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>> Hello, Dr. Gieschen and Dr. Lewis.  My name is David.  I know that we're going to be studying the Gospel of John with you.  And I'm pretty excited about it.  The best Bible study I ever attended was given by my pastor when I was in college.  And it was on the book of John.  



Our pastor told us that the very best place to start reading the Bible is in John.  And I've told that to people ever since.  They are surprised that I don't tell them to begin with Genesis.  I try to share with them what I understood my pastor's reasons to be.  But I'm not sure I've done a very good job.  



How may I help others understand what the Gospel of John is all about?  And what makes it a great starting place for reading the Bible and the learning of Christianity?  


>>DR. CHARLES GIESCHEN:  Thank you for that question, David.  A lot of times when we read a book, we start at the front cover and we start reading from there.  But when you read the Bible, sometimes it's very helpful to start at the key portion where the whole drama of what is being unfolded in scripture all comes together.  



And if we were to point to places in the Bible where that happens, it's in the life and ministry of Jesus Christ.  So Matthew, Mark, Luke and John all record what Jesus did, what Jesus said and really the fulfillment of God's promises, his activity, all through human history.  



The Gospel of John points us very nicely to its purpose towards the end of the Gospel in Chapter 20.  We read what John lays out as his purpose for this Gospel.  And there he writes that "These things have been written that you may know that" -- "These things have been written in order that you believe that Jesus is the Christ, the Son of God, and that believing you have life in his name."



So right there John points us to the two-fold purpose of his Gospel.  Namely that we believe that Jesus is the Christ, the Son of God.  And that because we believe, we have the life that results from the Spirit-worked faith relationship with Jesus.  



So what does John do to help in presenting the Gospel so that people believe?  He points us to the works and words of Jesus.  He records for us the works and words of Jesus.  Why?  



Because in seeing what Jesus does, we are seeing God in action.  Jesus so often says "People come to know the Father through me." Because as they see his works, they see the very work of God.  



Also he says that we hear what God -- what the Father is saying in hearing his words.  So in seeing Jesus' works, in hearing his words, we actually see the actions of God as he is active in lovingly rescuing sinners from their sin by giving his life for us.  As he comes into this world, the Creator coming to his creation to redeem that creation, to win it, win salvation and to freely give that salvation to all.  



So the Gospel of John points us to the words and works of Jesus so that in those words and in that work, we can know the one true God.  We can know the depth of his love for all of this world and for each one of us.  And he does that why?  So that we may have -- so that we may believe and have life in his name.  



The second fold purpose is a very important theme throughout the Gospel of John.  Usually when we think of life, we think of a heart beating, brain waves going up and down.  But that's not how the scriptures define life and especially certainly not how Jesus and the Gospel of John define life.  Life is defined as being in communion with God through the Son.  



And when we are in Communion with God, when we believe in the Son, then we have life.  And that life begins the moment the Holy Spirit brings us to faith.  And that life continues then all through our physical life.  But certainly even when our brain waves flatten out, our heart stops, that life that John is talking about, that life that Jesus is talking about when he says "I am the resurrection and the life," that life continues on beyond the grave.  It continues on and climaxes with the resurrection on the last day.  



Indeed, when Jesus is talking about life, he uses that term eternal life.  And always has in view the fact that one day we sinners whose bodies are getting older, eventually die and decay, that these physical bodies will be raised in glory.  And that a vital part of the life that Jesus is talking about is that we will spend all of eternity in resurrected glory, likened to our risen and living Lord Jesus Christ.  



So this is the two-fold purpose that John lays out for his first century Jewish readers and certainly for all future readers.  That we believe in this Jesus because in him we see the very words -- works of God.  In his words we hear the very words of God.  And that we have then the life that results.  



And this is really at the very heart of all of scripture is the revelation of God in Jesus and the abundant and eternal life that results when we are brought through faith, through that Gospel into faith in Jesus Christ.  Thank you so much, David, for that question.  
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>> David, thank you for starting with that question.  Like my classmates, I, too, am very interested in this course.  I'm sorry; I'm already getting ahead of myself.  



Professors, my name is Nick.  And as you know, I'm from Los Angeles.  I have always loved the Gospel of John, primarily for its opening verses.  The Gospel of John begins with a phrase "In the beginning was the Word."  This reference is so beautiful.  "And the Word was with God and the Word was God."  



But I think a lot of people do not understand this wording.  What can I do to teach others who the Word is and why John wrote it as he did in the opening verses?  


>>DR. CHARLES GIESCHEN:  Nick, thanks for that question.  I think it's a challenge that a lot of people have is understanding exactly what John is getting at here with this title, the Word, for the Son of God.  



So often we approach particular words in the scriptures from our background.  For us when we think of the word "word," we think of a sound or something that's written on a page.  But in the first century Jewish world in which John was writing, this has a much more technical meaning.  



When you think about how John begins his Gospel, "In the beginning was the Word and the Word was with God and the Word was God," we see how John is taking his reader -- and indeed, we should remember it was a first century Jewish reader -- all the way back to Genesis 1:1.  No first century Jew who hears John's opening of his Gospel would be able to miss the fact that it starts with the very same words that begin the Old Testament in its Greek translation "In the beginning."  Also, the fact that this term "the Word" is used for God or for that visible image of God.  



For us, that isn't necessarily a real familiar title for God in the Old Testament.  But if we read, we see that there are times when God's visible appearance is referred to as the Word of the Lord.  



For example, just to read you one example, very early on one of the first visible appearances to Abraham was recorded in Genesis 15.  You have Genesis 15 saying after these things the Word of the Lord or the Word of Yahweh came to Abram in a vision.  "Fear not Abram, for I am your shield.  Your reward shall be very great."  



And Abraham said, "Oh, Lord God, what will you give me?  For I continue childless and the heir of my house is Eliezer of Damascus."  And Abraham said, "Behold, you have given me no offspring and a slave born in my house will be my heir.  And behold, the Word of the Lord came to him:  'This man shall not be your heir.  Your own son will be your heir.'"



Here we see how God's visible image in the Old Testament is sometimes given this title "the Word of the Lord."  And indeed, elsewhere, especially with the prophets, when God comes to deliver his message to a prophet, he appears in a visible form and he speaks to the prophet.  And the prophet identifies that visible appearance of the Lord as the Word of the Lord.  



Many of us as we read the Old Testament are more familiar with the theophanies or appearance of God that are labeled the angel of the Lord.  But this is really a very similar reality.  When people see God in the Old Testament, they recognize that they don't see his unveiled fullness.  Because as Exodus 33:20 says, we cannot see God and live.  That's what God said to Moses.  



So God took on a veiled form.  And Moses and others as they recorded scripture then recognize that that veiled form of God was indeed God.  But they use a different title for that.  Namely the Word of the Lord or the angel of the Lord or the glory of the Lord.  



So when we hear this language "In the beginning was the Word," what we're talking about is that the reality of God is more complex than just one.  There is what we would call the Trinitarian theology already in the Old Testament because you have the reality of God plus the Word.  And the Word is God.  The Word was with God.  



And the beautiful miracle that John is talking about here is how this Son of God existed before creation and was involved in all of creation as it says so clearly in these opening verses.  Nothing that was made was made without him.  All things were made through him.  



So when John uses this kind of language, "the Word," he is speaking of God's visible image that -- how God showed himself all from the time of the fall through history, that that one, whom we would call very clearly the Son of God, that one who has existed before creation, the mystery of the one true triune God, that one is the one who then comes in the flesh of Jesus.  



One other way to try to help people understand why would they give the Son of God in the Old Testament this title, Word, why would they call him the Word of the Lord, I think one of the passages that helps us understand this is Exodus 23:20 when God was talking about how he would deliver and be with Israel through the wilderness and bring them into the Promised Land.  One of the things that he said to Moses is he said, "I will send my angel before you to guard and protect you."  And then he said, "My Name will be in him." 



When the Lord said that, he basically was saying that this angel is certainly no created angel.  That it would be his visible image.  It would be nothing other than what we would identify as the Son of God who would be there guiding and watching over Israel and that they -- the Father as well as the Son shared the same name.  



It's because this visible image of God shares the very name of God probably was part of the background for why that visible image of God was called the Word.  Because he has none other than the most important word, namely the very special divine name itself.  



In the Old Testament, this name was treated with great reverence.  It's the name Yahweh often not translated but rather rendered with the title "the LORD" often in all caps.  



So we see here as John begins his Gospel, he's helping us to see that Jesus' origins, the Son's origins, are not found in a birth narrative such as we find in Luke.  But he takes us all the way back because the origins of Jesus, the origins of the Son, are found in the very mystery of God who has existed for all eternity before creation and indeed that the Son was active in all of creation as the one true God.  



Here again, although when we think of the term -- Nick, when we think of that term "Word," it's not the typical way that first century Jews or people that were schooled in the Old Testament would think of it.  It had this more technical meaning of a title for God's visible image.  



One other place -- actually two other places in the scriptures use it this way.  Think of Revelation 19:10, 11 and 12.  There Jesus is identified as this warrior who has a very special name that no one knows.  But the name by which he is called is the Word of God.  And that's another example.  Very similar to John 1:1 where you have this kind of title used for the Son.  



Again, Nick, it's hard sometimes to communicate this to people who aren't familiar with the Old Testament.  One of the best things to do is simply take them to some of these Old Testament passages like Genesis 15.  



Another great one is the call narrative of Samuel.  Where Samuel -- the Word of the Lord comes to Samuel and calls him and Samuel then sees the Word of the Lord because that's a title for the Lord's visible presence or visible manifestation.  



So again, Nick, thanks for that.  And blessings as you seek to help people understand that Old Testament background in how first century Jews would understand it so you can enrich their understanding of Jesus as the pre-existent Son.  
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>> Thank you.  Let me ask another question about the language used in these early passages in John.  The prologue of the Gospel of John makes quite a big deal about the Word becoming flesh.  Elsewhere in John I read Jesus saying negative things about flesh such as the Spirit gives birth to Spirit.  But the flesh gives birth to flesh.  And in another place, the flesh counts for nothing.  



This may confuse some people.  How do I help others understand what John is communicating when he says the Word became flesh?  


>>DR. CHARLES GIESCHEN:  Thank you, Nick.  And that is an important question, especially in the Gospel of John.  One of this -- as you pointed out, one of the major themes is the theme that's introduced already in the first chapter, the Word became flesh.  Technical term for that is sarx.  It's emphasizing the actual humanity of Jesus.  That he was truly and fully a man, a human being, a male.  



And here we see elsewhere in the Gospel where there is other talk of flesh.  And sometimes the same term is used in Greek, sarx.  So sometimes if people aren't looking at something in the proper context, then can wonder, well, the flesh gives birth to flesh.  And they see a negative connotation of flesh in that John 3 Nicodemus dialogue or again in John 6 towards the end there's the discussion of the flesh avails for nothing.  Nick, that's the one that you mentioned.  



But I think the very important point is -- and it's an important point for interpreting scripture -- you always look at the meaning of the term in its immediate context.  Just a good principle to have when you're studying scripture and when you're teaching scripture to your people in the parish is to help them to see that the same term can be used in two different ways.  You always have to look at its meaning in its context.  



And that's certainly true with the term flesh in the Gospel of John.  On one hand it has a very positive meaning as it's emphasizing creation.  And indeed, when we look at Genesis 1 and 2, we see that God made the world.  He even personally took that time in forming man and breathing the Spirit into man.  And the man became a living being.  



And everything God made, including this fleshly being, he declared to be good.  And it is not flesh in it of itself that is bad.  It is what sin has done in corrupting flesh.  



So on one hand, you have this positive view of flesh in light of God having created this world and having created man and flesh.  On the other hand, you do have these passages later in John that do talk about flesh in a different way.  And in that context, the context where Nicodemus and Jesus are having this dialogue and Jesus says the Spirit gives birth to the Spirit but the flesh gives birth to the flesh, he's talking about flesh or using flesh there as a term for our fallen sinful nature.  



So first thing is distinguish between the usages of that term in particular places such as the Nicodemus narrative versus the one in the prologue.  In the prologue, namely Verse 14, this very important passage, it's really what I would say is the climax to the prologue.  Namely Verses 1 through 18 that introduce the Gospel of John is "and the Word became flesh and tabernacled among us and we beheld his glory.  The glory is the only begotten from the Father full of grace and truth."  



Here John helps us to see the ultimate miracle of miracles.  That God, the Son, specifically identified as the Word who existed before creation from eternity within the mystery of the one true God, who is -- who created all of this world, including forming the very flesh of Adam and Eve, this very God came and shared our flesh.  God, the Son, became human, became a man, in order to redeem all flesh, indeed all of creation.  



And so this mystery that's so hard to understand is nevertheless put before us in very stark, simple language, "the Word became flesh," to help us to see that God does not despise his creation even though it's corrupted by sin.  He does not despise the world and its fleshliness.  But rather he values his creation even though it's been corrupted by sin.  He values it so much that he shares our flesh.  



Nick, as you carry on your work for the Lord in a context where you have so many people who often do not see the value of human life, who struggle with their own identity and their own value as human beings, this particular passage is a great one to help people see how much the Creator of this world values humanity.  

That he would share our humanity, share our flesh.  That he would not only share it for 33 years but for the rest of eternity.  Because when we have this stark statement, "the Word became flesh," it is teaching about the reality of the Son sharing and becoming man.  



We often use the technical term incarnate, becoming incarnate, namely becoming truly human, truly man, that this is an eternal reality.  Now, for the rest of eternity the Son shares our humanity.  There's nothing more that can be said in terms of the value of humanity.  Nothing greater can be said than that God would value us so much that he would share in our life to redeem that life and to show how important his creation of each one of us is, that he would share our human flesh and redeem it.  



So as you share with people, be sure to clarify.  Because so often -- and I see this.  When I was in the parish as a parish pastor, people would sometimes say, "I can't wait to get rid of this flesh and to be a spirit only and be in heaven with God."



One of the things John emphasizes against some of the false teachings that were going on in his day and that still go on today that are against the basic understanding of God's creation being good, the flesh being good, that John counteracts this by certainly emphasizing Jesus sharing the flesh.  And in that flesh, fleshly existence, he shows the very value of humanity and shows what our future is.  Because as he has risen in glory, we see our future as redeemed and glorified flesh.  



Thanks again, Nick, for that question.  
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>> Hello, my name is Joshua.  And I'm currently serving in a small congregation in rural Wyoming.  I'm enjoying your answers to Nick's questions about the phraseology in John.  May I ask one?  



In the prologue it mentions that the disciples beheld Jesus' glory as of the only begotten from the Father.  How should I explain this language of glory and only begotten to the members of our congregation?  


>>DR. CHARLES GIESCHEN:  Josh, you're asking a question very similar to what we heard from Nick before when we talk about the term "the Word" or "Word of the Lord."  



Whether we're living in Los Angeles or whether we're living on a Montana range, either one, either setting, people are usually not familiar with this kind of language.  Because it's certainly Old Testament language.  But also very much first century Jewish language.  



The term "glory" much like the term "the Word" that we talked about a little bit earlier is a term that's very much found in the Old Testament as a title for God's visible manifestations.  And if we understand that, it really does open up some very helpful understandings in the Gospel of John as it uses this glory language.  



Again, you made reference to this beautiful text from the prologue in Verse 14.  And really, that little phrase right before it is important.  Sometimes it's translated "the Word became flesh and dwelt among us."  I would take it a little more literally, that it tabernacled among us and we beheld his glory, glory as of the only begotten from the Father full of grace and truth.  That for a first century Jewish reader would call to mind when the glory of the Lord dwelt in the midst of Israel in the tabernacle and in the temple.  



Now, just to give you some Old Testament background for this -- and again, sometimes people don't pay much attention to this when they are reading the Old Testament or they just aren't familiar with this.  
You know, one thing I see more and more even in the seminary students that I have on campus is that they are not as familiar with the Old Testament Bible stories.  Something is happening with our Sunday school curriculum because people aren't as familiar with those.  



But in the Old Testament, one of the important titles that is used for God's visible presence in the tabernacle and temple is the glory of the Lord.  Just to tune you in with this in the book of Exodus, before the tabernacle was actually built, some of the appearances of God to Moses are given that title, that Moses beheld the glory of the Lord.  



For example, in Exodus 24, Verses 15 and 16, you have these words.  "Then Moses went up on the mountain.  And the cloud covered the mountain.  The glory of the Lord settled on Mt. Sinai and the cloud covered it six days.  And on the seventh day he called to Moses out of the midst of the cloud.  Now the appearance of the glory of the Lord was like a devouring fire on the top of the mountain in the sight of the people of Israel.  And Moses entered the cloud and went up on the mountain."  



Here we see that God's visible presence that Moses came into is identified with that term, the glory of the Lord.  You also have language, for example, after the tabernacle was built, you know, the Lord gave Moses all of those careful descriptions of what he was to do, how he was to build it.  And then after it was built, in Exodus Chapter 40, so right at the end of the book of Exodus, you have this description of what happened.  



This is Verse 34 of Exodus 40.  "Then the cloud covered the Tent of Meeting and the glory of the Lord filled the tabernacle.  And Moses was not able to enter the Tent of Meeting because the glory of the Lord filled the tabernacle.  And throughout all of their journeys whenever the cloud was taken up over the tabernacle, the people of Israel would go onward.  But if the cloud was not taken up, then they did not go onward until the day it was taken up.  For throughout all of their journeys the cloud of the Lord was upon the tabernacle by day and the fire was on it by night in the sight of the house of Israel." 



Now, here I would say along with the other places in the Old Testament that talk about this is the foundation for understanding what John is talking about when he says "we beheld his glory."  Josh, what we're talking about here is that when people, the disciples like John who were eyewitnesses of Jesus' ministry, of his death, of his resurrection, they recognized as John is writing here that when they were seeing Jesus actively delivering his people in ministry, they were beholding the very same God who had so graciously and powerfully watched over Israel, dwelt with her as a pillar of fire at night and a cloud by day.  Dwelling in the tabernacle and as well as then leading them through the wilderness to the Promised Land.  



So when it says "We beheld his glory," glory is of the Holy One, from the Father, that same God.  That same glory that had dwelt with Israel and protected her was the very one who was now in the flesh and blood Jesus dwelling with these disciples.  Dwelling with the people of this earth.  And showing them the mercy and grace of God that was shown to Israel of old.  But now showing it to the whole world in the very life and ministry of Jesus.  



So this language of glory, sometimes we think of this just as an abstraction.  You know, like it wasn't this marvelous.  It wasn't this glorious.  It wasn't this majestic.  That language is much more precise, concrete and personal.  It's really a title.  Glory is a title for God's visible manifestation in the Old Testament.  



Another portion of scripture that helps unpack this language of "we beheld his glory" is in John Chapter 17 where -- and Dr. Lewis will be talking about that in his segment.  But I would like to just refer you to a little portion of that.  Because there again, Jesus uses this language of glory.  And I would say it's the source of why John uses it in the prologue.  



In the high priestly prayer, John Chapter 17, the farewell prayer of Jesus shortly before his crucifixion, you have Jesus praying to the Father and saying, "So now Father glorify me in your own presence with the glory that I had in your presence before the world began."  So again, Jesus is referring to himself as having the glory, being the very glory of God.  The very visible image or manifestation of the Lord himself.  



A little bit later, Verse 22 of that prayer, Jesus prays "The glory that you have given me I had given them so that they may be one as we are one."  Verse 24, "Father, I desire that those also whom you have given me may be with me where I am to see my glory which you have given me because you loved me before the foundation of the world."



So often when I was in the parish, Josh, people would sometimes say, "Boy, you know, I wish I would have been Moses.  To be right there on Mt. Sinai or right there in the tabernacle beholding God's glory in such a visible way.  To have one's face glow from beholding the glory of God."  



One of the things that John is helping us to see as he records this verse, "We beheld his glory," as he talks about Jesus' high priestly prayer is to help us to see that when we behold Jesus, we are beholding the same reality that Moses beheld.  And indeed, that as we read the Gospel of Jesus -- the Gospel of John, we behold the glory of God.  We see him over and over again.  



And indeed, you know, I would often say to my parishioners, "We have it better than Moses.  That was 40 days and 40 nights and then he came down off the mountain.  Sunday after Sunday we behold the glory of God as we hear the Gospel read.  As we see Jesus in action.  As we see him dieing.  As we see him risen.  Sunday after Sunday we behold the glory of God as we eat the very flesh and drink the very blood of Jesus."



This is what John is pointing us to, that he beheld the glory of God.  The one true Creator in his flesh and blood Jesus.  And so do we.  And there's nothing better.  Help your people as you teach them that Jesus is not some kind of second string quarterback.  Indeed, in Jesus they behold the very image of God.  And they -- when they see -- hear the Gospels, they are seeing Jesus.  When they come to the Lord's table, they are seeing this flesh and blood Jesus.  And in him they are beholding the very glory, the very image of the one true God, the Creator of this world.  



Thank you, Josh, for that question.  
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>> There is a very strange statement at the end of the prologue in Chapter 1, "No one has at any time seen God, the only begotten God at the side of the Father has made him known."  When you read the Old Testament, people are seeing God quite frequently.  What does John mean with this statement?  Oh, by the way, my name is Eric.  


>>DR. CHARLES GIESCHEN:  Eric, this builds nicely on the last couple of questions that have been asked.  Especially the discussion of glory and word that we had with Nick and also with Josh.  Here when we're talking about "No one has at any time seen God," boy, that's one that flies in the face of what we read in the Old Testament.  Because people do see God.  Repeatedly.  



The thing that John is making a point of helping us to see is that people have not seen God in his unveiled glory.  But rather they have seen God in the form that he allows people to see, sinners to see, so that he might reveal himself.  That he might communicate with them.  And yet, they will not die.  But will still be able to live.  



And so when John clarifies this so nicely, he says the only begotten one or only begotten God.  This term is used twice in the prologue.  Only begotten means that unique one from the Father.  The one and only.  



The Son is unique.  He's not one of many agents of the Father, so to speak.  But he is a unique revelation of the Father.  He's one of a kind.  Only begotten really gets to that point.  



So the only begotten God or the only begotten Son, there's various ways that that sometimes is translated because there's a couple of different readings in the Greek text.  You'll see in some translations only begotten Son.  Other translations only begotten God.  It really depends upon the manuscript evidence.  



Probably the more difficult reading would be the best.  The only begotten God.  The one who is at the bosom or the side.  Here the emphasis is the Father and the Son are together.  Uniquely of one reality.  So the Son, the only begotten Son who is at this side or together with the Father, that one has made him known.  Namely, because we have sinned, we cannot see the full unveiled glory of God.  



But God has found a way to communicate with mankind, to be in a relationship with them, to reveal himself.  And he's done it uniquely through the Son.  The second person of the Trinity.  



So when we go back now and read the Old Testament, this opens up all sorts of things.  A lot of times people think of "Well, I've got the Father in the Old Testament and the Son in the New Testament."  And that's completely a false understanding.  And Eric, that's something that it's very important to help people see that the Son, namely the one who became flesh in Jesus, didn't just kind of march in the picture around the First Century with the birth of Jesus.  But rather he's always existed.  And even more than that, he has been the very face or the one who has shown forth the reality of God, the reality of the Father, all through human history.  



So this helps us to see that the Old Testament, indeed, is very much a book about Christ.  Because it is Christ speaking and active as the preincarnate Son as he is active in delivering Israel or in speaking to the prophets.  You see that activity all through.  And again, this is a very important passage that helps us to affirm that truth as we read the Old Testament from this perspective of Christ being the very face of God.  Being the one through whom we come to know the one true God, whom we come to know the Father.  



Again, listen to it again:  "No one has at any time seen God, the only begotten God who is at the bosom of the Father has made him known."



This one who is from within the reality, within the mystery, of the one true God is the one that makes that one true God known.  And again, John isn't creating this theology as a Gospel writer.  He is reflecting the very teaching of Jesus.  



For this I would encourage you just to look at Jesus' Bread of Life Discourse briefly.  Especially Verse 46 where we see that this teaching at the end of the prologue is the teaching of none other than our Lord himself, Jesus Christ.  



And Jesus says in that dialogue, the Bread of Life Discourse, he says, "Not that anyone has seen the Father except him who is from God.  He has seen the Father."  



Now, again, sometimes people -- we think about First Century Jews would say, "Now, Moses, he knows more than you, Jesus.  Because he has seen the one true God."



What Jesus is basically saying is "Moses saw me." No one can see the Father, the unveiled fullness of God. But the Son has shown forth the reality of that one God all through human history.  



So people -- Jesus has pointed in helping people see that they can't trump him.  Namely, if they would -- if the First Century Jews that Jesus was ministering to would say, "Hey, Moses knows more about this than you do," Jesus is helping them to see that really they saw not the fullness of God but they saw -- they saw the Son.  They saw Jesus in his preincarnate state or the Son in his prehuman state.  And that it was the Son, that very Son who now shares human flesh and blood, that was speaking to Moses and revealing himself to Moses.  



This same one is now speaking to these First Century Jews in this Bread of Life Discourse.  And indeed, when we minister to people such as you will, Eric, you see that when we point people to Jesus, they are seeing the fullness of God.  And that there isn't another way.  It's not like you have, as I mentioned before, a second string quarterback here in Jesus.  In Jesus you're getting the fullness of God, the same God who has shown himself all through human history in the life of Israel and now here in the very ministry of Jesus as he's acting, as he's giving his life for people.  



One other point in your question as you asked it is:  Is there another place in scripture where God actually was seen in his fullness?  I think the point we should make as we're helping people to see this is before the fall, Adam and Eve communed with God in his fullness.  But once the fall came, because of sin, man could no longer behold God in his full unveiled glory.  So from that point on, the Son is the face of God.  The one through whom you know God.  



One last point is just to help people see that it's not that you're only getting somehow part of God when you see and hear the Son.  Remember, in the Son you have the fullness of God.  So you are experiencing and hearing the Father when you hear Jesus.  When you see Jesus, you're seeing the Father.  



And indeed, as Jesus points out later in John 14, "No one comes to the Father except by me."  That was true in the Old Testament.  Certainly it's true in the ministry of Jesus.  And certainly it's true yet today as we point people to Jesus, the incarnate Son, in order to know the one true God, the creator of this universe, the one who has loved us so much that he shares our humanity.  



Thank you again, Eric, for that question.  

***

This text is being provided in a rough draft format.  Communication Access Realtime Translation (CART) is provided in order to facilitate communication accessibility and may not be a totally verbatim record of the proceedings.

***

ROUGHLY EDITED COPY

CUENet

THE GOSPEL OF JOHN

AUDIO TRANSCRIPTION

NO. 6

Captioning Provided By:
Caption First, Inc.






10 E. 22nd Street






Suite 304






Lombard, IL  60148






800-825-5234

***

This text is being provided in a rough draft format.  Communication Access Realtime Translation (CART) is provided in order to facilitate communication accessibility and may not be a totally verbatim record of the proceedings.

***


>> Thank you, Professor Gieschen.  Okay.  My next question will betray a bit of information about where I'm located.  I'm currently serving in a congregation in New Jersey deep in the city.  John the Baptist identifies Jesus as the Lamb of God who takes away the sin of the world.  



Not surprisingly, some of the people at my church, maybe most, have never seen a lamb in real life.  How do I help them understand what John is communicating with this title of Jesus?  And why is this Lamb of God baptized by John the Baptist?  


>>DR. CHARLES GIESCHEN:  That's a good question.  And indeed, certainly it will be one that some of our other students will appreciate having answered because they come from areas where the only time sheep are seen is in some kind of petting zoo.  But indeed, this title Lamb of God probably is more central to this Gospel, namely, John, than the other three gospels.  And it's found early on.  But even though it's not mentioned that much, namely, it comes up here as a title for Jesus in the two statements from John the Baptist, nevertheless, it's very important to the overall understanding of what Jesus is doing through his death on the cross.  



First of all, the background for some of this language we should see is a combination of two major Jewish festivals and ones that many of us are not that familiar with.  We maybe see the titles in the Old Testament.  But we often don't pursue or study those enough.  And yet, they are very important to understanding the -- what's being communicated here about Jesus.  



And again, as someone who is cultivating a parish and parishioners and young Christians who don't have that Old Testament background, it's helpful for you to point people to this background so that these people can be enriched in their understanding of the significance of Jesus' death.  



Those two festivals are the Day of Atonement -- Leviticus 16 is especially important there -- and Passover.  Passover many of us are a little more familiar with because of Exodus 12 and how the Passover occurred in conjunction with the flight of the Israelites from Egypt.  Both of those festivals involved the sacrificing of an animal.  We could say a lamb.  Especially with Passover.  A lamb or a goat with the Day of Atonement.  



And the Day of Atonement is actually a good place to start simply because it is a very fundamental or important festival, annual festival, for Israel.  And it's -- it undergirds what John is saying when he says, "Behold the Lamb of God who takes away the sin of the world."



The Day of Atonement involved two goats or lambs.  And one was selected to be sacrificed and another was selected to be the scapegoat upon which the sins of Israel were laid.  And then it was driven out to the wilderness.  Leviticus 16 details this.  



So the other important thing to realize is that this was an important event that happened each year in Israel's history.  Where the high priest would sacrifice one goat as a payment for sin, place sin symbolically on the other goat and drive it out in the wilderness.  So in a sense that was a living sacrifice.  Because that goat would be abandoned to die.  
And in this way Israel would be acknowledging, first of all, their sin, their -- and the wretchedness of their sin and the need for something to be done about that sin.  And secondly, God's grace.  That God would in his visible way show his mercy and his love for Israel by forgiving them.  



And both the sacrifice as well as the driving of the one animal away both were reflections of what God would do eventually in fulfilling his salvation, his plan of salvation, in Jesus Christ.  Namely, in Jesus we have the one who takes upon himself our sin and bears it away.  He becomes the scapegoat.  And indeed, this is the language that John uses.  He says, "Behold the Lamb of God who takes away our sin."  And so here we see John is understanding Jesus in light of this Old Testament background of a scapegoat upon -- who takes the place, who is the substitute for sinners.  



Also, the fact that he calls Jesus the Lamb of God is already pointing us or foreshadowing for us the fact that Jesus as the Lamb of God would also be the one who would be sacrificed as the payment for sin, which was the other animal involved in the Day of Atonement rights.  That animal would actually have -- be sacrificed and the blood would be put in various places showing that sin had been atoned for or paid for.  So also you have Jesus being the one who is sacrificed as a substitute for sinners.  Indeed, all the sinners of the world.  



One of the ways that the Gospel of John brings this out very nicely is by pointing out in the Passion Narrative, Chapters 18 and 19, that Jesus was crucified on the day of preparation.  Now, the day of preparation for the Passover -- and that's the other feast that I was going to bring in -- was the day in which thousands of lambs were brought up to the temple mount.  And these were the lambs that would be eaten as part of the Passover celebration.  



Now we're getting into that other festival, the Passover.  Every year they would commemorate annually, the Jews would, the deliverance from Egypt when their forefathers actually sacrificed a lamb.  And then took the blood, put it on the doorpost so that the Angel of Death would pass over and not take the first born of Israel.  They ate the lamb then quickly and then that night they were delivered out.  God brought them out of Egypt as the pharaoh finally after that tenth plague let them go.  



So also you have on this annual celebration then the pouring out of blood at the temple.  And then the taking of the lamb home to be roasted and eaten as the Passover meal.  



Now, think of it:  John records how John the Baptist first identifies Jesus as the Lamb of God who takes away the sins of the world.  And then he also makes this note that Jesus was crucified.  He was sacrificed on the day of preparation.  When thousands of lambs were having their blood poured out at the temple and then were being taken home to be roasted and eaten, Jesus is sacrificed on the cross shedding his blood as the substitute for all sinners, as the one through whom all sins are being atoned for.  



And one of the chapters, which we'll discuss more later but which I would like to just touch on right now, it really brings out this theme of Jesus as the lamb who is atoning for the sins, is the substitutionary sacrifice for all the sins of the world, is John Chapter 10.  Again, maybe in New Jersey, Eric, people don't know much about lambs.  That means they also don't know too much about shepherds.  



Jesus is willing to teach us, teach us about what does it mean to be a good or noble shepherd.  And in John Chapter 10 he brings this out very well when he says, "I am the good shepherd.  The good shepherd lays down his life for the sheep."  



Here sometimes we just quickly buzz over this little preposition "for."  In Greek I would translate that preposition "on behalf of."  One could even say in the place of.  So here we see Jesus is the good shepherd who takes on the position of being the sacrificial lamb.  That's the kind of shepherd he is.  Who takes the place of what the lambs deserve, namely death, punishment for sin.  He takes their place and dies as their substitute, as our substitute.  



He is the Lamb of God who bore our sins all through his earthly life from his baptism to his very death.  And there at the cross was the substitutionary payment.  Not just for a few sins.  Not just for the sins of Israel such as in the Day of Atonement.  But for the sins of all of the world.  And through this lamb, this atoning lamb, this Passover lamb, then we're delivered not just from the slavery of Egypt but from the slavery of sin.  No longer is that sin held against us.  



Somebody has been our substitute.  And that's the Lamb of God, Jesus Christ.  And indeed, Jesus -- the Gospel of John picks up on this.  And Eric, certainly although this is -- these are big words, we call this vicarious atonement or substitutionary atonement.  And that's a vital part of the teaching of scripture is that Jesus took the place of all sinners in dieing on the cross and was our substitute there facing the punishment of all sins.  



And all of that is really being taught in these short phrases that John the Baptist uses.  "Behold the Lamb of God who takes away the sin of the world."  That whole theme of Jesus as our substitute, as the atoning sacrifice, as the Day of Atonement lamb or the Passover lamb is all being taught.  



One other question you asked, Eric, was about Jesus being baptized.  No matter which Gospel you're teaching, in as you're teaching new Christians, especially maybe preparing them if they haven't been baptized for baptism, one of the questions that always comes up is:  Jesus is sinless.  Why in the world is he being baptized?  I understand why I'm being baptized.  I'm a sinner.  And I'm receiving baptism for the forgiveness of sins.  But why Jesus?  



John gives a brief witness to the baptism of Jesus in Chapter 1 where he says -- he says, "And John bore witness.  I saw the spirit descend as a dove from heaven.  It remained on him.  I myself did not know him but he who sent me to baptize with water said to me, 'He on whom you see the spirit descend and remain, this is he who baptizes with the Holy Spirit.  And I have seen and I have bore witness that this is the Son of God."  



That tells us that certainly one of the reasons that Jesus was baptized was to give a public statement of his identity both to reveal it, for example, to John the Baptist because you have this very unique revelation through the spirit descending upon Jesus as well as the voice from heaven.  And so we can say that it was a way in which God publicly was identifying who Jesus is as God in human flesh come to redeem the world as the very Son of the Father.  



Another thing that we can say in light of John's language that he is -- that Jesus is the Lamb of God who bears the sin of the world away is that Jesus did not -- was not baptized to somehow receive forgiveness of sins.  But rather he was baptized to -- in that act of obedience took upon himself our sin and bear it to the cross.  



One of the very interesting things if you read the other gospels is the fact that Jesus was driven out to the wilderness right after his baptism.  It sounds a lot like the Day of Atonement scapegoat that we just talked about.  And Jesus bore our sin, took that sin on upon himself in his baptism, bore it to the cross where he there paid its price through his death and his resurrection.  



So indeed, he was baptized both as a public statement of his identity as well as to take upon himself our sin.  In Matthew's Gospel John uses the same question that you did, Eric, in that, you know, many of your parishioners, the people in your parish will ask:  John said, "Why do I need to be baptized by you?"  And in Matthew Jesus is recorded as responding "It is necessary for us to fulfill all righteousness."  And that's what he did.  By taking upon himself our sin and being the righteous one all the way until his death on the cross.  



Thanks again, Eric, for that question.  
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>> Thank you for that question, Eric.  Now, in my part of the country plenty of folks can relate to the picture of a lamb.  However, there are other references in this first chapter of John which I think may be confusing.  



In the latter part of the first chapter several other titles are used to identify Jesus such as the Son of God, Messiah in Christ, the one about whom Moses and the prophets wrote and King of Israel.  I think I understand how these names and phrases all point to Jesus as the hope of Israel.  What I don't understand very well is Jesus' comment to Nathaniel.  



"I saw you while you were still under the fig tree before Phillip called you."  As well as his promise, "You will see greater things than these where you will see heaven open and the angels of God ascending and descending on the son of man."  What does Jesus mean here?  


>>DR. CHARLES GIESCHEN:  Thank you, Josh, for that question.  Indeed, this interaction that goes on right towards the beginning of Jesus' ministry as you have different disciples going and telling their brother or their friends about Jesus, there's a heaping up of titles.  John in a sense is compressing a very tight section here that helps us to see that Jesus is the fulfillment of all of the hopes of Israel.  He's the Son of God.  He's the Messiah.  He's the one whom Moses and the prophets wrote.  



But it climaxes with this interaction with Nathaniel.  First of all, let's get at the first part of your question, which is the puzzling statement that Jesus makes.  You quoted it as you were mentioning this interaction with Nathaniel where Jesus says, "Before Phillip called you" -- this again is Chapter 1 Verse 42 -- "you were under a fig tree.  When you were under a fig tree, I saw you."  And then this leads to this very amazing response from Nathaniel confessing Jesus.  



One of the things that I think is helpful to see is that a first century Jewish audience would see the significance of Jesus' statement about being under a fig tree that is lost on modern Americans no matter where we're from.  Whether we're from Montana or New Jersey, we just don't think in these terms partly because we aren't familiar with some of these Messianic prophesies or these Messianic portions of the Old Testament.  They are a little more obscure for many of us.  



But it so happens that Zechariah Chapter 3 is a very important part of the background for Jesus' statement.  And if you look at Chapter 3, Verse 10, there you have the prophet recording, "In that day says the Lord of hosts every one of you will invite his neighbor under his vine and under his fig tree."  



Here again, Zechariah is talking about a time when the Messiah would come.  And then people would invite their friends to come and see the Messiah.  And so when Jesus makes this allusion to this passage because you have here Phillip coming and getting Nathaniel and Nathaniel now coming, it shows that Jesus understands himself to be none other than the Messiah that Zechariah is talking about.  



Because when the Messiah comes, this would be happening.  People would be going to their friends and their family and saying "Look!  Come and see the one whom" -- "who is the fulfillment of our hope and our promises."  



You have in that Zechariah passage, in the context around it, you have the reference to the branch.  Indeed, in Verse 8 -- so if you just back up a little bit from Verse 10 -- Zechariah 3 Verse 8, according to Zechariah 3, the act of one man calling another under a vine and a fig tree was to mark the arrival of the branch, which was widely understood to be the Davidic Messiah.    



And so Jewish writings from this period show that people understood that this Messianic branch was foretold both by Moses in the law -- and here Genesis 49 Verse 10 is helpful -- and in the prophets.  For example, in the Zechariah text we just referenced, Verse 8.  Also ahead in Zechariah Chapter 6 Verses 12 and 13.  Or in Jeremiah, 23 Verse 6, 33:16.  All talk about this Messianic branch who is the Davidic Messiah from the root of Jesse as we know.  Just as Phillip mentioned in Chapter 1 of the Gospel of John.  



So when Jesus makes this reference, he is tying in with this Messianic text that talks about one person calling another as a signal that the Messiah has arrived.  Even more important, though, than this interesting interaction between Jesus and Nathaniel is Jesus' response following that.  Namely the climatic confession that comes or the climatic title that Jesus uses for himself.  



He's been called many things in this chapter, the latter part of this chapter.  Namely Son of God, Messiah, Christ, King of Israel.  But when Jesus refers to himself, notice what the title is.  He says in Verse 51, "Truly, truly, I say to you.  You will see heaven open and the angels of God ascending and descending upon the son of man."  



Now, son of man for many of us does not carry a lot of weight.  Many of us think of the hymn, I sang it many times when I was a parish pastor, "Beautiful Savior" where we talk about Son of God, son of man.  Usually we think of that title often as a title for the humanity of Jesus.  The title Son of God for the divinity of Jesus.  



However, that basic understanding does not fit at all with its usage in the Gospels.  



Son of man actually is an extremely elevated title largely because of one Old Testament passage.  Namely Daniel 7:13.  Where you have the hope of Israel depicted as this one who is like a son of man coming on clouds and then worshipped by all of creation.  And so Israel looked forward to the time when God would come as one like a son of man to deliver Israel.  Indeed, to deliver the world from the grip of sin.  



When Jesus says -- uses this term -- and he uses this title frequently in the Gospel of John -- then it really is a matter of tying in with that hope that the very form of God that's described as the one like the son of man has come in Jesus.  He is this one that Daniel saw from a distance.  
He is not only one like a son of man but he is the Son who has become also man.  And that he is the one who would deliver Israel and deliver the world.  



One of the things that you see here, this language of you will see heaven open and the angels of God ascending and descending, that brings to mind a familiar story.  Again, sometimes the people you're teaching will not have this in mind because they haven't -- aren't as familiar with the Old Testament.  But for many of us brought up on these Bible stories, right away when we hear angels ascend and descend we think of one thing.  What's that?  Yeah, Jacob's ladder.  



You think of Jacob's dream and how these angels were ascending and descending and that you have the Lord at the top.  And Jacob sees this beautiful -- beautiful understanding of how accessible God is.  Here he is fleeing for his life from Esau.  Afraid, camping out and not knowing what the future holds.  God gives him this vision, that he is with him.  And he is accessible.  And you see this by the angels ascending and descending.  They are with Jacob watching over him as the Lord is.  



So now this image is used by Jesus to describe His presence with people here on this earth.  And notice, God is not up at the top of this ladder.  But rather angels are ascending and descending upon the son of man.  The emphasis here is that Jesus is the one through whom people have access to the one true God.  



Namely he is that touch stone between heaven and earth, between God and man.  And that in him there is access to the Father.  The angels ascend and descend.  We see that, indeed, the angels are gathered around the very presence of God.  And that presence of God is right there in the flesh and blood Jesus.  



And through this Jesus now there is a way in which sinful human beings like you and like me, like all people of this world, can have access to the one true glorious holy God.  And that's through this son of man, namely Jesus Christ.  This one that Israel looked forward to.  



One thing as we go through the Gospel of John and we see this phrase "the son of man" come up again and again, we'll see how Jesus is helping people understand this differently than some first century Jews did.  They have Daniel 7:13.  So they look forward to this time when this glorious man would come and deliver Israel.  Jesus is helping people to see that this son of man, this God who comes to deliver Israel and the world, is one who wouldn't do it not just by popping on the scene but by obeying and by submitting to the Father's will, which is death on the cross.  



So he helps people see that the revelation of the son of man, unlike it happens in Daniel, is not by somebody enthroned in some heavenly scene.  But rather by one who would be lifted up on the cross.  Where do you actually behold the son of man and see him for who he is?  



Not in some heavenly scene.  Such as we see in Daniel 7:13.  But Jesus says when he is lifted up on the cross.  That's where you see God's visible image.  That's where you see the son of man.  That's where you see the son of man delivering sinners.  Delivering the world from sin.  



So here, Josh, as you asked when Jesus says to Nathaniel "You will see greater things," he's pointing to his own death.  Because his own death is the ultimate revelation of God's identity.  Of God's heart for man.  Of God's love for man.  So this would be the greatest thing that could be seen, namely when Jesus is lifted up on the cross.  



Thank you, again, for that question.  
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>> One thing that I've noticed about John is that he calls the miracles of Jesus signs.  Why does he do this and how do I help people who say that if Jesus did all sorts of signs back then, he should do them now?  


>>DR. CHARLES GIESCHEN:  David, being in the healthcare work in the past, you probably are very sensitive to how -- what an impact a healing or a successful surgery can have on someone.  Indeed, Jesus shows his compassion for his creation through his earthly ministry by often reaching out and restoring that creation.  Bringing about healing.  Bringing about a restoration of life from death.  And in the Gospel of John, as you pointed out, rather than identifying these as quote "miracles," rather John, the evangelist, uses the word signs.  



And the first time this comes up is in John Chapter 2 right after the first quote, "miracle."  He says in Verse 11 of Chapter 2, "This, the first of his signs, Jesus did at Cana in Galilee and manifested his glory and his disciples believed in him."



John very pointedly, the evangelist John, wants his readers whether they are first century Jews or whether they are 21st century Americans, he wants his readers to see that these so-called miracles need -- are pointing beyond themselves to the very identity of Jesus.  So they are signs, not to be focused on in and of themselves.  But for what they tell us about who Jesus is and what he is doing.  



In the Gospel of John, unlike the synoptic Gospels, mainly Matthew, Mark and Luke, the Gospel of John does not give us as many summaries of Jesus doing various healing or nature miracles.  It just gives us seven different incidents, seven different signs, that Jesus does.  Supernatural miracles, if you will, all of which point to Jesus' identity as none other than God in human flesh.  



That he is Yahweh.  He is the very Creator who has come and who is restoring his creation.  And these signs, again, as we think in one of the -- as I mentioned in one of the first questions -- earlier in my answer to one of the first questions, the purpose of the Gospel is so that we believe that Jesus is the Christ, the Son of God.  These signs are part of what John lays before the reader, before the hearer, so that they see Jesus for who he truly is.  The one true God.  The Creator of the universe.  Yahweh himself in human flesh.  



If we look at the Gospel of John, there are actually seven signs.  That in itself is significant.  Some of us as we read, we don't count these kinds of things.  But obviously in the ancient world, you would read something or hear it repeatedly.  And so you would pay attention.  Numbers were important.  



The fact that there are seven is significant.  In the Gospel of John it shows that John is presenting in these seven incidents really a reflection of the fullness of Jesus' work.  Remember, at the end of the Gospel, Chapter 21, he says -- John says, "If I were to record everything Jesus did, all the books in the world couldn't contain it."  Obviously it's a bit of a hyperbole.  But what he's emphasizing is Jesus did many, many other things.  But he records certain things so that we get a clear picture of what Jesus said and did so that we believe.  And part of that clear picture are these seven different signs.  



If you look, I have these listed for you on this chart.  And these seven signs include, first of all, the miracle at Cana of changing water into wine.  That's Chapter 2:1 through 12.  And secondly, you have the healing of the official's son in John Chapter 4 Verses 43 to 54.  



Thirdly, the healing at the pool of Bethesda, Chapter 5 Verses 1 to 47.  Then fourthly, the feeding of the 5,000.  That is one of the signs or miracles that is found throughout all four Gospels is the feeding of the 5,000.  



And then fifthly, the walking on water where Jesus walks on water in the midst of the storm to meet his disciples.  That's Chapter 6 Verses 16 to 24.  Then sixthly, the healing of the blind man.  That's Chapter 9, the whole chapter of 9 of John.  And then finally, the climatic sign, the one that in a sense is the frosting on the cake that really prepares us for Jesus' own death and resurrection is the raising of Lazarus, showing Jesus' power over death itself as he calls Lazarus out of the tomb.  



So the thing to keep in mind is Jesus did many other things.  But John records these seven, a number of completeness or fullness, to help us to see these as representative of Jesus' work.  Of Jesus' showing his identity as he heals.  As he restores people to life.  As he quiets a storm.  All of these things are showing his true identity as none other than Yahweh.  As none other than the Lord, the Creator of this universe.  



And they are helping then to nurture, to create and to nurture faith in our lives.  David, as you minister to people, one of the things that they struggle with is believing and trusting in God and in what he is and who he is.  Largely because of some of the experiences that they have in life.  



You know, I've been there where I have a parishioner who has been diagnosed with cancer.  And because of that experience, then they struggle with trusting that God loves them, that he cares for them.  And by looking at these incidents, we see the true character, the true identity of Jesus, the true identity of God himself.  



And so we point people to these to help them to see that this is the God who we pray to.  This is the God who is present with us as we're going through physical struggles and suffering.  This is the God who cares about his creation.  Does it mean that he intervenes in every situation?  



No.  But it does mean that this God is doing something about the root of this problem, namely sin.  And that this God is gracious and merciful and we can trust that he will be gracious and merciful no matter what happens to our physical condition.  Whether we, you know, go into remission from cancer or whether we actually face an early physical death.  This is the God that we trust in and believe in.  And this is the God who'll one day call us from our tomb and raise us in glory.  



So John gives these signs to all of his readers.  And indeed, we can point people to these signs to show that in and of themselves, what's important is they reveal the identity of Jesus.  They help us to understand who he is.  They point beyond themselves to the true nature of God.  



You had one other thing that you asked.  And that's why doesn't Jesus do these signs such as these seven now?  One thing I think that's helpful for us is to see there's a relationship between Jesus' work here in restoring people, healing people, bringing life to people, and how he works through outward signs or means in the life of the charge today.  



And so I wouldn't say, "Boy, you know, he certainly was active and powerful then.  But now, boy, you know, we don't see him active and powerful," but rather to see how -- and point people to things like baptism.  The Lord's Supper.  The very Word of God.  Where Jesus continues to do great signs that show who he is.  



Because he's active bringing people from death to life in baptism.  He's active in forgiving sins and bringing people into Communion with God, baptism, the Lord's Supper.  He's active taking people from the death of their sin to the proclamation of the Gospel to the eternal life and fellowship with him.  



So again, rather than pointing people to the fact that it seems like he's doing a lot during his earthly ministry and not much now is to help people see how God continues in a very real and tangible way to show himself.  Jesus continues to be active in that kind of work.  



And furthermore, we should recognize that there are many things that God does -- certainly you saw this in your healthcare background -- that people don't often or always identify as God's work.  God certainly provides healing through the means of physicians and medicines, et cetera.  But many of these things certainly are signs that point to a good and gracious God.  The good and gracious God we see in the flesh and blood Jesus Christ.  



One final point on this, David, is that when we're talking about these signs, one of the things that we should keep in mind is that the greatest of all of the signs in the Gospel of John is not one of these seven.  All of these are preparatory for the greatest revelation of God's glory, namely the giving of Jesus himself at the cross.  



This is the real thing that everything is leading up to in the Gospel, including these seven signs.  And none is more clear in that than the seventh sign, the resurrection of Lazarus.  This is where Jesus is showing forth in a sense the fact that not only will he call someone out of the tomb, but he himself will come out of the tomb as the first fruits of the great resurrection of all flesh.  



So David, thanks again for that question.  
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>> Thank you, Dr. Gieschen.  Now let me ask another question about miracles.  The first miracle that Jesus did according to the Gospel of John was converting water to wine at a wedding.  I think many people in the church and world think that making wine for a wedding reception is not all that special.  Miraculous perhaps but it hardly compares to healing the blind or raising the dead.  



How can I help people to see the real significance of this sign?  


>>DR. CHARLES GIESCHEN:  David, sometimes this particular chapter is used at a wedding as a wedding text.  And indeed, it certainly is a helpful one that affirms how marriage is an institution from God, Jesus, by attending this wedding and certainly affirming the value of marriage and by sharing in the joy of this couple in the nearby town of Cana as he accompanies his wife -- his mother as part of the family that is linked with this wedding.  



One thing that we don't see, though, if we just focus on the fact that this was a wedding and Jesus did -- made some wine into -- some water into wine, one thing that we don't see is that Jesus was certainly doing much more than just rescuing a wedding celebration or rescuing a family from some embarrassment.  A big part of the background for understanding the significance that John is communicating as he records this sign is the fact that in the Old Testament very closely linked with the coming of the Messiah was the fact that there would be abundant wine and celebration.  



So for example, in Isaiah 25 Verse 6 and following, you have this promise.  And again this is a prophetic section, the prophet Isaiah talking about the future hope on this mountain.  "The Lord of hosts will make for all people a feast of fat things, a feast of wine on the leaves.  The leaves well refined.  And he will destroy on this mountain the covering that is cast over the people, the veil that is spread over all nations.  He will swallow up death forever and the Lord will wipe away tears from all faces and the reproach of his people he will take from all of the earth for the Lord has spoken."



So this understanding of this feast of wine -- and there are several passages.  I'll just mention a couple of others.  Amos 9, especially Verses 13 and 14.  Jeremiah 31, especially Verse 12.  Genesis 49 Verses 10 to 12.  Joel 3:18.  All of those texts speak of the fact that connected with God's future deliverance there will be abundant wine and celebration.  



So when Jesus comes and changes these -- this water into wine, it isn't just a matter of taking care of a small problem at a wedding.  This is a signal that indeed the hope of Israel has come.  The Messiah, the one that Israel looked for and longed for.  



Interestingly, he does it in the context of a wedding.  One of the images in the Old Testament that is used for the relationship between God and the people of Israel or his faithful people is the image that he is the groom.  And the faithful people are his bridegroom.  



And so oftentimes the language of a wedding celebration is used by Jesus in his ministry when he's talking about the joy of God fulfilling his promises.  It's all based upon that Old Testament imagery of the bride and her groom with the Lord as the groom with his people as the bride.  



So in this particular miracle, Jesus is also signaling that he is that groom who has come to his people Israel to redeem them.  And so it's a time for celebration.  He comes in the context of a wedding to reveal himself.  



Because he is the one who has come to rescue his bridegroom, Israel.  He does it by coming into this world to obey in the place of sinful humanity.  To give his life as a sacrifice for sinful humanity.  



But I'm not reading this into the text but reading it out of the text it is very apparent from the fact that in Chapter 3, just the chapter after this miracle as it's talking about the -- John the Baptist once again, what does John the Baptist say about Jesus?  He says -- this is Verse 29 of Chapter 3.  



"He who has the bride is the bridegroom.  The friend of the bridegroom who stands and hears rejoices greatly at the bridegroom's voice.  Therefore, this joy of mine is now full.  He must increase.  But I must decrease."  



That's what John the Baptist said.  He identifies Jesus explicitly.  And John records this.  So we can put two and two together as the bridegroom who has come to his bride, the church or to the faithful of Israel.  And in the context of that, there's rejoicing.  Because now the Messiah is here.  



Interestingly, too, for this miracle is the fact of what did Jesus use for holding the water that was changing the wine?  John very almost non-descriptly points out that these jars, these six jars, were used for the purification of the Jews.  



Now, these were used for purification rights.  Why?  People were concerned about sin.  Why does Jesus use these jars?  Because now purity comes through him.  Now the bridegroom is here.  



And so he takes these jars that are usually used for water for purification rights.  And he fills them with water and changes them into wine.  Now, he comes through faith in him.  Sinners cannot purify themselves through various rights.  But through he who is the pure one, who is the righteous one, Jesus Christ.  And so there is no need for these kinds of purification rights.  Because in Jesus people are made pure.  



And here we can say John is also pointing towards the fact that there is one way through which Jesus offers this purity, this purification.  Baptism.  That there wasn't a need for repeated ritual washings.  But in the baptism into Jesus one gains the purity or the righteousness of Jesus.  And that this is the way in which we become the bride of Christ, pure and holy.  



So the significance of this sign certainly is that Jesus affirms marriage.  He celebrates with the family in marriage.  And that he provides for a need.  But it's more than that.  



It's that Jesus is the very bridegroom of Israel who has now come.  And there's celebration.  And who -- who offers purity.  Not through some ritual washings.  But through the once and for all washing that he's given in baptism where we receive the very purity of Christ himself.  
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>> I've noticed something as I've read the Gospels.  Matthew, Mark and Luke all present the cleansing of the temple in Jerusalem during the week of Jesus crucifixion.  John records the cleansing of the temple early in Jesus ministry.  John places it right after the wedding in Cana.  



How do I help people understand the relationship between these accounts?  Why is John's account different?  Why did Jesus do what he do?  


>>DR. CHARLES GIESCHEN:  This is one of those questions, Nick, where people usually try to stump their pastor with a question like this.  And it, indeed, is not an easy one to answer.  But just to step back for a moment, we've just been talking about the seven signs.  



We looked at the first of those signs in the Gospel of John, which was the wedding at Cana.  Right at the end of that narrative before we get into the cleansing of the temple, John writes, as I mentioned earlier, "This was the first of his signs Jesus did in Cana in Galilee and manifested his glory and his disciples believed in him."  So you have here Jesus doing a sign showing forth his true identity as the very image or glory of God.  And the disciples believed in him.  



Now, in the Gospel of John, the next thing that happens is Jesus goes to Jerusalem.  And the Gospel of John is actually quite unique when you're studying the Gospels because it has Jesus going to Jerusalem repeatedly.  And the reason why we often will say Jesus' ministry lasted for three years is because of the Gospel of John.  It's the only one that records the fact of Jesus' earthly ministry.  Namely that time between his baptism and his death that he was in Jerusalem in three successive Passovers, which would make his ministry over the length of three years because the Passover was an annual feast.  



What's I think very helpful here is to see that John is concerned about presenting kind of this full flow of Jesus, especially in the sense of his following the basic Jewish pattern of being in Jerusalem for a Passover, making that pilgrimage to Jerusalem to celebrate Passover there in the holy city.  And that John in recording these is probably giving us a fuller view than what we have in the synoptic Gospels which is in a sense a condensed view.  



If you read John, you have Jesus in Galilee which is northern -- north of Judea.  Jerusalem is in Judea.  You have him going from Galilee down to Judea to Jerusalem each year at least once a year and sometimes for other festivals.  We have those recorded in John. Whereas in the synoptic Gospels, Matthew, Mark and Luke, as you just read them, the tendency is to see all of Jesus' ministry, his early ministry in Galilee.  And then at the end he moves down to Judea.  


So how does one resolve then this challenge of the fact that John presents Jesus cleansing the temple here in Chapter 2 Verse 13 and following very early and the first time Jesus went down to Jerusalem after his baptism whereas in the synoptics, you have this cleansing of the temple happening in the chronology very much connected with Jesus' death?  Because he's in Jerusalem.  There's the cleansing of the temple.  And a short time later as the synoptics read, Matthew, Mark, Luke and John, you have then his death.  



I would say there's two possibilities.  One is a very typical way to explain this.  One, that many pastors use in the sense it's maybe what we would call the easy way out is to say that Jesus certainly would have taken an affront to how the Jerusalem temple was being used by money changers and was being abused in terms of it as a worship place.  And so he could have taken a very blunt action against this on more than one occasion. 

 

So that's one answer.  Namely that it could have happened early in Jesus' ministry and then another confrontation surrounding the temple later in his ministry.  



Another possibility -- and again, this is a possibility.  But I think certainly I would say it may even -- we could even say it's a probability is that John records for us since he records the whole three-year ministry records for us more of the chronology of when this happened and that it happened early in Jesus' ministry.  And it's one of the things that put some of the Jewish authorities on edge very early in Jesus' earthly ministry in the sense of seeking a way to quiet him.  Because they saw him as somebody who could cause a challenge to their authority and their rulership in terms of the temple cult and everything else, if people were siding with him and were following him and what he was teaching rather than submitting to the Jewish authorities and practices, which he was challenging in terms of the money changing and the abuses that were going on in the temple. 



What does this mean?  I think clearly John records the three-year ministry of Jesus.  The synoptics only have -- Matthew, Mark, Luke and John only have Jesus in Jerusalem once.  So it's much more of a condensed view of Jesus' ministry.  And obviously the synoptics are testifying that Jesus, when he was in Jerusalem, did cleanse the temple.  But as they boil that down into a very tight narrative, the only time that they record Jesus in Jerusalem is at the end of his ministry.  So it's logical that they would have that event right there, the only time that he is depicted as in Jerusalem.  



So in a sense both can be understood as accurate and true portraits.  It's just that from just a pure historical perspective, it may, indeed, be true that Jesus did this very pointedly once.  And it was early in his ministry.  It's just that the synoptics are given a very tight view of Jesus' ministry in Jerusalem.  And all of it's connected with his presence in Jerusalem close to the time of his death.  So that's when you have the portrait of his cleansing put forth.  



The most important thing though, Nick, you know, rather than getting into all of these details is simply to help people to see that the reason Jesus takes this action is because of the kind of worship that is going on.  This helps prepare our way for understanding the Samaritan women dialogue a little bit later.  



You have the account of John Chapter 2, the cleansing of the temple.  Jesus says, "Take these things away.  You shall not make my Father's house a house of trade.  And his disciples remembered that it was written:  'Zeal for your house will consume me.'"



So here clearly Jesus recognized and was upset by the false worship that was going on here that was not clearly testifying to the purpose for which the temple was instituted and built.  Namely for communion with God, for the sharing of the grace of God.  Here it had become more of a money making enterprise for some of the Jewish authorities.  And Jesus took very serious affront to that and, you know, in a sense fulfilled the Old Testament text that John cites, you know, "Zeal for your house will consume me."



He doesn't want his Father's house, a place in which people were to worship the true God, to be a house of trade.  But rather a house in which people commune with God, in which they see the grace of God and sacrifices are made that reflect the once and for all sacrifice that would be accomplished in Christ.  



I think one of the most important things of this whole thing is the conclusion where Jesus -- and this is a very important part of John's recording of the cleansing of the temple -- is Jesus says, "Destroy this temple and in three days I will raise it up."  And then the Jews respond to Jesus "It has taken 46 years to build this temple and you're going to raise it up in three days?"  And then the Gospel writer pointedly says "But he spoke of the temple of his body.  When therefore he was raised from the dead, the disciples remembered that he had said this and they believed the scripture and the word which Jesus had spoken."



This really helps us to see that Jesus, his flesh, is where the glory of God is dwelling.  The temple was no longer the place where the presence of God was to be found.  The presence of God was found where Jesus is.  That's where the true Jew was now to look.  To where does that glory of God dwell?  The temple had been turned over to trade, money making.  The glory of God was dwelling in the flesh of Jesus.  



He, his flesh, was the temple.  His place was -- his flesh was the dwelling place for the holy of holies.  And indeed, Jesus says, "Destroy this temple," referring to his body, "and I will raise it up in three days," referring and showing that he was very cognizant of what would happen, that he would suffer and die but on the third day be raised again.  Just as he says in the good shepherd narrative, he lays down his life.  But then he takes it up again.  



Here already early in Jesus' ministry he's testifying to what would happen later as he would be the sacrifice.  And remember, sacrifices took place in the -- right in conjunction with the temple.  And blood was poured out on the altars of the temple.  So also Jesus is now the place where God is dwelling in him, the true sacrifice that atones for sin who would be offered.  And here again, where then is the place of worship for the true Jew?  The Gospel of John is pointing us to Jesus.  



Now, Nick, when people are talking about this, they might say, "Well, you know, the Jews had Jerusalem as their sacred place.  Look at these first century Christians.  They had Jesus standing before them, flesh and blood.  There's the temple.  What about us?"  



Well, the key thing is to see that this same Jesus continues to be present with us and to help your people to see that where Jesus speaks through his Word, where he washes through baptism, where he feeds through his very body and blood, there he is present.  There is the holy place of God.  There is the sacred place.  There is where worship is to take place.  



What marks out a place as sacred?  Does it -- you know, the Holy Land of Jerusalem mark it out as sacred or the temple mount?  No.  Where Jesus is present.  There is where the sacred space of worship is.  Whether it is in a small place that's found in Montana or New Jersey or Los Angeles or some other place, wherever Christ is present through his Word and sacrament, there is where the temple of God is.  There is where Jesus is offering himself.  And there is where we respond in worship.  
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>> Dr. Gieschen, I apologize in advance because I'm about to ask a question that has nothing to do with this course.  At least I don't think it does.  But I need some very practical advice.  



I see that you've changed into a clerical collar.  Yesterday was Sunday, as you know.  And one of my newest congregation members, a woman who has relocated from back East approached me with a question about clergy clothing.  I don't wear a clerical collar out here in Wyoming.  Rather, I tend to dress the way you were dressed before.  This lady thought I should be wearing a clerical collar.  



I was caught off guard.  And I'm probably catching you off guard.  But what should govern the vicar's and pastor's wearing of the collar.


>>DR. CHARLES GIESCHEN:  Well, Josh, obviously there's Christian freedom as a pastor or a person who is preparing to be a pastor wearing a clerical or wearing some other clothes as you carry out the duties of the public office.  

There are contexts in which it's very helpful to wear a clerical.  One of the things when I was serving in the parish that I would do is during the week I would be often in the hospital visiting people.  So I would wear my clerical just every day because I would be in a setting where it would be helpful for the medical staff or for people that needed pastoral care to see immediately that I was a pastor and was able to offer -- that's why I was in the room.  I was there to offer spiritual care.  So there's times that it's very helpful to wear a clerical collar.  



Also when I was doing weddings and funerals, it was helpful always at the church to be there in a clerical.  That way nobody wondered "Now, who is the pastor?"  There are settings where I usually didn't wear a clerical, for youth gatherings or particular social functions with youth or adults.  Sometimes that would be a great setting just to have a very relaxed look for your ministry and care for these people in those settings.  



So again, there's Christian freedom and yet there's also settings where it can be very helpful to wear a clerical garb that identifies you as a servant of the Lord and one who is speaking the Lord's word and carrying out the Lord's work.  
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>> Some of the Christians in the area where I serve say that there are Christians and there are born again Christians.  I have a lot of parishioners who were raised in Pentecostal and Baptist homes and even they return to this language at times.  They cite Jesus' dialogue with Nicodemus as the text that proves you must have a spiritual experience later in life to be born again.  How can I help others to understand what Jesus is saying to Nicodemus and its relationship to holy baptism.  Is there a Lutheran way to communicate this doctrine?  


>>DR. CHARLES GIESCHEN:  Your question really brings out something that's grown immensely in the last five decades in the United States.  With the evangelical movement there's lots of talk about being a born again Christian.  And this text becomes a very centerpiece in that kind of discussion.  



I would like to back up, though, and actually look at what Jesus is saying to Nicodemus and help you to see that really it's somewhat of an improper and false understanding to use this kind of language at least the way it's sometimes used.  



First of all, just to comment briefly, in some circles this language of born again talks -- there's a distinction between a Christian who was somewhat of a nominal Christian and then a born again Christian.  Namely somebody who has a spiritual experience later in their life and thus becomes more zealous as a Christian.  



This kind of understanding that there are distinctions and Christians where there are some nominal Christians and then there are some real born again Christians is really a dangerous one because the scriptures talk about one type of Christian, someone who believes in Jesus Christ.  And certainly if there is true faith there, there is salvation.  And certainly there's people that grow in their sanctification.  We don't want to dismiss that.  



There's people that are less -- Christians that are less sanctified than others.  But nevertheless, if they have faith in Jesus Christ, they are a true Christian.  And this distinction between some who are not really full spiritual Christians and others who are is really a dangerous one and one that we want to avoid in our teaching.  



Let's go to the text and see what Jesus Christ is actually teaching Nicodemus, the kind of language that he's using and what we can learn from that.  First of all, this is very much of a helpful introduction to some of the dialogues that Jesus carries on in John that John records.  So often in John unlike some of the synoptic gospels, namely Matthew, Mark and Luke, you have Jesus interacting with one particular person such as the Samaritan woman or in this case Nicodemus and explaining or unpacking a spiritual truth for them.  



Here you have Nicodemus, a member of the Sanhedrin, so an important ruler of the Jewish people coming to Jesus at night.  Possibly because he was a little afraid to actually be seen with Jesus during the day.  You also see how Jesus tries to draw this man into himself.  



There's a lot of helpful mission strategy in some of these accounts.  I know David, you have a context where you're seeking to evangelize, some of the other students different contexts.  But these individual dialogues that Jesus carries out with people help us to see how important this kind of one on one evangelistic outreach is, identifying with people of different backgrounds such as we see with Nicodemus and the Samaritan woman or the blind man.  And also seeing that people don't fit into one paradigm where they come to faith in 20 minutes or an hour.  



With Nicodemus you see somebody that the Lord Jesus is drawing unto himself.  But you don't see evidence of faith and belief until much later in the Gospel.  Years later.  Where at the death of Jesus Nicodemus is showing his love for Jesus by giving abundance -- in abundance for his burial.  So we see somebody who was drawn over a period of years through the seed that Jesus planted here.  



Now, what does Jesus say to Nicodemus?  Well, to get him thinking, you have here in Verse 3 where Jesus responds to Nicodemus somewhat learned inquiry that God must be with Jesus.  He says "Amen, Amen."  And whenever you see that phrase sometimes translated "Truly, truly" or in the King James "Verily, verily," you always pay attention to that.  Jesus uses that phrase to emphasize the importance of the teaching that follows.  He says, "Amen, Amen, I say to you.  Unless someone is born" -- or begotten -- "from above, he is not able to see the kingdom of God."  



Now, notice I translated that phrase born or begotten from above.  That Greek term ***enothan is actually translated -- it can be translated again or above.  But in the Gospel of John, the primary meaning is from above.  



Actually a little bit later in this chapter -- and again, here you always look at the meaning of words in their context.  A little bit later in Chapter 3 you have Jesus saying -- Verse 31 of Chapter 3 -- "He who comes from above is above all."  And yet that same term is used.  So the emphasis is on being born from above or being begotten from above, namely having a birth that comes from God.  



This text is a very helpful one to show that we because of our sinful condition can in no way decide to come to God.  But rather God graciously reaches out to us and brings us to faith miraculously.  He creates faith in us and brings us into a relationship with him.  It's not mankind meeting God halfway but God reaching out to us and graciously working the miracle of faith that brings us into a relationship with him.  



Now, this being born from above so you can see the kingdom of God, so you can believe, is really unpacked by Jesus after Nicodemus shows his lack of understanding, which is quite natural.  He understands Jesus' phrase as being born again, which is Jesus has to unpack it further.  Because Nicodemus says, "How is a person able to be born again even though he is an old man.  Is he able to enter into his mother's womb a second time and be born?"  And then Jesus answers and really unpacks what does it mean to be born from above or to experience this second spiritual birth.  He unpacks it then in Verse 5.  



Jesus answered, "Amen, Amen."  Notice again a key phrase to help people see what he's saying is very important.  "I say to you unless someone is born of" -- or begotten of -- "water and the Spirit, he is not able to enter into the kingdom of God."  



So this understanding of being born from above or born again, if we translate it that way, is really unpacked here as being begotten or born of water and the Spirit.  Jesus here in the second explanation unpacks further for Nicodemus and for us what does this mean to be born from above?  



It means to experience that birth that comes through the miracle of water and the Spirit.  Now, just to clue you in, sometimes this evangelical emphasis -- when I'm saying evangelical, Christianity would understand this as a birth through the natural way, namely the water breaking, the person coming into the world.  And then later a birth through the Spirit, some kind of spiritual experience later in life when one makes a decision to follow Jesus. 

 

But really in the Gospel of John, what Jesus is communicating is speaking of one reality, water and the Spirit.  Namely holy baptism.  Sometimes people will say, "Well, Jesus is very early in his ministry.  How would anyone like Nicodemus understand that Jesus is talking about baptism?"  



One of the things that we see is that Jesus teaches about things that continue to be unpacked later in his ministry and certainly in the life of the church.  John is recording this for early Christians who have been baptizing for decades.  John, depending upon how we date it, can be dated, you know, as early as a couple of decades after Jesus' death and resurrection or possibly as late as several decades after his birth -- or after his death and resurrection.  



But at any rate, clearly early Christians have been baptizing for many years.  And as John records this for the church, he knows how now after in light of the death and resurrection, in light of the Great Commission to make disciples by baptizing them in the name of the Father, Son and Holy Spirit, he knows that -- John knows as he writes these words of Jesus the fuller significance that these words have in light of holy baptism.  



Born of water and the Spirit is understood as the reality of baptism.  Because the Spirit is linked so much with water in the Gospel of John.  You see this especially in Chapter 4 in the dialogue with the Samaritan woman.  You see it again in Chapter 7 where Jesus talks about how the -- in him a spring of living water flows up.  And he's talking about the Spirit, the giving of the Spirit.  



So here you see one of those texts that's very important that is talking about the reality of how this miraculous birth occurs.  This being born from above.  Being begotten from above.  



It happens not by what we do but by what God does by coming to us through the water of holy baptism where the Spirit does the miracle of creating faith.  And sometimes we distinguish this if you -- in a dogmatics or systematics class where you're studying doctrine systematically.  We talk about the fact that God is the one who brings us to faith.  We talk about that as monergism.  Namely God does this alone rather than the teaching of synergism, which some churches teach where there's a synergy between God and man where man participates in coming to faith, making a decision.  We see this in some evangelical or minion churches where they emphasize "I made a decision for Jesus."   



Quite contrary to that in this text Jesus is emphasizing that man cannot come to God but rather God graciously reaches out to man through water and the Spirit.  He creates the miracle of faith that draws man into a relationship with him and gives him life.  



A text that also helps in that where Jesus unpacks this a little further is in John Chapter 6.  If you look at Verse 44, Jesus says, "No one can come to me unless the Father who sent me draws him.  And there again, the emphasis on God reaching out to man.  



I think, you know, when I was in the parish one of the things that happened sometimes is every once in a while someone who did not grow up as a Lutheran would say, you know, "I really wish my child would -- could wait for a while before he's baptized so that he could remember this wonderful occasion of becoming a child of God."  



And if a parent would pose that question as it happened once or twice, I would say, "You know something?  I would like to share something from my own experience.  I cannot remember a time in my life when I was not a child of God.  I can remember back to maybe age 3 or 4, some of my early experiences.  But as far back as I can remember, I always remember living with the assurance that I was a child of God."


"And you know why?  Because God graciously gave me the birth from above when I was just two weeks old when my grandfather baptized me and my father who was the pastor of the congregation rejoiced in bringing me to the font where God did his wonderful work in giving me the new birth from above.  Giving me life.  Creating a faith union with Christ."  



And so what is better?  For us to be able to remember the actual occasion of our baptism?  Or to remember the fact that we are growing up never knowing a time when we did not know God's love and forgiveness.  Because in baptism, God graciously brought us to faith and gave us that birth from above.  He did what we cannot do.  Because we're in slavery to sin.  He brought us from death to life.  



You have Nicodemus -- certainly Jesus going on with Nicodemus and explaining this further.  Because he says, "Flesh gives birth to flesh."  He says -- I'm sorry; just focus on Verse 6.  "That which has been born of flesh is flesh.  And the thing which has been born from the Spirit is Spirit."  



So he's emphasizing that we who are human beings are in slavery to sin.  So we cannot come to God.  But when we are born of the Spirit, namely where the Spirit works -- we know he works through the word of God through holy baptism, through Holy Communion.  Where the Spirit is active, there the Spirit works the miracle of faith.  And we are then of the Spirit.  



And the fact that Nicodemus could not understand this shows certainly just as we all are by nature, we are of the flesh.  But God graciously in Christ was reaching out to Nicodemus.  And by the end of the Gospel we see how he created that miracle of faith.  How he gave him from the birth from above.  And we see that in the response of Nicodemus at the death of Jesus and burial preparations for Jesus.  
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>> Jesus makes a comparison in his conversation with Nicodemus between the serpent in the wilderness and himself being lifted up.  John records several times where Jesus talks about himself being lifted up and glorified.  I think he is talking about his death.  But why does he use this kind of language?  


>>DR. CHARLES GIESCHEN:  Eric, one of the things that you see so often in Jesus' teaching as well as in the evangelists' writing like the Gospel of John is you see language that's very much immersed in the Old Testament.  And sometimes it's not quite as transparent for us.  But certainly for First Century Jew and for us as we grow in our understanding of the Old Testament, this language communicates very readily.  



When Jesus compares himself being lifted up with the serpent in the wilderness, obviously he's linking in with that very vivid incident that happened in the wilderness where the children of Israel in Numbers 21 are rebelling against God, murmuring about what they have or what they don't have to eat.  And then God sends these serpents into their midst, which are causing death across the nation, the people.  And then Moses graciously intercedes on behalf of the people.  And then God promises -- tells Moses "Just make this bronze serpent.  Lift it on a pole high.  And if people look at this serpent, they will be healed."



This incident then really is a helpful one to show God's amazing grace and love and forgiveness and that Jesus then uses this as what we often call as a type or a pattern for helping us understand his own death.  The reason that God could show such mercy and grace to the children of Israel is because of what he would do to atone for their sins and all sins, to make payment for all sins, through Christ in his sacrifice.  



And Jesus brings out nicely that connection between these two events.  It's not just one is showing God's grace somewhat separately and apart from the other.  But rather, they are of one reality.  Namely, the reason why this event of people looking at the serpent lifted up in the wilderness is effective is because of what God would do to actually pay for sins with Christ being lifted up on the cross as the payment for sin through his sacrifice there.  



One of the things that you see is -- and you alluded to this nicely, Eric, when you said that this comparison of this serpent and the -- and Jesus, certainly initially we don't think of Jesus as somehow a serpent.  As a matter of fact, David knows I'm sure from his medical experience how much that serpent wrapped around a pole is the symbol for the medical field and for healing.  



But one of the things that we usually don't think of Jesus and the cross as a serpent.  And yet, we see how Jesus became sin for us that we might become the righteousness of God.  That's the words of Paul in 2 Corinthians 5 where he took upon himself all sin, became every sinner on the cross, in order to atone for our sin.  So in that sense, that comparison is quite a very vivid and accurate one between Jesus as sin on the cross in order to pay for our sin.  



What you see here, too, with this language of lifted up and glorified, again, for a First Century Jewish Christian who is familiar especially with the Greek translation of the Old Testament, this language would call to mind a very important part of scripture.  One that we might not think of readily.  And that is Isaiah 52:13.  The Greek terms that are used here, that are translated lifted up and glorified, are actually from that verse, Chapter 52 Verse 13.  The same Greek terms are used in the Greek translation of that Old Testament text.  And as we all know, that introduces a very important part of the Old Testament.  



And just by knowing the relationship between those terms, Eric, we can certainly see then that Jesus intends for the hearer as well as John intends for the reader of his Gospel to be able to make the connection that Jesus is identifying himself as the servant who would be sacrificed.  



Just let me read in that familiar section from Isaiah, Isaiah Chapter 52 which leads into the familiar section of Chapter 53.  You have in 52:13, "Behold, my servant shall prosper.  He shall be exalted."  And now again, the Greek translation would be glorified and lifted up.  Again, those are the two terms speaking of the servant of Yahweh, the servant of the Lord, and shall be very high.  



As many were astonished with him, his appearance was so marred beyond human semblance and his form beyond that of the sons of men.  Think of that, too, in terms of this relationship between Jesus and the serpent in the wilderness.  Jesus became sin for us.  



And then obviously that familiar section that follows.  It introduces that -- and I just read a few verses in 53.  "Surely he has borne our griefs and carries our sorrows."  Think of how John the Baptist -- we talked about this earlier in the question -- described Jesus as the Lamb of God who takes away our sins.  



Going on.  "Yet we esteemed him stricken, smitten by God and afflicted.  He was wounded for our transgressions.  He was bruised for our inequities.  And upon him was the chastisement that made us whole.  And with his stripes we are healed.  All we like sheep have gone astray.  We have turned everyone to his own way.  And the Lord has laid on him the inequity of us all."



So when Jesus uses this language of being lifted up and glorified, we should understand the relationship with this servant song.  Really he's tying in and identifying himself as the servant of Yahweh.  The servant who has promised in these crucial chapters in Isaiah 40 to 66 -- especially in Chapter 53 we see about his atoning death.  And this ties in so nicely with that earlier question we had on the Lamb of God and the understanding of substitutionary atonement or being the one who paid for sin in our place.  



One other thing, Eric, that can be stressed here.  Sometimes when people are not as familiar with this kind of relationship or familiar with the rest of the Gospel of John, this language of being lifted up sounds a lot like Ascension Day.  So it's just helpful when you're teaching people or a Bible class or preaching on this text just to help them to see that when Jesus talks about being lifted up and glorified, this language is speaking about being lifted up on the cross, because that's where the salvation is accomplished, that's where sin is atoned for.  And when we want to have the assurance of our forgiveness, where do we point people?  We don't point people to just an empty cross.  We point people to the flesh and blood Jesus who through his sacrifice atoned for our sin on that cross.  



Eric, one other thing I would like to add to this response is just to give you some of the text where this kind of language about Jesus being lifted up and being glorified, all of that ties in with Isaiah 52:12 that we just talked about.  Just to have you -- have these down in your notes so when you're teaching or preaching on this, you have these references.  



Jesus uses this language of being lifted up in John 3:14, the verse we just looked at, and then again in 8:28.  And then again in 12:32 through 34.  Again, the same kind of language.  Referring to Jesus being lifted up on the cross.  The language of being glorified.  



Remember the other day -- or excuse me; remember the earlier question we had about the glory of God?  This is very much related to that.  Jesus is glorified.  He shows forth his true presence, his -- in Hebrew the term for glory actually means weightiness.  The ***kavoth is the weightiness of God.  He shows forth the form of God, the weightiness of God, in his death.  He shows the identity of God there.  And that language of glorified is used in 7:39.  Then again in 11:4.  In 12:23.  And again in 13:31.  



So all of these -- all of this language of lifted up, glorified, is related to Jesus' death on the cross as the event through which he accomplishes salvation for the world and the key event that unveils for us the identity of the one true God who is in flesh in Jesus Christ.  I hope that helps unpack that a little further so when you're teaching Bible class, that's an assistance to you, Eric.  
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>> There seems to be a lot of focus on the Jews in the Gospel of John.  I have several different ethnic groups in the region where I serve.  Mostly Hispanic but also Arapaho, French and some Japanese.  But very few Jews.  



Using this Gospel, how can I help these folks of different cultures see that Jesus came to save everyone, not only the Jews?  


>> Josh, this Gospel is a great one for helping us to see that God in Christ is reaching out to all people.  Indeed, there is a lot of mention of Jews because of the historical setting of Jesus' ministry and the interaction with people in Judea as well as Galilee, many Jews, as well as some of the Jewish authorities that Jesus was interacting with in Jerusalem.  And yet there are some very pointed incidents that John records to help us to see the broad scope, indeed, the cosmic or worldwide scope of Jesus' ministry and the significance of his death for all peoples of the world.  



The primary term I would say that is helpful here is just the fact of how often John records the language of cosmos or world in his Gospel.  You think of especially that familiar text.  "God so loved the world".  Namely the Greek term there is cosmos, the whole world.  "That he gave his only begotten Son in order that whoever believes in him should not perish but have eternal life."  



So there the scope of Jesus' ministry, of his work of salvation, is so inclusive, it even goes beyond all people, to the whole world, to redeem all the fallen creation, including every human being.  And that's very helpful when you're -- Josh, when you're teaching people.  Because sometimes there's people that think Jesus loves many.  But they aren't sure that Jesus loves them.  



One of the things that's of profound comfort to me, especially when I struggle with my own unworthiness in various ways, is to know that if Jesus died for all as the scriptures say here, then I know he died for me.  Because I'm one of those all.  



If there's ever the possibility that Jesus did not do for all, then there would always be the question did he die for me?  But that truth is very clear in this Gospel.  



Another place that this is brought out very wonderfully is in the next chapter after this Nicodemus narrative.  You have this interaction with the Samaritan woman.  And there in that discussion you see Jesus reaching out as a Jew to someone whom the Jews were not to interact with.  Namely the Samaritans were not considered to be of one people with the Jews.  And indeed, they were not to have interaction together.  And here Jesus is not only interacting but actually ministering and reaching out to this woman.  



In light of that interaction, namely Jesus drawing this Samaritan who certainly was despised by fellow -- by Jews to himself, you see the evangelistic outreach that our Lord has to all people.  And he wasn't -- his concern was not just for this one particular woman.  Through this one woman he impacts the whole village that she's associated with.  



As they hear her testimony and then come out and believe after they interact with Jesus, believe not only an account of what she said but an account of what they heard from Jesus, that's what it says in Verse 41 of Chapter 4.  "Many more believed because of his Word.  And they said to the woman "It is no longer because of your words that we believe for we have heard for ourselves and we know" -- this is a very important verse, Verse 42 -- "That this indeed is the Savior of the world."  



Again, that little phrase there, we shouldn't overlook it.  Because when we're dealing with so many ethnic groups, so many different cultures, it's helpful to see that Christianity is not somehow just for Anglo-Saxon or somebody that has some Jewish Christian origins.  But rather it's a worldwide phenomenon that bridges all cultures, all ethnic groups.  You think of the book of Revelation.  Every tribe, nation, peoples, race, all are part of the kingdom of God because God is the creator of all.  



And certainly that's emphasized here with this title, "Savior of the world."  Not just the Savior of the Jews.  Not just the Savior of a few or of many.  But the Savior of the world.  Very inclusive.  I mean, there's a whole sermon right there to preach in the sense of the inclusiveness of the Gospel.  



A couple of other places in the Gospel of John where this is brought out very pointedly and very nicely is when you have in Chapter 10 where Jesus is talking about himself as the good shepherd.  I'll just read that little section here.  He says as he's talking about laying down his life for the sheep.  And often certainly Jews who are hearing this would think about the language of Isaiah 53 or of Ezekiel 34 where the Lord, Yahweh, is coming for his sheep, Israel.  



Notice what Jesus says.  "And I have other sheep that are not of this fold.  I must bring them, also, and they will heed my voice."  Again, the inclusiveness.  The Lord is not only the Lord of Israel but the Lord of all the world, the creator of all the world.  



So he comes to draw together sheep who have been scattered across the world who have been lost and wandered away because of the blindness that sin causes.  
He comes to bring them all back into his fold as the creator who made them and who loves them inspite of their rebellious wanderings.  



You also have in another place in John the reference that there were Greeks who were inquiring as they came to Jerusalem, the annual feast of the Passover, very important part in Chapter 12:20 where they ask that question.  "Sir, we decide to see Jesus.  We want to see Jesus."  And it shows how then some of these people who were completely non-Jewish in background probably had come to believe in Judaism.  Whereas in Jerusalem, we're now seeing the fulfillment of Jewish hopes in Jesus and not coming to just worship in the temple but actually to see Jesus, to even worship him.  And that was a signal that Christ had now accomplished what he needed to accomplish and needed to go and finish his work by giving his life on the cross.  



All of these texts speak with a union of God's love for all people.  And when you're in a context like you are, Josh, where you have several different groups, this language of God loving the world, being the Savior of the world, is one that can help bridge these differences so that we can see we are one people in Christ who is the Creator and Redeemer of the whole world and of all ethnic peoples.  
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>> We have enormous diversity in my region of the country.  And with that comes incredible diversity of religious belief.  As a result, I've been hearing something from time to time which disturbs me.  More and more people are saying that we all worship the same God.  Especially if we are Christians, Jews or Muslims.  



From Jesus' discussion with the Samaritan woman, it is clear that there were differing opinions between Samaritans and Jews on where and how to worship the God of Israel.  It does not seem like Jesus clarifies the situation that much.  What does he mean when he says "True worshipers will worship the father in spirit and truth?"  Might this help me address the one-God comments when they come along?  


>>DR. CHARLES GIESCHEN:  This has become more and more an issue, Eric, as we seek to minister in a very pluralistic setting.  And also one that is characterized by what we might call post modernism where people do not see or do not believe in absolutes as much and reject people who say, you know, this is truth and this isn't.  



So this text from John Chapter 4, the interaction with the Samaritan woman, is very helpful in seeing the distinction between -- between true worship and false worship.  Between the true God, the triune God, and false gods.  



One of the things that's helpful here -- and again, to clarify, this is -- sometimes you have this distinction made within the world that if people believe in one God, they are all believing in the same God.  So you have people talk about the fact that -- or talk about the understanding that if Muslims worship one God, Jews worship one God, Christians worship one God, that really they have just different names for the same God.  And this actually has been furthered and accepted within some Christian churches, even though this is a very non-biblical, non-faithful teaching.  Nevertheless, there are some churches that have bought into this.  



For example, you have Roman Catholic bishops in our country saying we no longer need to carry on evangelism to Jews because they believe in the true God.  You also have people saying "Well, in light of some of the relationships between Christianity and Judaism and Muslims, we all worship the Father, even though we all don't acknowledge the fullness of the deity of Christ."  Well, those kinds of statements, again, are false in light of what scripture teaches about the true God and about the fact of those who deny, who deny the Son, are denying the true God.  



Remember that we talked a little earlier in some of the questions about the prologue of John how we have the Word being with God and the Word being God and that Word becoming flesh?  So if we deny that the Son is God, we are denying the true God.  Because if we deny that the Son is the very one who reveals the Father, the one through whom we know the Father, then we are denying the true Father who reveals himself through the Son.  



There is this mistaken notion in some churches that the Old Testament is about the Father.  And so there's this unity between Judaism and Christianity because we read about and learn about the Father from the Old Testament.  Well, as I said earlier, as we talked about, no one has at any time seen God the Father.  It's the only begotten from God, the Son, who has made him known.  So the one that we learn about is the triune God through the Son.  Again, that distinction.  And this means that certainly we need to reach out to other monotheistic religions.  Namely, religions that worship one God such as people who are of the Jewish faith or of Judaism or people who are of the Muslim or Islamic faith.  Because they worship a different god because they deny that Jesus is God. 



Remember what it says in the prologue?  "In him was life and life was the light of men." He is none other the Creator from whom we know the fullness of God.  So if we deny Christ, if we do not believe in him as Jesus teaches, as the Gospel of John teaches, then we do not have life and we do not know the true God who created this world, the God of the Old Testament.  



Now, getting back to this actual interaction with the Samaritan woman.  Jesus draws her in very nicely by talking about water and talking about living water, obviously because he's asked her for a drink.  That is certainly a clue to understanding why is -- or what is he doing here?  



If you look at the Old Testament, you see that some very important marital unions began at a well.  And certainly some of that imagery is important for this account.  You think of how Jacob and Rachel met at a well.  Also how Abram had sent his servant to find a wife for his son, Isaac.  And Rebecca was connected with that in the Old Testament in Genesis.  



So also here we see Jesus who is the bridegroom.  Remember Chapter 2, Chapter 3.  John the Baptist calls him the bridegroom coming and showing his concern for someone who is not ordinarily understood as part of the bride of Christ, the Samaritan.  And not only a Samaritan.  But a woman who had had many different husbands.  So someone who is certainly a very low repute.  Someone who probably was at the well at noontime because she wasn't welcome at other times -- a little more normal times of the day.  



Jesus reaches out to her.  And he engages her in this discussion.  It shows the bridegroom coming and reaching out to part of his fallen bride seeking to bring this one back into fellowship with him.  And in the discussion it's interesting that you see part of his mission strategy.  



One of the things, Eric, that I mentioned just earlier in this discussion is how sometimes people are brought to faith in various ways through various timeframes through the Gospel.  Sometimes, you know, it's through baptism where one is brought from being dead to alive in just a matter of a few seconds.  Other times it's through the seed being planted like Nicodemus and growing over a period of years.  Here you see Jesus planting seeds.  



And one of the things that he does after he gets her interest up in this living water that he is -- he offers, he says "Go, call your husband and come here."  Here Jesus is confronting her, helping her to see that she has a need for him.  And she then confesses "I have no husband."  And then Jesus puts the law to work even more.  You know, we talk often as pastoral students or pastors about law and Gospel.  Here you see it at work.  



Jesus now brings the law even firmer to bear on her as he says "I have" -- "You are right in saying 'I have no husband' for you have had five husbands and he whom you now have is not your husband.  This you have said truly."  



Now, this prompts her to take a step forward to say, "You are a prophet."   And this engages then in the discussion that your question has prompted.  Namely, that Jesus -- she says, "Our fathers worshiped on this mountain.  And you say that Jerusalem is the place where men ought to worship."  And Jesus then engages in this worship question.  And he says, "Woman, believe me, the hour is coming when you will neither" -- "when neither on this mountain nor in Jerusalem will you worship the Father.  You worship what you do not know." Namely, the fact of the confusion of Samaritan worship is brought out there. 

 

"We worship what we know.  For salvation is from the Jews.  But the hour is coming and now is when true worshipers will worship the Father in spirit and in truth for such the Father seeks to worship him."  



Here Jesus gets in this discussion that there is not a key place where God is to be worshiped.  Whether it be in Mecca, whether it be in Jerusalem or whether it be in Rome.  The key place is where Jesus is present.  Because in him we know the true God.  



This is what Jesus is getting at where he talks about worshipping God -- worship the Father in spirit and in truth.  It is through the Son that we know the Father.  John 14 lays that out so clearly.  "No one comes to the Father but by me."  And also those passages we talked about.  



No one has seen God the Father.  But the Son has made him known.  So also here Jesus is emphasizing that true worshipers will worship the Father in spirit and in truth.  Think about what the Spirit does.  The Spirit is active as we will see when we look at -- when Dr. Lewis leads us through some of the paraclete sayings in John.  The Spirit testifies to Jesus.  So where the Spirit is active, there is testimony to Jesus.  And through Jesus we know the Father.  



Also, the fact of worshipping the Spirit in -- worshiping the Father in spirit and truth.  Who is the truth?  Remember when Pilate asked that question in the passion narrative?  He asked the wrong question.  He says "What is truth?"  The better question is:  Who is truth?  Jesus talks about himself as the way, the truth and the life.  



So when we worship Jesus, then we are worshiping the Father in spirit and in truth.  Because this is where the Spirit points to understand who God is.  He points to the flesh and blood Jesus.  There we understand the true God.  There we understand the Creator.  



Not because we can go up to heaven and see him.  But because he has come down and revealed himself to us.  Especially in the very great example, the very great revelation, of his love.  Namely, in his giving of his own life on the cross for the salvation of all sins.  



One other point, Eric is sometimes there's a little bit of tug of war on how we should worship and this passage is brought in.  People say, "I don't have to follow a Lutheran liturgy.  All it says in the Bible is that I should worship in spirit and in truth.  That's the key guide for worship."  And I would simply point people to the fact of what or better yet who is the Spirit pointing us to?  



That worship is to be focused on Jesus Christ.  And one of the values of Lutheran worship of liturgy, of the focus on Communion, the service leading up to Holy Communion, is this constant focus on the revelation of God in Jesus Christ.  Namely, you have the focus on the Gospel early in the service with the absolution through Christ's suffering and death that as called an ordained servant that forgiveness is being shared with people.  You have the focus on the reading of the Gospel and the preaching on Jesus Christ.  You have that focus then on the Lord's Supper, on Christ's death and the forgiveness of sins offered there.  



So when we worship the Father in spirit and in truth, it's a service that focuses on Jesus Christ.  Sometimes you have people who say, "I have a very spiritual service.  We talk about the Spirit a lot in our service."  Well, again, the Spirit isn't there to talk about himself.  The Spirit is there to testify to Jesus.  So worship that is of the Father, that is in spirit and in truth, is worship that is focused on Jesus Christ and what he has done for the salvation of the world.  
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>> All the language of Jesus as the Son of the Father may be seen by some as Jesus indicating inferiority to the Father.  How can I help people to understand their relationship between the Father and the Son in light of what is said in the Gospel of John?  


>>DR. CHARLES GIESCHEN:  One of the very difficult, one might even say incomprehensible, doctrines or teachings of scripture is the Trinity, that God is three in one, one in three.  It's a mystery that we accept by faith.  And yet God does help us to understand that relationship within the Trinity through his revealed word.  And the Gospel of John is a wonderful Gospel when you're teaching -- for example, David, you're teaching your Catechism class or your adult confirmation class, whether it's youth or adults, the Gospel of John is a wonderful text to take people to help them to understand the relationships between the Father and the Son and the Son and the Spirit.  



Because in this Gospel the evangelist John records a little bit more of Jesus' teaching on this topic.  And one of the places where you have this language of Father and Son and the relationship, the submission of the Son to the will of the Father, is John Chapter 5.  It's as people are debating about the fact that Jesus has healed a man on the Sabbath, one of the defenses that Jesus uses is saying -- he says, "The Father continues his gracious work on the Sabbath.  So also I'm continuing the gracious work because what I see my Father doing, that is what I also do."



If you look at this particular -- after the healing that goes on and the interactions especially in Verse 17 where Jesus gets into this is he says, "My Father is working still.  And I am working."  This is why then John goes on -- this is why the Jews sought all the more to kill him.  Because he not only broke the Sabbath, but he also called God his own Father making himself equal with God.  



So you see here that the Jews were seeing some of the significance of Jesus' language here.  That he is not just some kind of human agent of God.  But he is one with the Father and, indeed, carries out the very actions of the Father.  So to see Jesus at work is to see the Father at work.  



One of the things that Jesus does is he goes on and explains it.  Let's just listen to some of the language here.  Jesus talks about the relationship between his work and the Father's work and his words and the Father's words.  Listen.  I'm going on with Verse 19 in Chapter 5.  



Jesus said to them "Truly, truly" -- or again, "Amen, Amen."  So he's getting our attention -- "I say to you, the Son can do nothing of his own accord but only what he sees the Father doing.  For whatever he does, that the Son does, also.  For the Father loves the Son and shows him all that he himself is doing.  And greater works than these he will show him that you may marvel."



This is a very important theme in the Gospel of John.  That Jesus is doing the very works of the Father.  What he sees the Father doing, this is what he does.  



So to see Jesus' works is to see the very work of Yahweh, the very work of God the Father.  And that sometimes people would just be put apart by the fact that you have a human being here.  



We talked when we were discussing the prologue that one of the challenges certainly to some people's belief in Jesus was his fleshliness.  Namely, that how can God become also a man?  



One of the things that Jesus pointed to people to overcome the struggle with how can this be God, this flesh and blood man, is to say, "Look at what I'm doing.  You look at the Old Testament.  You see what God does.  Now look at what I'm doing.  What does that look like?" And indeed, it looks just as the very works of God himself.  



God fed the people in the wilderness.  What does Jesus do?  John Chapter 6, he feeds the 5,000.  God provided miraculous raising of the dead through some incidents in the Old Testament, through his prophets and the like.  So also Jesus raises Lazarus.  The conclusion is clear that Jesus is none other than the Lord, none other than Yahweh in human flesh come to deliver the world.  



So what the Father is doing, that's what the Son does.  Jesus is not a lone ranger, if you will, David.  He's not somebody out there on his own.  He is there showing forth the very work of the Father.  What he sees in the intimacy of the Holy Trinity, what he sees the Father doing, that's what he shows forth.  



You have this being brought out very pointedly in Chapter 5 by -- of all acts that were understood to be divine, I would say two come very pointedly.  Namely, creation and then also deliverance at the end and judgment.  These were the actions of God.  Namely, creation and redemption.  



And what does the Gospel of John connect to Jesus?  Creation.  He's the Word who is active and nothing was created without him.  Nothing that was made.  And also then redemption and judgment.  Notice here what Jesus says.  



"For as the Father raises the dead and gives them life, so the Son gives life to whom he will.  The Father judges no one but he has given all judgment to the Son.  That all may honor the Son even as they honor the Father.  He who does not honor the Son does not honor the Father who sent him."



So indeed, this very act of deliverance and redemption, which is connected so much to the person of the one true God, is an action that is carried out specifically by the Son.  Namely, the deliverance as well as the judgment.  And Jesus, you know, identifies this very pointedly here.  



So what's wonderful here now, David, is you have people in your congregation that sometimes say, "Well, I understand about Jesus.  But I really want to know more about the true God up in the heavenly thrones."  



One of the things that we have to help people understand is in Jesus we see that God who is the Creator and the Lord over all.  And that is such a wonderful, clear revelation.  He's not a substitute.  He is the very fullness of God.  And in knowing him we cannot know God or see God any more clearly.  So pointing people to Jesus and helping them to see that when they know Jesus, they know the one true God, they know the Creator, they know the Father of this union.  



You also have later on in the Gospel of John talking about this relationship of the work of Jesus and the work of the Father.  When Phillip asks this question, you know, "Show us the Father," one of -- part of Jesus' response in Chapter 14 -- Dr. Lewis I'm sure will talk about it more.  Jesus says, "The words I said to you I do not speak on my own authority.  But the Father who dwells in me does his works.  Believe me that I am in the Father and the Father is in me or believe me for the sake of the works themselves."  



Namely, Jesus is saying, "What I'm saying are the words of the Father.  What I'm doing are the works of the Father.  So to hear me is to hear the Father.  To see me is to see the Father.  And if you don't believe what I'm saying, at least believe what I'm doing."  That's the message that Jesus is getting across here.  



And what's so wonderful about this in terms of our parish work is we can point people to Jesus and assure them that in knowing Jesus, they know the richness and the fullness of the one true God.  And that there's no somehow further or better revelation of the identity of that one true God.  



Finally, as you go on in this chapter, Jesus actually gets into quite a discussion about -- about the testimony of where life comes from.  And here one last point I'll just make.  He says, "For" -- this is Verse 26 -- "For as the Father has life in himself, so he has granted also his Son to have life in himself."



Only the Creator is the source of life.  We talked about that a bit in the prologue.  Genesis is -- points that God is the author of life.  Genesis 1 and 2.  



So when we talk about Jesus as the source of life, again, the assurance is he is one with the Father.  So the mystery of the one true God, the Father, Son and Holy Spirit, is unpacked for us a bit to help us in our limited understanding and especially the centrality of the Son in knowing the fullness of God and in knowing the Father.  
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>> Thank you for that, Professor Gieschen.  Now I have another question.  The names of Jesus and the Father seem to be very important in John.  What name is being referred to with all the talk of believing in his name?  


>>DR. CHARLES GIESCHEN:  David, you are addressing one of the very fascinating topics in the Gospel of John that sometimes goes over our head because we don't think about the significance of Jesus sharing the name of the Father.  It just is not the way that we typically talk about the relationship of the Father and the Son.  



For example, in the Nyacyne Creed we talk about the Father and the Son being of one essence, one substance.  And the language of sharing the name actually is much more of a Jewish Christian way of talking about unity of the Father and the Son.  Before we get into this topic, I would just like to talk about a few passages.  



You have that topic that I just finished.  Namely, the relationship of the Father and the Son brought out nicely in 5:30, Chapter 5 Verse 30.  "I can do nothing on my own authority.  As I hear, I judge.  My judgement is just because I seek not my own will but the will of him who sent me."  



So there you see even though the Father and the Son are equal, the Son submits to the will of the Father.  And there is this working together for the common goal.  



One of the things that helps us to understand the unity of the Father and the Son is this language of name.  Now, this comes up already in the prologue.  I didn't bring it out when we were discussing the prologue because I thought it would be helpful to discuss it here.  And -- but if you turn back to Chapter 1 of John, in the prologue, Verse 12 of Chapter 1, it says, "But to all who received him who believed in his name he gave the power to become children of God who were born not of blood nor of the will of flesh nor of the will of man but of God."  



Not only does that verse -- is that verse helpful in understanding that whole language of being born from above that we talked about in John 3, but it's also helpful in us understanding this topic of the name of the Father and the name of the Son.  Here John talks about who believed in his name.  When I ask you:  What is the name of Jesus, David, some of us or -- if you were to ask one of your confirmands "What is the name of Jesus?" they would think you're asking a ridiculous question as you might think I'm asking now.  But for a Jew, that would be a very significant question.  Because the name Jesus in and of itself was a name that certainly other people had.  Yeshua, which means Yahweh saves.  Matthew explains it specifically as "He saves."



That name was shared by other people.  That is the name given to God incarnate, the one who has been born Jesus, the Christ.  But what is the name that the Son shares with the Father that he had long before being -- becoming incarnate and being born?  



That's really the language of the name that John is getting at here.  What does it mean then that those who received him who believed in his name?  The focus isn't believing somehow in the name Jesus but the focus here is on believing in the name that Jesus possesses.  Believing that Jesus is none other than Yahweh.  



The key name throughout the Old Testament of God is the four-letter sacred name that -- often called the tetragrammaton, four letters, that is not even pronounced by Jews.  Usually when they get to the devine name, the tetragrammaton, they actually just read the title Adonai, Lord.  Or they'll say Hashem, which means The Name.  But that four-letter personal name of God which we pronounce as Yahweh is a very unique and sacred name.  



And so this language here of believing in his name is really focusing on believing that Jesus is Lord.  Believing that he is none other than Yahweh.  



I think sometimes -- and obviously it's because we in our Christian heritage have focused so much on the personal name, Jesus, that we've lost somewhat the Old Testament and Jewish background or the significance of the divine name that Jesus has.  Think of that familiar text in the Pauline epistles.  Namely, in Philippians where it says he is given power to -- actually, let's just turn to that.  Because it nicely augments what we're talking about here.  



In Philippians Chapter 2, this great hymn that Paul records in his epistle, he mentions in Chapter 2, he says, "Therefore, God has highly exalted him and bestowed on him the name which is above every name.  That at the name which Jesus possesses, every knee shall bow in heaven and on earth and under the earth and every tongue confess that Jesus Christ is Lord to the glory of God, the Father."



What's interesting here -- and you probably picked it up in the translation that I gave you -- is that the name that's being talked about here, what is the name that is above every name?  It's not the personal name, Jesus.  But it's the divine name that Jesus shares with the Father.  Namely, the name Yahweh.  And that's brought out nicely because it says that every tongue shall confess that Jesus Christ is Lord.  



Curious in the Greek translation of the Old Testament is the very Greek term that translates the tetragrammaton, the personal name of God.  If somebody was writing in Hebrew, if Paul was writing in Hebrew, it would be that every tongue confess that Jesus Christ is Yahweh.  



And indeed, as we look through the Gospel of John, you see that very often there's this language of believing in his name.  And that is just language that is very much centered on believing in the person Jesus, specifically in who he is.  Believing that he is none other than Yahweh.  



David, you know, as you're working with members who don't have that kind of background and understanding of some of the Old Testament, it's just helpful to emphasize how sacred that name was, that it's used frequently.  A lot of times people miss it because in modern translations, the divine name is simply translated with the title "the LORD" much like the Jewish practice of not pronouncing the name but just pronouncing the word Adonai, which is Lord.  So often modern translations tend to take the divine name and just put it in all caps -- put "the LORD" in all caps.  So if you explain that to the people that you're teaching in confirmation or in Bible class, that helps them to see how frequently the divine name is used.  



And so then some of this language in John which talks about Jesus sharing the divine name is -- takes on some additional significance.  Just to give you another couple of passages in John where this topic comes up, in John 5:43 you have this:  Jesus says, "I have come in my Father's name and you did not receive me.  If another comes in his own name, him you will receive.  How can you believe who received glory from one another and do not see the glory that comes from the only God?"  



Now, here when Jesus says, "I have come in my Father's name," this is saying even more than he came by the authority of the Father.  This is saying he came as the one who possesses or who shares in the name of the Father.  And what is the name of the Father?  It's that one sacred name, Yahweh.  



So he came bearing, possessing, the name Yahweh.  And people didn't receive him.  Others come in their own insignificant name, them people were chasing after.  And here Jesus is really identifying the fact that he shares the divine name.  



This ties in nicely with what I was talking about in terms of the Word in the Old Testament.  Namely, God's image.  Remember Exodus 23:20 that I cited that you have this angel which is certainly not just a created angel who shares in the name of Yahweh who goes before Israel and guards and protects them as well as disciplining them?  



This is Exodus 23 Verse 20 and 21.  Here the emphasis is that that particular angel shares the divine name.  So he's none other than Yahweh.  Yahweh cannot give -- cannot just have somebody else possess his name without that reality sharing in the mystery of Yahweh.  So also Jesus shows both the distinction and the inseparability of the Father and the Son by saying, "I came in my Father's name."  



So there's some distinction certainly between the Father and the Son.  And yet there's also the oneness, the unity.  Because they share the same name.  



In a sense, this is a Jewish Christian way, First Century way, of saying what we say in the Nyacyne Creed, which came about to face some of these heresies of people denying the divinity of Christ when we confess that the Son is of one substance with the Father, homoosious in Greek.  



You also have in John several places where you have the language of doing things in his Father's name.  For example, in John 10:25, "The works that I do in my Father's name, they bear witness to me."  



So this understanding of the Father's name being related to the works.  He's doing things that are reflective of the very name Yahweh.  Because that's who he is.  



You also have in John 12:28, a very interesting prayer where Jesus says "Father, glorify your name."  Now, what does that mean?  When you think about it, the immediate context, you have this language right above 12 -- that's in Chapter 12 Verse 28.  Right before that in 12:23 you have Jesus saying, "The hour has come for the Son of Man to be glorified."



So your name that's being glorified is none other than the Son of Man.  You see the parallel structure between 23 and 28.  So when Jesus prays "Father, glorify your name," what he's saying is "Father, glorify me.  Because I am showing the world who Yahweh is.  Because I possess the name of the Father.  I share the name of the Father."  And so that oneness between the Father and the Son is really brought out in a very interesting and profound way with all of this language of name.  



Also, David, you have a couple of times where in the High Priestly Prayer or the Farewell Prayer at the end of the Farewell Narrative that Dr. Lewis will be talking about, you have this language coming up in Chapter 17.  



For example, in Verse 6 Jesus prays, "I have revealed your name to those who gave me out of the world."  Namely, he has shown people who Yahweh is.  Because in Jesus people see Yahweh.  



And again, he prays to the Father, "Holy Father, protect them in your name that you have given me in order that they may be one as we are one.  I was with them.  I protected them in your name that you have given me."  



So this emphasis of Jesus possessing the name of the Father is very clear here.  And how Jesus is revealed what his true name is to his disciples.  



Then finally, in Verse 26 of Chapter 17, "I have made your name known to them and will continue to make it known."  This kind of language I think is very closely related, David, to make this very practical for the people that you're teaching.  It's very closely related to Holy Baptism.  Remember that in Matthew 28 where -- 19 where Jesus gave the Great Commission?  He said, "Go and make disciples of all nations, baptizing them in the name" -- singular -- "of the Father and of the Son and of the Holy Spirit."



Jesus is saying something very profound there.  That the Father, the Son and the Holy Spirit share a name.  And that name is the divine name Yahweh.  The Father is Yahweh.  The Son is Yahweh.  The Holy Spirit is Yahweh.  



And here when all of this language of "I have revealed to them your name" you know, what is the very word that's used in Holy Baptism?  It's not just a word of God.  But it's a very specific word of God.  You know, we Lutherans, we have that nice Catechism answer.  What's necessary for Holy Baptism?  Oh, two things.  The word and water.  And yet it's a very specific word, a very powerful word that's used in Holy Baptism.  The name.  



The name of the Father, Son and Holy Spirit along with water.  And so in Holy Baptism we are given this name.  This name is the very word through which God works to give the birth from above.  We come to know who the true God is through his miraculous work in Holy Baptism.  So that when we -- so that we see Jesus and confess him as Lord.  We are given that birth from above.  



So this language of -- and certainly John as he's reflecting upon the Farewell Prayer of Jesus and as he's teaching it in the decades after Jesus' death, resurrection and ascension, certainly sees the relationship between the name that Jesus possesses and the name that's been revealed to us, given to us, in Holy Baptism.  



Another thing that I think is very important in this language, David, is this language of the Word.  There's a very special word.  And in several passages in the Gospel of John, not only in the prologue where we heard in the beginning was the Word and the Word was with God, but in some passages later in the Gospel of John, there is an emphasis on the importance of abiding in a word and also in keeping a word.  Here I'll just cite a couple of key texts.  



As sometimes in the English translations, this is lost a bit.  The tendency is to see this very generically as just the Word or teaching of Jesus, the words of Jesus or the teachings of Jesus.  But there's a distinction here.  The singular is used.  Not the plural.  And it's specifically the same term logos.  And there's a distinction then between Jesus' teaching and this specific word.  I'll just give you an example.  



John 8:31.  "Jesus says, 'If you abide in my word, you are truly my disciples.  You will know the truth and the truth will make you free.'"  Here is an example where "If you abide in my word, if you remain in my word" -- focus there.  I would argue because of the use of the singular word, logos, is on abiding in the confession of who Jesus is.  That Jesus is Yahweh.  



Another example would be Verse 37.  "I know that you are seed of Abraham.  Yet you are seeking to kill me because my word finds no place in you."  Specifically the confession that Jesus is Lord, that he is Yahweh.  



Here is an interesting one because of some of the language that's used.  Verse 43 of Chapter 8.  "Why do you not understand my speech?  Because you are not able to hear my word."  



So there the speech is Jesus' various teaching.  But because they do not believe, because they deny that he is Yahweh, they deny that word, then they aren't able to understand his words, his broader teaching.  



Also in Verse 51 a little bit later.  "Amen, Amen, I say to you" -- again, Chapter 8 -- "if anyone keeps my word, he will surely not see death until the ages."  Obviously Jesus isn't saying, "If you keep everything that I have taught, you will not see death."  But what he is focusing on and in is "If you keep my word, if you remain stedfast in confessing that I am Yahweh, you will not see death until the ages."



So again, this language of name -- and interestingly it comes up right at the end of Chapter 20, too.  Chapter 20 you have in Verse 31, "Have life in his name."  So that whole focus of name is very important for both understanding unity of the Father and the Son that's talked about in the Gospel of John.  Also, in understanding the whole baptismal theology.  That when we know his name, when we know who he is as he is revealed to us in Holy Baptism where we have -- through the very name, that particular word of God and water have been born from above, then we have this abundant and eternal life.  



I hope, David, that that enriches your teaching of the unity of the Father and the Son as you teach that in the parish and also helps people to understand the significance of the baptismal formula that's used.  It's a very rich teaching that can be done from the Gospel of John along with the ending of Matthew.  
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>> Last month in a Bible study I was asked a question about when eternal life begins.  I was teaching that the moment we are brought to faith is when eternal begins.  Another person said the moment we die.  Someone else said on the last day when we are raised in glory.  



What does the Gospel of John say to this question?  


>>DR. CHARLES GIESCHEN:  Nick, if I wanted to answer that question very quickly, I would say they are all right.  But you want to help clarify it even more than that.  So just let's go through.  And I think a great starting place is circling back to the chapter that the last few questions have focused on, namely Chapter 5 in the Gospel of John.  



There Jesus makes this statement.  He says in Verse 24, "Amen, Amen."  Again a very important saying he's signaling.  "I say to you he who hears my word and believes him who sent me has eternal life.  He does not come into judgement.  But he has passed from death to life."  



This is a very helpful text in emphasizing that eternal life begins the moment that we're brought into communion with God through Jesus Christ.  And we talked about this a little bit.  When we were discussing the prologue, we introduced this topic.  When does life, zoe in the Greek, when does that begin for the Christian?  



It's defined certainly in scripture, certainly in the Gospel of John.  Life is communion with God.  So when communion with God is established, that's when life begins.  



We also discussed already this discussion of Nicodemus with Jesus and how Jesus teaches when one -- unless one is born from above, one does not see the kingdom of God.  Or unless one is born of water and the Spirit, one does not enter the kingdom of God.  But when that birth happens, when that washing of water in the Word takes place, one sees, one enters the kingdom of God.  



So one can say to the first person that the moment we are brought to faith, indeed, eternal life begins.  However, it's vital that we see that the Gospel of John does not emphasize that that is all there is to eternal life.  That a vital part of this eternal life that Jesus is talking about, that the evangelist John is emphasizing, includes the resurrection of the dead.  And that a vital part of the experience of eternal life is physical, bodily, fleshly resurrection.  



And that whenever we're talking about this eternal life, if we leave out the discussion of a physical or fleshly resurrection, we're really missing a vital component of Jesus' teaching about eternal life.  What's very helpful here is to see that it's in the immediate context of this discussion of passing from death to life.  When we are brought to faith, Jesus then quickly circles to the topic of resurrection.  



We read on.  And he says, Verse 25 of Chapter 5, "Amen, Amen, I say to you the hour is coming and now is when the dead will hear the voice of the Son of God.  And those who hear will live."  So there the emphasis as soon as we are brought to faith, we live.  But then he goes on and says, "Do not marvel at this" -- this is Verse 28.  Just skipping down a little bit -- "for the hour is coming when all who are in the tombs will hear his voice and come forth."  Those who have done good, to the resurrection of life.  Those who have done evil, to the resurrection of judgement.  



Now, here again, the fact is that eternal life involves not only coming to faith but that climax of that life of faith in the resurrection of the body.  



In terms of the question that was brought out by one of the people in your parish, Nick, namely that somebody asked that on the last day -- excuse me; another person said the moment that we die, we have eternal life, I think, you know, it's important to not focus people on that as the -- as the beginning of eternal life.  Simply because there is a start for eternal life the moment we're brought to faith, we experience the fullness of eternal life on the last day.  



But a way to maybe help this person who understands there is some shift in terms of our life once we die in terms of our communion with God is to point them to a text like John 11 where Jesus says, "I am the resurrection and the life.  He who believes in me, though he die yet shall he live.  And whoever lives and believes in me shall never die."  



There is this acknowledgement of physical death there.  And that life continues beyond physical death.  And yet there's also the focus right at the end of that John 11:24 and 25.  The focus then goes on and "Whoever lives and believes in me will never die."  Namely that when we physically die, this communion with God does continue.  And we experience it in a little different way.  In a sense that we experience the peace and joy of being with Christ.  



We do not have the kinds of challenges that we experienced in our physical life anymore.  And yet, there also -- during this intermediate state there is also an anticipation of the full expression of our joy when we are raised on the last day.  One can say that like Paul in the epistles describe it this way.  It's like going to sleep.  We are asleep in Christ.  We experience the peace and joy of communing with him the moment we die when our Spirit is taken to be with Christ in this special way.  And before we know it we're waking up to the joy of the resurrection and everlasting life.  



So again, eternal life begins the moment that we're brought to faith.  And it continues through that physical death unto the resurrection of all flesh.  It's very important in our day and age when sometimes creation is dismissed and the value of the physical being is somewhat downtrodden, where people decide they want to take their own life and they don't value a life in its physical form because some suffering or struggle has come in.  



And Nick, it's important in these kinds of circumstances especially to emphasize the value that God gives to the physical being.  And even when people are suffering, we learn from and grow from showing compassion and valuing that physical being even when it's wrapped with pain.  Helping people through those struggles and then pointing them to how valuable their whole being is.  Because Christ came in the human flesh and redeemed them body and spirit.  And that he will raise that body on the last day.  



I'm sure that Dr. Lewis when he gets into some of the discussion will emphasize this point, also.  But how important it is to put this stress on the physical resurrection as a vital part of the eternal life that Jesus is teaching and that the Gospel of John is teaching for the edification of those early Christians and for the building up of Christ's church yet today.  



Thanks, Nick, for that question.  
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>> The Gospel of John is known for the I am sayings like "I am the bread of life."  What is the significance of these sayings in the teaching of Jesus?  


>>DR. CHARLES GIESCHEN:  One of the favorite sections for many people of the Gospel of John are these I am sayings.  And it's important from the start to see that there are seven of them.  We saw already that John records seven signs that Jesus does representative of the complete work that Christ is doing that testify to his identity.  So also he records for us seven of these sayings where there is what we might call in English a predicate with the I am statement.  



"I am the bread of life."  "The bread of life" being the predicate in that sentence.  Of these -- just to go through so that we can see them all and kind of talk about them as a group first, you have "I am the bread of life.  Jesus uses that expression in John 6:35.  Then again in 6:41 and 6:48.  So that's the first I am statement where there's a predicate.  Namely, I am something.  "I am the bread of life."



The second one is found in Chapter 8 verse 12 where he says, "I am the light of the world."  He mentions that again in Chapter 9 Verse 5.  But that would be the second I am saying.  



The third one is "I am the gate."  That one is found in John Chapter 10 Verse 9 and then again in John 10 Verse -- actually John 10:7 and then 9.  



You have thirdly in Chapter 10 verses 11 and 14, just a little bit later in John 10, you have the next or fourth I am statement.  "I am the good shepherd" where he uses that expression twice.  



Then fifthly in Chapter 11 -- still in Chapter 11 -- he uses this -- in the next Chapter, Chapter 11 Verse 25 he uses this expression "I am the resurrection and the life."  That would be the fifth of the I am sayings.  



Sixth would be in Chapter 14 Verse 6 where he says, "I am the way, the truth and the life."  And then finally, the seventh one is found in Chapter 15 Verse 1, "I am the true vine."  



What John is doing by recording these is showing Jesus as the fullness of salvation.  Jesus embodies in himself all of the hopes of salvation and deliverance.  One of the things that's helpful -- and Eric, I'm sure that in your setting as well as in settings that I've served in, people often don't understand this kind of language of bread of life or light of the world or gate.  But in the First Century Jewish context, much of this imagery, bread of life, light of the world, was used for the law.  The law was the bread of life.  The law was the light of the world.  The law was the gate for entering into communion with God.  



And if we understand that, you know, it's like a Jewish Christian just -- or Jewish -- First Century Jew just knowing this kind of imagery.  Much like in our modern context, it's just part of our culture that if somebody says something about "The Force," all of us know, hey, you know, this is Star Wars.  And it's just very transparent.  It communicates.  



So also in the First Century Jewish context, if you're talking about the light of the world or the bread of life, a Jew would understand that to be the torah, the law of God.  This is where the bread of life is.  This is where -- this is what brings light to the world.  



Jesus is helping these Jews in John as he records this for the early church, Jewish Christians, is helping them to see that it is not the law or certainly not obedience to the law where -- that brings life, that is the light of the world, that is the gate into communion with God.  But it is specifically the person that the law is talking about that is the bread of life, that is the light of the world, that is the gate, that is the true vine.  



You can see this in the sense of how Jews respond to Jesus in Chapter 6 Verse 29 where you have this discussion going on before the bread of life discourse where they said, "What must we do to be doing the works of God?"  And you notice what Jesus responds to these torah-observant or law-observant Jews.  He says, "This is the work of God."  And then they are anticipating.  Okay.  What's he going to tell us to do?  "That you believe in him whom he has sent."  



This is the work of God.  Not that we do something to accomplish or merit salvation.  But simply receive the completed work of God for our salvation in Jesus Christ.  And even as we know, as we've talked about, even the faith, the power to believe that is a gift, is the work of the spirit who gives the birth from above.  



So in this language oftentimes Jesus picks up on imagery that's connected with Jewish festivals.  Like for example, Chapter 6.  It's close to the Passover so Jesus is talking about himself as the bread of life.  Or there in Chapter 8 there's a festival where you have the connection with a light part of the festival.  And then that context says, "I am the light of the world."  



Jesus is really helping people to see that he is the fulfillment of these Jewish hopes.  He is the one to whom the books of Moses testify.  



A helpful passage, too, in identifying this is Chapter 5 right towards the end.  You have Jesus saying to these Jews that he's dialoguing with "Do not think that I shall accuse you to the father.  It is Moses who accuses you on whom you'll set your hope.  If you believe Moses, you would believe me.  For he wrote of me.  But if you do not believe his writings, how will you believe my word" -- "my words?"  



Here obviously Jesus is pointing to the fact that really the torah, the books of Moses, testify to his identity because he is the one who is active in the life of Israel delivering them.  He is the one whom was the greater prophet than Moses that was promised.  He is the one through -- the seed through whom all of the world would be blessed as was promised to Abraham.  And he is helping people to see that the torah is really about him.  



It's not about what we must do to be righteous before God.  But it is about what God is doing for us, for the unrighteous, to bring us graciously, freely, lovingly into relationship with him.  



Also to keep in mind in terms of teaching these I am savings is that along with then the seven sayings -- or the seven signs, these seven sayings do help us to see that the fullness of salvation is found in Jesus.  Now, one of the ways that this is brought out is the use of the word -- of the phrase "I am."  In English we just gloss over this.  But in Greek the phrase is actually much more -- much more profound in the sense of it's not easily jumped over.  Its emphasis is given through not just the use of the verb "I am" but through the emphatic use of the personal pronoun.  



So in English we might say something like this:  "I, I am the bread of life."  And that use of that -- I'll just use the Greek phrase -- ego eimi.  The use of that phrase ties in with the fact that in the Old Testament God identified himself that way with that kind of language in the Old Testament.  



I'll give you an example.  In Exodus Chapter 3 Verse 14 where Moses asks God for an explanation of who is the God who is sending, one of the things that God says is "Tell them I AM WHO I AM is sending you."  Now, that's the translation.  But it's interesting.  The Hebrew phrase there is translated in Greek ego eimi ***han, "I am the one who is."



So the words -- the same Greek phrase is used there as is used here.  So this is an allusion, if you will, to Jesus' identity as Yahweh, as the God who spoke in the Old Testament.  We'll talk about this I'm sure more as we go on in answering some of these questions.  But it's a very rich part of the Gospel of John, these I am sayings.  Where in a sense Jesus is speaking as that Old Testament God who spoke to Moses as the one who revealed himself to the prophets as the great I am.  
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>> Let me continue with this line of questions, if I may.  There are other times in John when Jesus just says, "I am" like he did when he said, "Before Abraham was, I am."  Does this simply reenforce what you told us as an answer to the previous question?  Or is something new communicated here?  


>>DR. CHARLES GIESCHEN:  Well, Eric, I thought I would get into that later.  But I see you want to talk more about it.  And that's great.  It is a very intriguing thing.  And sometimes missed is that there is a relationship between these what we would call predicate nominative I am sayings that we just went over, "I am the bread of life," where there's actual predicate to the sentence and there's phrases in the Gospel of John where Jesus simply uses the phrase "I am."  



Now, again, I mentioned there were seven sayings -- predicate nonnative I am sayings.  I mentioned there were seven signs.  Would you be willing to venture a guess of how many times Jesus uses the simple absolute form "I am"?  That's right.  Seven times; seven times.  



Now, a lot of times in English translations we miss this.  Because this phrase is translated sometimes differently than just the phrase "I am."  The most prominent one, the one you brought up, Eric, is from John 8:58 where you have "Before Abraham was I am."  But there actually are six other usages of this same phrase in Greek ego eimi.  And it would be translated or rendered something like this:  "I, I am."  



It's sometimes translated in English "it is I," which is not a bad translation.  But the problem with that is you don't see that the exact same phrase is used in English as is used in a passage like John 8:58, "Before Abraham was I am."  It sounds a lot different in English to say, "I am" than it is "I."  But the same Greek phrase is used there.  



I'll go over these just so you note them in the Gospel.  Especially since in most English translations there's different translations that render this phrase.  



First of all, the first time Jesus uses -- and I'll call this the absolute form of I am where there's no predicate that follows where he simply says "I am," the first time is in John 4:26 where he says to the Samaritan woman "I am the one who is speaking to you."  So he uses this announcement of his own identity as the "I am."  



Secondly, you have in Chapter 6 Verse 20 "But he said to them" -- namely, the disciples in the boat who were scared.  He's coming to them walking on the water during this storm.  He says, "I am.  Do not be afraid."  



Notice he's revealing himself as none other than the God who has revealed himself in the Old Testament.  And what's very interesting about that account is the same kind of language -- you know, every once in a while there's little things that come up in the text that just make you just wonder and you're fascinated by this.  One of the phrases that's used is that immediately he -- the boat was at the other side.  



That language actually in John Chapter 6 -- and this is the miracle, one of the signs, that language of Jesus coming immediately to the other side, comes from Psalm 107 Verse 30.  And there it's describing how God brought the nation of Israel through the Red Sea and graciously brought them safely to harbor, to the other side.  



So also here Jesus, the great I am, comes in the moment of this storm and brings his disciples, the new Israel, safely to the other side of the Sea of Galilee.  The same God at work in both of these miracles, that's what's being communicated there.  



The next I am saying that you have is in 8:24 where, again, this is an absolute I am saying.  You -- he's talking to the Jews that he's dialoguing with "You will die in your sins unless you believe that I am."  Namely, unless you believe what my true identity is as Yahweh, as the God who in the Old Testament disclosed his identity with this phrase.  



Another one is just a few verses later in John 8:28 where you have this dialogue continuing.  "And Jesus says, 'When you have lifted up the Son of Man, then you will realize that I am and that I do nothing on my own but I speak with these things as the Father instructed me.'"  Again, that absolute usage.  "You will realize that I am."  



Then in verse -- the next time it's used, the fifth occurrence, is in John 8:58.  That's the one you brought up, Eric.  That's the one that most people are familiar with.  So it's a good starting place in talking about this one.  And that's where at the end of this dialogue which gets very heated in Chapter 8, Jesus announces "Before Abraham was I am" showing his pre-existence and showing, indeed, that he was the very God who engaged and talked with Abraham and gave him that promise.  



Then you have in Chapter 13 Verse 19 -- that's the sixth occurrence.  And this is where Jesus says "I tell you this now" -- he's talking about Judas' betrayal that he just mentioned -- "before it occurs so that when it does occur, you will believe that I am."  "You will believe in my true identity."



Then the last one interestingly comes in the garden of Gethsemane where you have the soldiers coming.  Judas is betraying Jesus.  And the question comes "Who are you looking for?" Jesus asked.  The answer, "Jesus of Nazareth." And what does Jesus say?  He says ego eimi in Greek or I am.  And what happens?  



You have Judas, who betrayed him, was standing with them.  And when Jesus said, "I am," they stepped back and fell to the ground.  And then you have this whole sequence repeated a little bit in the next two verses.  But the emphasis is Jesus discloses his true identity and what happens?  The very power of his disclosing his identity causes them to fall back.  



These seven different sayings are very much closely related to in the Old Testament where you have Yahweh, the Lord, disclosing his identity with some Hebrew phrases that in Greek are translated with the same words that Jesus uses here.  And I'll just mention these to you so that you're aware of them.  


these phrases are used in Deuteronomy 32:39 where the Lord discloses his identity with this phrase "I am" or "It is I."  Also Isaiah 41 Verse 4.  43:10, 43:13, 46:4, 48:12, 52:6.  Isaiah 43:25 and 51:12.  



What's fascinating here, Eric, is that you have the same God who uses this phrase in the Old Testament.  "It is I."  "I am."  And incidentally seven times is using this phrase to disclose his identity in the earthly ministry of Jesus.  The same type of language used by God in the Old Testament is on the very lips of Jesus here.  And John specifically uses -- I would argue records this phrase or this kind of language seven times to show that the fullness of God's revelation in the Old Testament is now seen in the ministry of Jesus.  The very same God who disclosed his identity there is disclosing his identity in this flesh and blood Christ.  



I would say just in summary that the message is clear in John's pattern, his recording of this.  Jesus' work, seven signs, is the full revelation of Yahweh's work.  His words such as the predicate nonnative "I am" sayings are the full revelations of Yahweh's words of salvation.  And his self declarations, the seven absolute sayings that I just talked about, are a complete revelation of himself as the same Yahweh who made these self declarations in the Old Testament.  



In sum, his saving works are the works of Yahweh.  His saving words are the words of Yahweh.  And his self declarations are those of Yahweh.  He is, therefore, Yahweh.  No one other than the Lord.  And that's very central to what John is seeking to do in identifying who Jesus is, none other than the Creator, than the Lord himself.  
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>> Eric referenced a very specific phrase used by Jesus and I'd appreciate understanding it a bit better.  Would you help me?  



What does Jesus mean when he says, "I am the bread of life"?  How do I help people see beyond the physical aspects of this image?  


>>DR. CHARLES GIESCHEN:  Well, Josh, it's good to start getting into some of these individual "I am" sayings.  So I'm glad that you've pointed us in this direction.  I already alluded to the significance of the phrase I am in both of the last questions.  But it's important to look at what is this imagery.  



I mentioned just briefly the fact that sometimes the Jews would understand this imagery as speaking very much about the law.  The law was the bread of life.  But Jesus directs them elsewhere.  He directs them to himself.  



Now, part of the context for understanding some of the theological significance of this is seeing that Jesus had just done a miracle, namely one of the signs.  He had fed the 5,000 in the wilderness.  Also, you have the fact that he is -- he performed that sign in conjunction with the Jewish festival or feast of Passover.  So these are big things, namely the sign itself as well as the context of the Passover for Jesus bringing up this discussion of himself as the bread of life.  



When you think of that context, obviously people have on their mind how God had provided because whenever they celebrated the Passover, they are thinking about how God had provided the food, the manna, to sustain Israel in the wilderness wanderings for 40 years.  So also here when Jesus uses this language of "I am the bread of life," he is tying himself in with that -- or showing that he is the very God who sustained his people all through those years.  



This is brought out nicely in John 6.  If you look with me to this little dialogue Jesus is having with these Jews, they say in Verse 31 "Our fathers ate the manna in the wilderness.  As it is written:  'He gave them bread from heaven to eat.'"  And then Jesus responds to them, "Amen, Amen, I say to you, it was not Moses who gave you the bread from heaven.  My Father gives you the true bread from heaven.  For the bread of God is that which comes down from heaven and gives life to the world."  And then they said to him, "Lord, give us this bread always."



So the understanding is the Lord is the giver of this bread that miraculously sustained Israel.  And now Jesus uses this as an entry point to talk about himself as the bread of life.  When he says in the next verses "I am the bread of life.  He who comes to me shall not hunger and he who believes in me shall never thirst.  But I said to you that you have seen me and yet you do not believe."  



The emphasis here is that Jesus meets all our spiritual needs.  Notice what he says.  "He comes to me.  Shall not hunger.  He believes in me.  Shall never thirst."



When we are brought into a relationship with God through Christ, he doesn't just meet 10% of our needs or 50% of our needs.  But he meets all of our spiritual needs.  As he forgives all sins.  As he gives life in abundance.  And this is part of what he is getting at with this imagery of the bread of life.  



He is what sustains life.  It is not just, you know, the first course on a spiritual meal or he's not just the main course of the spiritual meal.  He is the entire banquet of a spiritual meal.  He does not just forgive a few sins.  But he forgives all sins.  And he does not just bring us halfway to the Father.  He brings us all the way to the Father.  



So Josh, the emphasis here is just how totally Jesus meets our needs.  Some people, you know, almost live life along the way of thinking well, they will live a little Christianity, a little Judaism, a little Hinduism, have a nice mix of covering all of the bases.  This is not the kind of theology, the kind of teaching, we have in the scriptures.  The teaching that Jesus brings across is the exclusive nature of how he meets spiritual needs.  



He is the one who sustains -- who both brings us life and sustains us in that life.  You have also this emphasis a little bit later when he's talking about this bread of life.  You have this emphasis on his flesh.  Look at Verse 51 with me.  



"I am the living bread which came down from heaven.  If anyone eats of this bread, he will live forever.  And the bread which I shall give for the life of the world is my flesh."



Now, again, remember a couple of questions ago we talked about there's different usage -- there's a -- there's different ways that the term flesh is used in the Gospel of John.  It's used in the negative way talking about our fallen sinful condition such as we saw in John 3, the flesh gives birth to flesh.  But here it's used in a very positive way in the sense of like we saw in the very prologue, the Word became flesh.  The Word became united with human flesh, came incarnate in human flesh.  



Here Jesus says, "The very bread that I give you, that which meets your spiritual needs, is my flesh."  And here he's speaking of the fact that he as the God who has joined himself with flesh would be the sacrifice.  Remember what I've said earlier about Jesus is the lamb of God.  Remember, what are they eating in the Passover?  They are eating the lamb.  And here what is the lamb that is sacrificed?  It is the very fleshly Jesus on the cross.  



So the source of our salvation is not just some kind of spiritual being.  But it is that God who has taken on human flesh to live for us in obedience to the Father's will and to die as a payment for our sins.  And that is -- receiving that incarnate fleshly one, that is what meets all of our spiritual needs.  



So when Jesus says, "I am the bread of life," he is speaking about himself really as that Passover lamb whose flesh would be sacrificed for the sins of the world.  And that that one, that sacrifice, would be the very bread that sustains our life.  Because through the sacrifice of Christ, we now who are sinners are absolved or forgiven.  And we can be in a relationship.  We who by nature are unholy are made holy through Christ and can be in a relationship with the holy Father.  



And here certainly when Jesus says, "The bread which I shall give for the life of the world is my flesh," in the context of the Passover, you know, he's pointing forward to his sacrifice.  We see over and over again in the Gospel of John that the death of Jesus wasn't the result of some, you know, political process that led to Jesus being crucified.  But it was part of God's overall plan.  It's something that Jesus was very much in tune with and that he phased willingly.  His life was not just taken.  But he gave it.  He laid it down.  And then on the third day he took it up again.  



And that certainly rings with the language of John 10, the good shepherd discourse.  It's interesting how this language of flesh really caused some frustration from these Jews.  They said, "How can this man give us his flesh to eat?"  Indeed, the idea of God becoming also man who was very much foreign in the ancient world, certainly, especially, with Greeks who had a very negative view towards the created world, but also it was something that many Jews struggled with.  Especially the understanding of the crucifixion of Christ.  So the understanding of Christ giving his life, this is not what first century Jewish leaders of the Messiah would have thought the means by which the Messiah would deliver the world was crucifixion, was the giving of his flesh.  



Also, within the early church, sometimes there was an emphasis among Jewish Christians on -- or among early Christians on the divinity of Christ.  So much so that they denied the humanity of Christ.  So John in his Gospel emphasizes both very strongly, very pointedly, the full divinity of Christ.  



We saw that over and over again with the emphasis of Jesus as the "I am."  Jesus is sharing the divine name.  But also the full humanity.  The fleshliness of Jesus.  



This heresy actually in the early church was called ***gocitism, the emphasis on Jesus' divinity to the dismissing or diminishing of his humanity, his full humanity.  And the Gospel of John brings these out both very pointedly.  And here this emphasis on receiving Jesus as the one who is the bread of life and that that bread of life is none other than his flesh that is given on the cross for our sins emphasizes that the Jesus that we believe in is not just some kind of Spirit but is God in human flesh.  And if we deny that, if we deny the fleshliness of Jesus, we're denying the source of our salvation.  



Because it is that flesh that was offered as a payment for sins.  That's the source of our salvation.  And that's why so much in the Gospel of John and throughout the history of Christianity this true humanity of Jesus has been emphasized.  Because it's so tied up with the source of our salvation.  



So Josh, as you bring that out, very important this bread of life discourse, it's testimony to the true humanity of Jesus and believing in him as the source, the total source, of our salvation.  
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>> When I was talking with a group of pastors about John Chapter 6, some said that it was about the Lord's Supper while others were adamant that Lutheran's do not use John 6 to teach about the sacrament.  How are we to understand the relationship between Chapter 6 of the Gospel of John and the Lord's Supper?  


>>DR. CHARLES GIESCHEN:  David, that question sometimes is one that will get Lutheran pastors discussing because sometimes they line up on one side of the issue or the other.  You know, John 6 is speaking about the Lord's Supper.  It's speaking nothing about the Lord's Supper.  And what I would like to do is take a step back from that and actually look at the latter part of the bread of life discourse.  



We looked especially at the earlier part of John 6 and -- in the sense of the bread of life discourse.  It's especially in the latter part of this discussion that Jesus gets into this talk of eating his flesh and then also drinking his blood.  He's already talked about himself as the bread of life and the bread of life is his flesh that will be lifted up for the life of the world.  Let's just look at those verses and then we'll go back to this discussion about what is the relationship especially of this part of the discourse with the Lord's Supper.  



We follow -- Verse 52 is where this transition happens where Jesus talks about eating his flesh and drinking his blood.  "Then the Jews disputed among themselves saying, 'How can this man give us his flesh to eat?'  So Jesus said to them, 'Amen; Amen, I say to you, unless you eat the flesh of the Son of Man and drink his blood, you have no life in you.  He who eats my flesh and drinks my blood has eternal life.  And I will raise him up at the last day.'"



"'For my flesh is food, indeed, and my blood is drink, indeed.  He who eats my flesh and drinks my blood abides in me and I in him.  As the living Father sent me, I live because of the Father.  So he who eats me, he will live because of me.  And this is the bread which came down from heaven.  Not such as the fathers ate and died.  He who eats this bread will live forever.'  This he said in the synagogue as he taught at Capernaum."



Now, here you have this language then of Jesus' flesh and blood being eaten.  And this is usually the language that has impacted people to -- or led people to say, "what is the relationship between this and the Lord's Supper?"  One of the things that we should say right at the beginning is that this dialogue -- and indeed, the Jews that heard it -- it says in Verse 60, "Many of his disciples when they heard it said, 'This is a hard saying.  Who can listen to it?'"  Namely, they struggled with this themselves.  What is Jesus talking about?  



We should emphasize as we did earlier that the primary thing that Jesus is stressing is that we are to receive him, believe in him, partake of him, as the flesh and blood Lord.  That we can't set aside his human nature and say, "I believe in the Lord but I don't buy this stuff about him being a flesh and blood creature."  



No, believing in the Lord Jesus is believing in him as God in human flesh.  Because it's in that incarnate, in that fleshly state, that he has delivered us, that he has redeemed and paid for our sins.  So this certainly is stressing not being offended at his incarnation, his flesh and blood.  



So often -- and David, various times in ministry people will emphasize the spiritual nature of Christ.  You know, he is fully God.  And sometimes the humanity of Christ is not seen as central to our Savior.  And this is where we have to gently help people and teach people that this is really very much centered.  He is both God and man.  And both this unique union of -- in Jesus of humanity and divinity is vital to our salvation.  



And here Jesus really is stressing that human aspect, that he is fully human.  And that when we believe in him, we should not be offended but rather believe in him as the flesh and blood Lord.  So this language of partaking, of eating his flesh, drinking his blood, certainly as Jesus is teaching it to these hearers is stressing this spiritual partaking of him by faith.  



But the question is:  Is Jesus saying more than this?  And I would say yes.  Why?  Because in the Gospel of John, John records many things that Jesus teaches that later on the disciples understood more fully.  



Our Lord certainly is God of all creation, knowing all things.  And Jesus knew that down the road he would institute the Lord's Supper and that these words would take on some additional significance and understanding in the life of his disciples once they were partaking of this Lord, his flesh and blood, his incarnational nature in a different way.  Namely, through the Lord's Supper.  



As those hearers, Jesus was saying, you know, "Eat my flesh.  Drink my blood."  They were seeing his very flesh and blood standing right before them.  Just as, David, when you were working in the medical field, you would see a person, you know, lying in bed.  You could address them.  They saw the flesh and blood of Jesus.  



But certainly the later church, how were they experiencing Jesus?  Where were they seeing his flesh and blood?  They were seeing it as they heard the words of Jesus speak forth this reality.  But also as they were coming to the Lord's table.  And as they were partaking of his flesh and blood.  That's where they were seeing the true human nature, the true fleshliness, the bloodiness of Jesus Christ.  



So we would say that Jesus is speaking primarily in this original context to people receiving him as flesh and blood God.  And not being offended at that but rather seeing that as central to his identity, central to their salvation.  But he was also alluding to the fact of in the future how would they receive him?  They would receive that flesh and blood Jesus through the means by which he offered himself.  The means of word and sacrament, including the Lord's Supper.  



Now, one of the things that we should remember, David, in that it's important to help your people see as you're teaching Bible class is that we are looking not only at what Jesus intended his original hearers to understand but we're also looking at what the holy writer whom the Holy Spirit inspired and guided as he recorded this bread of life discourse, what he intended his readers, his audience, to understand.  



So how does John want the church for whom he is writing, how does he want them to understand these words?  And here I would stress that on the level -- you know, we talked first of all in the historical level of Jesus with his original hearers.  Now we're talking the historical level of the evangelist John with his hearers, the early church.  



Well, these people for whom he is writing certainly are Jewish Christians who have been celebrating the Lord's Supper and who would hear these words in light of their observance of the Lord's Supper.  And here we could say that one of the great testimonies to the incarnation, to our Lord's true fleshliness, to him sharing in our creation so that he might redeem all creation, is the Lord's Supper.  Week after week the church testifies to the flesh and blood Jesus Christ as the source of salvation by actually coming to the Lord's table and partaking of the flesh and blood which was given on the cross for our salvation which was raised for our glorification.  



And what greater testimony to our Lord's true humanity than that.  And to how he through that human nature, which is joined with the divine nature, he has redeemed all creation.  



One of the things that you see sometimes the evangelist John does is he has -- he records some of the teaching about the sacraments before they are instituted.  So we learn about the Lord's Supper before it's instituted.  You don't have an institution narrative of the Lord's Supper in the Gospel of John.  Rather, you have teaching about the Lord's Supper happening earlier.  



And so after it's instituted, we understand it in light of some of the teaching that went on before.  Even with baptism there's teaching about baptism earlier in the Gospel, even though that this is the -- the sacrament was so central to the post Easter church.  



One thing just to back up then and maybe summarize what we're talking about is sometimes people will say, "Well, John wouldn't be wanting his people to understand this is the Lord's Supper because of the kind of language that's used here."  Namely, Jesus says, "Truly I say to you, unless you eat the flesh of the Son of Man and drink his blood, you have no life in you."  



This seems to imply that one, if you understand it having some relationship with the Lord's Supper, one has to partake of the Lord's Supper to be saved.  Again, I want to emphasize this text about Jesus -- about partaking of him, eating his flesh and drinking his blood, is primarily about partaking of Jesus as the incarnate God.  Believing in him as flesh and blood Lord.  And one of the ways in which we partake of him is through the Lord's Supper.  



So the text isn't solely about the Lord's Supper.  But neither is it not about the Lord's Supper at all.  When people line up on those extremes, they are going too far one direction or the other.  One must say, "This text is about the flesh and blood Jesus and receiving him in the way in which he offers himself to us."  And one of the primary ways he offers himself to us is through the Lord's Supper.  



Just to summarize, you know, some people wonder in the First Century would this have caused some challenges for Jewish Christians?  I have a very interesting little quote from Ignatius of Antioch who is writing very early in the Second Century.  And he was facing his own martyrdom as he was being taken to Rome.  And as he was going along that way, he often met with Christians at some of these key cities and would encourage them by not only -- not only speaking with them but giving them letters that then could be taken back to those congregations.  



And one of the things he wrote in his letter to the Smyrnaeans is about people that were offended of the flesh and blood nature of Jesus.  Namely, his true humanity.  So much so that they weren't partaking of the Lord's Supper.  No.  They would say, "Our God, he's not flesh and blood."



And Ignatius of Antioch just as certainly  John and Jesus himself emphasize the true humanity of Christ as the source of our salvation and how that is offered to us in the Lord's Supper -- listen to this quote.  And it's from Ignatius of Antioch, his letters to the Smyrnaeans.  Chapter 7 Verse 1.  He says, "They" -- namely, some Jewish Christians -- "abstained from the Eucharist and from prayer because they confessed not the Eucharist to be the having suffered and account of our sins flesh which in goodness the Father raised up again.  Those, therefore, who speak against this gift incur death in the midst of their disputes.  But it were far better for them to treat it with respect that they also might rise again.  It is fitting, therefore, that you should keep aloof from such persons and not speak of them either in private or in public."  



Ignatius saw this as such an important thing.  One that denies the true incarnation by not partaking of the Lord's Supper is really being offended at the source of our salvation, which is the flesh and blood Lord.  



Just to summarize then a couple of basic points, first of all, Jesus' words in John 6 are historical and were spoken primarily to encourage those who were listening to him to receive him as God in flesh and blood.  What we might call spiritual eating of him in faith.  



Secondly, although Jesus spoke these words before he instituted the Lord's Supper, he certainly knew by divine foreknowledge that he would institute the sacrament.  And the words that he spoke as recorded in John 6 would have application to receiving his flesh and blood in the Lord's Supper.  What we might call sacramental eating of him.  



So the physical eating of the sacrament as we know is of no benefit unless one has faith given and shed for you.  Trust in those words.  That's spiritual eating.  So there's both spiritual and physical eating in the Lord's Supper.  



The language of eating flesh and drinking blood that is so vivid at the end of this bread of life discourse makes it very probable that Jesus was intentionally alluding to the sacrament.  Knowing that later once the sacrament was instituted, people would see a full significance to his teaching.  



We must also give consideration to the intent of the author who was inspired.  As I said earlier, we have to think not only of what Jesus was intending his original audience but what John was intending his readership, his church, to understand.  



John wrote these words years after the Lord's Supper was instituted.  He understood these words of Jesus to be very applicable to the Lord's Supper.  They speak of receiving flesh and blood of Jesus by faith.  And John knew that one of the means by which this happened is the Lord's Supper.  



So we can conclude that Jesus' words as originally spoken to him are not primarily about the Lord's Supper but allude to it.  In the context of the Gospel, however, they certainly include the receiving of Jesus in the sacrament.  John 6 should not be understood as speaking solely about the Lord's Supper but neither should it be interpreted as having nothing to do with this sacrament.  The words of Jesus, therefore, are about eating and drinking our incarnate Lord in faith through the means by which he offers himself to us.  And certainly one of these means is the Lord's Supper.  



One final note.  You might say, "Well, why do Lutherans not see then readily John 6 as having a relationship with the Lord's Supper?" It goes back to one major debate during the time of the Reformation.  Luther and Zwingli were in a debate about the real presence.  And John 6 was on the table.  Namely, Zwingli was saying John 6 is about the Lord's Supper and then he was looking at all of this talk about flesh.  And then he looked down.  Zwingli did at this verse that follows down a little bit later.  



Verse 63 at the end of this bread of life discourse.  And Zwingli said, "Now, look.  Jesus said it is the Spirit that gives life and the flesh is of no avail."  They said, "Oh, this business of actual flesh is not important.  What's important is just the spiritual partaking of Jesus, not an actual real presence."



Now, what Zwingli was doing is doing exactly what I warned you against earlier in this course is taking one word and thinking that it means the exact same thing in a different context.  Jesus speaks of flesh in a very positive way.  Earlier in the discourse it's talking about his actual incarnate flesh and blood.  But here he's using flesh in that other way that we talked about.  Namely, as the -- as calling to mind our sinful condition.  



The flesh gives birth to flesh just as he said with Nicodemus.  So what Luther did in addressing this, he said, "Come on.  This is not the clear text about the Lord's Supper.  Let's go to the words of institution."  



And so he argued about the real presence from the words of institution.  And what he said -- and the statement is in the American edition of Lutheran -- of Luther's works, Volume 36.  He says, "John 6 does not refer to the sacrament in a single syllable."  And it's that statement that has impacted a lot of Lutheran pastors.  If Luther backed away from it being sacramental, then I'm not going to talk about it as sacramental.  



And all I would say here is we have to understand the context in which Luther made that statement.  It was one in which he wanted to not get into an argument with Zwingli in light of quoting John 6:63, which the flesh is of no avail.  So he just went back to the clear words, the words of institution.  "This is my body.  This is my blood."



Plus, we should see that other Reformation leaders like Martin ***Kemness frequently referred to John 6 and it's relationship to the Lord's Supper.  Especially the stress on partaking of the Lord's Supper in faith.  That it is of no benefit unless we believe what we receive as we partake of the very flesh and blood of Jesus.  



So in our Lutheran confessions, such as the Formula of Concord, John 6 is used.  In Kemness' great work on the Lord's Supper, there's a lot of references to John 6 where there is this a little more of a balanced understanding of the significance of John 6 and its relationship to the Lord's Supper and partaking of Christ both physically and spiritually in the Lord's Supper.  



So I hope that gives you a little more balanced understanding, David.  And you may have a brother in -- that's in the ministry that sometimes will say, "Hey, John 6 has nothing to do with the Lord's Supper."  I would just say be gentle.  This is something that we can work on together as pastors.  But I would say that what I've shared with you is a balanced perspective that represents what John is teaching under inspiration of the Holy Spirit.  
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>>Professor Gieschen, if I'm correct, the Spirit is often associated with water in the Gospel of John.  For instance, in Chapter 7, Jesus refers to living water.  And the Gospel writer tells us that the Lord was referring to the Spirit.  



What is the relationship of this teaching with holy baptism?  Can this be helpful to me as I preach about the Holy Spirit and about baptism?  


>>DR. CHARLES GIESCHEN:  Nick, I think you've hit on a very important theme in your question that comes up in John.  And sometimes it's introduced.  But later in the Gospel we see it flushed out a little bit more.  



You made a reference to Chapter 7.  And I think that's where things come together on this thing.  But let's just review briefly a few of the things that were brought up in some of the earlier questions and then see how this comes together in Chapter 7.  



If you remember, Nick, this thing of water and the Spirit comes prominently to play in Chapter 3 where we had this discussion of Nicodemus -- Jesus with Nicodemus where he says in Verse 5, "Amen, Amen, I say to you, unless one is begotten or born of water and the Spirit, he cannot enter the kingdom of heaven."  So this linking together of water and the Spirit is very prominent in this Nicodemus narrative.  



Then we also had talked briefly in the past when we were talking about the Samaritan woman discourse how Jesus talks about giving this woman living water.  "If you would have asked me, I would have given you living water which quenches your thirst fully so you never thirst again."  There's no direct link with discussing the Spirit.  But one is intrigued in light of the earlier statement in John, you know, this living water must be connected with the Spirit.  



Where this comes together so nicely is the chapter that you mention, namely Chapter 7.  And this is specifically in conjunction with one of the feasts where Jesus on the last day of the feast -- this is Chapter 7, Verse 37 -- he stands up and then he proclaims "If anyone thirsts, let him come to me and drink.  And he who believes in me as the scriptures have said out of his heart shall flow rivers of living water."



"Now, this" -- he said -- John is explaining this.  "Now, this" -- he said about the Spirit -- "which those who believed in him were to receive.  Whereas yet the Spirit had not been given because Jesus was not yet glorified."



What he is talking about here obviously as he talks about the -- "that he who believes in me out of his heart shall flow rivers of living water," Jesus is emphasizing himself as the source of the Spirit.  And that he will give the Spirit from his own self.  And this language then of flowing, living water being connected with the Spirit is made very explicit by John, as I mentioned, in Verse 39.  He said this about the Spirit.  



So now we can look back to Chapter 4 and understand that dialogue with the Samaritan woman much more fully.  That he's talking about giving living water.  Giving her the Spirit.  And remember what the Spirit does.  Later in the Gospel of John there's a lot of teaching.  Dr. Lewis will teach you about this.  About the paraclete, the Spirit being the one who testifies to Jesus.  The one who convinces us and convicts us of the righteousness of Christ.  So really the Spirit's work is to link us with Jesus.  



We talked about that a little bit already when we talked about worshiping the Father in Spirit and in truth such as Jesus was talking about with the Samaritan woman.  So also here when we have this language of out of his -- from Jesus will come living water, as he's talking about the Spirit who then will testify to him.  



One of the things that's helpful in understanding all of this language is to see that it has roots in the Old Testament.  And in a portion of the Old Testament, unlike some of the things we're more familiar with that we've mentioned like this incident from Numbers being lifted up, the serpent on the pole, the text that's being referred to here and actually quoted is "this heart shall flow rivers of living water."  This is drawn from the language of Zechariah, one of the later prophets.  



And if you turn with me to Chapters 12, 13 and 14 in Zechariah, I'll just refer you to a couple of verses that really are important for the Gospel of John, for Jesus' teaching and for John's recording of that teaching.  



And all of this is looking forward from the prophet Zechariah's time to a time in which God would deliver his people through the Davidic Messiah.  And one of the things that is brought up in Chapter 12, it says "I will pour out on the house of David and the inhabitants" -- this is Verse 10 of Chapter 12.  



"I will pour out on the house of David and the inhabitants of Jerusalem a spirit of compassion and supplication so when they look on him whom they have pierced, they shall mourn for him."  Incidentally in Chapter 19 of John, John quotes this.  So we know this chapter is in his mind because he directly quotes it.  A little later after talking about looking at the one that they pierced, in Chapter 13, just the next chapter of Zechariah, Verse 1, "On that day there shall be a fountain open for the house of David and the inhabitants of Jerusalem to cleanse them from their sin and uncleanness."  This understanding of a fountain will be open and that day when the Messiah is delivering his people.  That is important in light of some of the language we just read in Chapter 7.  



Now, even more pointedly is the verse in Chapter 14 that is part of the language that Jesus uses in Chapter 7 of John.  And this is Chapter 14, Verse 8.  "On that day living water shall flow out from Jerusalem.  Half of them to the eastern sea, half of them to the western sea.  And it shall continue in summer as in winter."



Now, what I would like to stress here is how Jesus and certainly then John as he's recording this sees what the prophet was speaking of, coming to fulfillment in Jesus' ministry especially in his death.  One of the things that we see when Jesus was crucified, from his side flows water and blood.  



And one of the things -- this is actually in Chapter 19 Verses 34 through 35.  Dr. Lewis will talk more about this.  But in those verses John really calls our attention to it.  Because he says, "I witnessed this."  And what he wants us to do is to see what Zechariah is talking about, namely the giving of a flowing of water, of living waters from Jerusalem.  A day there will be a fountain open that cleanses them.  He sees this being fulfilled in the death of Jesus.  And then in what the Spirit uses to bring the benefits of Jesus' death to people.  



Here I would say is specifically what you were asking about, Nick.  What's the relationship of all of this to baptism?  



That in baptism, in the water -- and John I would argue understands the symbolic significance to the water flowing from Jesus' side -- that in the water of holy baptism, the Spirit works through that water.  When it's accompanied with his powerful word, he works through that to bring the benefits of the death of Jesus to humanity.  



To bring the cleansing that Zechariah talks about.  People will be cleansed from their sin.  That sin was paid for at the cross.  And now the Spirit works through that water of holy baptism to bring the benefits of the death of Jesus to sinners.  To bring the cleansing one there, the forgiveness of sins to sinners.  



And so Nick, there is a clear relationship between all of this talk of water and holy baptism.  Why?  Because the Spirit is connecting with the working -- with water and so he works through that.  Obviously the power is the word of god.  But it's the Word of God joined with water.  So this language of how Jesus will give the Spirit and the Spirit will then be in this water and that it will bring the cleansing and it will go out from Jerusalem, remember where Jesus was crucified.  Jerusalem.  And from there, from his giving of the Spirit, the Spirit that is active certainly in the waters of holy baptism, now people's sins are cleansed all over the world.  That river flows from the death of Jesus to wherever Christians are baptized.  So the connecting up of the death of Jesus with individual sinners is accomplished via the Spirit working in holy baptism.  



This is one of the things, Nick, you know, in your context sometimes there's various Christian churches and others that do not stress baptism.  One of the things that is so helpful I see in your teaching, in your evangelism, in your mission work, is to help people see how the real presence of Jesus, the real connection with Jesus, happens through these very tangible outwardly simple means.  



Through water.  Through bread and wine.  Through words.  The creator of this universe joins us with himself through his Son and brings forgiveness, life and salvation.  And to help your people appreciate this and to treasure their baptism, one of the things that you see often in Lutherans who have been Lutherans all their life, they view baptism as something almost that happened in their childhood, got them started in their Christian faith but maybe not so important later on.  



One of the things that we should stress in our teaching, in our preaching, is the value of our baptismal life all through the Christian journey.  When Luther was asked about the assurance of his salvation, one of the things that he pointed to is "I am baptized.  So I know that the benefits of Jesus' death had been given to me."  Faith has been worked there that brings the full righteousness of Christ. 



And so that every day we wake up and realize we are a child of God.  Because we have been baptized.  And whenever we have struggles and doubts, as certainly some of your people in the parish will, Nick, about their sin and whether they are forgiven, to be able to look to their baptism and see that the benefits of Christ's death were given to them, not just a down payment, not just 10 or 20%, but the full forgiveness, the full benefits of Christ, the full righteousness of Christ.  And boy what a blessing to live with each day.  To live in that baptismal grace.  So live in that baptismal life that is given through the Spirit working in water.  
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>> You know, Dr. Gieschen, my Bible has the account of the woman caught in adultery bracketed with a note that says it was not originally part of the Gospel of John.  What's the deal with this?  One of my Bibles even indicates that the section is placed in different locations and different texts.  



How do I explain this to others when we're studying John?  Does this affect our understanding of the validity of this section as part of scripture?  I sure want to speak about this in such a way that people maintain their confidence in the Bible as God's Word.  


>>DR. CHARLES GIESCHEN:  David, you brought up a very helpful question in terms of just the teaching about the nature of Scripture and how that we know or -- what are the manuscripts that we use for our translations.  So I think it's helpful at this point to take a little departure from talking about the Gospel of John to using this account in John 8:1 through 11 as an example of understanding the nature of transmission of the Greek text.  



In studying scripture, one of the things that we do at the seminary is teach the languages of Greek and Hebrew so that people can look at some of these texts and evaluate the language, the translations, based upon the original Greek and Hebrew texts.  But even before -- once they've learned the language, one of the things we teach is a discipline called textual criticism.  And this relates very much to your question, David, about the text of the woman caught in adultery in John 8.  



We see when we study the New Testament -- and I'll focus on the New Testament textual criticism -- is that we have many, many, many manuscripts from especially the Fourth Century forward.  Some that date even to the Second Century.  Namely, within 100 years of the time in which they were written.  But we have many manuscripts that testify to the text of the New Testament.  



And sometimes as they were copied, every once in a while there were small errors that were made.  A monk didn't hear something that was being read as he was writing or as he was looking, he skipped a line when he was copying it.  You know, it's happened to you when you've tried to copy things, you know, for research papers and the like.  But by having so many different manuscripts of a different text, we can look at all of those different manuscripts, compare them, and really be able to come up and say this was the original reading.  And the reason why this particular manuscript omits it, it was because of an error.  Or sometimes you have a scribe trying to correct little things or harmonize little things from other gospels.  



But by comparing several texts, we can say, "Well, yeah, there's a harmonization, a particular scribe thought he was piously correcting something that he shouldn't have."  But one of the things that we do find with just a couple of accounts is that somewhere later in the transmission process some scribe thought that this should be included and actually brought into the textual transmission process an account.  



Now, there aren't very many of these.  One prominent example is the ending of the Gospel of Mark.  The Gospel of Mark probably ends rather abruptly at Verse 8.  And in your Bibles you will see -- many of you who have modern Bibles see that you have that stuff bracketed after Verse 8.  And you say there are a couple of different endings some of the later manuscripts have.  



And through that look -- through looking at all the different manuscripts and looking at both the internal and external dating, the internal evidence of how the different endings are written as well as the external evidence of the dating of the different manuscript, the prominence of different textual traditions, we can say, "Well, the Gospel probably ended in Verse 8."  But somebody along the way said, "This is a rather abrupt ending."  And some scribes thought somehow the ending of the Gospel had been lost and tried to put a more smooth ending on the Gospel.  So that's one example, the ending of the Gospel of Mark.  



The other prominent example would be this portion of John Chapter 8.  As we look at it, it does not fit well in the flow of the Gospel.  Namely, if you look, for example, at the end of Chapter 7, we have 7:52.  "They replied, 'Are you from Galilee to search?  And you will see that no prophet is to rise from Galilee.'"  



You go right from 7:52.  Then in Verse 12 of Chapter 8, "And Jesus spoke to them saying, 'I am the light of the world.'"  That's a smoother transition.  And this portion from 7:53, "They went each to his own home.  But Jesus went he to the Mount of Olives" is a bit of an insertion into the flow of narrative.  



The best evidence, though, is the fact that we have none of the earlier manuscripts of the Gospel of John.  Namely, the best Greek manuscripts from Third, Fourth, Fifth Century have this particular account.  This particular account came into the transmission process in the medieval period.  And so then it was included by some scribe along the way.  And then certainly by the time the Bible was translated into English, this was just considered part of the manuscript tradition.  



One of the things, though, we should realize is even though this account is clearly not part of the original Gospel of John -- namely, what the evangelist John wrote under inspiration of the Holy Spirit.  Nevertheless, it is possible that it was an incident from the life of Jesus that had been preserved.  And that somewhere along the line some scribe said, "This is an account from the life of Jesus.  It's not found in any of the gospels.  And yet, you know, it should be preserved somehow."  And then it was brought into the Gospel of John.  We can't discount that that is not possible.  



Plus the fact is the church has used it over centuries in teaching.  So we don't want to just simply take it out of the Gospel of John.  Because indeed, it's referenced many times by the church in its usage.  



So the best way -- and again, David, you ask:  How do I help people to understand this?  One is to assure them that there are so many manuscripts, we can say with confidence what our text is.  And that these minor changes that are the minor textual variations, none of them change any doctrine, whether Jesus is virgin born or whether he atoned for the sins of the world.  That he is true God, true man.  



All of these doctrines are clear from the text that we have.  But we also see that something like the ending of the Gospel of Mark or this particular account were not originally part of the textual tradition.  So they should be understood as something that came into the transmission process later.  



So they can be studied in light of -- like this account possibly reflecting an incident or recording an incident from the life of Jesus.  But that this was not part of the original Gospel of John.  



One thing, too, people will say, "Well, what about this business of casting the first stone?"  You know, this seems to be a wonderful teaching from Jesus.  Is this now lost?  



Well, certainly there's many places in scripture that talk about the importance of not judging others but rather be merciful.  And so this is not the only place we need to look, even though I know that many people like this particular text.  



You know, "He who is without sin can cast the first stone."  There's many places, though, where we have that same basic teaching of judge not lest you also be judged.  Namely, to be compassionate to others.  Because we, too, have sinned.  



So certainly, encourage your people, David, in understanding that our English translations, the modern ones, are using oftentimes the best textual evidence for the Greek text, Hebrew text, that we have.  And that's why sometimes this particular portion is bracketed.  Just to help people see that it wasn't originally part of the Gospel of John.  



And these are very infrequent.  The ending of Mark, the -- this particular account in the Gospel of John are really two of the big portions where there has been some questions raised and where these weren't originally part of the manuscript tradition.  But the rest of the manuscript tradition of the New Testament is very substantially supported.  And there aren't all sorts of questions.  But rather it's very solid, dependable.  So when we use in translation what's based upon the Greek text -- that's faithful to the Greek and Hebrew text, we have confidence that we are speaking and using the Word of God.  And certainly, I want you to have confidence in that.  
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>> Dr. Gieschen, here in LA I've encountered people who do not think of sin as a condition we inherit.  Does this Gospel address the question so that we can understand the nature of sin better?  


>>DR. CHARLES GIESCHEN:  Nick, this is one of these issues that the Lutheran Church has been a great voice on in helping people understand the scriptural teaching about sin.  That sin isn't only individual acts of transgression, you know, whether it be sins of omission or sins of commission like we speak of in confirmation class, but it is first and foremost a condition that we're in that manifests itself then in individual sins or transgressions.  Whether it's these things that we should do that we don't do or things that we do that we shouldn't do.  



So the whole business of sin is a condition is something that isn't taught universally within the Christian church.  And that the Lutheran Church has a very prominent position on.  And certainly in the reformation, that's something that is spoke of very clearly.  And Luther was among the advocates.  We think of his book "The Bondage of the Will."  What I would like to do is take you very quickly to the key portion in the Gospel of John but then back up and look at all of Jesus' teaching.  



In the Gospel of John, the place that I think this whole topic is especially addressed is in Chapter 8 where Jesus says in Verse 34 of Chapter 8, "Amen, Amen, I say to you, everyone who commits sin is a slave to sin."  This language of being a slave to sin is really a language of speaking about sin as a condition of enslavement.  Notice Jesus says everyone who commits sin is a slave to sin.  



So the focus -- the problem is not just individual sins that we commit.  But it's this condition.  He goes on and says, "The slave does not continue in the house forever.  But the Son continues forever.  So if the Son makes you free, you will be free indeed."  



Emphasizing that because we are in this condition of slavery to sin, we cannot free ourselves.  But the Son can free us.  The Son is the source of freedom from this bondage of sin.  



So let's back up and look at Jesus' broader teaching in the New Testament.  And I think this will help us in understanding some of the teaching that we have of Jesus from John.  



In Matthew, Mark and Luke there are some short pointed teachings of Jesus where he contrasts man and God to present sin as a condition corrupting all mankind.  For example, one of the assessments of humanity that Jesus makes is found in his response to the young ruler who called him good teacher.  Jesus responds "There is no one good but one.  That is God."  



Mark 10:18.  That not only says something about who Jesus is.  But it also says something about us.  There is no one good but God.  And that the rest of us are in this condition of ungoodness.  Of sinfulness.  Of slavery to sin.  



Without using the word sin here Jesus renders a very clear verdict about sins ongoing and thorough going corruption of man.  The dominion of evil over mankind is also unmistakable.  In Jesus teaching about the nature of the Father, he says -- and this is in Matthew Chapter 7, Verse 11 -- "If you therefore who are evil know how to give good gifts to your children, how much more will your Father who is in heaven give good things to those who ask him?"  



So again, that's saying if you who are evil, emphasizing that we have this basic sinful or evil nature or evil condition that we are in.  And we at some times will do things that are good.  How much more God, who is of his very nature, of his very essence good, holy, give good gifts to us?  



Jesus, however, does not understand this condition of man to be the result of God's creation.  It's very important.  God didn't create mankind this way.  He makes that clear in his discussion of divorce found in Matthew 19 as well as in Mark 10.  



Jesus clearly affirms that the hardness of heart that results in divorce did not exist from beginning.  That's not the way mankind were created to live together in marriage.  That would lead namely to divorce.  



From the beginning God created Adam for Eve.  United them together as one flesh.  And that's God's intention for marriage.  But it's because of sin coming into the picture in Genesis 3 that you have the challenges that come in marriage that lead, for example, Moses and -- to grant or allow divorce among Israelites.  In this interaction, Jesus implicitly affirms not only the historicity of Adam and Eve but also their responsibility for the sin that has corrupted his good creation.  



Other teachings of Jesus in the synoptic gospels reflect the truth that outward acts of sin are the result of the inward condition of sin.  Here, which of that prominent passage where Jesus says -- again this is Matthew 15:19 to 20 -- "Out of the heart come evil thoughts, murder, adultery, sexual immorality, theft, false witness, slander.  These are what define a person."  With these words Jesus is teaching that the source of our sinful deeds does not lie outside of us or outside of mankind.  It's not like "The devil made me do it" like you hear some people say.  But the source of that problem lies within us.  



As elsewhere in the scriptures, the referent of heart here is our being or ourself.  This teaching reflects the important conclusion found in Genesis shortly after the narrative of the fall and descend where sin came into the world and corrupted all of humanity.  And that's in Genesis 6:5.  "Every inclination of the thoughts of his heart were only evil continually."  Speaking of mankind there in Genesis 6.  



On another occasion Jesus traces the sinful actions to a sinful condition by using the analogy of the problem of the fruit of trees lying in the trees themselves.  Jesus says -- and this is in Matthew 7:16 -- "In every sound tree there is good fruit.  But the bad tree bears evil fruit."  The inward state of the sinful corruption inspite of outward appearances is especially evident in the judgement of the Pharisees that Jesus renders.  "You are like whitewash tombs which outwardly appear beautiful but within they are full of dead man's bones and all uncleanness."



Now, John's Gospel records again more teaching that simply re-enforces this basic understanding that we see from the other synoptic gospels.  The evangelist John at times uses the singular form of sin here than the plural sins when he's talking about sin as a cosmic or worldwide condition that impacts all of humanity.  



For example, John the Baptist in those familiar words we looked at earlier, Nick, when we were talking about the lamb of God says, "Behold the lamb of God who takes away the sin" -- singular -- "of the world."  



There John is reflecting the understanding.  John, the evangelist, reflects the understanding that sin is a condition that impacts the whole world.  John -- both the use of the singular as well as that -- the word "world" show the universal scope of sin as a condition.  



The universal need for a birth from God which Jesus talks about in his discussion with Nicodemus implies that a universal sinful condition is nothing less than spiritual death.  Remember that interaction, Nick, that Jesus had with Nicodemus.  "Unless somebody is born from above, he is not able to see the kingdom of God."



And certainly that's reinforced later in the Gospel of John, Chapter 6.  Jesus says in 6:44, "No one can come to me unless the Father who sent me draws him."  The understanding is that sin's grip is strong.  Man is bonded to sin.  Thus, he is dead in sin.  



This death sentence is the very one that was pronounced to Adam and Eve.  "The day you eat of it, you will surely die."  They spiritually died when they ate of it.  No longer were they in that kind of communion with God.  They hid from that holy God.  



The understanding of the sinful state as an inherited condition is implicitly expressed when Jesus is talking with Nicodemus.  "One who is born of flesh is flesh.  But the one born of Spirit is Spirit."  The understanding is sin passes through or is inherited as part of our generation from generation.  Namely flesh gives birth to flesh.  And from Adam we have that progress to all creation.  



And that is especially prominent in the proof -- the text that people go to is Romans 5 where you have this discussion "In Adam all sinned."  And that is used often as a very prominent passage in this discussion.  Here you have -- although Adam and Eve aren't mentioned by Jesus when he's talking with Nicodemus -- we would be remiss if we did not interpret this statement in its wider conicle context and understand flesh as signifying all humanity that have been born from Adam and Eve.  This understanding is affirmed later in the Gospel of John when Jesus mentioned that Satan has been a murderer from the beginning, John 8:44.  



Certainly pointing to Cain's slaying of Abel as the event that concretely demonstrates that sinful flesh gives birth to sinful flesh.  Adam's offspring shows his sinfulness in this kind of action.  



The fact that fellow Jews saw only some people and not all born in the slavery of sin is apparent in the denial of the need for freedom that we see in this dialogue that Jesus has in John Chapter 8.  Some people do not see themselves in slavery to sin.  So Jesus really is addressing that in John Chapter 8 and seeking to correct it.  



So it's especially then in this text that we began with, John Chapter 8, where Jesus brings this teaching to bear.  When he says, "Everyone who commits sin is a slave to sin."  The universal application of the truth that every person is a slave to sin without being freed by the Son is apparent in the contrast that Jesus sets up here.  As the Son and everyone else -- between the Son and everyone else, the Son is one who is free.  Everyone else is committing sin.  Thus, is a slave to sin.  



So it's only in the Son that you have freedom.  So by being joined to the Son, you then will be given this freedom.  This forgiveness of sin.  This payment that the Son wins for our sin, atonement that he wins for our sin.  



Furthermore, Jesus identifies those who are slaves to sin as of your father, the devil.  That's found in 8:44.  Boy, you talk about direct law.  You know, not something that we would think that we would say to our confirmation class or to some unbeliever of the father, the devil.  



But Jesus really heightens up the law here to try to wake them out of their false understanding that they aren't slaves to sin.  And he says, "Well, you know, when you have that kind of attitude, you really are of your father, the devil.  Because that is reflecting the rejection of the truth that I am trying to teach you."




Here, also, the cosmic or worldwide scope of the 

bondage of sin is emphasized in the Gospel of John when Jesus calls Satan the ruler of this world, John Chapter 12, Verse 31, whom he is now toppling.  One of the things that we see is that through being joined with Christ in faith, sin is no longer the dominion or the one that has control over us when we are in Christ.  



Even though we continue to struggle with it, nevertheless, now Christ is in control.  And he has given us the forgiveness of our sins.  So that in him we, as Paul says, are new creation.  



So the thing that we want to do, Nick, as we're teaching is to not downplay the nature of sin as a condition.  Because sometimes people think "My only problem is I, you know, do this little thing, do that little thing."  Well, that's just an outward symptom.  That's just like looking at a few of the outward problems.  When really there is -- you know, if one sees a particular manifestation of a disease, one has to go to what is causing that.  And certainly the cause is the condition of sin, the bondage of sin, that we are in.  



And that is not something that we can free ourselves with.  As Jesus says here, the Son is the one who makes us free.  We cannot be freed of that in and of ourselves.  But in Christ we're freed from the bondage of sin.  Because he is the one who has overcome sin and Satan in his life, death and resurrection.  He is the one who offers that freedom from the bondage of sin to us freely and graciously through faith in him.  



So by being joined to him, then we now are a new creation.  No longer is sin in control.  Now we struggle against it.  Now in Christ we live a new life.  And we recognize and confess when we do because of our fallen nature.  When we do fall and fail, we confess that.  And we, again, through Christ, through the new life that he empowers in us, through that baptismal life, we live this new life of love that Jesus talks about so prominently in his farewell discourse.  



So I hope that helps you understand both the condition of sin and how important it is to teach this.  But also how in Christ we are freed from the dominion of this sinful condition, even though we struggle with it all of our life until we are brought into Christ's presence.  
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>> One of the miracles that Jesus performs in the section of John we are discussing is healing the blind man in Chapter 9.  Does this Chapter have more to reveal than the simple telling of a physical miracle?  I'm wondering if Chapter 9 doesn't also teach something about spiritual sight.  


>>DR. CHARLES GIESCHEN:  Eric, I'm sure that you have in your context in New Jersey seen many people who, boy, intelligent, wonderful eyesight and yet don't believe and their lives are heading in a different direction.  One of what we would call spiritual blindness.  And indeed, there's a lot of irony to this chapter where you have one of the seven signs of Jesus recorded.  Namely, his healing of this blind man.  



Just to get the big picture of this chapter, it's interesting where you have a blind man who is given physical sight.  But more than that, Jesus then through the grace shown him, through the love shown him, draws him to spiritual sight.  And so that he sees not only with the naked eye but also with his spiritual eyes, with the eyes of faith.  And the irony is the ones who begin the chapter with such great physical eyesight.  Namely, the rulers of the synagogue, the Jewish authorities.  They are the ones who are seemed to be truly blind.  Because they reject not only Jesus doing this miracle but they reject him as the Son of Man, as the Savior of the world.  



So indeed, as you mentioned, Eric, there's a lot of irony here.  But it shows us that Jesus is certainly much concerned about not only renewing his creation physically but also spiritually.  There's a lot that can be said from this chapter of how Jesus draws people to himself.  By showing them mercy and love.  



We talked in a couple of the earlier chapters, Eric, about mission work and evangelism.  This is another chapter I think that just shows this concern for Jesus in reaching out one on one to someone and in showing them God's love in a very tangible way, planting that seed.  And then how that seed grows and matures and blossoms.  And as the Spirit works through that action, through those words to bring faith and to bring a union with Christ, a confession of who Jesus is.  



Remember, all of these chapters, as we talked about, are written that we may know that Jesus is the Christ and that we may believe that Jesus is the Christ, the Son of God, and have life in his name.  And we see that here in this chapter with Jesus healing the blind man.  



I would just like to highlight a couple of things where this emphasis not only on physical sight but spiritual sight is brought out.  First of all, you have after -- incidentally we just finished talking about this sin as a condition.  It's interesting that one of the things that the Jewish authorities believed that Jesus -- or believed that this blind man had had this defect, namely, being born blind, because something had been done that caused this.  



They did not see this as the result of his sinful condition but because of some individual transgression of his parents of he in his own person.  One of the things that just this section can help us with is Jesus' response to this where he says -- you have in Verse 3 "Jesus answered, 'It was not that this man sinned or that his parents but that the works of God might be manifest in him.'"  



I think this is so helpful just to give you an example from my parish ministry.  Very early in my parish ministry I had some wonderful members of our parish, very dedicated Christians, born with a child with Down syndrome.  And boy, you know, when something like that happens, parents always struggle.  You know, "Why did God allow this to happen?  Is there something that I did or didn't do when I was carrying this baby?" you know.  



And one of the things that we need to help parents that struggle with this kind of situation to see is this is not the result of a particular action that we did or didn't do in a case like this.  But it's a result of being fallen sinners.  Being in a sinful condition.  That sometimes obviously there can be complications in a pregnancy that lead to a miscarriage or that lead to Down syndrome.  And to help parents not -- to help parents not to doubt God's goodness and grace because of these kinds of challenges.  



Jesus says here "This happens so that the works of God might be manifest in him."  And this is a text that I've shared with some of these parents that have gone through this is that through this kind of situation, now they show God's grace and mercy as they love and care for this child.  In this case, a Down syndrome boy.  And that they grow in their understanding of God's compassion and love by this ministry and this caring and this service to this child.  And actually, that God's grace and mercy becomes even more visible in their life as parents because of this kind of challenge that they face.  



Now, getting back to this issue of blindness, it's interesting, shortly after Jesus heals this blind man, gives him physical sight, this miracle, then you have the authorities asking him "Then how were your eyes opened?"  How does this man answer?  He says, "The man called Jesus made clay and anointed my eyes and said to me 'Go to Siloam and wash.' And I went and washed and received my sight."  How does he identify Jesus?  This man, Jesus.  He is identifying Jesus just as some guy.  You don't see much spiritual sight here, even though he is physically seeing.  



But a little bit later when they keep on pressing him, the Jewish authorities do here, what does he say?  They say, "What do you say about him since he opened your eyes?"  The man now after he's reflected on the grace and mercy Jesus showed in healing him, he says, "He is a prophet."  You see here some spiritual sight.  You see the work of the Holy Spirit through this miracle.  Not only bringing physical sight but also some spiritual sight.  



"He is a prophet."  And we should see that that's a pretty bold confession in light of the fact that one of the Messianic hopes was that for a prophet like Moses.  Jesus is certainly more than a prophet.  But he is the one and great prophet whose word is the very words of God.  



You have then keeping the ongoing discussion with the Jewish leaders.  And they keep on pressing this blind man.  As you read this account, you see the interaction that goes on.  And finally after they press him some more, then the blind man makes an even bolder confession.  Again, we see the work of the Holy Spirit drawing this man not only to spiritual sight -- or physical sight as Jesus did but to spiritual sight.  Here, Verse 33.  "If this man were not from God, he could do nothing."  So he says Jesus is clearly from God because he has done this.  



Now, notice what happens to him after he makes this confession.  It says, "And they cast him out."  Here this man was in his spiritual home, the synagogue.  And he was confessing who Jesus is.  "He is certainly someone from God.  He's shown me this mercy."  What happens to him?  He's cast out of his spiritual home.  



Then what happens?  This is a beautiful Gospel account, Eric.  And it really is one that can be used very richly in preaching and teaching.  Because what happens?  Verse 35, "Jesus heard that they had cast him out and having found him" -- now, I would translate it "And after he had found him" -- "he said, 'Do you believe in the Son of Man?'"  So what does Jesus do?  



This man had been cast out of his spiritual home.  Jesus goes to him.  He finds him.  And what does he say?  "Do you believe in the Son of Man?"  Remember such an exalted title.  We've talked a lot about it already.  The Son of Man.  



And then what does the blind man answer?  "And who is he, sir, that I may believe in him?"  Now, remember he had never seen Jesus before.  This is the first time he is physically looking at the flesh and blood Jesus.  He had heard him.  But he hasn't seen him.  Now he is seeing him physically.  And Jesus says, "You have seen him and it is he who speaks to you."  



So now he sees him with his physical sight.  But more than that, the Holy Spirit works now also this faith that he was drawing him to.  And then it says in Verse 38 "Lord" -- he calls him Lord.  He calls him none other than Yahweh.  "Lord, I believe.  And he worshiped him."  



The fact that he acknowledged him as none other than Lord is shown by the fact that he worships him.  That Greek word ***pros kaneto means he took this posture of worship.  A Jew to worship Jesus is acknowledging that Jesus is none other than the Lord, Yahweh himself.  



Here we see the full spiritual sight that the Holy Spirit seeks to draw us to.  Acknowledging Jesus not only as the prophet, not only as a man from God, but none other as the Son of Man.  As none other than the Lord himself leading us to not only confess that but also to show it by bowing in worship.  



In this chapter I would say John is recording an actual historical event.  But more than that, he's also giving us a paradigm to understand what happens as the Spirit draws us to faith.  



Sometimes it means we have to take a stand that allows us -- that leads us to be cast out from our normal religious background.  Some of our friends reject us.  Our religious family rejects us.  Why?  Because we take a stand on who the true God is.  



Now, Eric, in your situation I'm sure you have some people that you're working with or that you have brought into your church where this has happened.  Where they've come out of other religions.  And when they've taken a stand to confess Christ, this is meant that they've had to leave their quote "spiritual home."  But because the Holy Spirit has brought them to spiritual sight, they have seen that Jesus is the true God.  And they have found in Jesus who has found them, they have found their true spiritual home.  



Notice that when that Jew who is blind but now saw not only physically but also spiritually worshiped Jesus, he was in the true church.  It wasn't the synagogue that was denying Jesus.  But the true church was found where Jesus was.  Where people then bowed down before the presence of the true God and worshiped him.  That was the sacred space.  That was worshiping the father in spirit and in truth that we talked about earlier.  



So this chapter is a wonderful paradigm for helping us to see how Jesus draws us -- draws people to spiritual sight.  And also how sometimes that causes a division from our former roots to the true religion, to the true Christian faith, which is at the feet of Jesus, confessing him and worshiping him.  
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>> We talked earlier about salvation only being through faith in Jesus.  Are there other passages in John that focus on him as the exclusive way of salvation?  


>> David, your question really is a good one for maybe just summarizing how prominent this theme is in the Gospel of John and for just reviewing some of these texts we've touched on here and there as we've gone through some of the chapters of the Gospel of John.  



Will you please remember that we started in Chapter 20 Verse 31 which emphasized that the whole Gospel was written so that people believe that Jesus is the Christ, the Son of God.  And already in Chapter 1, the prologue, you see that emphasis that faith in Jesus, believing in who he is, in his name.  Remember Chapter 1 Verse 12, "But to all who received him, who believe in his name, he gave power to become children of God."  



So the emphasis on believing in Jesus, believing in his name, is set already in the opening prologue and certainly then at the end of the Gospel in that summary statement about the purpose of the Gospel.  Those are like bookends emphasizing this theme that we see throughout the content of the Gospel.  



Let's highlight a couple of other places where this comes through.  You have -- in the end of the wedding of Cana you have this statement in Verse 11 of Chapter 2 "This the first of his signs Jesus did at Cana in Galilee and manifested his glory.  And his disciples believed in him."  So the emphasis on Jesus doing this sign with the result that faith is worked.  Again, the exclusive nature that one believes in Jesus as the exclusive means of salvation such as we hear in Acts.  There is no other name under heaven by which man shall be saved.  That comes across more clearly in Chapter 3 where we look at the Nicodemus narrative.  



Remember what it says in Chapter 3 Verse 15 right before that familiar Gospel in a nutshell of John 3:16?  In Verse 15 it says right after it discusses Moses lifting up his serpent, "So the Son of Man must be lifted up that whoever believes in him has eternal life."  



So the emphasis on whoever believes in him, eternal life results.  This is the exclusive nature.  Faith in Jesus brings union with Christ and eternal life.  And obviously that's followed up very nicely in John 3:16 "For God so loved the world that he gave his only Son that whoever believes in him should not perish but have eternal life."  



The inclusive nature of this exclusive means of salvation, God is reaching out to all the world.  But there is only one way -- there's an exclusivity to that salvation.  Namely, it's only through faith in Christ.  But it's offered to the whole world.  So it's a very inclusive Gospel, even though the Gospel is exclusively offered through faith in Jesus Christ.  



Another text just a little bit later in -- right after 3:16 you have 3:18, "He who believes in him is not condemned.  He who does not believe is condemned already."  Here we talk a little bit about the fact that the moment we believe, we move from death to life.  Here it talks about when we reject, we are already in that state of condemnation.  



And that really does add, David, a lot of urgency to each of our visits with unbelievers, to our witness to the unbelieving world.  Because we realize that it's not just at Judgement Day where this is affected.  But when people reject Jesus now, they already stand in this state of being condemned.  



And so it's so important to reach out, to take the opportunity, while before the return of Christ, before people face judgement, before they face eternal separation from God, to share the Gospel, which can soften hearts that are hardened against God and bring them to faith.  



So here the emphasis is on the crisis and the division that the Gospel causes.  Either in bringing people to faith or in -- if they reject, in pronouncing condemnation.  Which certainly, again, a person never is in -- remains in that condemned state if they are brought to faith.  You know, certainly we are in that condemned state until we're brought to faith.  



Going on, you have at the end of this chapter, Chapter 3, John writes "He who believes in the Son has eternal life and he does not" -- "he who does not obey the Son shall not see life but the wrath of God rest upon him."  Again, that contrast of where we stand on Jesus really puts us in this state of either being saved, having eternal life or being in that position of under the condemnation of God.  Why?  Because we remain in our sin.  



And God would have that all men be saved.  He reaches out to all.  But obviously there is the rejection by some.  And yet, we don't discount or diminish the power of the Gospel.  We realize that we continue to reach out with that.  



Remember from the examples in John.  Some people are brought to faith through the Holy Spirit very rapidly in some of these accounts.  Others like Nicodemus, years.  So we continue to proclaim the Gospel to the lost, trusting that that Word of God will not return to us void.  It will not return to the Lord void.  But will accomplish that.  And will bring many to salvation, even though we know that some will reject.  



Why are some saved and not others?  That's an unanswerable question.  We simply trust in the power of the Gospel and continue to speak it, continue to share it through both the spoken as well as the sacramental means.  



Another few passages that speak of this exclusivity of how we are saved through faith in Christ are found in Chapter 4.  We have Chapter 4 Verse 39.  You have many Samaritans from that city believed in him because of the woman's testimony.  So the woman's sharing of the Gospel brought faith.  



And you have then the result.  They said to the woman "It is no longer because of your words that we believe for we have heard for ourselves and we know that this is, indeed, the Savior of the world."  He is the Savior of the world.  The exclusive Savior of the world.  



Also you have in Chapter 5 Verse 24 that verse we went over earlier.  "Truly, truly, I say to you, he who hears my Word and believes him who sent me has eternal life.  He does not come into judgement but is passed from death to life."  That Jesus is that exclusive means of salvation.  When we believe in him, we have eternal life.  



Also in 6:40 you have Jesus in the bread of life discourse saying, "For this is the will of my Father, that everyone who sees the Son and believes in him should have eternal life and I will raise him up on the last day."  So everyone who sees the Son and believes in him.  



The emphasis obviously is not only being aware of Jesus, knowing of him, but believing, trusting in who he is.  Confessing him as Lord.  



Then in Chapter 7:31, again you have this emphasis.  7:31 reads like this:  "Yet many of the people believed him.  They said, 'When the Christ appears, will he do more signs than this one has done?'"  So the understanding that he is doing the very works of Yahweh.  And this led many people to believe in him as Yahweh himself.  



7:38.  Again, this language "He who believes in me as out of the scriptures has said out of his heart shall flow rivers of living water."  All these passages are emphasizing how our union with Christ is worked through the work of the Spirit creating faith, believing in him.  



So this language when Jesus talks later in the Gospel -- Dr. Lewis will talk about this, David, when he talks about the vine and the branches.  There's a living relationship.  A living union.  And that living union is described in terms of belief of faith, of being united with Christ.  Being in him.  And he in us.  



And certainly we emphasize how this has worked through the miracle of the Spirit, the birth from above, through water in the Spirit.  And it's nurtured through the Word of God and through his sacrament.  So that this faith, this organic living union with Christ, can be -- grow and mature and continue to be a live and vital part of our lives just as Jesus says in the vine and the branches, being attached to that vine so that through him we continue to have life.  



Probably one other passage that I might point to that stresses this was the one that we went over just a moment -- just in a former question when we went over original sin.  And we talked about sin is a condition.  Here in Chapter 8 Verse 24 you have this statement:  "I told you that you would die in your sins.  For you will die in your sins unless you believe that I am he."  So the understanding is if you don't believe in who I am and what I am bringing in salvation, Jesus says you will die in your sins.  But obviously when the Spirit works faith, then you will have eternal life.  



Again, that exclusive means of salvation through faith in Jesus Christ is very prominent in the Gospel of John.  Remember how our Reformation forefathers, our Lutheran forefathers, stressed that it is solely by grace through faith in Christ.  You know, that faith alone is very much of a clarion call.  



It's not by works but by faith that we are saved.  Boy, that's certainly brought out very wonderfully emphasizing God's grace.  Emphasizing how he gives us fully salvation and exclusively through Jesus Christ.  Through the Spirit worked faith in him.  
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>> Professor Gieschen, as you can no doubt imagine the rancher Christians in my part of the world identify strongly with Psalm 23, "The Lord is my shepherd."  In Chapter 10 of the Gospel of John Jesus says he is the good shepherd.  



Who is our shepherd, the Lord or Jesus?  And why does Jesus call himself the good shepherd?  


>>DR. CHARLES GIESCHEN:  Josh, you can understand some of the imagery that Jesus uses in this chapter better than some others probably because of being familiar with the agriculture and the herding that Jesus is talking about here in this chapter.  But one of the things that is very helpful to see is that when Jesus uses this language of himself as the shepherd, he is identifying himself very much as the Lord who is found in the Old Testament who identifies himself as the shepherd of his people Israel.  



So it's one of the reasons why certainly when we read the Old Testament, we should see when we talk about the Lord is our shepherd, we're not talking exclusively about the Father is our shepherd.  But rather the one true God who shows himself through the Son.  



And so there's a lot of continuity in terms of understanding some of the Old Testament language of the Lord as our shepherd with now seeing this very Lord incarnate, in flesh, as our shepherd.  The same kind of language used in the Old Testament Jesus draws on and identifies as applying to himself.  



Now, it's interesting that when people see and read Chapter 10, we have this language of Jesus as the shepherd and we as the sheep.  And how we hear his voice and follow him.  And how he is the good shepherd who lays down his life for the sheep.  



A lot of times people especially go to Psalm 23.  It's the one we're most familiar with, a beautiful psalm of David that so wonderfully describes how the Lord cares for our needs on a day-to-day basis.  



But actually one of the text that's probably a little more in Jesus' understanding or background as he was talking about himself as the good shepherd is Ezekiel 34, a prophetic chapter from a prophet that maybe we aren't reading every day.  But nevertheless, when you're teaching Bible class on this, Josh, definitely have this read in conjunction with John Chapter 10. 



I'll just highlight a few things from Ezekiel 34 that help you see the relationship between what Jesus is saying in John 10 with what the Lord announced through the prophet.  Incidentally one other point is Jesus is speaking this near the time of the feast of the dedication of the temple.  And Ezekiel 34 was actually one of the readings used in the dedication of the temple festival each year.  So people would have been familiar with it in this time of year.  



You have the Lord saying through the prophet Ezekiel, Chapter 34 -- he is very mad at what's going on in Israel.  And that the sheep such as the priests were not caring for -- or the shepherds, the priests, were not caring for his sheep, his people.  And so he says, "So they were scattered" -- this is Verse 5 -- "because there was no shepherd because" -- "and they became food for all of the wild beasts.  My sheep were scattered.  They wandered over all the hills.  On every hill my sheep were scattered all over the face of the earth with none to search and seek for them."  



So this is the Lord condemning those who are to be faithful shepherds or Israel and his people and guide and direct them in the way of Lord.  So what does he say he's going to do?  Verse 11 -- I'm skipping forward a little bit.  "For thus says the Lord God:  'Behold, I myself will search for my sheep and will seek them out.  As a shepherd seeks out his flock when some of his sheep have been scattered abroad so will I seek out my sheep.  I will rescue them from all of the places where they have been scattered on a day of clouds and thick darkness.'"



Now, look at what the Lord says.  "I'm going to come.  I'm not going to send any representatives.  I'm going to personally come.  And I'm going to be the shepherd for my people.  I'm going to gather them."  



Now you see how Jesus when he uses this kind of language is connecting with this prophetic promise that Yahweh would come and be the shepherd for his people.  Notice what the Lord says in Verse 15 of Chapter 34.  "I myself will be the shepherd of my sheep and I will make them lie down, says the Lord God."



And again, Verse 22.  "I will save my flock.  They will no longer be a prey.  I will judge between sheep and sheep.  I will set up over them one shepherd and my servant, David" -- that's a reference certainly to the Messiah -- "and he should feed them.  And he shall feed them and be their shepherd.  And I the Lord will be their God.  My servant, David shall be prince over there.  I the Lord have spoken."



So here as the Lord is speaking, he is talking about the fact that he himself will be their shepherd in the very form of the Davidic Messiah who'll be the shepherd of his people.  And how -- then Jesus really shows how this is being fulfilled in his ministry.  And how in his ministry he is Yahweh in the flesh.  



And how does he shepherd his people?  He comes and gathers them and he delivers them.  How does he deliver them so beautifully?  It's laid out in actually giving his life on behalf of the people.  



Now, one of the things that you see then in this language is when Jesus says, "I am the good shepherd" he's not just identifying himself loosely with the Lord in the Old Testament.  He is identifying himself as the Lord of the Old Testament.  As the one who promised "I will come and shepherd my people."



Another thing is the term that is translated good in Greek.  It's kalos.  It could be translated good but also noble.  



And I like the word noble actually.  I'm not trying to change all of the translations.  But I would like you to be sensitive to the fact that noble brings out a quality of what Jesus is stressing.  In the sense that he is not like a hireling.  He's not a shepherd who is like a hireling.  But he is a shepherd who owns the sheep and who cares so much for them that he gives his own life for them.  



When we talk as we do so often, when we're going through military conflicts in a country where we send soldiers over, we talk about the noble death that they die as they give their life on behalf of freedom.  As they sacrifice themselves for a cause to win freedom for others.  Well, that gives us some understanding of what Jesus is getting at when he uses the term noble shepherd.  His death is the ultimate noble death because he is giving his life on behalf of the whole world.  And he is serving the most noble of causes by redeeming all humanity from their sin.  And bringing freedom, true freedom, freedom from death, freedom from sins, consequences, eternal life.  



So Josh, as you're talking and teaching this in your parish, I think it's helpful for them to see both the relationship of the Old Testament background, not only Psalm 23 but also something like Ezekiel 34, and see that when Jesus announces this, he is really showing himself to be the fulfillment or the promise that the Lord would come and not just send an agent but actually come and be the shepherd of his people.  And how he shepherds them by being a noble shepherd, one who gave his life on behalf of all the world, on behalf of all of his sheep whom he created.  
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>> Please allow me to ask a follow-up question.  What does all this talk of Jesus as the good shepherd laying down his life on behalf of the sheep really mean?  So much of my preaching needs to carry illustrations from our rural life with animals.  How can I help members of our congregation understand the significance of Jesus' death in terms of a shepherd and sheep?  


>>DR. CHARLES GIESCHEN:  Josh, thanks for giving me the opportunity to talk a little bit more about this theme.  And I introduced it previously when we were talking about John the Baptist's announcement, the lamb of God who takes away the sins of the world.  And we touched on it a little bit in this last question that you asked.  But really it's such a wonderful theme.  And let's just highlight a couple of these passages.  



After Jesus has talked about himself as the exclusive means of salvation, he talks about entering through the gate.  "I am the gate."  That language is at the beginning of Chapter 10.  And he moves into this language of the good shepherd laying down his life.  



And this is in verse 11, "I am the good shepherd.  The good shepherd lays down his life on behalf of the sheep.  And he was a hireling and not a shepherd whose own the sheep are not.  He sees the wolf coming and leaves the sheep and flees.  And the wolf snatches and scatters them.  He flees because he is a hireling and cares nothing for the sheep.  I am the good shepherd.  I know my own and my own know me as the Father knows me and I know the Father.  And I lay down my life for the sheep." 



So twice in those verses, verse 11 and then again in verse 15, Jesus uses that language "I lay down my life on behalf of the sheep."  There the language is what we would call emphasizing the substitutionary atonement that Christ takes our place as our substitute.  



If I remember earlier when we were discussing this, we talked about the background for this in the day of atonement ritual or observance that was part of Israel's annual feast or festival schedule.  And how there were -- how there was this lamb that was sacrificed as well as this lamb that was the scapegoat.  And that these then were one of the ways or the way in which God atoned for the sin of his people, showed his mercy toward them.  And both of these, both the sacrifice as well as the scapegoat ritual had efficacy because they were grounded in what God would do through Christ bearing our sin and then being sacrificed at the cross.  



Really they are a foreshadowing or what we might call a type, a pattern, that reflects the ultimate reality that took place in Jesus as the lamb of God who takes away our sin and who actually is sacrificed for our sin.  And notice, the language is so much substitutionary.  He lays down his life on behalf or for, in the place of -- on behalf of his sheep.  In a sense, this very rich understanding of the one taking the place of the many is brought out here.  



Now, incidentally in John you do have this a little bit later in Chapter 11.  But I'll mention it right now.  Where you have Caiaphas, high priest, that year said to them -- this is Verse 49 in following of Chapter 11 of John.  He said to them "You know nothing at all.  You do not understand that it is expedient for you that one man should die for the people and that the whole nation should not perish.  He did not say this of his own accord but being high priest that year he prophesied that Jesus should die for the nation.  And not for the nation only but to gather into one the children of God who are scattered abroad."  



So John is showing how God used this statement by the high priest to really in a sense prophetically speak about the significance of Jesus who was about to die.  The significance of his death as being one dieing on behalf of the whole people and not just the nation Israel.  Notice how John explains this.  "Not for the nation only but to gather into one the children of God who are scattered abroad."  



So really this particular passage helps us to see how Jesus understood his death as a substitutionary atonement for the sins of the whole world and how John then is bringing out that teaching of Jesus as our substitute, Jesus as the one who is the payment in our place for our sin and for the sins of the whole world.  



Again, Josh, this is a way as when you're teaching about the condition of sin and the extent of sin, we see that in the justice of God, that sin cannot be just ignored.  God cannot just say, "Well, I love you so that's no big problem."



No, something needs to be done about that.  Namely in order to forgive sins, something has to be done to punish sins.  And here we see -- long before Jesus is actually crucified we see how he repeatedly taught and helped people understand the significance of his upcoming crucifixion.  So that once that crucifixion happened, once he was raised, people then would look at his teachings, his disciples would reflect upon his teaching and say, "Ah-ha, that's what Jesus was teaching."  The spirit would use the words that Jesus had spoken in order to help them understand now the significance of his death.  
And they would see that the significance of his death was that it was an atoning sacrifice, a substitutionary sacrifice, for them and for all of the sinners of the world.  



So in a sense all of this language that Jesus is -- and here again, a little bit later in Chapter 10 Jesus stresses that he was not the victim of just a political process where Pilate put him to death because Jewish authorities were asking for it.  But rather this was God's plan.  This was the Father's will for him.  This was something he did willingly.  



Notice how it's brought out so beautifully here in Chapter 10, Verse 16 and following.  Actually Verse 17.  "For this reason the Father loves me because I lay down my life that I may take it again."  Namely that he will rise.  He lays down his life.  Takes it up again.  



"No man takes it from me."  Jesus wasn't the victim of some other human circumstance.  But rather he submitted to this process because through it he would accomplish the salvation of the world.  "I have power to lay it down and I have power to take it again.  This charge I have received from the Father."  



In a sense, Josh, we could understand John Chapter 10 as Jesus' own funeral sermon.  Is Jesus in a sense preaching about his own death before it occurs so that we understand his death in light of what he has preached about it?  And it might be a way here teaching Bible class to help people see how Jesus is interpreting his death before it comes.  



He's interpreting it as the shepherd laying down his life, taking the place of his sheep, of sinners.  So that through that payment, through that perfect life, that unblemished lamb -- remember part of the day of atonement was that there would be an unblemished animal, a perfect animal.  That this is the once and for always.  



The letter to the Hebrews says the once and for all perfect sacrifice that atones for all of sins.  That he might be that perfect substitutionary payment for sins releasing us from the justice that is narrated.  Namely releasing us from the wrath of God that we merit because of our sins.  So that we can live in the freedom of forgiveness and the assurance of eternal life one through this Jesus, our good shepherd.  



Incidentally, one other thing when you're doing the parish work, this is such a comforting chapter for people.  One of their most favorite images of understanding the Lord is the picture of the Lord as our shepherd and this beautiful section that it ends with.  "My sheep hear my voice."  This is Verse 27 and following.  "I know them and they follow me.  And I give them eternal life, and they shall never parish.  No one can snatch them out of my hand.  My Father, who has given them to me, is greater than all.  And no one is able to snatch them out of my Father's hands.  I and the Father are one."  



I remember one time I was ministering to someone who was dieing.  And the doctor had come in and said, you know, "I can't do anything more for you.  You are in God's hands right now."  And one of the things I shared with her after the doctor had left is I shared this verse.  



And I said, "You know something?  You've always been in God's hands.  And he's cared for you in health and in sickness.  And no one, no disease, no problem, is able to take you out of God's hands.  You're in the hands of a loving shepherd who has laid down his life for you and who is giving you life.  Who is going to lead you through the valley of the shadow of death onto the joys of everlasting and resurrected life in him.  So nothing can take us out of his hands."  



As Paul says, "Nothing can separate us from the love of God."  This chapter can be a beautiful chapter that helps in your ministry to people who are going through struggles who maybe feel separated from God's love. 



Josh, you can help them to see that they are in the hands of a good shepherd who has already laid down his life for them and who'll never allow them to be taken out of his care.  
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>> Death is something that everyone confronts.  I think the narrative in John Chapter 11 about the death of Lazarus and his coming to life again is especially helpful to address the reality of death.  How may I help people see Jesus as the resurrection and the life through this narrative?  


>>DR. CHARLES GIESCHEN:  When we talk about the use of text for funerals or to minister to people who are dieing, just as I spoke about in the last question, certainly one of the chapters that's so vivid and is used very frequently both for ministry to people who are near death as well as for ministering to people who are grieving over those who have died is this chapter from John Chapter 11.  Namely, the death and resurrection or raising of Lazarus.  



It's because, you know, so often you have in this particular chapter little details about Jesus' love and compassion, about his ultimate sign or I should say the climax of the seven signs.  One would say that the ultimate sign in the Gospel of John is Jesus' own death.  It's the ultimate revelation of who he is.  



But in terms of the seven signs that he does, this is the climatic of those seven signs, the last of them.  And certainly it's because it shows his victory over death itself because he raises Lazarus.  That it -- in a sense it's ranked or positioned here as the seventh of these signs.  



You have this very interesting language.  We'll just touch on a few portions of the chapter as we look at it.  I think that will help you, David, in bringing out this theme of how Jesus is our resurrection.  He is our life.  



Because you have in here the language of Jesus' love for this family.  We know that they had provided health and care for him probably, a key place where he had lodged.  Mary and Martha probably had opened their home for Jesus to do teaching as well as to stay during his ministry.  And you have Verse 5 mention this "Jesus loved Martha and her sister and Lazarus."  



So when he heard that Lazarus was ill, one would think that he would have gone right away.  But again, in light of using this as an opportunity to show forth the glory of God, he knew that Lazarus in his divine foreknowledge would die and he would have an ultimate way of showing his glory by -- and also foreshadowing his own resurrection by raising Lazarus, bringing him out of the tomb.  



So he waits.  And then he gets the news that Lazarus has died.  And he points out that he actually has fallen asleep.  Verse 11 says, "And I go to wake him out of his sleep."  Jesus then emphasizes for a Christian, for someone who believes in him, physical death is really more -- can be characterized more as sleep.  It's not death in the ultimate way.  Namely, death in the biblical way is separation from God.  So physical death does not separate us from God.  But rather not believing separates us from God.  



You have then as the narrative goes on, he gets the announcement.  And he waits and goes.  And Lazarus had been in the tomb four days.  That, David, is to really -- you can bring this out in Bible class when you're teaching it.  The assurances -- he had been in the tomb a long enough period where he would certainly not have been able to -- if he had just fainted or something, he would have not been able to sustain himself.  The clear indication is he had died and he was beginning to decay.  And so he had been wrapped, placed in the tomb.  He was clearly dead.  This wasn't just some kind of resuscitation.  



Every once in a while you'll have higher critics saying that these miracles of Jesus were not true miracles.  And they try to point out some details that discount these being supernatural events.  Well, these kinds of details in the narrative are just affirming that this was not something that could be explained in some natural way.  That well, they thought he was dead so they put him in a tomb for a day and then Jesus called his name and then he really -- because he wasn't dead, he came out.  



No.  This is again affirming he's clearly physically dead.  And what Jesus did is clearly a miracle beyond normal explanation.  He did something only the author of life, the Creator could do.  Namely, by giving physical life again.  



You have then this interaction with Martha.  And notice how Jesus shows care and compassion.  Again, I would say this chapter could be a helpful model for your own pastoral ministry.  The way that Jesus interacts with people.  The compassion.  The identifying with people.  I found that as I got to know my sheep, my parishioners more, I saw them not as somehow detached people that I served in a professional way, I saw them much more as my family.  



And I saw when one died how I mourned with them as a family member mourns.  I had compassion for them as a brother or a sister as well as their pastor.  And certainly you see that with Jesus.  There's that chapter where it even mentioned that Jesus wept.  He knew what he would do in raising Lazarus.  Yet the reality of sin that brings physical death and mourning and hurt and pain weighed heavy on him as a true human being.  And he showed that in his emotions.  



And certainly you as a pastor will feel that when you see some of your spiritual children pass this earth.  Even though you know they are with Christ.  Even though you know they will celebrate in the resurrection on the last day, yet you miss their physical presence.  And you know how much more their spouse or their son, their daughter feel that kind of pain.  And you empathize with it.  You're able to then show the kind of concern and the kind of encouragement that you see Jesus doing here as a good shepherd with Mary and Martha.  



Jesus goes to her.  And he consoles -- in order to console her.  And then it says in Verse 21 "Martha said to Jesus, 'Lord, if you had been here, my brother would not have died.  And even now I know that whatever you ask from God, God will give you."  



We see the faith, the trust of Martha.  And Jesus said to her "Your brother will rise again."  And Martha said, "I know he will rise again in the resurrection at the last day."  Now she had been listening to Jesus' teaching.  She knew when this would happen.  So she wasn't anticipating the kind of event that would happen shortly.  But she certainly was still trusting in what Jesus would do in raising him on the last day.  



But Jesus says, "I am the resurrection and the life.  Who he believes in me though he die yet he shall live.  And whoever lives and believes in me shall never die.  Do you believe this?"  



So even before he does the miracle, he proclaims this Gospel and encourages her confession.  So you can see that her confession is based not on having seen but believing.  And you see this so often in the Gospel of John, especially in the doubting Thomas narrative that Dr. Lewis will talk about.  Blessed are those who believe without having seen.  And you see here she answers "Yes, Lord, I believe you are the Christ, the Son of God.  He who is coming into the world."  



When Jesus stresses this language, David, that directly relates to your question that "I am the resurrection and the life."  He is emphasizing that "I'm the resurrection and the life not just because I can raise Lazarus so that his heart is beating and his brain waves are going dead.  But I am the resurrection and the life because the moment Lazarus was brought to faith in me, he began an eternal life that is continuing even now as he rests in the tomb." And that will climax on the last day, even as Martha had talked about.  That he will be raised on the last day.  



So there Jesus is so nicely pointing out that there is this reality of physical death.  He even acknowledges it in these words as he says, "Though we die" -- he doesn't step over the challenge of physical death.  No, it's there.  But he says, "We live because life is communion with God."  So that life begins the moment we're brought to faith.  It continues beyond physical death.  And it certainly climaxes and goes on upon the resurrection on the last day.  



And so here you have Martha affirming her faith before this miracle is done that affirms that Jesus is not only the one who brings spiritual life and makes us alive in him but he's also the one who brings physical life back into a body.  A foreshadowing of what he will do for all of us on the last day.  And indeed, a wonderful foreshadowing of his own resurrection as he raises Lazarus from the tomb.  



Then you have this language, this dramatic interaction where Jesus calls Lazarus.  "Lazarus come out.  And the dead man came out.  And he said, 'Unbind him.'"  Here you see Jesus acting just as the Lord did in creation.  Let there be light.  And there was light.  He says, "Lazarus, come out."  And his word is a word that affects, which it says "Lazarus was brought to life again."



And here we see a miracle, a sign, that points to Jesus' identity as the Lord himself as Yahweh in human flesh.  As the very one who spoke the world into existence here speaks creation back into life.  He brings about a renewal of this creation as he raises the dead.  



And certainly here we see the great foreshadowing of what our risen Lord and Savior will do on the last day as he calls each of us who have died in him out from our tombs.  And as he raises us not just to a few more years as Lazarus was raised to, but to an eternal glory, even likened to his resurrected flesh and blood.  



Certainly, David, this could be a great text to help people to see that Jesus as the resurrection and the life who not only brings us from the death of our sin to life in him but who also raised our physical decayed body so that we may be whole once again even likened to Adam and Eve before the fall so that we may live in eternal communion with God forever.  



I hope and pray that the Lord blesses your sharing of this many times.  It's a very wonderful, rich and beautiful chapter to proclaim Christ as the source of life and the source of resurrection.  
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>> Professor Gieschen, I know Professor Lewis is about to lead our study so I want to thank you for all you've shared.  May I ask one additional question?  



According to my notes, at one point you said that the first half of John was about the signs that Jesus did.  It seems that Jesus regularly points people beyond these signs to his death.  Why would Jesus spend so much time teaching about his death before it occurs?  


>>DR. CHARLES GIESCHEN:  Nick, I'm glad you picked up on this theme because we've tried to stress it regularly.  In a sense, a lot of the teaching about Jesus' death happens not in the actual account, the passion account, in Chapters 18 and 19 of Jesus' death, but it happens in the earlier ministry of Jesus.  So by the time his death comes, he's laid all of the foundation for understanding it.  And so John simply then lays it out without a lot of interpretation, the event of Jesus' crucifixion, suffering and death and then his resurrection.  



In a sense, all of the material to understand the significance that this is God giving his life on behalf of humanity, this is the lamb that is atoning for all of the sin of the world, all of that kind of interpretation has been done through some of the earlier teaching of Jesus that John has recorded.  But it may be helpful just to back up a bit now that we've gone through almost half of the Gospel and just to reiterate two things.  One:  The structure of John.  And then two:  This theme of the death of Jesus.  



First of all, we've seen how John begins his Gospel with a prologue.  Namely the first 18 verses that introduce the major themes of the Gospel and especially emphasize the identity of Jesus as the Lord.  The Creator.  As the Word.  And also emphasize his true incarnation.  His becoming a man.  Being in flesh as Jesus.  



So at the other end of John you have an epilogue that caps off the Gospel.  So those are the bookends on the Gospel of John.  In the middle between 1:18 and Chapter 21, you have two major sections, the chapters we have been working through.  Especially Chapters 1 through 12.  They are sometimes called the Book of Signs that focus on some of the things that Jesus did and said that show his identity.  



And then we're moving -- Dr. Lewis will take us through what's often called the Book of Glory.  Namely the glorification of Jesus.  The revelation of Jesus at the cross through his death and then at his resurrection.  



So as we come to a climax of what we've been in, these chapters, the so-called Book of Signs, it's helpful to see how those signs have been pointing to Jesus and especially pointing to what he would do, his greatest work of all.  Namely his death, his sacrifice for the sins of the world.  We saw how this theme came across already at the beginning.  John the Baptist announced "Behold, the lamb of God who takes away the sin of the world."



Also, we saw how Jesus said in 1:51, it's recorded how "You will see greater signs than this.  You will see angels ascending and descending on the Son of Man."  That you will see the Son of Man in this position where he is joining earth and heaven, he is joining sinners with a holy God.  And that this is a foreshadowing of what he would do when he is lifted up on the cross.  



We saw again in Chapter 2 the wedding in Canaan.  Jesus says something rather interesting when his mother Mary says, "Hey, can you help these people out in their time of need?"  Namely with the lack of wine.  Jesus says, "My hour has not yet come."



This term "my hour" is a theme that's woven by Jesus in his earthly ministry.  John picks up on it and records it several times.  And it's the theme that the key hour of revelation, the key time that he shows his glory, he shows his identity as the Lord, is at his death.  



And we see that because if we trace this through some of his earlier miracles like the wedding at Cana are not the key hour of revelation.  The key hour of revelation happens as Jesus announces it in Chapter 12 as Dr. Lewis will talk about.  It happens in his crucifixion.  



In terms of seeing who God is, who the Son of Man is, we see it -- we see him like we've never seen him before.  In any previous theophany or manifestation of God in the Old Testament, any of the wonderful things seen by Isaiah or Ezekiel or Daniel, we see the ultimate revelation by not only seeing God in Christ but seeing God in Christ acting, doing something on behalf of the world.  Namely giving his life.  



So you see God like you've never seen him before in the history when you see him lifted up on the cross.  There is God opening his heart to the world and showing the world who he is by what he is doing for the world.  



And certainly, Nick, that's something to help people recognize.  Because sometimes people are always looking for a -- you know, a more lofty revelation.  They want -- you know, like some of these Jews did, they would have loved to have been able to follow Ezekiel and having the revelation of the heavenly throne room.  People want to be able to see God in his exalted being.  Well, there's no better, more clearer, wonderful revelation of God, who he is, his essence of love, than by looking at God on the cross.  



There we see who God is.  There we see his heart.  And pointing your people to that because whenever we have struggles or questions, who is our God?  What is he like?  How is he towards me as a sinful human being?  I can look to the cross and I can be assured of exactly who God is, exactly how he feels and how he loves me.  Because I look at what he has done for me.  



And I'm always assured inspite of the circumstances that may happen to me or my loved ones, my flock, I am assured of who God is.  And of his nature.  Of his love for me and for all humanity.  Because I see the revelation of God at the cross.  



So frequently -- and I'll just cite those passages for you.  You have in 7:30, John 7:30.  Again in 8:20.  Again in 12:23, this mention of "my hour."  And in 12:23 he says, "Now the hour has come for the Son of Man to be glorified."  So he's announcing "All of these earlier signs were just preparatory to help you understand who I am.  And now what I have come for is about to be unfolded to the world" or unveiled to the world, if you will.  



Remember, too, that this language, the Son of Man, calls to mind Daniel 7:13.  And there the Son of Man is enthroned in a great throne in the heavenly court.  And we see how Jesus is helping people understand more about the Son of Man.  That his actual throne is a cross.  And the way in which he delivers all of mankind is not through some kind of huge battle where he is the general.  But rather through the battle where he is the one who gives his life as a sacrifice.  That's where he conquers Satan.  And where he himself becomes once again the ruler of his creation.  Restores himself to that position that Satan had usurped.  



You have, too, this language frequently, as I mentioned -- I'll just emphasize it once again -- of Jesus teaching about his death by talking about himself being lifted up.  We talked about that in 3:14.  The Son of Man being lifted up.  Again in 8:28, "When the Son of Man is lifted up, you will know that I am he."  This is the revelation.  That "I am.  I am the one.  I am the great I am of the Old Testament."



You have that kind of language used again as Dr. Lewis will talk about in 12:32 and 34.  You also have this language of Jesus' death as a glorification.  Again, it's all grounded in that understanding of the suffering servant from Isaiah 52 and 53.  So him being glorified is him showing forth the identity of God.  



Just as people beheld the glory of God in the temple and tabernacle in the Old Testament.  Now they would behold the very glory of God.  The very presence of God in the flesh of Jesus, especially when that flesh is lifted up and is being sacrificed for the life of the world on the cross.  And that theme comes out in 7:39, as I mentioned.  Again in 8:54.  11:4.  12:23.  And then 13:31.  



So those texts in the first half of the Gospel all emphasize Jesus' death.  That's where he is lifted up.  That's where he is glorified.  



We also saw very much in the preparation for understanding his death in the good -- in the bread of life discourse.  Where we had "The bread of life which is given for the world is my flesh."  And how the flesh and blood that would be given and poured out, that's all an allusion to the sacrificial death.  Remember, Passover is focusing on the sacrifice of the lamb.  The lamb's blood is poured out.  And the lamb is eaten.  



Now, it's interesting in terms of the interpretation of the Lord's Supper.  Once the Lord's Supper is instituted, what is it that we eat?  Certainly it's the lamb.  It's the Son of God.  But the blood is not poured out.  The blood is life.  The blood is in the Lord's Supper actually drunk.  It's partaken of.  



We drink the blood of Christ because that's where life is.  And so you have this language linked to the death of Jesus.  And certainly then going onto where the death, the benefits of the death of Jesus, are offered in the new Christian Passover.  In the new covenant meal.  The Lord's Supper.  Where we partake of life by partaking of the true body and blood of Christ where life has been one for us through the blood that was shed, the body that was sacrificed, the flesh that was sacrificed.  



And again, we saw so wonderfully in Chapter 10, the good shepherd narrative, how Jesus really focuses and helps us in understanding his death by talking about it as the shepherd who lays down his life for the sheep.  There is irony there, isn't there?  We think of him as not only the shepherd but when he talks about laying down his life on behalf of the sheep, we see that the shepherd humbles himself to take the place of the sheep.  



He becomes the sacrificial lamb.  And so that irony really speaks of the Gospel of Christ's love.  He's the type of shepherd that serves us so much that he takes our place.  He is not only the shepherd, but he is the sacrificial lamb.  



All of this helps us then as we go into the second half of the Gospel.  Remember the focus of any gospel, Matthew, Mark, Luke or John, is on the passion narrative.  That's what is the dominant content of any gospel.  It's all about the death and resurrection of Christ.  And a lot of the earlier teaching simply helps us in understanding the significance of that.  



There were false teachers in the early church and still today that emphasize what's important about Jesus is his teaching.  Knowing what he's taught.  Knowing and following his ethics.  Boy, that's what brings salvation.  



In the ancient church they were called Gnostics, which comes from the Greek word for knowing.  And there are still Gnostics today.  Jesus is a wonderful ethical, teacher.  We may believe in him because of that.  But what the Gospels point us to is not just his teaching but what he did that -- what he did by giving his life is what saves us.  And that his teaching is about us understanding the significance of his death and his resurrection for us.  



So I hope that helps you, Nick, in teaching and emphasizing and cultivating this appreciation for the significance of Jesus' death and resurrection for our life and for our resurrection.  
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>> Which Mary was it who anointed Jesus with perfume at the dinner at Bethany?  Jesus said it was for his burial.  What exactly does that mean in and did Mary know what she was doing?  


>> PROFESSOR DAVID LEWIS:  Thank you for that question, Nick.  And that's a good question to ask as we look at the story of the anointing at Bethany.  Because it's interesting that both Matthew and Mark tell the same story.  But they don't tell us the name of the woman who anointed Jesus with the costly perfume.  



Well, in John 12 we see it very clear, Nick, that this woman is the woman we know to be Mary of Bethany.  This is Mary, the sister of Martha and Lazarus.  This is the same Mary in Luke 10 who is sitting at Jesus' fit while her sister was busy preparing dinner.  It's kind of interesting that here in John 12 we see the personality of the sisters is the same as we see in Luke 10.  Martha is here are at this dinner busy preparing the food.  And Mary again is at Jesus' feet.  Only this time she is not listening to him teach.  But she is adoring our Lord by anointing him with a very costly perfume.  And so this woman was Mary, the sister of Martha and Lazarus.  



Now, your question, Nick, is pretty good because it gives us a chance to talk about certain preconceptions that are kind of common in the church that people had about biblical stories that once we look at the Bible aren't exactly true.  For instance, I bet a lot of Americans when they think about the giving of the Ten Commandments think about the Cecil B DeMille movie and Charton Heston receiving the Ten Commandments on Mt. Sinai while the people of Israel below are worshipping the golden calf.  And if you look at Exodus 20, that is not the way it went down. 



So a lot of people when they talk about the woman who anointed Jesus think that this woman was actually Mary Magdalene.  In fact, I remember in my parish I had an interesting debate in Bible study with members who insisted this woman with Mary Magdalene because that's how it was portrayed in Franco Zeffirelli's "Jesus of Nazareth."  



When we actually look at the biblical text, we see this is not Mary of Magdalene.  She doesn't come into John until the resurrection story.  This is Mary, the sister of Lazarus.  But there is maybe some reason for the confusion. 

 

There are different ways the story is told.  And in Luke 7, Verse 36 through 50, Luke tells about a woman who was a known sinner who comes to Jesus during a dinner.  She anoints his feet with her tears and wipes his feet with her hair.  Here in John 1 we see Mary anoint Jesus' feet with perfume and wipe his feet with her hair. 



So people often assume that these are the same stories.  And they assume that woman in Luke, that sinner, was Mary Magdalene.  Well, when we compare the different Gospel accounts together, I think, Nick, that we find first that what John is talking about here in John 12 is a completely different story than the story of the sinful woman in John 7.  



The sinful woman anointed Jesus' feet with her tears.  But Mary anoints his feet with a costly perfume.  So they are not the same story.  But this is the same story as what Mark and Matthew both tell us about this anointing in Bethany.  



Well, there are some places now where we see that John actually supplements what the other Gospels tell us.  For instance, John tells us the name of the woman who anointed Jesus.  This was Mary the sister of Martha and Lazarus.  Also John tells us that Jesus' feet were anointed, too.  Matthew and Mark say she anointed their head.  



John also tells us how the fragrance of the perfume filled the room.  That's kind of an interesting note.  Nick, that seems to show that the person who tells us the story was actually an eyewitness who was there to remember how the perfume actually filled the room so that he remembers the smell of the fragrance when she anointed Jesus. 



John also tells us another interesting point that Judas Iscariot was the first person to actually complain about this.  And that when he did complain, his motive was not concern for the poor but his own greed.  John also gives us the historical chronology of when this took place because he tells us clearly that this was six days before the Passover.  



Well, Nick, if you were to compare all of the days, then this would place this dinner at Bethany on the Saturday before Palm Sunday.  Where actually it would have began probably Friday evening when the Jews began their day.  And so this may have been a dinner that took place Friday evening before Palm Sunday.  And very interesting then, this is one week before Jesus is dead and put into the ground.  And so when we talk about Jesus being anointed for his burial, it's very important that this is one week before Jesus is actually anointed for real and put into the ground.  



But John agrees with Matthew and Mark in these details.  This dinner took place at Bethany.  The perfume was very expensive, about 300 denari, which would be equivalent to a whole year's wage.  And thus, this is the reason that people complained.  That this should have been sold and given to the poor instead of used on Jesus.  



All four Gospels -- all three Gospels record that complaint.  But they also have Jesus defend the woman's action by saying "The poor you always have with you but you don't always have me."  Jesus accepts this act of worship from Mary.  And he defends what she does.  And both Matthew, Mark and John agree that he defends what she does because he says that she has anointed him for his burial.  



And Nick, that gets us to the other question you asked:  Well, what exactly does this mean?  What does it mean that she is anointing Jesus for his burial?  



Well, Jesus knows that he is going to die this next week.  When he goes into Jerusalem Palm Sunday, proclaimed openly as King, he knows that by the end of the week he will be crucified and that he will die.  And so he sees what Mary is doing for him as an active, very profound worship and adoration that she is taking this costly perfume and in anointing him, in worshipping him in this way.  She is actually getting him ready for his death and burial that are going to come within this very week.  This is why Jesus accepts this act of worship.  Because he knows what's really going on.  



Now, people wonder did Mary know what was going on?  Did she know that Jesus was going to die?  And so was she anointing him for his burial?  



Well, scholars disagree about that point, Nick.  I'm one of those who sometimes thinks we should give Mary the benefit of the doubt.  That all that time she spent at Jesus' feet, that she was one person who actually understood what his role of Messiah was about.  And she actually understood that he might die.  So she chose to take the opportunity to worship him in this very extravagant way.  



A lot of people think Mary, like the other disciples, didn't know everything.  So they would say that what Mary is doing is an act of worship that very prophetically refigures Jesus' death and burial that is to come.  



Well, Nick, I think we can take it either way.  Whether you want to go with me and think Mary has some understanding and is actually anointing Jesus with this purpose in mind or whether she doesn't know what she is doing but that Jesus knows that it is prophetic action of his death and burial to come, either way we have to respect the fact that what Mary does is a very profound and faithful act of worship for our Lord Jesus Christ.  And so she becomes a model for how we Christians should also worship and honor our King for what he has done for us.  
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>> Speaking of Jesus' death in John Chapter 12, Jesus talks about being glorified.  This seems to be a strange way to describe his crucifixion and death.  Could you discuss how Jesus' crucifixion is his glory and how then should this impact our lives as his disciples.


>>PROFESSOR DAVID LEWIS:  Yeah, David, that is kind of a strange concept for us to think of crucifixion as being glory when we think in worldly terms.  Of course, we would never think of death and especially such a horrible death as to die executed on the cross as being something that we would ever call glory or glorification.  But that's how Jesus speaks about it.  And you're good, David, to note that in John Chapter 12.  



Notice that this whole event is kicked off when some Greeks who were in Jerusalem probably to take part in the Passover celebration asked to see Jesus.  And when this happens, we never know whether Jesus talks to these men or not.  But when this happens, this is when Jesus does say, "The hour has come in order that the Son of Man would be glorified."  



This is how he speaks about his passion and death that he is going to be glorified.  But why would we call this glory?  And the answer to that question we've already seen in John's Gospel.  Why did Jesus come?  Well, he says he came to do his Father's work.  But what is his Father's work?  His Father's work is this:  Namely, that Jesus should be the Lamb of God who takes up -- who carries -- who takes away the sins of the world.  That Jesus should be lifted up as the serpent in the wilderness was lifted up.  And that through him the world would be saved.  That all who would believe in him would have eternal life.  



This was Jesus' most important work.  Not any of the miraculous signs that he's performed up to this point.  But his most important work was that he would go to the cross, perform his Father's will, die for the sins of the world that all people who believe in Jesus might be saved. 



And David, that is why he speaks of his death as glorification.  Because this is where he does his ultimate and greatest work of all recorded in the Gospel of John.  He does his Father's will.  He dies for us as people.  And for Jesus that was his glory.  



Jesus speaks about this more in John 12.  He unpacks it in this way:  He uses the allegory of a kernel of wheat.  Jesus says, "Amen, Amen, I say to you, unless a kernel of wheat after falling to the ground should die, it remains only itself.  But if it dies, it brings forth much fruit."  



This is then how Jesus sees his death.  When he dies beyond that death is the fact that his death will bring much fruit.  It will produce abundant life.  And there Jesus has in mind the salvation of the world and the salvation of the people that you'll be teaching and preaching.  



Jesus also talks about how in conjunction with his death the world will be judged and the prince of this world, Satan will be cast outside.  That in conjunction with his death, this world of sin and the devil who has authority over this world of sin, that this judgement is going to come to this world of sin.  And that the devil himself is going to be cast outside.  That he will lose his authority, especially over God's people, those who are called to faith.  



And so David, this is another point in which we can say that Jesus' death is glory.  Because that's where he wins this victory.  Also, Jesus says that when he is lifted up, he will draw all men to himself.  Universal salvation.  That it is when he's lifted up on the cross that he draws all men to himself.  Like these Greeks who have come to have an audience with him.  So Jesus would see that as his glory.  



And then finally, the ultimate sign of Jesus' obedience to his Father is that he gives up his life in this way.  Well, David, then you're right to have asked the question:  If this is Jesus' glory, what does this mean for us, his disciples?  



Well, here we see that Jesus does present himself to us as an example.  And we Lutherans, we're always very careful when we talk about Jesus being an example because we never want to get across to our people the idea that somehow we're saved because we live the way that Jesus lived and we do the things that Jesus did.  No.  We're saved because our Lord died to bear much fruit.  That he was lifted up to draw us to himself.  That Jesus is the one who saved us.  



Nevertheless, for those of us who are saved now, Jesus' life does become an example.  Now Jesus' life does become a pattern.  So reading at Verse 25 Jesus says, "The one who loves his life loses it.  But the one who hates his life in this world will guard it for eternal life.  And if anyone would serve me, let him follow me.  And where I am there also my servant will be.  If anyone serves me, the Father will honor him."  



And so this is how this applies to the life of the disciple.  It's not about salvation, David, but it is about discipleship.  It is about how we who are saved live before our Lord.  And to be a Christian means that we live the way of the cross, not the way of earthly glory.  Following Jesus means that we deny ourselves.  We no longer live for ourselves but we live for our Lord.  And that means that we as Christians live for one another and for our neighbor.  



To follow Jesus means self sacrifice, the same way he sacrificed himself.  That we sacrifice ourselves in service to one another.  And all of this is lived out when we certain one another and when we serve our Lord in the faith.  And the promise that Jesus gives us is that where he is, the one who serves him will also be.  And that the Father will honor the one who serves Jesus.  



And so Jesus' death as his glorification becomes an example for how we should live following the way of the cross.  Living lives of sacrifice and service to one another.  Knowing that as our Father has saved us, so he will honor us for the faithful lives that we live.  
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>> I have another question about Chapter 12.  And it's one I've wanted to ask someone for quite a while.  Is it God the Father who speaks in John 12:28?  And what is the purpose for this voice from heaven?  If everyone heard, then why didn't everyone believe in Jesus?  I would like to think that I would have.  


>>PROFESSOR DAVID LEWIS:  Yeah, David, you just hit upon one of the more interesting things in John 12.  And this is one of those really major things that I think a lot of people blow over when they read through the Gospel of John is that here is a place where we have a voice from heaven responding to Jesus' prayer.  And is this the voice of God the Father?  



Well, just to put this in context, Jesus after talking about his death being his glorification, nevertheless, we see that he also is very troubled by what he's going to have to go through.  And so in John Chapter 12 Verse 27 he says, "Now my soul is troubled.  And what should I say, 'Father, save me from this hour?'  That on account of this I came into this hour.  Father, glorify your name."  



Then in response to that prayer, David, we hear "There came a voice out of heaven.  And the voice says, 'Both I have glorified it and I will glorify it again.'"  



And who is this voice?  Now, commentators quibble about this.  Some people say this is what the rabbis would call the daughter of the voice or kind of this voice of God that would be used to communicate to people from heaven.  But I don't think we have to say that here about John.  I believe that this voice is the voice of God the Father responding to Jesus' prayer.  Jesus instead of saying, "Father, save me from this hour," he says, "Father, glorify your name."  And then the Father's voice from heaven says, "I glorified it and I will glorify it again." 



This is God the Father speaking to Jesus.  And if that's true, then this is, well, kind of a very interesting thing in John 12 to have God the Father actually breaking into the conversation as Jesus is talking about his impending death.  



Well, you know, this isn't the only time in the gospels where this has taken place.  We know from Matthew, Mark and Luke that God the Father spoke at Jesus' baptism identifying Jesus as his Son.  We also know from Matthew, Mark and Luke that God has spoke at the transfiguration to Peter, James and John, again, identifying Jesus as his Son and saying, "Listen to him."  



Well, John is now telling us about an event the synoptic gospels don't tell that this happens in the last week of Jesus' life in Jerusalem when he prays this prayer.  The Father's voice says, "I glorified it and I will glorify it again."  In other words, the Father answers Jesus' prayer.  Jesus says, "Glorify your name" and the Father promises that he will glorify his name.  



And of course, how is that going to happen?  Well, that's going to happen through Jesus being obedient going to his death.  And then after that going to the resurrection and, thus, bringing us our salvation.  



Now, why did this voice come from heaven?  Was it a response to Jesus' prayer?  Well, actually John tells us that it comes after the prayer.  But then Jesus later explains that this voice was not for his own benefit but it was for the benefit of the people who were there listening.  



And of course, David, that gets us then to the second half of your question.  Why don't those people hear God's voice and believe in Jesus?  In other words, we would certainly think that if we were there and if we heard a voice from heaven coming down in relationship to Jesus talking, that we would think that Jesus must be who he claims to be.  That he is the Son of God.  That he is the Messiah.  That we would put our faith in Jesus because we have the evidence of that voice.  



But instead we find that the people who are there, some say, "Well, it thundered."

Other people say it was an angel speaking to him.  But nobody but Jesus seems to know that it was the Father speaking to him.  



Nevertheless, Jesus says that this voice was not for his benefit but for their benefit.  In other words, the purpose of that voice was so that the people there would know that Jesus was the Son of God and that they would put their faith in him.  But David, as you notice, not all of them seem to have done that.  We would like to think that we would have.  But not everybody there does.  



And David, this brings us to one of the themes, one of the motifs, that we see over and over again in the Gospel of John.  And this is the motif of misunderstanding.  Now, David, what that means is that throughout the Gospel of John, as you've been studying it, you've seen those times where Jesus says something but the people he's talking to don't understand what he says.  And so they ask a question.  They say something dumb.  And then Jesus or sometimes the Gospel of John has to explain further what Jesus meant.  



Do you remember back in Chapter 2 after Jesus cleansed the temple when the elders come to him and ask for proof of his authority?  He says, "Destroy this temple and I will raise it in three days."  Now, they don't understand what Jesus means.  They think he's talking about the building.  But Jesus is talking about his body.  



So the Gospel of John goes on to explain to us that Jesus was not talking about the building but he was talking about his body and the resurrection.  And so misunderstanding leads to understanding.  



This happens again when Jesus is talking to Nicodemus.  Jesus tells Nicodemus "You must be born from above.  You must be born again."  And Nicodemus thinks that Jesus is talking about getting back into your mother's body and coming out again.  But that's not what Jesus is talking about.  Jesus explains that you must be born again of water and the Spirit.  In other words, you must be baptized.  Well, there's misunderstanding.  But that misunderstanding leads to greater understanding.  



This happens all through John's Gospel.  Remember in John 4 when Jesus is talking to the Samaritan woman and he talks about the living water that he can give her?  And she really thinks that Jesus is talking about literal water.  And she asks "Well, where is your bucket to draw the water?  And if this water will really never make me thirsty, give me some of this water."  Well, she doesn't understand that Jesus is not talking about water but about salvation.  But her misunderstanding leads to understanding.  



Well, the whole point of this in John's Gospel is that when we see people misunderstand the Gospel, it is to push us into understanding.  So that even if people in the story don't get it, we who are reading the Gospel understand.  So that, David, means that when you preach and teach on the Gospel of John, you can use these circumstances to push your people into greater understanding. 



And so the point then is this:  A voice from heaven comes and speaks and the people there don't understand what's going on.  But the real question, David, is:  Do you understand what's going on?  John is writing this Gospel so that you would understand that Jesus is the Son of God.  That he is doing his Father's will.  That when Jesus goes to the cross, the Father is glorifying his name.  



And so then, David, when you preach and teach to your people, you can use the misunderstanding here in John 12 to let them know that no, God did speak in response to Jesus' prayer.  And he spoke for our benefit.  So that we would be certain that this Jesus is the Christ, the Son of God.  And that when he goes to his death, it's to die according to his Father's will that death that will bring about the salvation of the world.  



And so, David, yes, it was the voice of the Father.  And David, I think the purpose for them not getting it is that we would get it.  And so the question, David, for you is:  Do you understand?  
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>> I recently watched a television documentary about the origins of Christianity.  One of the scholars there argued that the Gospel of John may have contributed to anti-Semitism in the western world once Christianity became the accepted religion.  The reason cited is that this Gospel pictures the Jews who do not believe in Jesus as rejecting the truth.  Saint John's explanation of the unbelief in Chapter 12 appears to be a strong indictment against the Jews.  But do passages like this necessarily result in anti-Semitism?  



How can we as Christians faithfully teach the truth of this passage from John's Gospel while still recognizing that anti-Semitism is evil, too?  


>>PROFESSOR DAVID LEWIS:  Well, Eric, you've just asked a very important question for us to consider as we read the gospels in our context today.  A really important question.  And I kind of wish you didn't ask it because now I have to answer it.  



But I've seen those shows, too, where in discussing the history of the early church, the history of Christianity or the origins of anti-Semitism, charges will be brought that the gospels actually contributed to this.  And so this is an issue that I think we need to be very careful of and very sensitive to as we preach and teach the Gospel of John.  Because again, many of our people will have friends that are Jewish.  We will have Jewish friends.  And we may have opportunities to share the Gospel with people who come from the Jewish faith or a Jewish background.  



So we should be very sensitive to the reality of anti-Semitism in the history of the western world and unfortunately also in the history of the Christian church.  This has really become an issue since the days of World War II.  And what came out full knowledge to the world about what took place in Germany with the extermination of many Jews there where the church realized that it had to consider again very carefully this issue and also become mindful of its own part in anti-Semitism and repent of that.  



Well, now the challenge is how can we remain sensitive to this issue but at the same time faithfully preach and teach what the Gospel of John tells us about Jesus Christ being the Messiah, the Son of God, being the Savior of the world, being the one and only Savior of the world?  And so that's kind of the problem right there, Eric.  That as we talk about this, we want to be very sensitive to the issue, to the fact of anti-Semitism.  But at the same time as Christians faithfully proclaim the Gospel not let the Gospel get watered down.  



So how do we speak to the issue of anti-Semitism?  And Eric, I think that actually we would go to the law.  Go to the Fifth Commandment which says, "You shall not murder." We Lutherans understand that in this way:  We should fear and love God.  That we do not hurt nor harm our neighbor in his body.  But help and befriend him in every bodily need.  



And now our neighbor, Eric, is not fellow believers, not just fellow Christians.  But our neighbor is everybody.  Jew, Atheist, Muslim, everyone who lives around us is our neighbor.  And it's our will that we may not murder.  More than that, that we actually love our neighbor and help to defend them in their bodily needs.  



So when it comes to speaking about anti-Semitism or any form of racism or any form of hatred for us as Christians, it really begins with the Fifth Commandment God has not given us permission to take human life.  And he hasn't even given us permission to hate people, even people who hate us.  



We as Christians are commanded to love our enemies.  To pray for those who persecute us.  To do good to those who despitefully use us.  So in keeping with God's will, we know that any form of anti-Semitism would be a sin against our Father.  And if we are guilty of that sin, that we know that we need to repent, confess that sin and turn again to the Gospel of Jesus Christ.  



And so Eric, this is really where we begin to defend, to speak against the issue, of anti-Semitism.  It doesn't so much have anything to do with the Gospel as much as it has to do with the law of God and what God has told us.  He wants us to love everyone, whether they are believers or not.  We're commanded to love them and to do good to them.  



Eric, what this means for an issue like anti-Semitism is that we as Christians ought to be the first person to stand up, if we ever see this going on.  We should be the first to confess this as sin, if we're guilty of it, to turn from it and then to stand and love our neighbor.  And if our neighbors are Jews who don't believe in Jesus, then we're to stand up for them and defend them in every bodily need.  



Well, this is how we respond to the issue of anti-Semitism.  Well, the issue now is that many have looked at the gospels, especially Matthew and John, and they feel that the gospels of Matthew and John have contributed somewhat to anti-Semitism.  One issue in the Gospel of John would be this:  As you know, Eric, that the word "Jew" is used throughout the Gospel in such a way as to denote not just descendents of Abraham but those Jews who do not believe in Jesus.  



And of course, these are pictured as the bad guys, as those who have rejected the truth.  Now, Eric, we can see how someone might easily take that as a stance by which to accuse the Jews that I know in my life of being -- well, these kind of Jews as being unbelievers, rejecters of Jesus.  And then maybe following up that attitude with the idea that it might be okay to hate these people.  It must be okay to persecute these people because look at them in the Gospel.  They are the ones who are Jesus' enemies.  They reject him. 

 

Well, here we can speak about how the church has been called to do its work in this world.  Jesus later will tell us in John "My kingdom is not of this world."  What that means is that the way Jesus works, the way the church works, is not the way the world works.  



If you remember David's question about Jesus' death being a glorification, well, there's a good example of how Jesus does not work the way the world works.  Jesus saves by dieing a horrible death.  That's how he saves.  The world doesn't work that way.  And so he's given it to us as Christians to proclaim his name.  



And this is how we do it.  We do his work by proclaiming salvation in the name of Jesus.  By forgiving sins.  By retaining sins.  We do not do this work by making use of violence or political power to force people to convert.  That's simply not the way it's been given to the church to do this.  We proclaim the Gospel and it's the Holy Spirit who converts.  That's the way we do it.  



And so if the church is ever tempted to use political power or violence to force other people to believe or if it's ever tempted to use those as a means to punish and persecute people who don't believe, then the church has gone out of line with the very way that Jesus works.  And whenever the church does that, we need to stop, confess our sins, repent and then turn back to the Gospel.  



Because this is how we operate in the world.  We proclaim the Gospel.  And many people will hear that and believe.  Many people will hear that and reject.  But it's not up to us to punish them or even hate them because they reject this word of Jesus Christ.  



That judgement is in God's hands.  And the Gospel of John several times makes it very clear that that judgment is going to be reckoned on the last day at the resurrection.  It's not our worry, our concern, to see that happen now.  It's simply our concern to confess, to proclaim the Gospel of Jesus Christ.  



Now, here of course is that other side of the issue.  In confessing the Gospel of Jesus Christ, part of that is confessing that Jesus is the one and only Savior that God has given to this world.  And that all people should believe in him, regardless of what religious background and non-religious background, they may have today.  



That means that when we are with our Jewish neighbors and friends, it does fall to us to proclaim Jesus as Messiah, Son of God and Savior to them.  See, this is the temptation:  As the church has become mindful of anti-Semitism, the temptation then is to take these clear passages in the Gospel and say, "Well we can't speak this way anymore because it would promote hatred of people who don't accept the Gospel."



Well, if you hate someone who doesn't accept the Gospel, you're breaking the Fifth Commandment.  And you don't have the right to do that.  But at the same time if you don't proclaim the Gospel faithfully, you're also sinning against your neighbor whose most important need is to hear about their Savior, Jesus.  



And so this becomes the challenge:  To balance these two issues.  To be very mindful of anti-Semitism and to keep ourselves from ever acting in that way.  To repent of it if we do.  At the same time to very boldly proclaim Jesus Christ as the Savior for everyone.  And is he still the Savior of the Jewish people as well as the non-Jewish people?  Well, yes, he is.  



Well, as we look at John's Gospel, we see John write about this issue in Verse 37 as kind of a conclusion to Jesus' ministry.  It says, "These many signs he did before them.  But they did not believe in him in order that the word of Isaiah might be fulfilled which said, 'Lord, who has believed our report?'  And to whom has the Lord -- the arm of the Lord been revealed?"



"On account of this they were not able to believe because, again, Isaiah said, 'He is blinded" -- 'He has blinded their eyes and hardened their hearts in order that their eyes would not see and their hearts would not understand that they would be saved and I would heal them.'  These things Isaiah said because he saw his glory and he spoke concerning him."  



Well, is this anti-Semitism here?  Not really for a couple of reasons.  No. 1, to say that the Gospel of John would be anti-Semitic would be an anachronism.  I hope I pronounced that right.  An anachronism would be something that's out of time.  



Anti-Semitism is something that developed much later in the history of the world.  But John, when he wrote, he was a Jew writing a Jewish book for Jewish Christians and Gentile Christians.  And he was talking about a struggle that was going on within Palestinian Judaism.  Historically Christianity arose out of Judaism.  And so what he's talking about here is not so much the Jews as a people but about the Jews who rejected Jesus.  



And John in speaking this way speaks exactly the same way as the Old Testament prophets spoke.  Because all throughout the Old Testament and into the New Testament many of God's people rejected him, worshiped false gods, did not accept his prophets or his Word.  This was an ongoing theme.  And so it is true in John's Gospel that the Lord came and the people did not accept their Lord.  



Now, is this a reason for anti-Semitism?  Is that the right application to say that Jews are horrible people?  I don't think so.  The right application here, Eric, would be this:  That what John says as a warning to us as God's people today.  In other words, we don't apply this today by saying Jews are evil.  We apply this today by saying it is possible for people within God's church to fall away.  And that we should be very careful that we don't do that.  We should be mindful of our own selves.  That after receiving the Gospel, we don't turn and reject it.  



And so I would say that the application of this today does not speak about what's going on in Judaism but what's going on within Christianity when many Christians are turning away from the truth, turning away from God's word and turning away from the Gospel.  Today this is how this would be fulfilled.  



You see, for us, Jews who have never believed in Jesus, they are part of our mission field.  But in the church when people turn away from the Gospel, something more serious is going on.  And I think this is really where this passage applies.  



Because when we look at John's Gospel, the malady, the problem, that John is addressing, is not Jews.  The problem that John is addressing is what he will later call in John 20 Verse 27 apistos.  That's the Greek word for unbelief or unfaithfulness.  



Remember Thomas?  We haven't gotten there yet.  But Thomas won't believe the report that Jesus rose from the dead until he sees Jesus.  He demands the evidence of Jesus' body.  When Jesus presents himself to Thomas, he will tell Thomas "Stop being unbelieving but believing."



The malady, the problem, that John's Gospel addresses is the sin of unbelief.  And of course, this sin is not just present among the Jews.  It's present among everyone who does not believe in Jesus Christ.  



It's even present in the church when many turn away from the true and proper confession.  That's the problem John addresses.  That's the problem he wants to overcome in his Gospel is that those who do not believe would believe.  That those who believe, that our faith would be all the more strong and secure.  So that we then would go about our mission of proclaiming Jesus Christ to this fallen world, to this world for whom our Lord and Savior has died.  And this is the reason for John's Gospel.  



So Eric, when looking again at your question, I think we, again, need to be very careful that we never give way to hate of anybody in our life.  Even those who hate us because we're Christian.  We're commanded to love them.  And that would include people of the Jewish faith and people of the Jewish race.  There is no room for anti-Semitism in Christianity.  



At the same time as we proclaim the Gospel of Jesus Christ, the Gospel is very clear that Jesus is the Son of God.  He is the one and only Savior sent from heaven to redeem us.  And we're not being hateful when we point people to that Savior.  



It's a very difficult question that you've asked, Eric.  And I hope that my answer has made you and others a little more sensitive to this issue as we try to faithfully serve our Lord and proclaim the Gospel in this day and age.  
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>> Our talk about belief and unbelief leaves me to want to ask a related question.  Jesus' words in John 12:44 through 50 and later in John 14:6 through 7 seems to show people will either believe in and him and be saved or reject him and be condemned and there are no other options.  John's Gospel talks this way quite a bit so there doesn't seem to be any room for religious pluralism at all in John's Gospel. 

 

Could you discuss how the theology of this Gospel should impact our ministry in America today where pluralism abounds?  


>>PROFESSOR DAVID LEWIS:  Josh, that's a really good question and it's a good follow-up to the question that Eric asked.  Because really in a lot of ways this issue piggybacks in the issue of anti-Semitism and how we as Christians are to faithfully preach the Gospel in such times.  



Well, let me introduce my answer first, Josh, by talking about the various theories about the relationship between the world religions today.  As you know, Josh, we live in the context where not everybody is Christian anymore.  So not only do we have the many different Christian denominations and some of these pseudo Christian cults that have come about here in the United States, but now more and more we have representatives of the world religions.  Jews, Muslims.  But even more now Hindus, Buddhists.  And this is the context now where we as Christians proclaim Jesus Christ where there's so many varying opinions about how to worship God and how to do religion. 



Well, there's three main theories that speak to this.  One theory would be the theory of exclusivism.  That would look at all of the world religions and say there is only one true religion.  And Christianity has traditionally been an exclusivist religion proclaiming that Jesus is the one and only Savior.  



A second theory, though, is the theory of inclusivism.  And inclusivism would proclaim there is truth in every religion.  Now, there are some Christian inclusivists who would argue that Christianity is the most true religion and Jesus is, indeed, the Son of God.  But at the same time they would look at the other world religions but they would say, nevertheless, there are truths in these other religions, as well.  



And we as Christians need to respect that.  And very much of the theology of Roman Catholicism these days is very inclusive, 

Confessing that our church is the true church; that Jesus is the Son of God.  Nevertheless, there is truth in the other world religions, as well.  



And then finally the question that you asked about, Josh, was pluralism.  Pluralism would be the theory that basically every religion is equally true and valid in its own right.  And therefore, Christianity is no better or no worse than any other religious expression that people have.  And of course, this is the issue that we're dealing with.  Because then when we speak in pluralism, we can speak actually a little more detail.  And we can actually distinguish two aspects of pluralism.  



Now, one aspect of pluralism, Josh, would be pluralism is a political or social construct.  And what do I mean by that?  Well, this is pluralism where it is a system of society, of government.  Where the government does not establish a religion and the government does not officially prefer one religion to another.  



People of different religions are free to live and worship as they please.  And no one religion can have authority over any of the others.  And well, Josh, this is the system we have because of our first amendment to the US Constitution.  The government does not have the right to establish religion.  Therefore, we have the society today where there are always many different people of many different faiths living and working together in the same place.  Well, this would be pluralism as a political reality.  And well, like it or not, this is the reality in which we as Christians in the United States today live and also teach and preach the Gospel of John.  



Now, there's the other aspect of pluralism, which we cannot agree with.  And this would be pluralism as a theological or a philosophical construct.  And what I mean by this is, this is that idea that every religion is equally true and valid.  That they are all equal ways of worshipping God, of coming to God.  And that Christianity is no better or no worse than any other expression of faith.  



Well, here is where the Gospel of John as you noted, Josh, is very, very clear.  That Jesus is the one unique Savior of mankind.  He is the Son of God.  He is the one who reveals the Father.  And unless you have faith in Jesus, you can't know God.  



John is very clear about that.  John is very clear that you either believe in Jesus and have life or you don't believe in Jesus and you are condemned.  John is very clear about that.  So much so that this Gospel not only has been attacked as being anti-Semitic.  But it's being attacked as being anti-puristic or anti-religious.  



There are some people that say the Gospel of John is not a helpful document for Christians anymore because it speaks so clearly against this pluralism.  And Josh, this is a temptation we have as Christians today is many Christians go along with the pluralism.  And then the main danger of that is that then we confess Jesus just a little less boldly.  We feel a little less the responsibility and the need to share Jesus to those who don't know him.  



And so Josh, I hope that you and the others can see the very profound danger that exists when we adopt that pluralistic philosophy and just have the attitude that we're all the same.  "It doesn't matter if I tell my neighbor about Jesus Christ or not."  That's a very dangerous place to be.  And the Gospel of John applies today because it really helps us not to fall into that trap by making it so clear that Jesus is the only one who reveals to us God.  And that you either believe in him or you don't believe in him.  



So looking at John 12 that you've referenced, here we have Jesus.  And interestingly, Josh, this is Jesus' last statement in John, in his public ministry to the people of Israel.  Jesus cries out and he said, "Whoever believes in me does not believe in me but believes in the one who sent me."  In other words, when you believe in Jesus, then you believe in God the Father.  



"And the one who beholds me, beholds the one who sent me."  That's very radical that when we behold Jesus, then we behold God the Father, as well.  "I am the light -- "I came as light for the world in order that all who believe in me would not remain in the darkness.  And if anyone hears my spoken word and does not keep it, I do not judge him.  For I did not come to judge the world.  But I came to save the world.  The one who rejects me and does not receive my spoken word has his judgment.  The word which I have spoken will judge him on the last day."  



This passage is very key for a couple of reasons, Josh.  First we see here as you noted that very clear either/or salvation.  You either believe in Jesus and you're in the light or you don't believe in Jesus and you're in the darkness.  But notice where Jesus speaks about the judgment taking place for those who don't receive the Gospel.  



He says that judgement takes place on the last day.  And that kind of gives us Christians a very clear perspective of what we're to be doing right now in this time and place.  We are to be proclaiming Jesus Christ to even those who don't believe in him because we know as long as they are alive, there is a chance they might believe in him.  We can't buy into pluralism because that would make our profession of the Gospel all the less bold and profound.  Therefore, we have to be very clear, even as John is clear. 



Now, Josh, you also referenced what Jesus says in John 14, Verse 6 and 7.  Jesus said to Thomas "I am the way, the truth and the life.  No one comes to the Father except through me.  If you knew me, then you knew my" -- "then you knew my Father.  And from now on you know him and you have seen him."  



Well, just to note after Dr. Gieschen's discussion of these ***ego eme, "I am" statements, this is now the sixth I am statement in John's Gospel.  Jesus says, "I am the way, the truth and the life."  That's the metaphor.  Jesus is the way, the truth and the life.  And then in the next statement he unpacks what that means.  "No one comes to the Father except through me."



And so Josh, there we have it very clear.  Jesus is the only way.  And you either believe in him or you don't.  There is no room for pluralism in John's Gospel.  And so that's why there's really no room for pluralism in the church's confession.  



Now, note I'm not speaking about the political reality of where we are.  I value very much the freedom we have.  And therefore, the freedom that other people have to worship as they choose.  Part of this freedom is that it gives us as Christians the freedom to witness to Jesus Christ.  



At the same time, we also know going back to the last question that we don't use political power or violence or force to make people become Christian.  We simply proclaim the Gospel.  But to keep it clear, we have to say it as John did.  Basically that Jesus is the one unique Savior.  He's the only Savior.  The only way to God the Father.  And if you believe him, you have salvation.  If you do not, then you are condemned.  



Well, this is a very strong message that the Gospel of John gives us is what I call this either/or soteriology.  Either/or salvation.  The application of John's message speaks against pluralism as a theological or philosophical construct.  Because it says that God the Father has revealed himself through his Son Jesus Christ.  



John's Gospel says you cannot know God except through faith in Jesus Christ.  John's Gospel says that there are two kinds of people in this world, my friend.  There are those who believe in Jesus and there are those who don't.  And all through John's Gospel this becomes clear.  



John Chapter 3, "For God so loved the world that he gave his only Son that whoever believes in him should not perish but have eternal life.  For God's Son did not come into the world to condemn the world but the world might be saved through him.  Whoever believes is not condemned.  But whoever does not believe has been condemned already."  Very clear.  And I can understand why this would be very troublesome to us as Christians.  That this is the way it is.  Everybody rises or falls at the name of Jesus and how they receive the Gospel of Jesus.  



Well, Josh, I would say that rather than ever let this give way to hatred or bitterness or animosity to those who reject the Gospel, what we need to do instead is very boldly confess Jesus Christ not just as our Savior but as the Savior of the world that John presents him as.  And this becomes a motivation for us as Christians to really take evangelism, mission, clear teaching and clear preaching of the Gospel seriously.  



And Josh, you as a leader of a congregation, as someone has been put to teach and to preach this message, I hope that you take to heart how we have to boldly speak against the pluralism of this age.  And not let ourselves give in so that we would not proclaim Jesus as clearly and boldly but all the more that you would see the great urgency that we have in this time to really boldly and clearly proclaim Jesus not only as our Savior but as the Savior of this whole world that others would hear and believe in him, as well.  
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>> Say, before we move past Chapter 13, I have another question I've always wanted to ask:  Why is there no mention of the institution of the Lord's Supper at Jesus' Passover meal in John?  


>>PROFESSOR DAVID LEWIS:  David, it's interesting that you take note of the fact that when we do get to the Last Supper in the Gospel of John, we never actually hear about the supper itself.  We never especially hear about the institution of the Lord's Supper, which is one of those things that we expect to hear when Jesus is with his disciples on that Passover meal.  We hear about it in Matthew, Mark and Luke.  But the Gospel of John does not mention the institution of the Lord's Supper on the night that Jesus was betrayed.  



Now, what's the reason for this?  Well, one theory about the Gospel of John is that it was written to supplement the first three gospels.  The idea was is that Matthew, Mark and Luke had already been written.  Had already been received by the church.  Had already been used by the church.  And that the Gospel of John was written knowing that these gospels were there.  And so in so many ways, the Gospel of John was written to supplement what the first three gospels tell about the story of Jesus.  



And we see this all through the Gospel of John.  We hear more about Jesus' ministry in Jerusalem and the Gospel of -- in the Gospel of John.  More than the synoptics ever tell us.  How Jesus went to the Jerusalem for the Feast of Tabernacles, for instance, in John 7.  We hear of certain miracles that the other gospels don't tell us about.  The healing of the man born blind.  The raising of Lazarus.  The changing of water to wine.  John supplements the other gospels by filling in more details.  



And so the one thing that we do find out about in John 13 is the story of how Jesus washed his disciples' feet to set an example before them about Christian life and service.  The other gospels don't tell of that.  So John's Gospel supplements their accounts by telling us this very important event that took place in that Passover meal.  



So John doesn't tell us about the Lord's Supper in John Chapter 13.  But does that mean that John doesn't talk about the Lord's Supper anywhere else in the Gospel?  Well, this is a place where a lot of people debate and disagree.  John doesn't tell us about the institution of baptism or the institution of the Lord's Supper.  However, many scholars read John's Gospel and we think that there are places, however, where we see very clearly baptism and the Lord's Supper.  



For instance, if you recall Dr. Gieschen's treatment of John Chapter 3, Jesus speaks about being born from above, born again.  And he clarifies that this is being born of water and the Spirit.  Many interpreters see this as a direct reference to baptism in John's Gospel.  So that even if Jesus never institutes baptism in this Gospel, we see baptism very clearly in John Chapter 3.  And then when we go on in Chapter 3, we find out that Jesus and his disciples were baptizing people.  This it seems very clear that baptism is being referred to there in Chapter 3.  



Well, I'm of the opinion that John Chapter 3 does clearly refer to baptism.  There are other people who would debate that point.  Some people even wonder if John Chapter 9, the healing of the man born blind, is also another reference to baptism.  Very interestingly in the early church, many baptism frescoes in church are depicted that saying in John Chapter 9 of the man born blind washing his eyes in the pool of Siloam and they made a reference that that tied into baptism.  



So maybe John is referring to baptism in Chapter 9.  Now, as far as the Lord's Supper, remember, again, Dr. Gieschen's treatment of John Chapter 6.  How many Lutherans see the Lord's Supper there when Jesus speaks to the people about eating his body and drinking his blood.  



Many Lutherans would disagree with that interpretation.  But many people, including me, see that as a clear reference to the Lord's Supper.  So again, it's not that Jesus actually institutes the Lord's Supper in John's Gospel.  I think John assumes that everybody knows about these things.  But the Lord's Supper is told and given in a different way in John Chapter 6.  



And so some interpreters then would wonder if there might be a reference to the Eucharist in John 2 when Jesus changes the water to wine.  Some people think there might be a reference to Eucharist in John 21 when Jesus feeds his disciples breakfast after they've been fishing.  



Now, to be very honest, not even every Lutheran interpreter would agree with these points.  There are many people who would say there is no baptism in John 3.  There is no Lord's Supper in John 6.  Just as there are other interpreters that would say John 3 clearly refers to baptism.  John 6 clearly refers to the Lord's Supper.  And just to let you know, there's a lot of debate on the issues.  and as you read through the various commentaries, you'll see diverse opinions of the various people reading these texts.  



Well, I put myself in a camp of seeing baptism clearly reflected in John 3 and the Lord's Supper clearly reflected in John 6.  So when John gets to Chapter 13, he doesn't tell us about the institution of the Lord's Supper again because instead, he wants to focus our attention upon this event of Jesus washing his disciples' feet.  And then just to let you know that a lot of the ways that people approach John, whether they see baptism or the Lord's Supper here or not, often depends upon their own understanding of the sacraments.  



In other words, this is the trend:  Sacramental theologians tend to see the sacraments in John and non-sacramental theologians tend not to see the sacraments in John.  So if you read the commentary on John by Dr. Ray Brown, who is a Roman Catholic, he sees baptism in John 3 and in John 9.  He sees the Lord's Supper in John 6 and in John 21.  DA Carson, who comes from a Reform tradition, he would pull away from the sacramental interpretation of these passages.  



And so just to be warned as you read up on the Gospel of John, you will see various interpretations coming from various people.  And very often our presuppositions are very important in determining how people read these passages, whether or not they see the sacraments or not.  But again, John 13 wants to focus our attention upon what Jesus does in washing his disciples' feet. 
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>> I have a question for Chapter 13, also.  What did it mean when Jesus washed his disciples' feet especially in light of their culture and traditions?  Could you then discuss what this example means for us today?  I know this is talking about more than just washing feet, right?  



I have a good friend who grew up in a Wesleyan church.  And she describes this custom as being a part of their practice at various times throughout the church year.  Is this a valuable practice?  


>>PROFESSOR DAVID LEWIS:  Nick, it's very interesting that you mention your friend who grew up in a Wesleyan church.  In the congregation where I served in Carson City, I had some members who were former Wesleyan Methodists.  And they would on Maundy Thursday reminisce and even complain about the fact that we as Lutherans didn't do the feet washing.  And that was such an important part of their tradition as they grew up.  



I also have a friend that's Eastern Orthodox and he has told me that in some Eastern Orthodox communities, the washing of the feet is a common ritual, as well.  That on Maundy Thursday, the priest goes through the congregational members and washes their feet as Jesus did the disciples.  So it's very interesting that there are some Christian traditions where this is still practiced the way it is.  



Well, what is going on with this washing of the feet, this event that John tells us that the other Gospels don't tell us about?  Well, the cultural background for this -- and this makes sense -- people in Palestine tended to wear sandals.  And if you wear sandals, your feet are going to get very dirty as you walk around.  And so if a man was to host some guests in his house, to have them there to feed them, it was common courtesy that among other things, he would have their sandals removed and have the dirt washed off their feet so that they would be more comfortable.  And better able to enjoy his hospitality.  So this is kind of the background for this feet washing.  



Well, this was common courtesy and an act of showing basic honor and respect to a guest.  But at the same time, the washing of feet was also considered a very slavish and low job.  Therefore, if a man was rich enough, he would himself not wash the feet of his guests but he would have one of his servants do that dirty job because it was a very lowly and dirty job.  



In fact, this becomes the background for explaining John the Baptist's remark about Jesus.  "I am not worthy to unloosen his sandals."  What John is saying there is that Jesus is so awesome, so much greater than him, that John isn't even worthy to be the servant who would wash Jesus' feet.  That even that lowly job was too good for John the Baptist.  This gives us some of the background for what's going on.  This is common courtesy.  This is what a host would do for his guests. At the same time it was kind of a low job.  And if you could have servants do it, well, you would have them so you wouldn't have to do the dirty deed yourself.  


Well, now as we look at the Last Supper, there's kind of an interesting question, kind of a gap question that I might ask about John 13.  And I don't know, Nick, if you ever thought about this.  But why didn't any of the other disciples do this? Why did Jesus have to be the one to wash their feet?  The assumption is is that they are gathered there reclining at dinner and no one has washed the dirty feet of all the guests who were there.  And so it becomes an interesting question:  Why didn't Peter?  Why didn't John take it upon themselves to wash the feet of their fellow disciples and the feet of their Lord Jesus?  



Kind of an interesting little question to kind of analyze the story by.  We know from Luke's account that it was actually Peter and John who were given the task by Jesus to set this dinner up.  And sort of knowing that, we kind of know that Peter and John were actually the guys who should have been washing the feet.  But they didn't because Jesus is the one who did it.  And you might ask:  Why is that?  



Well, I can answer that just from my own perspective growing up in a house with one brother and four sisters, we did not like it when company came over because it always meant a lot of work for us.  And my dad had this rule that whenever the garbage pail filled up, my brother or I were supposed to bind it and go throw it away.  But the point is we would always try to make sure we were never around so the other guy had to do it.  



And I remember one time my mom was actually the one who had to take the garbage out.  And then my Father called us over.  And he basically had a sit-down.  And he gave us a talking to about how disrespectful we were to make our mom with all of her preparation have to throw out the trash and that we didn't do the dirty deed ourself when it was our responsibility.  



Which then kind of puts us into the context of the feet washing.  It's very surprising that it is actually the Lord who takes it upon himself to wash his disciples' feet and it seems to be indicated that none of them were willing to do this.  



So what does Jesus mean when he takes this up?  Well, Jesus explains his own actions when it's all said and done.  If you look at Verse 12, Jesus said to them "Do you know what I have done to you?  You call me teacher and Lord and rightly do.  You say that for I am.  If then I wash your feet, though I am your Lord" -- "though I am Lord and teacher, you ought to wash one another's feet."  



So this is the example that Jesus sets before them.  Jesus as their Lord and teacher, nevertheless, takes it upon himself to play the role of the servant, to play the role of the host.  To get down it on his hands and knees and wash his disciples' dirty feet.  



Now, this is so outrageous that one of the disciples didn't even want his feet washed.  Nevertheless, this is what Jesus did.  And he does this to set an example to us about how we ought to be with one another.  Jesus sets an example about serving.  



Now, what is the application of this?  Does this mean that we ought to have feet washing every Maundy Thursday or every Sunday in church.  Well, I don't think Jesus is using feet washing as like just the one thing we're supposed to do.  But the application is that we as Jesus' servants and pupils and disciples given what he did, that we ought to have the same attitude.  That we ought to be willing to serve.  Even doing the most lowly slavish work on behalf of one another.  That we would do things that other people might look down upon.  But in doing this, that we would be motivated by Jesus' example.  



Jesus washed his disciples' feet.  Even more than that, Jesus would go to the cross to die a horrible death for his disciples.  Therefore, we ought to wash one another's feet.  And what that means is we ought to be willing to serve each other.  Even to serve doing lowly, menial, slavish, unappreciated jobs.  Because as our Lord did so, we, his disciples, ought to do.  



This is another example of Jesus being presented as an example to us.  Now, I know we -- again, as Lutherans we never want to say that we are saved by living and doing what Jesus did.  

We're saved by what he did for us.  He is our Lord who served us by dieing for us.  



But now as his disciples, as those who have been saved, we are called to serve one another and even to take up the most lowly, unappreciated jobs in the service.  And this is really how this applies.  



A special application for us who have served as pastors.  Because being a pastor will involve many wonderful experiences.  But also a lot of experiences where we have to deal with people who are dieing, who are sick, maybe sometimes yes, with people who don't appreciate what we are doing.  And yet, when we do this, our motivation should not be the thanks and the gratitude and any glory we're going to receive.  But it should be simply this is how our Lord did it.  So as his faithful disciples, this is how we do it, too. 



Just keep this in mind whenever you're dealing with that parishioner who seems very troublesome, whenever you're serving that person you really don't want to serve.  Remember the feet that Jesus washed that night were the feet of Judas himself.  Judas not left the dinner yet.  Jesus washed his feet, too.  It's a very profound example for us.  



Note the blessing in Verse 17 where Jesus says, "If you know these things, you are blessed if you do them."  
And so Jesus pronounces a special blessing for us that if we really take this to heart, if we really know these things, if we're really to follow Jesus and serve one another in that way, Jesus pronounced that we will be blessed if we do these things.  



Now, regarding the tradition of the other churches, I've had people come and say this is something the church has to be doing, washing feet.  And I would say, "Well, Jesus washing the feet is not itself a mark of the church."  In other words, Jesus is not giving us another sacrament, the sacrament of foot washing.  What he's giving us is simply an example of loving, humble service.  



I think it's nice if churches want to do this on Maundy Thursday or some other occasion.  But I don't think we have to do this, specifically washing the feet.  I think the real point here and this is the mark of the church is that you will -- people will know the disciples of Jesus by their humility and their willingness to serve and to love one another in this way.  
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>> Thanks.  Let me ask another question about foot washing.  What is Jesus talking about in John 13:10 when he tells Peter that the person who has already taken a bath only needs his feet washed?  That interchange between them seems a bit odd and confusing to me.


>>PROFESSOR DAVID LEWIS:  Yeah, Nick, you just hit upon one of the things I find very humorous in John's Gospel is this particular interchange between Peter and Jesus.  This kind of piggybacks on the last question.  Because notice Peter's reaction when Jesus comes to him.  Peter does not want Jesus to wash his feet.  And what would the reason for that be?  



Well, the reason would be, again, because in that culture washing of feet is something, well, the servant is supposed to do.  So Jesus as teacher and Lord, he should not be doing that.  And that's why Peter reacts the way he does when Jesus comes to him.  It's because Peter doesn't want his Lord and his teacher washing his feet.  



And so let's look at that interchange.  This is one of those things that I think is very revealing about Peter's personality.  And for me, one of the proofs that John the apostle wrote this, someone who really knew Peter well and was there and could catch this incident.  



But before looking at it, I think we should be clear about a few things.  This interchange between Jesus and Peter takes place within the wider context of the feet washing.  So we should keep in mind, Nick, your first question and how I answered that.  That the main point of this text is that Jesus is setting an example before us as disciples for how we ought to humbly serve one another.  



That's the main point.  And we have to see this interchange between Peter in light of the wider story.  And we shouldn't interpret the wider story in light of this Peter exchange.  



Well, in Verse 6 we see that Jesus then comes to Simon Peter.  And he says to him -- Peter says to Jesus, "Lord, are you going to wash my feet?"  You might see the surprise in Peter, the idea that "Lord, Lord, you shouldn't be the one washing my feet.  Are you going to wash my feet?"  



And Jesus replies "Well" -- Jesus answered and said to him "What I am doing you do not yet know.  But you will know after these things."  And so it's interesting, Peter misunderstands Jesus.  He doesn't know what Jesus is doing.  



This is another example of that motif of misunderstanding.  We don't know what's going on when Jesus does this.  But at the end of the story we find out what it means.  Jesus is setting an example to us for humble service.  



Peter misunderstands.  And Jesus asks Peter to wait for the explanation that's going to come when he's finished.  And so Jesus coming along, Peter says, "What are you doing?"  And Jesus says, "Just wait up.  You'll find out when I'm through."  That's the first part of the exchange.  



Peter being Peter goes on.  Peter says to him very strongly "You will in no wise wash my feet into the ages."  And really what Peter is saying is you shall no wise ever wash my feet and again I think Peter is being what he thinks would be very respectful.  This is beneath Jesus.  Jesus should not wash his feet.  



And so Peter says, "You'll not wash my feet forever.  You will not ever wash my feet, Lord" very strongly.  And Jesus replies to him still in Verse 8, "If I do not wash you, you have no part with me."



Now, this isn't the main point of this whole text.  The main point is Jesus is setting an example to us.  But now Jesus is dealing with Peter's misunderstanding.  And Peter has this idea "Lord, you will never wash my feet forever."  And Jesus responds, "If I don't wash you, you don't have a part of me."  



In other words, Jesus is trying to tell Peter "Hey, buddy, let me wash your feet.  In fact, here is a truth:  If I don't wash you, you don't even have a part of me."  This kind of brings out then kind of a theological point as we're going by.  Part of being a disciple of Jesus is that we, his servants, live with the fact that the only way we can be a disciple is by having Jesus as our servant, too.  It's a very profound truth that we find out here is that to have Jesus as Lord means that you have him as servant.  



This may be very ego shattering to us.  In other words, we may want to glory in how we serve him.  But no, the main thing is first that he served us.  In fact, we have no part of him unless we accept the fact that it is Jesus who has died for us and who has washed us in baptism.  That we are his servants only because he served us first.  And that takes some humility on our part to realize the only way I can serve my Lord is by first being served by my Lord.  And if he doesn't wash me I have no part of him.  



Well, Jesus said that so that Peter would let Jesus wash his feet.  So the interchange continues then, Nick, with that question you were asking specifically about Verse 10.  Jesus -- or Peter says in Verse 9, "Lord, not only my feet but my hands and my head."



Well, Peter overreacts.  Jesus is washing feet.  Peter doesn't want his feet washed.  And Jesus says, "If I don't wash you, you have no part of me."  And then Peter says, "Oh, okay.  Not just my feet, Lord, but my hands and my head.  Wash all of me."  



And then Jesus says, "The man who has taken a bath has no need except to wash his feet but is all clean.  And you are clean.  But not all of you."  



And so here, Nick, we get to that verse where you had that question:  What exactly is Jesus talking about here?  Well, notice how Peter still misunderstands.  Jesus is washing their feet simply to set before them an example of what it means to serve in humility.  That as he did so, also his disciples would do.  But now Peter wants his whole body washed.  And Jesus responds with this response, that if you've taken a bath, you're clean all the way.  You only need to wash your feet.  And now you are clean.  



Well, now suddenly people think maybe Jesus is speaking to baptism.  That the washing of the feet was not with baptism but in this interchange with Peter suddenly here Jesus is speaking about baptism, about when we were originally saved.  And he's kind of telling Peter "I don't need to wash your whole body because you've already been washed.  You've already been cleansed.  And so you don't have need for this to happen again."



And then people begin to quibble, "What is the feet washing?  Is it the reference to absolution where once we've been baptized, we're saved but we continue to have need to confess our sins?"  Well, I think it's maybe misleading to push it that far.  Remember, the real example here is that Jesus is showing what it means to humbly serve one another.  



Well, I kind of wonder sometimes if maybe Peter here isn't like that child in a children's talk who kind of upsets the children's talk.  You're trying to make a point and this one child misunderstands and keeps asking dumb questions.  And finally you have to tell the child "Okay.  Be quiet.  I have to get to my main point."



And I think that's kind of what's happening with Peter.  Jesus comes.  "Are you going to wash my feet?"  "You don't know what I'm doing but you will know after this."  "You're never going to wash my feet forever."  "If I don't wash you, you have no part of me."  



"Okay.  Wash my hands and head."  And finally Jesus says in frustration "You don't need to."  It's like "Buddy, let me finish my sermon illustration and then I'll explain the whole thing."  I think there's some of this going on here.  And that's why I think it's a humorous little interchange that John tells us about that's very revealing into Peter's personality and the interchange between Jesus and Peter. 



Nevertheless, I think that this interchange does bring some theological truths out as we're going along.  No. 1, that we have no part of Jesus unless he is our servant as well as our Lord.  And that takes humility on our part to realize we cannot serve him until we have been served by him.  



And then I think Jesus is referring to baptism in Verse 10 when he talks about those who have taken a bath do not need to be washed.  They are pure.  And I think that is maybe a slight reference to baptism.  



But don't make those the main points of John 13.  The main point is the example that Jesus gives.  But then one other point Jesus says at the end of Verse 10 "But you are not all clean."  Jesus also knows that Judas is going to betray him.  And that's why he says this, "You are not all clean."  



Again, this goes back to your first question, Nick, what was Jesus doing when he washed the feet?  He was setting an example to us about humble service.  And very profound about this is that Jesus also washed the feet of Judas Iscariot who he knew was going to betray him.  



That kind of shows how profoundly -- how profound the love our Lord has for his people is that he is willing to get on his knees to wash their dirty feet, even the dirty feet of the traitor.  And this is the example that he gives us about the way we should love and serve one another in the church.  
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>> Who is the disciple Jesus loved mentioned in John?  Is this John the apostle?  And is this the same person who wrote the Gospel in front of us?  


>>PROFESSOR DAVID LEWIS:  David, your question gives us a chance to talk about one of the major characters in John's Gospel after Jesus and the apostle Peter.  We also hear of some of the other apostles more in John's Gospel than in the other gospels.  But we never hear about John the son of Zebedee and James the son of Zebedee.  And many people -- the traditional view of the church has been is that this other disciple, this unnamed disciple, is the same as John the son of Zebedee, the apostle of Jesus.  And then that this disciple is the same man who wrote the Gospel of John.  



And David, the two ways that this disciple is referred to is the disciple whom Jesus loved and then in other contexts he is the other disciple.  And usually he's the other disciple in relationship to Peter.  For this is a man who often is with Peter.  When they run to the tomb on the day of the resurrection, when they talk with Jesus after the miraculous catch of fish in John 21. 



Here in John 13 we see them at the Last Supper together.  Peter asks this disciple for Jesus to clarify who the betrayer will be.  And this disciple is anonymous.  But the traditional view has been that that disciple is John the son of Zebedee, the apostle of Jesus.  And that this disciple is the one who writes this Gospel.  



Well, David, if you and the others could get out your English Bibles now, I would like to -- if we can trace where this disciple appears in John's Gospel.  And let's begin by turning to John Chapter 1 Verse 35.  



This may be the first possible reference to this man.  And it says in Verse 35 "The next day John was there again with two of his disciples."  This is John the Baptist.  "When he saw Jesus passing by, he said, 'Look the Lamb of God.'  When the two disciples heard him say this, they followed Jesus.  Turning around Jesus saw them following and asked, 'What do you want?' They said, 'Rabbi,'" which means teacher, "'Where are you staying?'  'Come,' he replied, 'and you will see.'  So they went and saw where he was staying and spent that day with him.  It was about the tenth hour.  Andrew, Simon Peter's brother, was one of the two who heard what John had said and who had followed Jesus."



And so here at the beginning of John's Gospel, John the Baptist is with two of his disciples.  He points to Jesus.  And those two disciples follow Jesus.  And thus, they become the very first two disciples to be connected with Jesus.  



If you go on, you find that Andrew brings Peter.  Later Jesus finds Phillip and Phillip finds Nathaniel.  But notice there were two disciples.  One of them was Andrew.  We never find the identity of the other disciple.  Many interpreters think that this could be John the son of Zebedee, John the apostle, who later comes back in as the disciple Jesus loved or the other disciple.  The idea being that John the son of Zebedee was one of the first two men to become attached to Jesus.  Andrew, the brother of Peter, being the other man.  



And many interpreters think that this guy here is the other disciple who shows up later on.  But we don't see this guy come up as a character again until much later in the Gospel in the chapter where we are now, John Chapter 13.  So if you can turn to John Chapter 13, Verse 22 -- actually, let's begin with Verse 21.  "After he had said this, Jesus was troubled in spirit and testified 'I tell you the truth, one of you is going to betray me.'  His disciples stared at one another at a loss to know which of them he meant.  One of them, the disciple whom Jesus loved, was reclining next to him.  Simon motioned to this disciple and said, 'Ask him which one he means.'  Leaning back against Jesus he asked him, 'Lord, who is it?'"  



Well, here we have this disciple show up again in the narrative of John.  If this is the same man back in Chapter 1 who is with Andrew, many people think so.  But here we have specifically a disciple who is in a close relationship with Peter.  We see that he's reclining at the table with Jesus, next to Jesus.  And he is referred to as the disciple whom Jesus loved.  And many people think that this is John the apostle.  



Okay.  If you -- let's go on to Chapter 18.  Now we're in the context of Jesus' arrest and the beginning of his trial.  And go to Verse 15.  And so it says here "Simon Peter and another disciple were following Jesus.  Because this disciple was known to the high priest, he went with Jesus into the high priest's courtyard, but Peter had to wait outside at the door.  The other disciple who was known to the high priest came back, spoke to the girl on duty there and brought Peter in."  



Now, this was a place where John's Gospel supplements what we find out in Matthew, Mark and Luke.  We all know that Peter was there at the high priest's -- in the context of Jesus' trial.  And we also know then about Peter's denial of Jesus three times.  John, however, adds that Peter was not alone.  That there was this other disciple that went along.  



And now people putting two and two together, you have the disciple whom Jesus loved who is talking with Peter back earlier in Chapter 13.  Now here in Chapter 18 you have Peter and another disciple who go to see the trial of Jesus before the high priest.  And so people say, "Well, this other disciple would be the same guy reclining with Jesus.  This is the same character."



Okay, David, if we can then move onto Chapter 19 Verse 25.  One of the very powerful scenes at the cross is where Jesus gives charge of his mother to one of his disciples.  And so it says here "Near the cross of Jesus stood his mother, his mother's sister, Mary the wife of Clopas, and Mary Magdalene."  



Interesting note here is the first time we meet Mary Magdalene in John's narrative.  Verse 26, "When Jesus saw his mother there and the disciple whom he loved standing nearby, he said to his mother 'Dear woman, here is your son.'  And to the disciple, 'Here is your mother.'  From that time on this disciple took her into his home."  



And so now we know that this would be the same disciple who is reclining with Jesus at the table.  Now he's there at the cross.  And now people just putting the story together, we know there's another disciple with Peter when Peter denies Jesus.  After Peter denies Jesus he's out of the story.  But this other disciple is there witnessing the trial.  So logically he's the one who is at the cross.  And now Jesus gives charge of his mother to this disciple whom he loves.  And then it says that this disciple has taken Jesus' mother into his house from that point on.  



Now, let's move on in the same Chapter to Verse 35 -- Verse 35 where it says, "The man who saw it" -- and what we're talking about here is the man who saw Jesus stabbed in the side.  "The man who saw it has given testimony.  And his testimony is true.  He knows that he tells the truth.  And he testifies so that you also may believe."  



Well, here is an eyewitness who saw Jesus die.  Saw the spear thrust into Jesus' side.  And well, who was there at the cross?  Well, we know it was the disciple whom Jesus loved.  So it doesn't take -- you don't have to be a rocket scientist to figure out that what's going on here is that we have this kind of anonymous character who is a witness of the Last Supper.  Who is a witness of the trial.  Who is a witness of Jesus' crucifixion.  To whom Jesus has given his own mom into custody. And this guy testifies that he has seen Jesus die. 

 

So now you can begin to wonder why people think that this anonymous disciple would also be the author of this Gospel because of this declaration about testifying to what he saw.  Well, let's go on.  



John Chapter 20 beginning at Verse 1.  "Early on the first day of the week while it was still dark, Mary Magdalene went to the tomb and saw that the stone had been removed from the entrance.  So she came running to Simon Peter and the other disciple, the one Jesus loved, and said, 'They have taken the Lord out of the tomb and we don't know where they put him."  



Well, the story goes on that Peter and this other disciple whom Jesus loved, they run to the tomb.  And if you follow the story, the other disciple outruns Peter.  He gets there first.  But then Peter goes into the tomb and sees Jesus' grave clothes laying in place.  And here we see that the other disciple is the disciple whom Jesus loved.  And interestingly enough, once again, we see him with Peter, just like at the Last Supper, just like at the trial.  And these are the first two apostles to hear about the empty tomb.  And they both go together to check the tomb out.  And so here again we see this character emerge.  



Going on, let's then turn to the last Chapter, 21 Verse 20.  Now, Verse 20.  This is right after the miraculous catch of fish and after Jesus has reinstated Peter into his apostleship.  Jesus has just told Peter how he's going to die.  So "Peter turned and saw the disciple whom Jesus loved following them.  (This was the one who had leaned back against Jesus at the supper and said, 'Lord who is going to betray you?')  When Peter saw him, he asked, 'Lord, what about him?'"  



"Jesus answered, 'If I want him to remain alive until I return, what is that to you?  You must follow me.'  Because of this the rumors spread among the brothers that this disciple would not die.  But Jesus did not say that he would not die.  He said only 'If I want him to remain alive until I return, what is that to you?'"



Verse 24.  "This is the disciple who testifies to these things who wrote them down.  We know that his testimony is true."  And so once again we see the disciple whom Jesus loved.  And we see that he is the one who wrote down the testimony of this Gospel.  



Well, I guess for all intents and purposes looking at the narrative we would have to say that this Gospel is anonymous and that this disciple is anonymous because for whatever reason, the Gospel writer did not choose to reveal the identity of the other disciple, the disciple whom Jesus loved. However, the evidence for why we would say this is John is actually very great.  



No. 1, there is the external evidence outside of this Gospel itself.  There is the testimony of the church that assigned John the son of Zebedee the apostle to be the author of this Gospel.  In fact, some of the earliest testimony comes from a man named ***Aranaes who is a church leader actually in France.  But his origin was from Asia Minor.  And Aranaes was actually two generations removed from John the apostle.  And he claimed that men he knew, a pastor named Pauly Carp in Asia Minor, present day Turkey, knew John the apostle.  And he had handed down that John the apostle wrote this Gospel.  So that's pretty early testimony from the church about the authorship of this Gospel.  



And the early church was almost universal in its acceptance that John wrote this book.  And then there's also the internal evidence of this Gospel itself.  Even most scholars who question whether or not John wrote this admit that this Gospel was written by a man who was probably a Palestinian Jew who must have been an eyewitness of much of what he saw and who knew a lot about the customs and the practices and the geography of Palestine at the time of Jesus.  



Not only that but this man seems to have been a close associate of Peter because he's with Peter at the Last Supper.  He's with Peter when they go to the tomb.  He's with Peter after the miraculous catch of fish.  And if you look at the Gospel of Luke and the book of Acts, Peter's associate is always John the son of Zebedee.  



So filling in the blank, people naturally say, "Well, this man has to be John the son of Zebedee."  He claims to be the guy who saw this testimony and wrote it down.  And for whatever reason, he decided to keep himself anonymous.  



Well, he's not anonymous.  He identifies himself as the other disciple or the disciple whom Jesus loved.  And so this is the traditional testimony of the church, that John is this character and John wrote the Gospel.  



But there's been a lot of diverse opinions in these recent years about whether this John was the author, whether he is that disciple, and who wrote the Gospel.  And you can read a lot of those introductions in some of the books that you're assigned to read.  



I wanted to make the case here that it seems very clear just from looking at this that this associate of Peter was not Andrew.  So very -- most likely this is the apostle John.  He identifies himself anonymously.  But he does identify himself as the one who wrote this book.  And basically those who receive this Gospel all would have known that this was John the apostle.  



Now, there is one interesting critique of this theory.  And David, you can tell me what you think about this.  Would it be a very humble way to identify yourself as the disciple whom Jesus loved?  Some people say that's not a very humble way for someone to identify himself.  And therefore, John the apostle could not have written this Gospel because that would be very arrogant for him to say, "I'm the disciple whom Jesus loved."



Well, I guess that doesn't necessarily follow if the church knew that there was a special relationship between Jesus and this man, that they had a very close friendship, that many transcended Jesus' friendship with the other apostles.  If that's how they knew him, as "the disciple whom Jesus loved," then that would be a very natural way for him to identify himself.  



But there is another interesting thesis that goes along with this.  And this is one that I am very interested in.  The thesis is this:  That John purposely identifies himself in such an anonymous way not out of arrogance but in an effort to get us to identify with that nameless disciple.  All of us who are reading the Gospel, that we would identify with this guy who has no name because the disciple whom Jesus loved becomes the ideal disciple.  



He's the disciple with whom you the reader identify so that you identify yourself as who?  The disciple whom Jesus loves.  So that everybody who reads this Gospel would have that identification of themselves.  That they would identify themselves in this way.  



So rather than this being an act of arrogance, this becomes on John's part a very artful way to draw the reader into the story and to draw the believers into the story so that they would know that they are the one who has this special loving relationship with Jesus, their Lord.  And so that's a brief sketch overview of this character, the disciple whom Jesus loved.  
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>> Professor Lewis, would you discuss the new commandment that Jesus gives his disciples in John 13?  Here Jesus says, "Love one another as I have loved you."  How does this command differ from the command in the Old Testament "Love your neighbor as yourself?"  What here is new?  


>>PROFESSOR DAVID LEWIS:  Eric, your question refers to what Jesus says in John 13 Verse 34.  And then this is also reflected in Jesus' teaching in Chapters 14 through 16.  In Verse 34 Jesus says, "I give to you a new commandment:  That you love one another.  Just as I have loved you, you also love one another.  In this all men will know that you are my disciples if you have love among yourselves."  



The word here for "new" interesting enough is the same word that Jesus uses for new covenant in Luke 22 and also John in Revelation 21 for the new heavens and the new earth.  And this word new does signify new in the sense of a completely different kind from the old.  So this is a good question.  



If there's a new commandment, then we have to consider what is the old commandment.  And of course, this commandment stands up over and against you might say the whole torah of Moses.  Jesus is now giving a new command.  But of all that torah, we know that Jesus highlights especially "Love the Lord your God with all your heart, with all your soul and all your strength and love your neighbor as yourself."



And I think in particular it's this love your neighbor that we can see as not necessarily a foil but a backdrop for this new command "Love one another."  "Love your neighbor as yourself" of course was given in Leviticus 19 Verse 18 where actually it falls within a prohibition within seeking revenge against your enemies.  You will love your neighbor as yourself.  And then Jesus when asked what the greatest commandment was in Matthew 22, he brings forth "Love the Lord your God with all your heart, with all your soul and with all your strength and love your neighbor as yourself," which he says is the Second Commandment, which is like it.  And he says, "Upon these two commands hangs the whole law and the prophets."



Well, that old command, basically "Love your neighbor" -- and since it's given in a verse where Yahweh is prohibiting revenge, we see that neighbor really includes everybody.  Even enemies.  Even unbelievers would fall under this category of neighbor.  



This is how Jesus understands it in Luke 6 and in Luke 10.  Love your enemies.  Parable the good Samaritan.  To illustrate love your neighbor.  You have the Samaritan helping a Jew, even though they are natural enemies.  And so neighbor includes you might say everybody.  And the standard of love is as you love yourself.  



And Jesus I think unpacks this in Matthew 7, what is traditionally called the golden rule.  Matthew 7 Verse 12, Jesus said, "Do unto others as you would have them do unto you."  In other words, the good things that you would want other people to do to you, that is what you ought to do to other people.  And this sort of unpacks that old commandment, what it means to love your neighbor as yourself.  



We might ask if there is a new commandment, does it mean this old commandment doesn't pertain anymore?  That suddenly we Christians are well free not to love our neighbors?  Well, I think when Jesus brings forward -- when he unpacks the law in the Gospel of Matthew, he is telling his disciples that this command does stand not as a means for our salvation.  Jesus is the one who has won that for us.  But it still stands as what God's will for us is.  



And we might think of it in this way:  In our relationship to the world around us, to our neighbors, in particular to those who are unbelievers, we are called by our Father to love them as we love ourselves.  In other words, to do the good to them that we would want them to do to us.  



Now, this is still the old commandment.  And is this still God's will for his people today?  Yes, it is.  But now Jesus, the night before he goes to the cross, gives his disciples, this, well, fundamentally different, new command.  And the new command -- he says, "A new command I give you:  Love one another.  As I have loved you, so you must love one another.  By this all men will know that you are my disciples if you have love among yourselves."



Well, one thing that makes this new is that here Jesus is not speaking about neighbor.  But he's speaking about one another.  One another means fellow disciples of Jesus.  Those who believe in Jesus Christ.  This is the relationship among the saved.  It makes sense.  If we're to love our neighbor, then we ought to love one another.  But notice the standard here.  This is measured in terms of "as I have loved you."



So Jesus wants his disciples to love one another in the same way that he has loved us.  If you put this into context, go back to John Chapter 13 and think of our Lord and our teacher washing his disciples' dirty feet.  That's what he was willing to do for them.  And he calls them to love one another to that same degree.  



Now, consider where we go in Chapters 18 and 19 where our Lord and our teacher goes to the cross to die for our sins.  That's the degree to which our Lord was willing to go.  And now this then becomes the model, the goal, for love within the Christian community.  "Love one another as I have loved you."



You can see how this actually goes beyond the old commandment where the standard was do unto others the good things you would have them do to you.  Very positive.  That here within the church there is even more.  Love your fellow Christian, love your fellow disciple of Jesus, as Jesus has loved you.  And that is what makes this fundamentally new is that there's actually more expected of those who are disciples of Jesus, more expected of the saved within the church, within this community, than was expected of us when we just lived out in the world.  



Now, again, we've talked again about this issue of Jesus as an example.  And we Lutherans are very careful to make it very clear that we are not saved because we live like Jesus.  We are not saved because we do things the way he did them.  We are saved because our Lord came and saved us.  



That is why we are his disciples.  That is why we are his people.  That's why we're children of our Heavenly Father.  But now that we are children of our Heavenly Father, we hear this new command.  And here is what that command is:  "Now you, my saved, my redeemed, those who I have served, love one another as I have loved you."  



This is our relationship within the church.  And we should hear this as being a fundamentally new and different thing from what the old law said.  Because there is that one reality that separates us from the old law.  And that reality is that Jesus Christ the Son of God has come as the Lamb of God.  He's taken our sins.  He has redeemed us.  And now separating us from that old law is that fundamental fact that we have been redeemed. And therefore, it's on that basis that Jesus gives this new command to us as people.


It's interesting to see Martin Luther's understanding of this new command.  If you were to read his preface to the New Testament, you would see that Luther when he speaks about this command to love, Luther actually makes it not a part of the law but actually a part of the Gospel.  



Well, Lutherans later would more commonly call this third use of the law.  Luther never really uses that term.  He sees this command to love as being very fundamentally different than the old law because of that reality that this command only comes to those who have been baptized, who have been saved and who have been redeemed.  And so Luther would actually see this command to love as being sort of an exhortation to the saved, the natural follow-up to that of being redeemed.  



Lutherans call it maybe Gospel third use of the law or Gospel in the wide sense.  However you want to take it.  But Luther actually sees the fundamental difference between this and the old law being that our Lord has come and has died for us.  We have been baptized.  Now we are his.  



And so we hear this in a different way than we used to hear that old law.  That old law can only condemn us.  But now that we're among the saved, we can hear this command to love one another.  And to us it becomes sweet exhortation from our Lord because it reminds of us what he has done for us. 
 

But indeed, Jesus does raise the standard for life in the church.  And we his disciples because we've been saved should seriously ponder and think deep about the new command that he gave us the night before he went to his death.  
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>> Professor Lewis, I've looked ahead and see that there is a lot of teaching in John 14 through 16.  What are some of the key themes in this section of teaching that I should be focusing upon in my study?  


>>PROFESSOR DAVID LEWIS:  Josh, that's a very helpful question.  Because we are about to enter into the section of John where we find the longest discourse in John where Jesus has very extensive teaching.  And before we read this long discourse, it's very helpful I think for us to do what you're asking, to actually stop and try to identify some of the various themes that we expect to find in this discourse.  Because we'll find Jesus will in a very cyclical nature return to various themes.  For instance, the coming of the work of the Holy Spirit or the role of the disciples as we're left behind in this world.  So it's a good question to ask what are some of the themes that we're going to find in Chapters 14, 15 and 16.  



But before getting into that, I would like to address the whole structure of this part of John's Gospel.  There has actually been a lot of debate about how John 13 through 17 kind of fits together.  Well, most people know that Chapter 17 that contains Jesus' prayer that is often called his high priestly prayer is a separate unit to itself.  But then looking at Chapters 13, 14, 15 and 16, there has been a lot of debate about how all of this fits together.  



Now, if you look with me at the very end of Chapter 14, this is after Jesus has been engaging in the discourse and dialogue with his disciples.  The very last sentence says -- Jesus says, "Come now, let us leave."  Well, if you take that verse to heart, it seems that at that point Jesus is expecting for everybody to get up from the meal and then take off to the garden of Gethsemane.  However, what you find instead is Chapters 15 and 16 where the discourse and even the dialogue continues.  



This has led to a lot of debate about how all of this fits together.  The church has actually tried to answer this.  Some interpreters have argued that Chapters 15 and 16 are actually spoken by Jesus to his disciples as they leave the upper room and go out to the garden of Gethsemane.  Other people have suggested that maybe they stand up from their supper but then Jesus continues talking while they are all standing in the upper room for two more chapters.  And then of course many critics have tried to argue that Chapters 15 and 16 are actually a separate group of information, a separate source that John or some editor of the Gospel has kind of put together with Chapter 14 just to give kind of the whole picture of what Jesus said at that Last Supper discourse.  



Well, unlike that section that Dr. Gieschen talked about of John back in Chapter 8, the woman taken in adultery, there is no textual evidence for seeing any separation between Chapters 13 through 17.  These chapters are one unit.  And so I think it's very helpful for us to read and study these chapters in that way.  



And so whether you want to picture Jesus saying, "Come now, let's leave" but as they are getting ready to leave the discourse actually continues for a few more chapters or whether Jesus was talking to his disciples on the way to Gethsemane, there's no clear way to resolve the difficulty.  But the fact of the matter is this is one unit of discourse that is to be read together, not separated apart.  And as we have received the Gospel, we have Chapters 14, 15 and 16 together.  



Now, some interpreters, however, would actually think that this discourse does not begin in 14, Verse 1.  But actually begins in 13, Verse 31.  Well, I think you know that the chapter and verse divisions were added to the Gospel of John later on.  So there is really no true natural break at 14, Verse 1.  But that I would like to suggest that I think we're meant to actually read Chapters 13 through 17 together as one unit.  



Now, we've already in the earlier questions addressed the issue of Jesus washing his disciples' feet.  That narrative event that comes before this discourse where Jesus sets before his disciples an example of how they are to live with one another in humble service.  And the whole stunning truth that Jesus, the Lord and the teacher, nevertheless, gets down and washes his disciples' dirty feet, a humble act of service which is going to be even more climatic in his act of going to the cross and dieing for them.  



Well, then if we begin at Chapter 13, Verse 1, we see John as making a narrative turn from Jesus' public ministry to this section of teaching and then to Jesus' passion, death and resurrection where it says, "It was before the Passover Feast.  Jesus knew that the time had come for him to leave this world and go to the Father.  Having loved his own who were in the world, he now showed them the full extent of his love."



This now becomes kind of the theme I think for Chapters 13 through 17 is that Jesus knows that he's about to leave this world and go to the Father.  He has loved his own.  Now he shows them the full extent of his love.  First by giving us -- them this example of service and washing their feet.  And then ultimately in going to the cross to die for them.  



But this now gives us a context, Josh, by which to understand everything we find in Chapters 13 through 17.  You know most of the earlier discourses that we've seen in John like in John 3 where Nicodemus and Jesus talk.  Or John 6 where Jesus interacts with the people who received the miraculous loaves of bread.  Or John 10 where Jesus is actually talking to Pharisees who are present when he healed the man born blind.  In these discourses Jesus is actually addressing people who do not yet fully believe in him or maybe not believe in him at all.  



These discourses, though, in this section, Jesus is talking to his disciples.  And this is a very important thing to keep in mind.  He's talking to those he has loved and to whom he is about to show the full extent of his love.  



These chapters are discourse that are primarily given to the saved.  To those who Jesus has redeemed.  To those who believe in Jesus.  To those whom the Father has drawn to his Son.  



And then it's very important that as we read these chapters, we understand that Jesus is addressing his disciples now.  He is addressing his church.  And through the ages he is addressing you, Josh, and the people that you serve.  And then as we read this, we should understand Jesus is now talking to the saved.  



Well, now what Jesus is doing in this section because he knows that he is about to depart not only in his death but then ultimately when he returns to the Father, Jesus is now preparing his disciples for his departure and for this time where we are now.  Where we live in between Jesus' death, resurrection, and ascension until Jesus comes again.  This time where we have been with the rest of the church serving Jesus by testifying.  In these chapters Jesus is going to prepare us for his departure, for this time in which we now as his church live and serve.  



Well, what are some of the themes in these chapters?  And now, Josh, I would like to invite you to consider Chapters 13 through 17.  One important theme is that Jesus makes it very clear that he knows what is about to happen to him.  Jesus knows about his impending death.  In fact, we've heard him discuss his death as his glorification.  This is actually why he came.  



And we're going to see the fullness of his love.  The fullness of God's grace.  The fullness of God himself acting for us when Jesus goes to the cross.  And Jesus knows that's what's to happen.  



He's also aware of the separation that's going to come between him and his disciples when even after his death and resurrection he returns to the Father.  He knows about that separation.  He's going to get his disciples ready for that.  



Jesus knows that Judas is going to betray him.  Jesus knows that Peter is going to deny him.  Jesus knows that his disciples are going to fail this very night in conjunction with his arrest.  



At the same time Jesus knows that Peter and the other ten are going to be restored.  And so he speaks words of comfort to them almost as if they didn't fail.  Knowing that they are going to be brought back and they are going to be his once again.  And Jesus also sees the victory that he's going to have over sin, over this world and over the Devil.  



Now, this should be very comforting to us as disciples because when Jesus goes to the cross, we should know that this was not some accident that was not intended.  But this was actually the whole goal of Jesus' coming.  And that first part of John that Dr. Gieschen has presented to you, Josh, we see how John the Baptist identifies Jesus as the lamb of God who takes away the sins of the world.  How Jesus to Nicodemus likens himself to that bronze serpent.  That he as the Son of Man will be lifted up.  



Jesus knew all along about his crucifixion.  And it should be comforting to us to know this is part of the plan.  Nothing accidental or unintentional happened.  So there's comfort in knowing that Jesus knew what was about to happen.  That's one theme.  



A second theme would be the theme of eschatological hope that Jesus gives to us, his disciples.  Jesus throughout this section will again and again remind his disciples that he is going to go away but he is going to come back.  I would invite you, Josh, and the others to turn now to John 16, Verse 19.  And we're kind of looking at this out of order.  But I just want to show you that this is a theme that we see throughout this section of discourse.  



And in Verse 19 it says, "Jesus saw that they wanted to ask him about this."  Namely Jesus said that he's about to go to the Father.  So he said to them "Are you asking one another what I mean when I said in a little while you will see me no more and then after a little while you will see me?  I tell you the truth, you will weep and mourn while the world rejoices.  You will grieve.  You will be sorrowful.  But your grief, your sorrow, will turn to joy."  



Here Jesus gives us what I call that eschatological hope.  Now, some people think Jesus is merely talking here about his death and then he rises again.  And so it's only these next couple of days that Jesus is addressing that he dies, his disciples mourn and then he's risen and they rejoice.  



I believe, though, that Jesus is speaking not only about that but even more about when he returns to his Father.  That's what he says, when he ascends.  When he's exalted.  He's going to be separated from his disciples.  And there's going to be a time in which his disciples will mourn, weep and have grief.  Nevertheless, the hope is that Jesus is going to come back and our weeping, our grief, our sorry will be turned ultimately to joy.  And so this eschatological hope that our Lord who has left is going to come again is one theme you will see a few times through this discourse.  



In this section, Josh, Jesus actually uses the analogy of a woman who is giving birth.  That's how we, his disciples, are.  As the woman who is giving birth has this time of pain, nevertheless, that turns to joy when she receives the child, that new life.  This is kind of a picture of the church now in between the time of Jesus' resurrection and ascension until he comes again.  We are like a woman who is going through pains of childbirth.  But we have the sure and certain hope that our Lord will come back and that we will have in the end ultimate joy.  



One other theme that we see throughout this discourse is the interworkings of the Trinity.  The Father, Son and Holy Spirit.  For instance, Jesus will identify himself as he does through the whole Gospel as the perfect revelation of his Father.  That if you want to know God, you come through Jesus, the Son.  The Word of God made flesh.  



As Dr. Gieschen explained that back when he treated the very opening of John in the prologue that Jesus' Word of God, that that actually is a very loaded term.  That term means that Jesus is the visible manifestation of Yahweh's presence just as the ***divar Yahweh, the Word of God, was in the Old Testament.  And now if you want to know God, you come through the Word made flesh through Jesus.  



But Jesus is also going to explain probably more fully than anywhere else in the Gospels the work of the Holy Spirit in this section, too.  And so Josh, as you read through Chapters 14, 15 and 16, look for those points where Jesus discusses the work of the Holy Spirit and what specifically the Holy Spirit does among us, the disciples of Jesus.  



And of course, one major theme throughout this whole section will be the whole theme of discipleship.  This is why the context becomes very important, these discourses.  Jesus is speaking and teaching his disciples.  Those people that Jesus has loved and made his own.  



And so now he speaks about how it's going to be with us and what we're supposed to do.  How we are to live from the time that he has resurrected and returned to the Father until he comes again.  And so discipleship becomes a very major theme in this section of John's Gospel.  



Well, Jesus reminds us again of the foundation of discipleship.  Josh, if you and the others could turn to Chapter 15, Verse 16, here it says, Jesus speaks, "You did not choose me but I chose you and appointed you to bear fruit.  Fruit that will last."



In other words, the foundation of discipleship lies in the fact that Jesus choose us, not that we choose him.  We live in an American context where many churches are synergistic and they stress the will of man in his salvation.  That God did his part but it's up to us to decide, to accept, to make Jesus our Savior and Lord.  



And Jesus speaks against that.  Dr. Gieschen has already used the term monergism.  Only one works in our salvation.  And it is our God who has chosen us.  And even sanification.  Jesus has not only chosen us but he has appointed us to bear fruit.  



And so our very salvation and even the fulfillment of our life as disciples is based in Jesus choosing us.  We see this all through the Gospel of John.  John 1:13, those who receive Jesus are those who are born from God.  John 3, you cannot see the kingdom of God unless you have been born from above.  Which means to be born of water and the Spirit.  Which means to be baptized.  And John 6:44, Jesus says, "No one can come to me unless the Father who sent me draws him."  And so salvation is the result of our God working.  And then Jesus finally back in Chapter 12 says, "When I am lifted up, I will draw" -- "I will draw all men to myself."



And so we give the glory to our Lord in his crucifixion for our salvation.  And that becomes the basis for discipleship.  However, we have been saved.  We are disciples.  So we hear about the call to discipleship, the call to love and serve one another.  



Again, that new commandment that Jesus gives, it's new.  It's different than the old command.  What makes it new especially is that we have a new context where we as disciples have been saved and redeemed by Jesus.  We're now in a new and fundamentally different life than we had before that salvation came to us.  And now in this context we hear admonition to love one another.  To serve one another.  To obey Jesus' word.  To remain in Jesus.  



This call to obedience to love, to service, all find their meaning in the fact that Jesus has saved us.  Regarding our discipleship, also Jesus will talk hear about prayer, about the importance of prayer.  And what's fundamentally new about prayer now is that Jesus wants us to prayer to the Father in his name.  And then promises that the Father will hear and act when the church so prays.  



Look for me at an example of John 14, Verse 13.  Here our Lord says, "And I will do whatever you ask in my name so that the Son may bring glory to the Father.  You may ask me for anything in my name and I will do it."



A very bold promise about prayer in connection with the name of Jesus.  Let me explain something about this promise.  Perhaps you're aware how in the United States there's a lot of evangelicals, Josh.  I don't know if there's any in Wyoming where you are.  I actually have family in Wyoming.  And I remember some of the local churches in the Lingle-Torrington area where there were pastors who would actually get very bold and say you can have whatever you ask for in the name of Jesus.  And of course then if you don't have all of the blessings you ask for, then that's a sign that your faith isn't strong enough.  



Well, Jesus in these passages is not giving us sort of a blank check to get anything we want.  I remember asking for a Porsche and I never got that Porsche.  Well, what Jesus is talking about here is that that should be which should be most important to us is this life of discipleship that he has called us to live. 

This life of love and service to one another.  Of obedience of remaining in him.  Of testifying to the world of Jesus Christ.  



And it is here that we actually need to pray that our God would be faithful to us and keep us and work through us.  And it's in connection with the church's mission that this promise regarding prayer in Jesus' name becomes such a bold, firm promise that we can take hold of.  That we would in our prayers pray for the success of the mission of the work that God has given us to do.  And then knowing that we are in Christ that, we are in our Father's will, we know that he will hear that prayer and he will answer it.  And that's a theme you will find in this discourse, too.  Make note of those times when Jesus talks about prayer.  Especially prayer in his name.  



And then one final theme that you'll find in this discourse, Josh, is Jesus promises us -- and I guess I'm using promise in a weird way.  He promises that we will have enmity with the world.  In other words, he promises that just as the world hated him, it's going to hate us.  And we're going to be living in opposition to the world.  



Now, you might not think that that's good news.  But the fact is is that Jesus is our good teacher and Lord.  And he makes us well aware of what we're going to be dealing with in between the time of his resurrection and ascension until the time that he comes again.  



And it's not going to be good times.  Jesus tells us we should expect opposition from the world.  And so he prepares us for that, as well.  



Nevertheless, getting back to where I started, Jesus loves us.  He saved us.  And we have that eschatological promise that he's going to come again.  And it's based on what he has done and what he is going to do when he returns that we can live faithfully as disciples even in the face of opposition from this world.  



I hope that this helps, Josh, that as you prepare to read I would hope again from the beginning of Chapter 13 to the end of Chapter 17 that some of these themes that I brought up will help you -- help guide your reading so you can see where Jesus talks about these themes and then maybe make note of the various places where Jesus talks, for instance, about the work of the Holy Spirit or about our role as disciples or about the call to prayer in his name.  And Josh, I hope that this kind of introduction that I've given you helps you read these chapters with better understanding.  
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>> There appears to be quite a lot of talk about the relationship and the interworkings of all three persons of the Trinity in this section of John.  Would you discuss this, Professor Lewis?  


>>PROFESSOR DAVID LEWIS:  Thank you for that question, David.  And this reminds me of what Dr. Gieschen has already said about the doctrine of the Trinity.  That it is perhaps one of the most incomprehensible doctrines that we Christians, nevertheless, confess to be true.  And I know, David, in teaching especially confirmation to youth and adults that whenever the doctrine of the Trinity comes up, I always have to stop and explain and reexplain and reexplain again.  And I've actually found sometimes that our younger people are more readily agreeable to this doctrine than some of the adults that have come through Confirmation with me.  



I remember one incident when I was on vicarage at True Light Lutheran Church in New York City, there was a little girl who asked me to explain the Trinity to her.  And she actually was a Buddhist -- coming from a Buddhist background.  She was not Christian. 

 

So I tried to explain over and over and over again.  And finally, I used a model that someone had taught me.  I said, "When you think of the Trinity, don't think one plus one plus one equals three.  But think more in terms of multiplication.  That one times one times one equals one."  Whenever I used that illustration it always convinced people and they would stop talking to me. 

 

Well, this little girl, however, she said, "Well, but it's also true if you have four ones, it equals one, too."  I said, "Well, the equation is only limited to three."  She said, "How do you know?"  So I had to actually stop Confirmation where we were in the program.  And we actually went to John 14.  And we did kind of a two-week Bible study of reading John 14, 15 and 16 to kind of see what the Father does, 

What the Son does and what the Holy Spirit does.  Because in John's Gospel, this teaching of Jesus here, is very rich in addressing the issue of the Trinity.  This doctrine that there is only one God but within that one divine essence there are the three persons, Father, Son and Holy Spirit.  Not three gods but one God.  And each of them fully God.  



I found it very helpful that we took that approach to actually stop and study Chapters 14, 15 and 16.  And by the time we were through, even though this girl wasn't ready yet to become a Christian, she at least better understood what this doctrine was about and what the three persons are doing.  



Well, all through John's Gospel we have seen that special relationship between Jesus and his Father.  The relationship is is that the Father has sent the Son.  The Father has sent the Son.  And he has actually given the Son his ministry.  All the time Jesus says that what he does is what the Father has given him to do.  What he teaches is what the Father has given him to teach.  That what he does is what he sees the Father doing.  And finally, ultimately, when Jesus goes to the cross, it is because this is what the Father wants him to do.  



This is the Father's work.  The Father sends the Son.  The Son does what his Father has sent him, commissioned him, to do.  



We see this very clearly in John's Gospel.  And we also have that other verb not just sent but the Father gave.  The Father gave his one and only Son that whoever believes in him would not perish but have eternal life.  And now Jesus for his part as the Word of God made flesh, we cannot see the Father but in Jesus that's where we find the Father.  No one has ever seen God.  But the one and only, the unique one that came from the Father, he has made him known.  



Now, we see this several times again in this lengthy discourse to Jesus' disciples.  Already in Chapter 14 if you turn with me to Verse 6 -- actually Verse 5 where Thomas says to Jesus "'Lord, we don't know where you are going so how can we know the way?'  Jesus responds, 'I am the way, the truth and the life.'"  Then he explains that "No one comes to the Father but through me.  If you really knew me, you would know my Father, as well.  From now on you do know him and you have seen him."  



Jesus makes it very clear that if we want to know the Father, then we know him only through Jesus, the Word of God made flesh.  The Father has sent the Son, commissioned him to do what he does.  Now Jesus in turn makes the Father known in what he teaches and does.  And now this making the Father known ultimately that is fulfilled in Jesus' crucifixion, his being lifted up, his being glorified, there we see our Father at work to save us through his Son in that ultimate sacrifice.  There we see our Lord Jesus Christ do his ultimate work to save us in being fully obedient to the Father.  



In that same section Jesus explains this relationship between him and the Father more when we go on in Verse 8.  "Phillip says, 'Lord, show us the Father and that will be enough for us.'"  And I wonder if Jesus is maybe a little frustrated when he responds "Don't you know me, Phillip, even after I have been among you such a long time?  Anyone who has seen me has seen the Father.  How can you say, 'Show us the Father?' Don't you believe that I am in the Father and the Father is in me?  The words I say to you are not my own.  Rather, it is the Father living in me who is doing his work.  Believe me when I say that I am in the Father and the Father is in me; or at least believe on the evidence of the miracles themselves."  



And so this intimate relationship between the Father and the Son, John's Gospel, all through the Gospel, makes it very clear.  And here in this discourse we see again this relationship between the Father and the Son.  That from our perspective when we believe in Jesus, when we know Jesus, then we believe in the Father.  Then we know the Father.  Then we've even seen the Father when we have faith in Jesus.  



And now, David, this becomes another place where we can take on the pluralism that surrounds us in this present context here in the United States.  And we can answer all of those who want to say that there is truth in every religious expression.  



No.  The answer is no, no.  Jesus is the only one that the Father has sent.  Jesus is the only one who reveals to us the Father.  And we don't come to the Father.  We don't believe in God unless we believe in Jesus.  



And Jesus makes this very clear to those disciples he has loved and saved.  Even if they, like us, don't necessarily understand it right away.  Our Lord still graciously goes on teaching and explaining.  



Now, the place of the Holy Spirit becomes very clear in this section.  If you can turn with me to Chapter 15 Verse 26, here Jesus says, "When the counselor comes whom I will send to you from the Father, the spirit of truth who goes out from the Father, he will testify about me.  And you also must testify for you have been with me from the beginning."



And so where does the Holy Spirit work out in this relationship?  Well, you know, we've seen the Holy Spirit in John's Gospel.  We saw in John Chapter 1 how John the Baptist testifies that the spirit came and remained upon Jesus.  We've seen in John Chapter 7 how Jesus promises that he will give the Holy Spirit when he says "Come unto me all you who are thirsty."



And then we are going to see finally at the conclusion and the resurrection how Jesus will breathe upon the disciples and give them the Holy Spirit.  That the Holy Spirit's actual role is really unpacked in this discourse section that you're reading right now.  And how the Holy Spirit's role is simply to testify to Jesus.  The Father has sent Jesus, has commissioned him to do his teaching and work, ultimately to go to the cross.  



Jesus has been obedient to the Father.  And through him, especially through his death, we see God the Father in his full grace and love for us.  And now the Holy Spirit, he testifies to Jesus.  He points our eyes, our faith, to Jesus Christ.  



And here we see the interworkings of Father, Son and Holy Spirit.  And there's a good cause for us to rejoice that we see that God is not only of one essence, that Father, Son and Holy Spirit, they are also of one purpose.  They are united in their goal to seek and to save us from sin.  To save this world.  And then with the disciples to keep us stedfast in that salvation that we have been graciously given from our Father.  



One other interesting illustration of the Holy Trinity, David, maybe you can use this some time in your teaching and preaching.  But do you know that the ultimate example of humility we find in the interworkings of the Holy Trinity.  Jesus, though he is true God, nevertheless, he characterizes his whole ministry in John's Gospel in doing what he was sent to do, teaching what he was sent to teach.  Everything he does is what the Father gave him to do.  He's not independent of the Father.  And of course, we see that ultimately when in obedience he goes to the cross and dies.  



And then we have the Holy Spirit who is true God.  Nevertheless, the Holy Spirit's job is not to talk about the Holy Spirit but to point us in faith to Jesus Christ.  And even God the Father, who is the source of divine life, when God the Father speaks in John, it's to draw our attention to his Son through whom he accomplishes our salvation.  



And so what an example of humility that all three persons of the Trinity, because of their love for this world, because of their love for sinful mankind, are not really out for themselves but they are out for us.  And how all three persons of the Trinity in the end would focus us upon Jesus.  Just as Jesus in turn would focus us upon his Father.  



I'm reminded of a parament I once saw that I think explains this.  The green parament for the season of the church, the season of -- the season after Holy Trinity.  And there was a circle and triangle in the center representing the Trinity.  And in the middle of that triangle it was a chiro.  A chiro looks -- it's two Greek letters.  It looks like our letter P with an X.  And that's the first two letters in the word of Christ that stood for Jesus. 

 

On one side you have an image from a hand from a cloud pointing in.  That was the representation of the Father.  On the other side you have a dove pointing in.  That was the representation of the Holy Spirit.  And how God in communicating to us the triune God is united in focusing our attention upon that place where salvation is found.  



And that place, David, is in Jesus Christ, the full revelation of God in his truth and in his grace.  And so as the Holy Trinity works, so we, the disciples of Jesus, work, too, boldly proclaiming God's love in his Son, Jesus Christ, the Word made flesh.  
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>> In these chapters, Professor Lewis, I notice that Jesus speaks several times about the role of the Holy Spirit.  Could you talk about the work of the Holy Spirit as discussed in the Gospel of John?  


>>PROFESSOR DAVID LEWIS:  Josh, thank you for that question.  And I thank you for asking it now.  Now that we've just talked a little bit more about the holy Trinity and how the three persons are explained, their function, their interaction here in this lengthy discourse.  How Father Son and Holy Spirit are united in their goal to bring salvation to the world and to save and especially keep Jesus' disciples in the true faith.  And then also to strengthen us in service to our Lord and Savior, Jesus.  This is I think a good time to talk about the role of the Holy Spirit.  



And I think Dr. Gieschen would probably agree with me that of all four Gospels, we find more discussion of the Holy Spirit in the Gospel of John.  And that's one good reason I think to start with the Gospel of John in our studies and in our teaching.  Because here we actually find our Lord teaching and explaining for us the role of the Holy Spirit.  



Now, in our present context as American Christians, talking about the Holy Spirit can be kind of a troublesome topic because I think, Josh, you're -- I don't know -- I know that in Wyoming whenever I visited, there were a number of Pentecostal churches around where my family lived.  And they thought that they were the Holy Spirit churches and of course that the other churches were not Holy Spirit churches.  



And they would say they were Holy Spirit churches because they said they had the gifts of the Holy Spirit that are outlined in I Corinthians Chapters 12 through 14.  Especially the gift of speaking in tongues.  So they would then say that us Lutherans were not Holy Spirit Christians because we didn't stress that one particular gift.  



Well, Josh, I find it very helpful for me that when we talk about the Holy Spirit with our people and our preaching and teaching, don't go to I Corinthians Chapters 12, 13 and 14 first.  Begin with what Jesus says, Jesus our Lord, here in the Gospel of John, Chapters 14, 15 and 16.  And see what Jesus says about the work of the Holy Spirit.  



Well, keeping that context in mind and the challenge of kind of charismatic Pentecostal Christianity out there, let's kind of briefly look through this section at what Jesus says about the role of the Holy Spirit.  There's actually five places in this discourse where the Holy Spirit's job is discussed.  Let's look at John 14, Verses 15 through 21.  Here Jesus says, "If you love me, you will obey what I command."  



Okay.  This -- he's speaking to those he saved.  But that's an awfully big exhortation, that we obey what he's commanded.  Who is going to help us do this?  Well, he goes on and says, "And I will ask the Father and he will give you another" -- the NIV translates this counselor.  But the Greek word is actually ***pracalatos, often translated simply as paraclete.  



And this title here now stands for the Holy Spirit.  "I will ask the Father and he will give you another paraclete to be with you forever.  The Spirit of truth.  The world cannot accept him because it neither sees him nor knows him.  But you know him for he lives with you and will be in you.  I will not leave you as orphans.  I will come to you."



Okay.  Giving his disciples this exhortation to obey his command as a sign for their life.  It's very good that Jesus promises that he's not going to leave us alone but he will send a paraclete.  And this paraclete is the Holy Spirit or as Jesus here explains the Spirit of truth.  We can talk about what the Holy Spirit does just looking first at that word paraclete.  



And if you check out all of the different English translations, you'll find that this word is sometimes translated as helper, comforter, advocate.  Well, the word paraclete can be translated as counselor, helper.  And sometimes -- and it often has in the verb -- in the verbal meaning behind this noun such ideas as to encourage.  To exhort.  To comfort.  To strengthen.  And you can see how all of these verbal ideas would fit in with the Holy Spirit's role in this time in between Jesus' death, resurrection and ascension and when he comes again.  That the Holy Spirit does these things.  



A number of commentaries, though, point out that in the secular usage of this word paraclete it has more of the technical sense of legal assistant or you might say advocate.  And I think that this is really where we need to go to see exactly what the Holy Spirit is as paraclete is that the Holy Spirit is our legal assistant.  He is our advocate.  If you want to say counselor, don't think in terms of, you know, like a marriage counselor or a job counselor.  But more in terms of a legal counselor.  



He is the one who in the realm of justification -- I think we can fairly say this about John's Gospel.  He is the one who calls us into that saving faith and then keeps us in that saving faith by making known the themes of Jesus.  And so yes, he does encourage.  Yes, he does help.  He exhorts.  He strengthens.  But he is our advocate now.  Now that Jesus has gone to the Father, he is the one who comes and stands with us.  



Notice that Jesus calls him another paraclete.  Because Jesus is also paraclete.  In fact, in I John 2, Verse 11 we see the title paraclete used for Jesus.  Jesus is also our advocate, our legal assistant.  He's the one who stands between us and the Father whereby we can enter into the Father's grace.  And so the Holy Spirit works in that same way.  



Just an interesting side note, Josh, I don't know how many Muslims you have in Wyoming.  But did you know that Muhammad teaches in the Quran that he is this paraclete that is promised in John 14.  He says the church erred in saying it was the Holy Spirit and he sees John 14 as being prophetic of his role in completing Jesus' work by bringing the world the Quran.  If you want to talk about blasphemy of the Holy Spirit, just consider calling Muhammad the paraclete.  



Well, Jesus makes it very clear that the paraclete is the Spirit of truth.  And this Spirit of truth is going to come so that we will not be alone.  And this is one role of the Holy Spirit is that we will not be alone.  That we will have one person of the Trinity.  We will have God with us in the form of the paraclete, the advocate, the Holy Spirit, the Spirit of truth.  And so then when we're called to obedience and life, through whom do we fulfill that life and obedience?  It's always going to be in connection with God working in us, the paraclete.  



Now, let's turn to John 14, Verse 25 through 27.  Here Jesus speaks a second time about the Holy Spirit.  And he says, "All that I have spoken while still with you" -- "All of this I have spoken while still with you.  But the Counselor" -- the paraclete -- "the Holy Spirit, whom the Father will send in my name will teach you all things and will remind you of everything I have said to you."



And so here we see the paraclete, the Holy Spirit, at work again.  And what does he do?  Well, Jesus promises that the Holy Spirit will teach us all things.  That he will remind us of what Jesus said.  



Let's go on.  This relates to the next section.  John 15, Verses 26 through 27.  Here Jesus speaks a third time about the work of the Holy Spirit.  And he says here "When the Counselor" -- when the paraclete -- "comes whom I will send to you from the Father, the Spirit of truth" -- notice it's not Muhammad.  It's the Holy Spirit -- "who goes out from the Father, he will testify about me.  And you also must testify for you have been with me from the beginning."  



And so we here again hear that the Holy Spirit's role is to testify about Jesus.  To remind us of what Jesus said.  And now I'm going to cheat a little.  I want to skip ahead to actually the fifth section where Jesus talks about the Holy Spirit.  



Let's go to John 16, Verses 12 through 15.  Here Jesus says "I have much more to say to you.  More than you can now bear.  That when he, the Spirit of truth, comes, he will guide you into all truth.  He will not speak on his own.  He will speak only what he hears.  And he will tell you what is yet to come.  He will bring glory to me by taking from what is mine and making it known to you.  All that belongs to the Father is mine.  That is why I said the Spirit will take from what is mine and make it known to you."  



And so here we see in actually these last three sections of the Holy Spirit's work how the Holy Spirit testifies of Jesus.  How the Holy Spirit reminds us of what Jesus said.  And now even more the Holy Spirit is going to lead us into all truth.  He's going to take from what is Jesus -- and I think Jesus refers to his teaching and his ministry.  He's going to take from what is Jesus' and he'll make it known to us.  



We see that the Holy Spirit's role is to keep the disciples in the word of Jesus, in the Gospel of Jesus, by testifying to Jesus.  By reminding the disciples of what Jesus has said.  By leading the disciples into full truth.  



Jesus sort of indicates that as he faces his death and his resurrection and the return of his Father, he has not yet revealed to the disciples everything that he needs to.  There is still more to come.  Nevertheless, the Holy Spirit is going to be the one who is going to accomplish that role in the church.  



And of course, it's in connection with this that we as Lutherans rejoice in the Word of God as we've received it in the New Testament.  We would cite the New Testament as evidence that what Jesus promised, the Holy Spirit would do, the Holy Spirit has done.  And now the Holy Spirit works not only through those Old Testament scriptures that point to the Christ who is yet to come.  Now the Holy Spirit works through the New Testament scriptures, through the Gospels and epistles of the apostles where the Holy Spirit has testified to Jesus.  The Holy Spirit has reminded us of what Jesus said.  The Holy Spirit has brought us into the fullness of the truth and even told us those things that Jesus did not tell his disciples.  



And now let's skip back one more section.  It's actually in the same chapter here.  If we look at the verses earlier, beginning at Verse 5, Jesus says, "Now I am going to him who sent me.  Yet none of you asks me 'Where are you going?'  Because I have said these things you are filled with grief.  But I tell you the truth, it is for your good that I am going away.  Unless I go away, the paraclete will not come to you.  But if I go, I will send him to you.  When he comes" -- and listen to this right here.  



Here we see paraclete actually as this legal advisor, as this legal person.  "When he comes he will convict the world of guilt in regard to sin and righteousness and judgement.  In regard to sin, because men do not believe in me.  In regard to righteousness, because I am going to the Father where you can no longer see me.  And in regard to judgement, because the prince of the world now stands condemned."  



Well, I saved this portion for the end because the other three portions speak of the Holy Spirit's role as testifying to Jesus and leading and keeping us in the truth.  Here we see the Holy Spirit's role actually in relationship to the world itself.  And this becomes very important.  Because Jesus has already said that as the Holy Spirit testifies, so we the disciples testify.  And so our testimony comes through the Holy Spirit.  



And what is the Holy Spirit doing when we as a church proclaim the Gospel of Jesus Christ?  Well, I think Jesus explains that right here.  That he actually convicts the world of guilt in regard to sin, righteousness and judgement.  In regard to sin, because people -- men have not believed.  And so as we proclaim the Gospel.  Those people who reject that proclamation of Jesus, the Holy Spirit is actually now convicting them in regard to their unbelief. 



At the same time many here that are drawn into the faith -- and it's the Holy Spirit's work to bring them in.  The Holy Spirit convicts the world in regards to righteousness, justification.  Because Jesus has gone to the Father.  



In other words, when Jesus goes to the Father, here in this section we see that what Jesus has come to do has been accomplished.  The lamb of God who takes away the sins of the world has taken away the sins of the world.  And as we as a church proclaim that message, the Holy Spirit is at work convicting the world in regard to that.  And then finally, the judgement here is that the Devil, the prince of this world, Satan, who used to have even us under his authority, he has been judged.  



Notice how this is all in connection with Jesus having gone to the cross.  Having been glorified and lifted up.  Having fulfilled his role.  And now having God of the Father.  We're not left alone but now the Holy Spirit comes.  And for us, he is our helper, encourager, advocate.  He strengthens us.  He reminds us of what Jesus said.  



He leads us into the fullness of the truth.  He keeps us in the word of God and the Gospel of Jesus Christ.  And now as we as disciples proclaim this Gospel to the world, the Holy Spirit is at work through that word we proclaim.  Because it's not our word.  It's God's word.  He's at work convicting the world and confronting the world in regard to its unbelief and in regard to what Jesus has accomplished in his suffering, death and resurrection.  



Josh, I would like to remind you again of the previous answer how again the Holy Spirit's work is not about the Holy Spirit but it's about focusing our attention upon Jesus and upon that Gospel that we as a church proclaim.  So how does all of this kind of answer that charismatic issue?  



Well, Jesus nowhere really here speaks about any of those gifts that Paul talks about.  Here it's basically the Holy Spirit is working through the Word, through the teachings of Jesus.  So if we go with Jesus, we're going to know that the Holy Spirit church is that church that is proclaiming Jesus Christ.  Because that's what the Holy Spirit does.  



And so I would say that the Lutheran Church, Josh, is a Holy Spirit church inasmuch as we faithfully proclaim the Gospel of Jesus Christ.  And Josh, if you ever meet any of those Pentecostals that I knew in Wyoming, maybe you can answer them with this:  It's the church that proclaims Jesus as the Savior of the world.  It's the church that does that.  It is the place where the Holy Spirit is at work.  Because what does the Holy Spirit do?  He testifies about Jesus.  
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>> John 14, Verses 1 through 4, looks like it would be a good passage to use as a sermon text for a believers' funeral.  Jesus speaks here in terms of going away and coming back.  He speaks this way again later on in this section of John by coming back.  He is talking about the end times.  



How would this then affect how I treat this as a sermon text for a funeral?  


>>PROFESSOR DAVID LEWIS:  Nick, you've just hit upon I think what is personally for me one of my favorite passages not just of the Gospel of John but of the whole scripture, John 14, Verses 1 through 4.  And Nick, you're right to mention that this isn't the only place in this discourse where Jesus discusses the fact that he is going to go away and come back.  



I already answered how in Chapter 16 Jesus says that when he goes to the Father, he's going to come back.  And he reminds his disciples that while he's gone, there will be this time of weeping and sorrow.  But when he returns, there will be this time of joy.  And he uses that metaphor of a woman giving birth.  



Well, here we see right at the very beginning of this long discourse section right as Jesus has explained to his disciples not only that they are going to fail him, that Peter is going to deny him, but also looking through that how, nevertheless, they are going to be restored when this is all over.  Jesus then in 14, Verse 1, right after predicting their failure, he says, "Do not let your hearts be troubled."  



Kind of a strange word predicting that Peter is going to deny him and now he turns and says, "Don't let your hearts be troubled."  Well, this is our gracious Lord.  Despite of the faults he sees, nevertheless, his grace has the last word.  And he doesn't want this to be disturbed.  He says, "Believe in God.  Believe also in me."



In my Father's house there are many -- and this word -- I know in the King James I know it was translated mansions.  Probably a better understanding would be rooms or living quarters.  I saw one modern translation translated this is suites.  And then suddenly I start thinking of a hotel with maybe a Jacuzzi and room service.  



Well, the idea here is in the Father's house there are many dwelling places.  And then Jesus promised if it was not true, "I would have told you.  I am going to prepare a place for you.  And if I go and prepare a place for you, I will come again and I will bring you to myself.  So that where I am, you also may be."



And then of course this leads Jesus to that statement "Where I am going," you know -- and "you know the way in where I am going," which leads Thomas to ask "Well, we don't know the way."  And the statement "I am the way and truth and the life.  No one comes to the Father except through me."



Here we have this picture, indeed, Nick of Jesus going away.  And then he gives a promise about what he's going to be doing in the meantime.  He's going to be preparing a place for us.  His Father's house has many living spaces.  He's going to prepare a place for us.  And then he's going to come again to bring us to himself.  That where he is there we may also be.  And what a wonderful promise we have in that last part there.  Where he is, there we will also be.  



Nick, I think you're right that this would be a very good sermon text.  In fact, I've got a copy of my own Lutheran worship agenda here.  This is that companion volume for the Lutheran worship where we have rights for all sorts of other services.  And among them the rights for commending the dieing and for burying the dead and for committing the dead to the ground.  



It is very interesting I find in the section on commendation to dieing we find one pericope that is from the Gospel of John among four pericopies.  Then as I page through and in the section on burying the dead, I find that of the six Gospel pericopies they suggest five of these come from the Gospel of John.  And one of them is our text now, John 14, Verses 1 and following.  



And then when it comes to actually committing the dead into the ground, we find that of the two suggested readings.  One of them comes from the Gospel of John.  And of course among the smaller readings they include one quote from the Gospel of John, "I am the resurrection and the life."



It is very interesting that the Gospel of John would figure so prominently especially as providing Gospel pericope for actually bearing or for the actual funeral within the church.  But for the six pericopies, five of them come from John.  And one of them is John 14.  



I find this very fascinating for this reason:  There are a lot of scholars who believe that John's Gospel has no eschatology in the sense of this future expectation of Jesus coming back.  It's become one of the major theories among a lot of the critical scholars of John is that John was all about what they call initiated eschatology or realized eschatology.  In other words, they say in the Gospel of John basically Jesus has delivered all of his blessings to us in this present age.  And there isn't a lot of looking for a future coming, a future expectation of things yet to come.  



This is kind of what we call the now.  Jesus has given us all the blessings for the now.  And the Gospel of John isn't really interested in the future, what they call the not yet.  Now so ingrained in this thinking that some critics then when they look at the Gospel of John and they actually see Jesus talking about the future, they then based in their presupposition say this is what somebody added to John later on because John originally had no future expectation.  Actually I think the Gospel of John is very wonderfully rounded out when it talks about eschatology.  



We have the realized.  We have the initiated.  We have the now in the Gospel of John 5:24.  We hear Jesus say, "Amen, Amen, whoever hears my word and believes in him who sent me has eternal life and will not be condemned.  He has crossed over from death into life."



Now, this is what we would call the now.  Jesus actually makes it very clear that as soon as we are called to faith in Jesus, we have eternal life.  In fact very dramatically says we have crossed over from death into life.  We were on this side.  Now we're on this side.  And there's nothing left to do.  We're there in eternal life right now when we're called to faith in Jesus.  



Nevertheless, even there back in John Chapter 5 we have Jesus, nevertheless, also talking about how he will raise the dead out of their graves.  And so we see the now.  Eternal life is the possession of the person who has been called to faith in Jesus.  But the not yet we look for the resurrection yet to come.  



Now, what these critics do is they say basically some editor added that stuff about resurrection in John 5 and in John 6 because there's no future eschatology in John.  But it's kind of interesting the very practice of the church in preaching at funerals has pulled so many texts, so much hope of eternal life out of the Gospel of John that the church has kind of quietly testified against that false understanding of John's eschatology.  



Nick, you've noted how this pericope would be a very wonderful funeral text.  Well, even looking at this text, though, this particular text, people wonder sometimes what exactly is Jesus talking about.  Jesus says he's going to go and prepare a place.  And then he's going to come for us.  And we'll be at the place where he is.  



Well, very often even though we've been using these texts in the right way, sometimes I think we get them wrong.  I myself have heard funeral sermons -- in fact, I'll admit, Nick, I've even preached funeral sermons where in preaching this I focused only upon the moment of death that when the Christian dies, Jesus comes and brings us to heaven.  



Of course, through some study and reflection, I've realized that's probably not the right way to preach this text.  In fact, I think Dr. Gieschen has already talked about the resurrected life as being the goal of John's Gospel.  Yes, we have that life now.  But the goal was that resurrected life that when the body itself is resurrected out of the grave and made new, when creation itself is made new.  



And I think whenever we hear Jesus talk about going away and coming back, we ought to put it in the proper context of Jesus has gone to the Father.  When he comes back, that is the last day.  That's the day of the resurrection.  And that is when he brings the ultimate fulfillment of life, that resurrected life that we have right now that we will fully have when he comes again.  



Nick, I think this is how we would properly preach John 14 is that in our funeral sermon we would not talk so much about the intermediate state, that's the state of the Spirit separated from the dead body from now until when Jesus comes back.  But that we would actually talk about the resurrection.  



Dr. Gieschen called that resurrected life.  That is one of the things Jesus came to give us.  That when Jesus comes back, it's in connection with the second coming, the resurrection of the dead.  And then we will have that dwelling place in our Father's house.  



And of course, that Father's house doesn't have to be a picture of heaven now.  It could just as easily be a picture of the new heavens and the new earth described in Revelation 21 and 22.  That that is our Father's house and that is where we will dwell.  We will actually live in dwelling places in the presence of our God and of our Savior Jesus Christ.  



So Nick, when we're preaching a funeral and we have a coffin right there maybe right next to the pulpit that we're preaching at, we shouldn't be talking about how the Spirit of his body is with God right now.  We can actually turn and point to the coffin and say, "That body itself has been redeemed by Jesus and when Jesus comes, he's going to come for this brother or sister that has died in the faith.  He's going to resurrect this body and make it new or forever our brother and sister will live in his presence in our Father's house."  



And then we can comfort the believers who are still alive with the knowledge that this promise is ours, as well, in Jesus Christ.  So I think it's very careful, Nick, that when we talk about Jesus coming again, let's put it in the context of John and stress the second coming and the resurrection of the dead as that final and ultimate comfort for us, Jesus' people.  



I would like to make one other remark, too, Nick.  These texts are not just for funerals anymore.  I found that in ministering to those who are dieing, these texts from the Gospel of John -- John 5 where we hear Jesus talk about the resurrection of the dead.  John 6 where he talks about the resurrection of the dead.  John 10 where he talks about laying down his life for his sheep.  John 11 where he resurrects Lazarus and makes the statement "I am the resurrection and the life."  And then here in John 14 where he promises that he has gone to prepare places for us and he will come again for us -- that these texts become very powerful tools in ministering to someone who is in the faith and yet knows that he or she is going to die.  



In my own ministry I had opportunity to minister to a woman ho had cancer.  She was supposed to die within six months.  She lived for two and a half years with that cancer.  And I had time to minister to people who were told they were going to die and yet it was another six months before they died.  And in going to them often to bring them the Lord's Supper often because they didn't have the strength to come to church, I would share these texts.  I would often bring this agenda with me.  And we would read through these passages and other passages that spoke about eternal life and about the resurrection.  And I found that for a lot of these people, Lutherans or not, they would be very -- it would be like a new idea that actually God just wasn't going to bring their Spirit home.  But he actually planned to bring their body back to life.  



That he planned to resurrect them.  He would actually live with them in the heavens and earth.  And this gave profound comfort to those who were dieing.  We shouldn't save these wonderful texts for funerals.  But we should use them as we minister to the dieing.  



And then finally, let's preach to the living.  We don't know when any of us is going to face our own death.  How much the church really needs to be comforted and reminded that I believe, we believe, in the resurrection of the body and the life everlasting.  And John's Gospel very wonderfully and fully gives us a picture of that life, both life now and resurrected life that our Lord Jesus has come to give us.  
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>> In John 14 Jesus says that the person who believes in him will do greater works than he did.  Is that really true?  What works are these?  


>>PROFESSOR DAVID LEWIS:  Thank you for that question, Eric.  You actually bring up a text and a section that has often puzzled me ever since I was a little boy.  In reading the Gospel of John, I was sometimes thinking John was being unfaithful about saying we would do greater things than Jesus did.  But then of course, I realized when I got a Red Letter Bible this was actually Jesus speaking, Jesus telling his disciples "You will do greater works than I do." 



And well, let's turn to that passage in John 14 Verse 12 where Jesus says, "I tell you the truth, anyone who has faith in me will do what I have been doing."  That's one promise that what Jesus has been doing, they will do.  And then he goes on and says, "He will even do greater things than these because I am going to the Father."



And then after some study I realized that the basis for this promise that we would do what Jesus did, we would do even greater things than Jesus did, is because Jesus has gone to the Father.  And how we put that in the context of John's Gospel, the Father has sent, has commissioned, Jesus to teach, to work, ultimately to go to the cross and die that when Jesus returns to the Father, Jesus' work has been completed.  Our salvation has been won.  



So now this promise is given to the context of those who are disciples, those who believe.  It's because Jesus has done his work, because he's now returned to the Father, that becomes the basis upon which we do our work.  And that becomes the basis for the success that Jesus now promises.  



However, that doesn't really settle all the problems because then I began to wonder because then what exactly are we supposed to be doing?  Greater works than Jesus did?  Does that mean we're supposed to be doing greater miracles than Jesus did?  



You might find some Christians, Eric -- I don't know if there's charismatic and Pentecostal where you are in New Jersey.  I know that if you go across the Hudson River to lower Manhattan, there's a lot of Pentecostal and charismatic churches and movements there.  And they would actually say that the church is supposed to continue to do the miraculous signs that Jesus performed in the Gospel of John.  And then they would say the fact that the church doesn't do those miraculous signs is the sign that the church has been unfaithful.  So we know these Pentecostal charismatics are the true Christians because at least they claim they are now doing greater works than Jesus used to do. 



That can be a little challenging to a Lutheran's faith where we may go to church and worship the liturgy, hear a sermon that is based on a text on properly distinguishes law and Gospel that sometimes will be a miracle in itself.  And then we celebrate our Lord's Supper.  Maybe we see a child or adult baptized.  We may go away and wonder "Well, where were the big events?  Where were the big signs?" 



This especially becomes key when we consider what Jesus has done in John's Gospel.  What are the works that he's done?  Well, we can review that first part of John that Dr. Gieschen talked about.  Jesus changed water into wine.  I've never seen that happen.  He healed the nobleman's son from a distance.  He wasn't even there with the boy.  He healed a nobleman's son.  



He healed a sick man in Jerusalem on the Sabbath day.  A man that was sick for 38 years.  He fed 5,000 people with five loaves and two fish.  He walked on water.  He healed a man born blind and restored that man's sight.  



He rose Lazarus from the dead.  And then later we're going to find in Chapter 21 that he helps his disciples catch a miraculous catch of fish that they were unable to do without him.  These are some of the signs, some of the works that Jesus has done.  



But of course, all of those signs -- have just in John's Gospel they've served a point to Jesus and his teaching.  And Jesus' teaching is actually the most important work.  And then finally, of course his death and resurrection.  That's the ultimate sign in John's Gospel.  



Well, again, I don't necessarily ever go to church and see pastors or people performing signs greater than these signs that Jesus did.  And so are we faithless?  Eric, is God not working through us?  



Well, what are exactly are we his disciples supposed to be doing?  Well, Jesus -- we find in this discourse -- he has called for us, well, to do a number of things.  He's called for us to serve one another, to love one another.  He's called for us to remain in him, to remain in his love.  To continue stedfast in the faith.  And he's also told us that we are to testify to him even as the Holy Spirit testifies.  



In fact, in that section of John 16 that I discussed with an earlier question, we have the Holy Spirit confronting the world, convicting the world, through that testimony.  And that conviction now, well, that is carried out when we as a church proclaim Christ, proclaim the word of God, proclaim the Gospel.  The Spirit is at work convicting the world, calling people to faith.  



We know really specifically though what the work of the disciple is.  Because later in John Chapter 20 after the resurrection, Jesus very clearly tells us what we're supposed to be doing.  If you turn to John 20 Verse 21, Jesus comes to his disciples as they are gathered on the day of his resurrection.  And if you look at Verse 21 it says, "And Jesus said to them again 'Peace to you.'"  Then he says, "Just as the Father sent me, I also am sending you."



And so as the Father sent and commissioned the Son, so the Son now is sending his disciples.  Then in Verse 23 Jesus tells them after giving them the Holy Spirit, he says, "Whoever sins you forgive, they have been forgiven.  And whoever sins you hold fast, they have been held fast."



This specifically is the work that Jesus has given us, his disciples.  Your role as teacher and preacher is connected to the forgiveness of sins.  This work that is carried out through the proclamation of the Gospel and, of course, very specifically here through actual confession and absolute dealing with the penitent, dealing with the impenitent.  



Jesus has given a profound promise.  As we forgive, those sins really have been forgiven.  And as we bind, those sins really have been bound.  And we'll talk more about this promise.  But this is the work that Jesus has given us, his disciples, to do.  To proclaim him.  To testify to him.  So that there would be the forgiveness of sins.  



We may then think this seems to be a lesser thing than feeding 5,000 people or raising someone from the dead.  But I think our Lord would say no, these are the things that Jesus did.  In fact, these are even greater works than he did.  Because it's very ironic now that we consider the narrative of John's Gospel, Jesus fed the 5,000.  What was the end result of that miraculous sign?  Did the people believe in him?  The answer is no, they didn't.  In fact, many who were his disciples left him by the end of John Chapter 6.  



Jesus healed a man who was born blind.  That man came to faith in Jesus.  But the religious authorities persecuted that man and they did not.  Jesus raised Lazarus from the dead.  And although this sign had a profound effect upon Mary and Martha and let us not forget Lazarus himself and the disciples, this sign became the thing that got the Jewish leaders to actually plot Jesus' death. In other words, Jesus performed these miraculous signs in John's Gospel.  But so often no one believed.  


Now Jesus has gone to the cross and died for the world.  He has gone to the Father.  He sent us the Holy Spirit, the Spirit that testifies of him.  He's left us here to testify to the world.  And we've got this promise that as we perform that work, this work is going to be effective.  Sins are going to be forgiven as people are called to faith in Jesus Christ.  And that right there is the greatest work.  That is more important than any miracle that Jesus performed.  



And at the same time as we proclaim this Gospel and people reject that Gospel, sins will be held fast.  In fact, we find this in the life of the church when pastors sometimes one on one or in corporate confession absolve, forgive, the sins of their people.  They do that not of themselves but because Jesus has come and gone to the Father and has given this work to them.  That when they say, "I forgive you your sins," indeed, we confess as Lutherans those sins are forgiven.  And Eric, that is, indeed, a very power and gracious work that God works through pastors.  And through his church.  And he proclaims Jesus Christ.  



And so when Jesus gives this promise that we will do greater works than he did, I think we really need to keep in mind that our work is the same work as the Holy Spirit.  Our work is to testify to Jesus.  To make known what Jesus has taught.  To proclaim the Gospel of Jesus.  And when that happens, sins are forgiven.  People are called out of death into life.  And those who believe are strengthened for discipleship and service through the power of our God.  



Now, are we doing something greater than Jesus?  Well, remember this is all because of what Jesus has done for us.  That he has died and he has gone to the Father.  And what we're doing is in connection with Jesus.  But Jesus would actually picture the work of the church after his ascension as being more successful than his earthly ministry.  Because through his disciples as they proclaim the Gospel, life comes to those who hear.  And so for this promise, we give thanks to our Lord and Savior Jesus Christ who through us today is doing better things than he did in his earthly ministry.  
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>> Thank you, Professor Lewis.  In the same chapter of John Jesus says that those who love him will obey his teaching.  I know we are saved by faith and not by what we do.  So how and where does this obedience Jesus requires fit into the Christian life?  Or is this not a command, rather, is it a declarative statement?  


>>PROFESSOR DAVID LEWIS:  Thank you, Eric.  And that question actually piggybacks off the question that you just asked about us doing greater works than Jesus.  Of course the fact that Jesus promises that we will do the same works that he did and we will do even greater works than these because he has returned to the Father of course does signify that we as disciples are called to do works.  



And this is one of the themes in this discourse in John Chapter 13 through 16.  One of the themes that I noted was this talks about discipleship.  And one mark of discipleship is that the disciples love Jesus.  And one mark of this love is that they obey his command.  They keep his word.  



And Eric, you mentioned that in the very same chapter where Jesus makes this promise about us doing the same works he did, we will do even greater works, he does speak about -- he does speak also about this call to obedience.  If you look at Chapter 14 Verse 15, Jesus says, "If you love me, you will obey what I command." So there it is very simply.  "If you love me, you will obey what I command."  Obedience is a mark of our love for our Savior.  



Later in that same chapter Jesus says in Verse 21 "Whoever has my commands and obeys them, he is the one who loves me."  So those who have his commands and who obeys them, again this is the mark that that is the disciple who loves Jesus.  



And that this has been an ongoing theme in this discourse we can see first from the narrative example of Jesus washing his disciples' feet.  That our Lord and our master got down on his knees and washed his disciples' dirty feet.  And he set this as an example that we're to follow so that we should wash one another's feet.  



And in talking about that a couple questions ago, it was mentioned how this is a practice in the Wesleyan church.  And I mentioned some Eastern Orthodox churches I know where they washed feet.  And I don't think Jesus is literally saying he wants us to literally wash someone's feet, that this is just some sacrament the Lutheran Church has forgotten about.  But this is a metaphor, this is a call, to humble service where we serve one another.  And this flows into the command that Jesus gave us "Love one another.  As I have loved you, so you must love one another."



And remember when I discussed that word for new, kainos?  That this is new in the sense of different.  It's different from the old.  There's a new standard.  The standard is that we love one another as Jesus has loved us.  And that's a high calling.  A very sacrificial self giving love.  A love that is even willing to die for one another.  This is one of the calls that Jesus gives us.  



And then just looking through the rest of this discourse, again, we hear Jesus in Verse -- in Chapter 15 Verse 9, "If you obey my commands, you will remain in my love.  Just as I have obeyed my Father's commands and remain in his love."  Jesus sets this pattern as he obeyed his Father and remained in his Father's command and will, so he calls us to remain in his commands.  And then in Verse 17, "This is my command:  Love one another."



And so we see that this is a theme in these discourses, this call to obedience.  But when Jesus calls that command to love one another a new command, "new" means different from the old.  And so this is not the mosaic law that Jesus is establishing here.  In other words, we should understand the context here.  The context is not that Jesus is giving us things we need to do in order to win God's favor, things we need to do in order to be saved.  



Because remember the context for all of these discourses back in Chapter 13?  Before Jesus washes the feet, before he gives this teaching to his disciples, it says, "Having loved his own who were in the world he now showed them the full extent of his love."



In other words, here is the context.  And this is that new, different context.  Jesus is talking to the people who he has loved.  Who he has saved.  The people for whom he is about to go to the cross and redeem.  These are the saved that Jesus is talking about.  And this gives us the context in which to understand this call to obedience.  



John is not teaching that we're saved by our works.  We know from Paul we are saved by grace through faith apart from works.  That's the Pauline way of saying this.  But now that you've read enough of the Gospel of John, I think you know that John and Paul speak the same way in John's Gospel.  This salvation, the new life we have, comes from God.  We are born of God.  We are born from above.  Born of water and the Spirit.  



In John 6, "No one can come to Jesus unless the Father draws him."  No one can come to Jesus that the Father hasn't given to Jesus.  Dr. Gieschen introduced that word monorchism, one works in our salvation.  And that one who works is God.  We're not synergists.  As Lutherans we don't believe we participate in any way in our salvation by choosing, by deciding in any work.  That our salvation is fully the result of God's work.  



And this is the context for John 13 through 16.  The context is as we are talking now about the people whom God has saved.  These are the people that God the Father has brought to Jesus.  These are the people Jesus has loved.  And now in this new context we can hear these exhortations to obedience in a new way.  The context here is not the question how am I saved?  The question really is:  Now that I'm saved, how do I live before my Lord and Savior, Jesus Christ?  How do I live before my God and Father?  



Martin Luther in his preface to the New Testament has a very high view of the Gospel of John and of the first epistle of John and of Fist Peter and of Paul's works, especially Romans, Galatians and Ephesians.  And I'm perhaps certain that some of you have heard that his opinion of the epistle of James was a little, well, less lofty than it was for these other books I just mentioned.  In fact, maybe you heard that Luther referred to -- as the epistle of James as the right strawy epistle.  That's kind of the old language that means an epistle of straw.  



Well, just to be fair to Luther, he doesn't really refer to James in an absolute way.  But when he talks about the letter of James, he compares it to the other books to the Gospel of John to First John and says, "Compared to those books, James is like an epistle of straw."



Because when Luther reads James, he sees James he argues harking on the law, going back to the law to motivate people, to threaten people to do good works.  Well, when we're in the Gospel of John, Luther doesn't see this as law.  That because of this basis of salvation, Luther sees Jesus here in these chapters actually talking about the implications of salvation, the implications of the Gospel.  



We Lutherans sometimes refer to this as Gospel in the wide sense or third use of the law.  Law as our guide, as our guide for how to live before our Savior now that we're saved.  So Luther actually sees this as sort of ongoing Gospel.  Jesus has saved us.  He gives us the Spirit.  Now he enables us to live lives in obedience to him.  



Well, this is a place I guess where we as Lutherans then would apply that law Gospel principle.  And looking at the context, I think Luther is right.  I don't think Jesus' intentions here are to hammer us with the law, to accuse us of sin.  I think Jesus' exhortation here really is to call us as disciples to faithful living based on the fact for what he has done for us.  In other words, this would be exhortation to the godly Gospel in the wide sense, third use of the law.  Law as guide.  Law as rule.  Law as standard.  Dr. Norman Nagel would refer to this as law as gift to the saved.  



This is how Luther would use it.  In fact, I don't even know if Luther would even call this law.  Later Lutherans might.  I think Luther would simply call it exhortation and see it as distinct from the law.  Nevertheless, when our people hear imperatives, when they hear talk like "If you love me, you will obey what I command."  And then if they feel they are not obeying, therefore, they might be afraid that they are not loving.  



And so in our preaching I think we need to be very careful how we discuss these passages here.  I think you can be very forthright and argue this is exhortation to the saved.  At the same time, if there are those who feel that these words condemn them, then we as faithful teachers and preachers need to remind them again of Jesus' love.  This is the basis for which he gives this exhortation. 



And if we feel that we're falling short, then we need to go back and proclaim Jesus is the Lamb of God who takes away the sins of the world.  Once we establish that foundation again, then we can speak in this language again.  "whoever has my commands and obeys them, he is the one that loves me."  In other words, we can be mindful that even though this is exhortation, it may strike our people as accusing law.  And whenever that happens, we need to be sensitive enough to proclaim the Gospel clearly to them again.  



For those who are secure in their sins, for those Christians who may not be loving one another, who may be forsaking the fellowship, who may be forsaking the sacraments, forsaking the Word, well, to them then this word can become condemning law.  Because what Jesus calls them to do, that's what they are ignoring.  



And then we as preachers can actually preach against their behavior.  Preach to call them to repentance so that when we proclaim Jesus' love again, it will be sweet Gospel to them.  And for those who are baptized, those who are diligent, those who are living the faith, again, what Jesus talks about here is just the descriptive picture of what the life of a disciple is like.  



And I think Luther might agree with that language.  And here Jesus is describing, he is picturing, how disciples live.  He is showing us this is the way a disciple lives.  "You keep my commandments.  That's the mark that you love me.  You love one another."  



In our preaching and teaching we need to be sensitive to where our people are in relationship to this.  If they are secure in not showing love, then we need to preach to them the law.  If this hits them as accusation, then we need to preach to them the Gospel.  And if they are faithful Christians, this becomes, again, Godly exhortation, a description of where God is going to bring them and what God is going to work in their life.  



And so Eric, I think we need to be very careful when we speak this way, especially in our Lutheran context where people may hear this simply as law.  I think we need to teach and explain and remember, of course, that in John's Gospel, salvation is not what we have won for ourselves.  It's not what we take part in.  It is what God has won for us.  



It might be interesting to consider what are some of the commands that Jesus gives in this section.  Jesus does call for us to remain in him.  I think these words are best understood remaining in his love means remaining in the Gospel.  It means remaining in faith.  



This reminds me of what Dr. Gieschen said earlier in this class when he talked about John 6:29.  That the work of God is this:  That we believe in the one whom God sent.  That's always the first starting point, that we believe in Jesus.  But also Jesus does call us to love and serve one another.  And we're called to do the Lord's work, to bear fruit, to testify about Jesus.  



These are all marks of obedience when the church does these things.  But the context here is that we are the saved to whom Jesus is addressing.  He is already saved us from sin, from this world, from the power of the devil.  And now I think it's probably best to understand this as a description of what the life of a disciple is like.  



And so Eric, I hope that helps you think through these passages in your own preaching and teaching as you deal with your people in the context where you are.  
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>> Dr. Gieschen spoke to us about the many I am statements in John.  Dr. Lewis, could you talk about the I am statement in John 15:1 and the analogy Jesus uses of the vine and the branches?  Can we say that this is a picture or illustration of the Christian church?  And if so, what does it show us?  


>>PROFESSOR DAVID LEWIS:  Well, David, we finally come to the seventh I am statement as you -- as you notice in your question.  It might be helpful for us first to review these seven statements.  



Dr. Gieschen in discussing these statements all the way back in John Chapter 6 made a point that these are I am statements that have a predicate.  They are not the absolute I am statements.  But these are I am statements that have a predicate.  But that I am, that ego eimi, is very emphatic almost as if Jesus says, "I, I am the bread of life," "the light of the world" and so on.  And so there's seven of these because this shows the fullness of Jesus being the teacher of the -- sent from the Father.  The teacher of God's word.  So now we have this seventh statement, 'I am the true vine."  But let's review real fast all seven of these. 



In John 6 we are introduced to "I am the bread of life."  The second such statement found in John Chapter 8 and then again in Chapter 9 was "I am the light of the world."



The third statement was taken from Chapter 10, "I am the gate."  The fourth statement also in Chapter 10, "I am the good shepherd."   



The fifth statement in Chapter 11 in connection with Jesus' raising of Lazarus from the dead, "I am the resurrection and the life."  Then in John Chapter 14 we had the sixth statement in response to Thomas' question about not knowing the way.  Jesus said, "I am the way, the truth and the life."  



And now No. 7 is here in John Chapter 15 where Jesus says, "I am the true vine."  What makes this statement here in John 15 somewhat unique compared to the other I am statements is that this is the I am statement where Jesus actually develops the metaphor a little more fully.  And in this we find other characters being identified in relationship to Jesus being the vine.  



Let's look at John 15 Verse 1.  Jesus says, "I am the true" -- the genuine -- "vine and my Father is the gardener" -- or the vine dresser.  And so here we have Jesus not only identified as the vine but the Father as identified as the vine dresser.  Well, what does this mean that the Father is the vine dresser?  It goes on, "Every branch in me not bearing fruit he takes up" -- or he takes it away.  "And every branch bearing fruit he cleans" -- or he prunes it -- "in order that it would bear even more fruit."  



So Jesus is the vine.  The Father is the gardener.  The Father basically takes the branches that aren't bearing fruit.  He lifts them up.  He takes them away.  Then he prunes, he cleans, those that are bearing fruit so that they will bear even more fruit.  



Well, Jesus explains this further in Verse 3.  "You are already clean through the word which I spoke to you."  There is an interesting word play here when Jesus tells his disciples "You are already clean."  The verb used for the Father's pruning of the branches that bear fruit, the verb there can also mean clean.  And it has the same verbal root as this root "You are already clean."  In a sense, you are already pruned.  In a sense that my Word that has been spoken to you has already accomplished this end so that you guys are, in a sense, ready to bear more fruit.  



Going on with Verse 4, "Remain in me and I also in you.  Just as the branch is not able to bear fruit apart from itself unless it remains in the vine, so also you are not able unless you remain in me."  



And so we have a very extended metaphor with this I am statement.  Jesus says, "I am the true vine."  The Father is the gardener who takes away the branches who are not bearing fruit and prunes or cleans the branches that are so they will bear even more.  



Then Jesus reassures his disciples that "You are clean."  But then he tells them "Remain in me to bear fruit."  Because just like a branch cannot bear fruit unless it remains in the vine, so also it works with the disciples.  



Well, your question, David, was:  Is this a picture of the church?  Well, let's go on.  Jesus repeats that ego eimi in Verse 5 again where he says, "I am the vine."  And now he brings the disciples into the metaphor.  "And you are the branches.  The one who remains in me and I also in him, this one bears much fruit.  Because apart from me, you are not able to do anything.  Unless a certain man remains in me, he will be cast outside and the branch will also wither.  And they will gather it.  And they will throw it into the fire.  And it will be burned."



"Unless you remain in me and my words" -- and here this is not the logos.  But this is the ***rhamma -- "my proclaimed words remain in you, whatever you ask for, whatever you wish, you will ask and it will be given to you.  In this my Father will be glorified that you will bear much fruit and you will be my disciples."



This is the extended metaphor with the seventh I am statement.  "I am the genuine vine. My Father is the gardener," the vine dresser.  "I am the vine.  You are the branches."  And I think it's very easy for us to see the sense of what's going on here.  We just have to know basic biology.  Jesus is the vine.  Branches growing out of the vine are supposed to produce grapes.  And of course, they get their nourishment.  They get their sap.  They get their minerals.  They get their water from being connected to the vine.  They get their life from the vine.  And they can't bear any grapes unless they are connected to the vine.  And so this becomes a picture of how we are to remain in Jesus.  And Jesus actually specifies and his words are to remain in us so that we will bear fruit, that we will be shown to be his disciples.  



Now, this actually goes back to the question that Eric just asked about the call to obedience.  Notice that when we're called to obedience, even our obedience, even our bearing fruit, does not ever take place without us being connected to Jesus.  This is actually very reassuring.  



Even our sanctified living, our obedience, is not done of ourselves but it is always done in connection with our Savior.  When we remain in him and his words, it's in connection with that that we are able to bear fruit.  To love one another.  To serve one another, to remain in the faith, to testify of Jesus against this world and to this world.  This all comes from remaining in Jesus as the branches remain in the vine.  



Well, David, your question, though, goes beyond this to the whole issue of ecclesiology.  In other words, is this a picture of the church?  And it's very interesting, David, a little earlier I talked about eschatology, the doctrine of last things.  Resurrection of the body.  The future coming of Jesus.  And how there are critical scholars who read John's Gospel and they deny that there is any future eschatology in John to the point that when they find future eschatology in John, they decide that this was actually something -- a later editor added to the Gospel.  That originally the Gospel had had no eschatology until later people put eschatology into John's Gospel.  



And of course, I would say that's a faithless way of reading this Gospel.  Well, it so happens that a lot of the same interpreters, these critics, they also argue there's no ecclesiology in John's Gospel.  In other words, there's no doctrine of the church in the Gospel of John.  And one of the theories that's put out is that John's Gospel was written for a group of Christians who had no connection with the church of Jerusalem.  They may have had a connection at the beginning.  But they developed as their own separate community.  They didn't have any hierarchy of pastors, deacons.  They didn't have sacraments.  Basically they were kind of a group of believers who kind of hung out together without a lot of structure.  Just kind of some free individuals who all believed in Jesus.  And they kind of hung out together in one community. 



And that was the Johannine Church.  And so then these guys would say there's no ecclesiology in John.  And whenever they find ecclesiology, then they get suspicious and say, "Someone must have added it later on."



Again, I would say that's a faithless way of reading John.  Is there a doctrine of church?  Well, we have our Lord Jesus and we have his disciples.  He calls for them to love one another.  Why is this so important?  It's because they are a church.  He's leaving them together to do his will.  



We have the whole metaphor developed in "I am the good shepherd" where Jesus talks about there being one shepherd, one sheepfold.  How there's those other sheep that he needs to include into this fold.  But we have that picture of the church there.  That the church is the shepherd's sheepfold.  



And now here we have this picture of Jesus being the vine.  And the disciples being the branches.  Is this a picture of the church?  And I would argue yes, it is.  For a couple of reasons.  



Dr. Gieschen has made the point of explaining that a lot of this can only be understood when we understand how a First Century Jewish believer would hear these words.  Well, how would a First Century Jewish believer hear the word vine and the word branches?  How would they react to this metaphor?  Well, the vineyard is a picture of God's people.  That comes from the Old Testament itself.  



In Isaiah Chapter 5, the prophet sings a song about the vineyard.  And he says, "I will sing for the one I love a song about his vineyard.  My loved one had a vineyard on a fertile hillside.  He dug it up and cleared it of stones and planted it with the choicest vines.  He built a watchtower in it and cut out a winepress as well.  Then he looked for a crop of good grapes.  But it yielded only bad fruit." 



"Now you dwellers in Jerusalem and men of Judah, judge between me and my vineyard.  What more could I have done for my vineyard than I have done for it?  When I look for good grapes, why did it yield only bad?"  



And so it goes on where this psalm prophesied punishment to come to this vineyard.  But the point is that the vineyard here is a metaphor for Israel, for God's people.  And this is a metaphor that Jesus uses in some of his parables as reported in the Gospel of Matthew. 



In Matthew Chapter 20 we have the parable of the workers in the vineyard where the vineyard is the picture of God's people.  And a man hires different workers at different times of the day to come and work in this.  The vineyard is a picture of God's people Israel.  



Then in Matthew 21 we have Jesus tell the parable of the two sons who were asked to go and work in their father's vineyard.  Again, the vineyard being a picture of the people Israel.  Then in that same Chapter, Matthew 21, Jesus tells a parable of the wicked tenants.  These men who work in the vineyard but they won't give the owner the fruit of the vineyard.  They kill and persecute his servants and then finally kill his son.  And again, in this parable the vineyard is a metaphor for God's people Israel.  



Well, given this Jewish context when Jesus speaks about a vine and branches, they are going to hear the metaphor of the vineyard and they are going to think that he is talking about God's people.  But even beyond this, even the metaphor of vine itself is used in several places in the Old Testament to speak of Israel.  



For instance, if you could turn to Psalm 80 -- actually Psalm 80 Verse 8 where it says, "You brought a vine out of Egypt.  You drove out the nations and planted it.  You cleared the ground for it and took it root" -- "and it took root and filled the land.  The mounds were covered with its shade.  The mighty seeders with its branches.  It sends forth its boughs to the sea.  It shoots as far as the river."



So here we see God is speaking about Israel itself.  And Israel itself is likened to a vine that God took out of Egypt and then planted in Israel.  And look again also at the prophet Jeremiah, Chapter 2 Verse 21.  Here it says, "I had planted you like a choice vine of sound and reliable stock.  How then did you turn against me into a corrupt wild vine?"  



Again, here this metaphor that Israel itself is a vine.  Now, I think that any Jewish believer hearing Jesus use this analogy of "I am the vine and you are the branches" would think about this metaphor of the vineyard being God's people Israel and even the vine itself being God's people Israel. 



So Jesus in this ego eimi statement is saying, "I, I am the true vine."  At this point we see that it is no longer the Old Testament institutions, the Old Testament religious leaders, where God is working.  Now Jesus has effectively replaced those institutions and now we're to know that Jesus, Jesus is the genuine vine.  If you want to be a part of God's people, then you need to be a branch connected onto Jesus.  



Jesus is the true vine.  He is now the true Israel.  He is now where God's people are found.  And so this is for all intents and purposes a picture, David, of the church.  



Now, those people who don't want to see ecclesiology in John's Gospel, they may argue against this metaphor.  But basically this is what the church, is our Lord Jesus is, the true vine.  And the members of the church, his disciples, are the branches.  



And so what is the point of this metaphor?  Well, the church is governed by God the Father.  He's the gardener who removes the dead branches and prunes and cleans those that bear fruit that they would bear more fruit.  He is the one who is active in seeing that the good fruit is produced.  



Also, the church, though, is intimately connected with the Son Jesus Christ himself.  Because the church is fundamentally built off that vine that is now Jesus.  The Father now has collected a people to himself that are intimately connected with his Son who has revealed him.  



And so we as members of the church are called to remain in Jesus.  Well, what does this mean?  Well, just like the work that God has given us is to believe in the one in whom he has sent to remain in Jesus, first off, is to continue to believe in him.  To remain in his love is to continue to trust in the Gospel.  To continue to remain in his word.  This is what it means to remain in Jesus on the first level.  That we believe in Jesus.  That we trust the Gospel.  



But could there be more to this than that?  Well, actually I think so.  If this is a picture of the church, then the true disciple remains in the church.  And this becomes a matter, David, that we as Americans need to address.  We've talked about many of the problems that we face.  Pluralism being one of them.  In America also we confront an issue that I call radical individualism that has affected the charge in many ways where many Christians believe that "I can be saved by accepting Jesus as my Savior."  



Already I hope that you see that that language is not the way that John talks, "But I can accept Jesus as my Savior and I really don't need to do anything else.  I don't need to go to church.  And if I do go to church, I'm going to go to the church, well, where I find my needs met, whatever I think those are.  But do I really need to go to church?"  



I think a lot of American Christians would say, "No, I don't."  This metaphor, however, talks about remaining in Jesus.  And yes, it is remaining in faith.  But see, where is Jesus?  Jesus is where the Gospel is proclaimed.  Jesus is where the sacraments are administered according to the Gospel.  This is actually our Lutheran definition of where the church is.  The church is present where the Gospel is proclaimed in its truth, where the sacraments are administered, according to the Gospel.  



Where is Jesus?  Where is the Holy Spirit at work?  The Holy Spirit is at work where Jesus is proclaimed.  And that's where Jesus is.  That's where the church is.  Notice how Jesus says "Remaining in me is the same as remaining in my words."



Well, the church has been given the Word, the Gospel.  And so the church is present where that Gospel is.  And yes, it does fall upon the disciple to remain in the church, to be where the saving Gospel is proclaimed, where the sacraments are administered.  And it is very spiritually dangerous and unhealthy for any individual Christian to say, "I don't need to be a part of that.  I can have Jesus just on my own."  



Well, you know, that isn't the way the church existed in the First Century.  That isn't the way the church has ever existed.  This is a very unique American heresy.  And it's good for us to remember that we not only confess Father, Son and Holy Spirit in the creeds, we also confess the holy Christian church.  And I think one picture of the church, a very powerful picture, is that Jesus is the vine.  We the believers, his disciples, are the branches connected to him.  And of course, in this metaphor we find that connected to our Lord we are to bear much fruit.  



Again, notice how comforting this is for us who may struggle with our weakness that our fruit, our good works, our testimony, our love and service does not come from us alone.  That they come from our intimate connection and relationship to Jesus Christ.  He is our life, our life blood.  And so it's in connection with him that we do the things that he wants us to do.  



And so I think that John 15 -- in John 15 Jesus gives us a very rich and clear picture of what his church is like.  It consists of the believers as branches intimately connected with Jesus.  Now, one interesting question, also, that relates to this is in the history of the church many have seen the reference to vine here as a potential reference to the Lord's Supper.  Specifically to the wine that we drink.  



This gets taken up in a number of commentaries.  And as I mentioned once before, commentators that tend to have a high view of the sacraments, especially Roman Catholic commentators like Ray Brown, they tend to see Jesus speaking about the Eucharist here when he says, "I am the vine.  You are the branches."  



Other commentators who tend to have a lower view of the sacraments, they tend to see this -- well, they say, "There is no sacraments here."  Or "If it is, it's simply somewhere in the background."  So Ray Brown will say that John 6, "I am the bread of life," is sacramental.  John 15, "I am the true vine," that that is sacramental. 

 

But other commentators like DA Carson will look at these and say, "Well, maybe there's sacraments there.  But that's not the main point."  Well, it may not be the main point.  But it's very interesting that the Eucharist was a powerful outward sign of the church's unity both in its relationship with Jesus and its relationship with one another. 



Just like Dr. Gieschen talked about John 3 how these Christians would have been baptized and they would have understood John 3 in terms of baptism.  So these Christians would have been active in their participation of the Lord's Supper.  And they would have seen that as a visible sign of their unity, of their being engrafted in fellowship with Jesus and with one another.  



And so I at least am not opposed to seeing the Eucharist somewhere in this metaphor, at least maybe at a second level as being one of the expressions of our unity.  The fact remains that a Christian who does not take part in the Lord's Supper is very much in danger of being a branch that will be separated from the vine, a branch that will not bear fruit.  



David, I hope that my answer is helpful in explaining this metaphor and in showing that it is probably a picture of the church and our life in the church in connection with Jesus.  
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>> Saying that the world will hate Jesus' disciples can sound pretty harsh.  How can I bring this message to my people in a way that will still bring them hope rather than worry or despair?  And then also at the same time keep them mission minded, as well?  I mean, how can someone get excited about bringing good news to a world that hates you?  


>>PROFESSOR DAVID LEWIS:  Nick, you have just hit upon one of the other themes that we find in this final discourse in John Chapters 13 through 16.  Jesus promises -- and I guess I use that word now in a strange way.  He promises that there will be hostility and opposition and hatred from the world toward his disciples.  I don't use promise here in a Gospel sense as much as that Jesus is very direct in that in this time after his death, resurrection and ascension, until he comes again, we as his disciples are going to be in a hostile environment.  Well, what does Jesus specifically say about this?  



If you look with me at John 15, Verse 18, Jesus says, "If the world hates you, keep in mind that it hated me first."  Kind of a direct way of saying that Jesus was hated.  Therefore, I know that if he was hated first before us, then the world will hate us, too.  That makes sense.  



Going on in Verse 19, "If you belong to the world, it would love you as its own.  As it is you do not belong to the world.  But I have chosen you out of the world.  That is why the world hates you.  Remember the words I spoke to you.  No servant is greater than his master.  If they persecuted me, they will persecute you also.  If they obey my teaching, they will obey yours.  They will treat you this way because of my name, that they do not know the one who sent me.  If I had not come and spoken to them, they would not be guilty of sin."



"Now, however, they have no excuse for their sin.  He who hates me hates my Father as well.  If I had not done among them what no one else did, they would not be guilty of sin.  But now they have seen these miracles and yet they have hated both me and my Father.  This is to fulfill what was written in their law.  They hated me without reason."  



Very strong statement.  Jesus here highlights the fact that in his ministry the world has resisted him.  In part because the world is not -- did not accept -- the world did not accept Jesus' name.  In other words, Jesus as the full revelation of the Father, of the Old Testament God of Yahweh.  



And also because when Jesus speaks to them, they become guilty of sin.  In other words, this is that paradox:  Jesus has come to save the world.  But because he is the one and only Savior, because he is the one through whom the Father has revealed himself -- and Jesus is the only perfect revelation of the Father.  Because he is the only one through whom we can come to the Father, those who reject him are now in sin.  



Remember, this is one of the themes in John's Gospel.  A very clear either/or salvation.  You either believe in Jesus and you have life in his name or you don't believe and you're condemned.  John talks about this already back in John Chapter 3.  Very interesting where John here talks about the Father's relationship to the world.  



John 3:16, "For God so loved the world that he gave his one and only Son that whoever believes in him shall not perish but have eternal life.  For God did not send his Son into the world to condemn the world but to save the world through him.  Whoever believes in him is not condemned but whoever does not believe stands condemned already because he has not believed in the name of God's one and only Son."  



Now pay attention to Verse 19.  "This is the verdict.  Light has come into the world.  But men loved darkness instead of light because their deeds were evil.  Everyone who does evil hates the light and will not come into the light for fear that his deeds will be exposed.  But whoever lives by the truth comes into the light so that it may be plainly seen that what he has done has been done through God."  



This is a very startling picture of Jesus' ministry.  Very confrontational picture of Jesus' ministry.  God has loved the world that was fallen into sin.  He has sent his Son to be given to redeem this world.  The Son did not come that anyone be condemned.  Nevertheless, in connection with his coming, there's only two out -- there's only two results.  Either you believe and you have life or you do not believe and you stand condemned.  



Those are the only two results.  And then it goes on and says the reason that these people who did not believe in Jesus refuse to come is because they love the darkness.  Their deeds were evil.  They wanted to remain in the darkness.  And so now God's grace to them becomes something that actually produces judgement because they reject God's grace.  



Remember the malady of John's Gospel, that word epistis, which is unbelief, faithlessness.  This is the problem in John's Gospel that John is addressing.  This was the problem with the Jews who rejected Jesus.  And now we find this term in the world also speaking to those who are in opposition to the Gospel, those who do not accept the Gospel.  



I would like to remind you of how Dr. Gieschen used the word sarx, flesh, and argue that you have to see this word based in its context.  That when the Word becomes flesh in John 1:14, that is speaking about created body flesh, something that God intended to be good.  And when Jesus assumes that flesh, he does it for our salvation.  But also how flesh in other places could speak negatively to our fallen nature, so it is with the word cosmos, world.  



When we hear God so loved the world, world there stands for the created order, which God created good, and that he sent his Son to save.  However, here in John 15, cosmos stands for those who have rejected the Gospel and now stand in opposition to Jesus an his disciples.  In I John the word cosmos will be used in the same way.  To stand for those who do not believe, those who have rejected the Gospel.  



And so, Nick, as hard as it may sound, just as the world so thoroughly rejected Jesus because his coming reminded them of their sins, because they loved darkness more than light, in the same way this same world that hated Jesus is going to hate his disciples.  That's the way it is.  Jesus even explains the reason we're hated is because we have been taken out of the world.  We were in the world.  We were part of that system.  But now we're redeemed and he has actually removed us from the world.  



And now because of our being born from above, we, his disciples, have the same origin that Jesus has.  Jesus was sent from the Father.  In being sent by Jesus, we are sent from the Father.  Well, if the world hated Jesus, then it's going to hate his disciples, too.  



This is one reason why Jesus lets us know about this so we can expect this opposition and not give in to despair but rather stand firm.  This is the fact of the matter.  As disciples we are called to carry the cross.  "If any man would come after me, let him deny himself, take up his cross and follow me."  



Well, very often today we talk about the cross in ways that I don't think Jesus really meant for it to be taken.  In other words, if somebody has some problem in their life, some sickness, some issue in their family, we say, "Well, that's their cross to bear."



Well, for Jesus, this cross meant more than just those bad things that happened in life.  But it also stood for the opposition and the persecution that we would receive from the world that rejected him.  And so it will reject us.  And we're to know about this as being a part of discipleship.  One part of discipleship is that there will be hostility from the world that does not accept Jesus so it does not accept us.  



And yet Jesus calls for us to obediently stand firm.  Take our cross.  Follow him.  



Well, is this bad news?  Remember the context here.  We are the people Jesus has loved and saved.  We are his disciples, his redeemed.  That's good news.  



Well, during this earthly life from the time of Jesus' ascension until he returns, the church at the same time is going to be in a hostile environment.  Hated, also.  And our Lord lets us know this directly so that we can stand firm.  It's easy to give into despair.  It's easy then to maybe want to conform to the world so that we don't have to face the persecution and hostility that can come to us.  



And I suppose this is another danger in our American context when we consider the pluralism that's out there, the radical individualism.  I think it could also be safely said that we're tempted by worldliness.  By temptation simply to conform to the world. 

Though we're supposed to be out of the world, there's this temptation for us to sort of go back in and sort of act as everybody else.  And in a pluralistic context when people don't want to hear Jesus as the only way to the Father, there's maybe that temptation to take that confession and make it a little softer, a little less clear so that there won't be any hostility from the people around us who don't believe that.  



Well, Nick, this is where we need to firm our people up.  Firm ourselves up.  Stand firm in the Gospel.  And as our Lord warned us, know that there will be hostility and opposition.  But nevertheless to stand firm and continue to testify to Jesus anyway.  



Because this is the paradox:  God loved the world.  Those people who do not love him were the ones he loved first.  And before the world had a chance to respond, God acted in sending his Son to save the world.  



And so this is why we are left behind, as well, to testify to the Son.  To testify to a world that hated Jesus and hates us because of the love that our Father has had for us and continues to have for the world.  This is why the church is here.  That hostility actually in a way accentuates the need for mission in evangelism.  The need for us to clearly testify and confess the name of Jesus Christ, to confess Jesus is the way to the Father, the only way.  That Jesus is the light.  That light may expose sin.  But just as the Holy Spirit confronts this world, so the church confronts the world when it proclaims Jesus.  



And we can hope.  In this we know that we have the victory now.  And that our Lord will come for us.  But even in this work we know that that great miracle will take place.  That as we testify to Jesus, the Holy Spirit will continue to call people out of the world who are saved by Jesus, who'll now be with us, his disciples, in this mission of proclaiming God's love to a world that rejects it and hates it.  



But just as God has loved, so we are called to be faithful and to love in the same way.  It may seem like bad news.  But our Lord is very clear on where we are.  We are in a hostile environment.  And so we are called to stand firm and to live faithfully in spite of that.  



Thank you for that question, Nick.  
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>> Professor Lewis, may I ask you to highlight some of the main points of Jesus' prayer in John 17?  My Bible indicates with its section headings that this is Jesus' High Priestly Prayer.  That sure makes it seem important.  Please tell us why it is significant for us today.  


>>PROFESSOR DAVID LEWIS:  Eric, with your question we come to the end of this great discourse section that I believe we should actually see in the beginning of John 13 and extending to the end of John Chapter 17.  Just to review this discourse, it begins with that narrative act of Jesus washing his disciples' feet and so setting before them the example of loving humble service.  



Then in the discourse and dialogue that follows, Jesus hits upon certain things.  He lets his disciples know that he knows where he's going.  That he will die.  That he will soon return to the Father.  He's aware of their own failures that will soon come out.  At the same time, he promises that they will be reconciled with him.  



He talks about discipleship.  About the call to love.  About the call to remain in him and in his words as a branch remains in a vine.  

About the call to obey and testify.  



He talks about the work of the Spirit, promises the Holy Spirit and talks about how the Spirit will testify of him.  How the Spirit will remind us of what Jesus said.  How the Spirit will lead us into all truth.  And, of course, he warns us that the world will hate us just as it hated him as in the Holy Spirit we testify of Jesus to the world.  



And then in light especially of that last point that we are in a hostile place where the world actually will hate us because of our confession of Jesus, in Chapter 17 we come to the conclusion of this section where Jesus prays to his Father.  And mostly he prays on our behalf.  



Eric, your Bible notes that this is called the High Priestly Prayer.  This is kind of a traditional designation for this chapter.  Nowhere in the chapter do you hear that High Priestly Prayer used.  But the church has recognized here that Jesus is acting as priest.  Well, what a priest does is he stands between God and his people.  



And here Jesus is standing specifically between our Father and his disciples.  Look at 17 Verse 1.  "After Jesus had said this he looked toward heaven and prayed."  And so here Jesus is standing with his disciples looking up to the Father and praying on his disciples' behalf.  But in order to understand the context of the prayer, let's go back to John 16.  



Let's look at Verse 31.  John 16:31.  "'You believe at last,' Jesus answered.  'A time is coming and has come where you will be scattered, each of you to his own home.  You will leave me all alone.  Yet I am not alone for my Father is with me.  I have told you these things so that in me you may have peace.  In this world you will have trouble.  But take heart.  I have overcome the world.'"



This is the context for this prayer.  There's two things Jesus has pointed out how his disciples will scatter and leave him alone in connection with his arrest and his crucifixion.  Nevertheless, he sees this and he foresees the peace and reconciliation that he will bring to them as a result of his death and resurrection.  Then he also sees that in the world after he ascends, they will have trouble.  And he gives us the promise, "Take heart, I have overcome the world."  Then he prays to the Father.  



Well, this prayer is usually divided into three sections.  The first section is found in Verses 1 through 5.  And here Jesus is not so much praying on behalf of his disciples.  But he's praying more about his relationship with the Father.  He says, "Father, the time has come.  Glorify your Son that the Son may glorify you.  For you granted him authority over all people that he might give eternal life to all that you have given him."  



"Now, this is eternal life that they may know you, the only true God, and Jesus Christ, whom you have sent.  I have brought you glory on earth by completing the work you gave me to do.  And now, Father, glorify me in your presence with the glory I had with you before the world began."  



This is the first section of the prayer where Jesus is actually praying that he would be glorified in the Father.  Commentators read this and they have different ideas.  Is Jesus here talking again about his crucifixion, that that is where Yahweh reveals the fullness of his grace in that one action?  Or is Jesus looking beyond his crucifixion to his ascension and exaltation to where he will actually return to the Father and be restored in his Father's presence?  



I agree with the interpretation that you really can't separate these two events.  That Jesus came specifically to go to that cross.  And there the Old Testament God, Yahweh, the Creator of heavens and earth, reveals the fullness of his grace for the world, for his disciples.  And then it's in connection with that that Jesus returns to the Father to be restored in glory in the Father's presence.  



I think it's wise not to see these two events as completely separate but to see that this is all part of the program.  It is at his death that Jesus achieves his greatest glory.  But then the stamp of approval comes in the resurrection, the ascension and then the glorification before the Father.  



Jesus here is talking about the work his Father gave him to do.  And that work specifically is fulfilled in his death upon the cross.  So I don't think we can say that Jesus is not talking about that work.  Especially as he has in mind this is about what he's about to go into.  



Without Jesus in Verse 6 -- well, now Jesus in Verse 6 moves away from speaking about the fulfillment of his Father's will.  And now turns the disciples -- more specifically the disciples he has now in his own ministry.  Verses 6 through 19, Jesus continues to pray now on their behalf.  



One of the major themes in this prayer is that his disciples would be protected, that they would be kept faithful amid this hostile world.  Keeping in mind the question that was just asked, Eric, the world hates Jesus' disciples in the same way that it hated him.  



And so our high priest prays that in the midst of this trouble, we would remain faithful to our Father.  That we would be protected from the world and from the devil.  It's very interesting how Jesus prays in this prayer.  If you look with me at Verse 13, Jesus says, "I am coming to you now.  But I say these things while I am still in the world so they may have the full measure of my joy within them.  I have given them your word and the world has hated them for they are not of the world any more than I am not of the world.  My prayer is not that you take them out of the world, but that you protect them from the evil one.  They are not of the world even as I am not.  Sanctify them by the truth; your word is truth."  



Notice this prayer.  Going back to that former question, knowing that the world is going to hate us and we're going to face hostility even as we proclaim the saving Gospel to the world, there might be cause for despair and there might be cause for us to pray that God would simply deliver us, take us out of this evil place.  But notice Jesus' prayer on behalf of his disciples.  He doesn't ask the Father to remove the disciples from this place that hates them.  



Rather, instead, he prays that they would be protected, that they would be kept faithful in light of the world that hates them, in light of the devil that will attack them.  Jesus prays for his disciples that they would remain faithful even as they minister in this world that opposes them.  



Notice how Jesus again makes it clear.  Because of our being born again, our being born of God, now we share the same origins as Jesus.  Just as Jesus is of the Father, not of the world, so it is true for his disciples.  We are of the Father, not of the world.  In the world.  But not of the world.  I'm sure you've heard that phrase used before, Eric.  



Well, this is what it means:  Is because of our being born from above, we are now no longer of the world but we are in the world.  And Jesus prays for us while we're in this place that we would remain faithful to him.  The Father would protect us from the evil one.  And this protection specifically I think speaks to protection so that we would never lose our faith.  That we would stand firm in this faith even to the end.  



Notice Jesus doesn't pray that we would not face persecution.  He doesn't even pray that we would not even face a martyr's death.  These are things that we as disciples should expect as being a great possibility.  Jesus doesn't pray that we would escape persecution or a martyr's death.  He prays that we would stand firm in our faith to be protected from the power of the devil.  



Well, here specifically Jesus prays for those disciples who were alive in his time.  But the third section picks up in Verse 20.  This takes us to the end of the chapter where Jesus turns his focus from those disciples you might say to the future church where he says, "My prayer is not for them alone.  I pray also for those who'll believe in me through their message.  That all of them may be one.  Father, just as you are in me and I am in you, may they also be in us so that the world may believe that you have sent me."  



"I have given them the glory that you gave me.  That they may be one as we are one.  I in them and you in me.  May they be brought to complete unity to let the world know that you sent me and have loved them even as you have loved me."  



Now, the prayer moves away from the focus on the disciples who are alive in that day to the future church.  And now we hear that Jesus' prayer is that we would be one even as Jesus and the Father are one.  And then in Verse 24 of the same section, "Father, I want those you have given me to be with me where I am and to see my glory, the glory you have given me because you loved me before the creation of the world.  Righteous Father, though the world does not know you, I know you.  And they know that you have sent me.  I have made you known to them and will continue to make you known in order that the love you have for me may be in them.  That I myself may be in them."  



Part of this prayer is eschatological.  That Jesus prays that we in the end would be where he is in the Father's glory.  But also there's some realized eschatology that even now Jesus would be with those who believe in him.  Looking at this prayer as a unit, we see that Jesus begins praying about his glorification.  And I think this is a reference to his crucifixion, doing the work the Father sent him to do, and his reunion with the Father in glory.  



Then he looks to the disciples.  And he prays that the Father would keep and protect them in the midst of this world that hates them just as it hated Jesus.  And then looking to the future, Jesus prays that his disciples would be one even as he and the Father are one.  That we would eventually share his eschatological glory.  But even know that we would be in fellowship with him in this time and place.  



What is Jesus' wish for us, his disciples?  Well, he wants us to remain stedfast in faith even in the midst of persecution and hostility.  He wants us to be one.  He wants us to share in his eschatological glory.  And even know he wants to have that intimate fellowship with his disciples.  And so this is what he asks the Father to accomplish among us, his people.  



High Priestly Prayer?  Well, here we see our Lord standing between us and the Father.  And we see what it is he wishes for us.  So when we study this chapter, the end of this long discourse, we get a glimpse into our Lord's desires for us as disciples that we stand firm, that we remain as one, that we participate in his glory.  He came to save us.  And so he wants us to persist in that salvation that he has won for us.  And this is one of the points of John Chapter 17.  
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>> Okay.  I have heard John 17:11 brought up in discussion about ecumenical work, you know, bringing all of the denominations together.  Sometimes people say that we ought to play down doctrine and confession for the sake of unity.  



Could you share some insights on what this verse means in the context of John's Gospel?  


>> Well, Nick, I was actually hoping that nobody would bring this issue up.  Because this is a very troublesome -- very troublesome issue.  Because in fact we do see that among Jesus' prayer.  For those who would believe in him was that they would be one even as he and the Father are one.  And of course this makes us mindful of the fact that the church today at least institutionally is not one.  



But there are various denominations each that stress those things they think that are most important.  And this actually does affect then how Christianity is witnessed to the world.  Many scoffers, many Atheists, will disregard the Gospel of Jesus Christ I've heard this.  Maybe, Nick, you've heard this argument, too.  Why should I believe in Jesus when his followers are so divided.  If they can't disagree, why should I agree?  



You know that has been used as a reason to reject the Gospel pointing to the disunity of the church but also the ecumenical movement, it's been driven by some people taking on this high priestly prayer and seeing that Jesus prays for this unity.  Unity that we would be one even as he and the Father are one.  



And of course when we look at that prayer, it could be very tempting for us to hear that and then think, well, therefore, the best thing for us to do is to gather with everybody who calls themself a Christian and let's just have one big church.  In fact, I would say that the ecumenical movement to some degree is sort of driven by a desire for unity.  Maybe not always at all costs.  But often the desire is is that anything that divides us is something that we should stop talking about so that we can all become one.  



I remember in my church teaching a Bible study on the Gospel of John, when we got this section -- there was a former Baptist in my church who had become a Lutheran because her husband was a Lutheran.  Her children were all still Baptists.  And when we got to this part, she sort of said that everything that Christians disagree about we should just not talk about, get rid of these things.  And so here in this Lutheran context she would say "Why should we talk about baptism so much?  Why should we talk about the Lord's Supper so much knowing that this is something that's going to make my Baptist daughter and her husband and my Baptist Son and his wife, knowing it's going to make them mad if I talk about this.  Wouldn't it just be better not to talk about those things at all?"  And a lot of people were kind of nodding their heads saying yes, that makes sense.  If we're supposed to be one as the Father and Son are one, maybe everything that causes division should be something we should just simply not talk about. 



Well, Nick, I would say that in addressing this issue, though, that the standard of unity that Jesus gives is the standard as I and the Father are one.  And so we have to address that issue of oneness.  



This isn't the first time in John's Gospel where Jesus has said that he and the Father are one.  If we turn back to Chapter 10, the beginning of Verse 25, Jesus answered, "I did tell you but you do not believe.  The miracles I do in my Father's name speak for me.  But you do not believe because you are not my sheep.  My sheep listen to my voice and I know them and they follow me.  I give them eternal life and they shall never perish no one can snatch them out of my hand.  My Father who has given them to me is greater than all things.  No one can snatch them out of my Father's hand."  And then Verse 30, "I and my Father are one."



Now, commentators will look at this verse and they will note that the word use for one is neuter in gender.  In Greek they will say it's not masculine in gender, it's neuter in gender.  



Now, the idea being if it was masculine in gender, it would signify that the Father and Jesus are sort of one person.  Well, if it's neuter it means something else.  And usually what they say is that the Father and the Son are of one function.  They are one team.  They are working for the same purpose.  



Well, sort of arguing against that understanding is what happens in Verse 31 where again the Jews picked up stones to stone him because Jesus said to them "I have shown you many miracles from the Father for which" -- but Jesus said to them "I have shown you many miracles of the Father.  For which of these do you stone me?"



"'We are not stoning you for any of these,'" replied the Jews, '"but because of blasphemy because you, a mere man, claim to be God."  So when the Jews hear Jesus say I and the Father are one, even if it's a neuter one, they hear Jesus claiming to be God.  



I think here we can talk about Jesus and the Father being of one substance, of one essence, God.  But also I think the context does stress that not only are they of one substance, but they have the same aims, the same goal.  In other words, Jesus is talking about saving his sheep.  And not only does he work to save his sheep, so the Father also works so that no one could snatch them out of the Father's hands.  



So I and the Father are one.  We are together.  I am out to save my sheep and so is the Father out to save my sheep.  



And so you could say that the unity of the Father and Son, which is a unity that the disciples are to share, is a unity of this function, this goal, this work to save sinners. And then to save and keep those who are saved, to keep Jesus' sheep.  That this is where the Father and the Son are one.  



And so the unity that we are to share as a church with Jesus, with the Father and then with one another, really comes down to this mission.  This goal of proclaiming the saving Gospel.  



That's why we're here.  To testify to Jesus.  We have the Holy Spirit who testifies to Jesus.  Who reminds us of what Jesus said.  Who leads us into all truth.  



And this is why we as Lutherans, especially in the Lutheran Church Missouri Synod, have always said that we cannot have unity with other people unless we have unity and agreement on all of the fundamental and essential doctrines.  And what we mean here are those doctrines which if you were to deny any of these doctrines, what would happen as a result is that the Gospel itself would in the end be compromised.  
And when the Gospel is compromised, then there is no salvation or at least the likelihood of that salvation has been compromised to the effect that you have compromised the Gospel.  



Now, what often happens in the ecumenical movement is that there's this desire to kind of pair down to the lowest common denominator of what we confess.  And well, if that was to be the lowest common denominator, which was in complete agreement in the essential doctrines, that would be fine.  But often it's to compromise on certain doctrines.  



In other words, confession of the Lord's Supper.  Compromise that.  Confession of baptism, compromise that.  Confession of how we're saved.  Justification by God's grace alone apart from works.  Monorchism as Dr. Gieschen discussed.  Compromise on that.  



And soon what you've paired down to is kind of this Gospel where Jesus is sort of an important guy.  And there's this God the Father up here who more and more becomes sort of the God of pluralism.  The sort of God that everybody is trying to get to.  And whether you try to get to him through Jesus or not or whether you try to get to him through the way that Jesus has established it or not is not so much an issue.  



Well, this is why we don't look at ecumenism and say we unite at all costs.  We treat doctrine as very important in our church, Nick, because the unity of the Father and Son is a very important unity.  It's a unity to accomplish the salvation of mankind.  And that's why the true church is present wherever the Gospel is preached in its purity and the sacraments are administered according to the Gospel.  



Whenever people are willing to compromise a part of this confession, anything regarding the very nature of justification, the very nature of sanification, the doctrines of resurrection and the hope of eternal life, we would say also the sacraments and what they do, that these are means through which the Holy Spirit works to call people to faith and to strength in faith.  Whenever people would minimize these or change the confession of these, we he cannot unite with them.  



The issue of being is Jesus' disciples are going to be in union with him when the Gospel they proclaim is that pure Gospel that accomplishes salvation.  Whenever there's any doubt it, there can't be any unity.  Whenever there's any doubt, we're no longer doing what the Father and Jesus set out to do.  



That's why, Nick, as much as we can look at the present state of the church in all of its division and we can lament that there are these divisions, often these divisions are the result of real concerns, real doctrinal confessional concerns.  There's division because not everybody is confessing it the same way.  So our desire would be to be one in the sense that the Father and the Son are one.  And for us there can be no compromise.  The Gospel must be maintained purely.  The sacraments administered purely according to the Gospel.  



And so we as Lutherans, even more as Lutherans of the Lutheran Church Missouri Synod, we have a very firm basis upon which we dialogue with other denominations.  We will unite if you agree on these basics.  But we cannot unite if you do not agree upon these basics.  Because just as the Father and the Son are one, so we have to be wholly one on those basic essential points.  



There's a few other points I would like to discuss before we move on from your question.  And this is regarding Jesus' prayer for unity and how this prayer for unity has been used in the ecumenical movement.  



Well, Nick, one thing I would like -- I think we need to be very careful about, especially is Missouri Synod Lutherans, is that we should not use all of the discussion of the invisible church as a reason to ignore Jesus' prayer about the unity of the church.  Often this is a temptation for us to simply say, "Well, the church is one.  And so don't worry about it."  It's kind of a mystery.  And Jesus is speaking here about something that the world can see.  



And the world can't see those invisible aspects of the church.  What the world sees is the visible aspect.  And the fact is is that visible Christianity is divided into various denominations.  And it's for this reason, Nick, that the ecumenical movement is not in and of itself a bad thing.  We actually should be concerned about this disunity and we should be in discussion.  And we should be talking about it.  



The point that we as Missouri Synod Lutherans would make is that we shouldn't simply agree to disagree.  We shouldn't seek the lowest common denominator.  The measure of unity is as the Father and the Son are one.  And Jesus and the Father would never agree to disagree.  And that's why we stress that there has to be this strong confessional agreement in the Gospel on that which is most important.  



However, even though visible Christianity is not united, nevertheless, the work of the Spirit is one.  And that work is to testify to Jesus.  To remind us of what he said.  To lead us into truth.  



And this is one thing, Nick, that we can say charitably about other denominations is that when they do preach the Gospel, the Holy Spirit is there working faith in the people who hear.  And so we would not be so bold and uncharitable to say that there are no true believers in those other denominations.  



The standard that CFW Walther gave in his church and ministry was to argue that the visible signs of the church are the Gospel and the sacraments.  And then about those heterodox heretical churches he says there are true children of God there as much as the pure word and the sacraments still remain.  That's a very charitable way to say in churches that are not in confessional agreement with us.  Nevertheless, there is the opportunity that people there could be saved because the Gospel is there, the sacraments are there inasmuch as they are there.  



Okay.  That's one issue, Nick.  But that's not really what Jesus is talking about in Matthew 17.  He's praying that the church would be one.  And so therefore, it should be of concern to us, the present disunity of the church.  Nevertheless, we as Lutherans are very right I think to demand full confessional agreement on those points of doctrine that are so essential in establishing the Gospel as the saving message that it is.  



So Nick, I hope that this answer helps you address these issues where you are.  That we cannot just freely join anybody who calls themself a Christian.  But when it comes to the confessional nature of our church and the work that we do, when -- especially when it comes to proclaiming the Gospel, there needs to be agreement on all of these major points.  



I hope that helped, Nick.  
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>> How does John's account of Jesus' arrest, trial and crucifixion compare with what is found in the other Gospels?  Is there anything particularly unique to John's Gospel?  


>>PROFESSOR DAVID LEWIS:  Thank you for that question, Josh.  And Josh, I don't know if anyone has ever asked you this question.  But I was once asked by a parishioner:  Why did God give us four Gospels instead of just one?  This was a parishioner who was very well read in the Bible.  And this man had a problem with that when you read the different Gospels, especially in the passion accounts, well, there's different perspectives and different events that each Gospel tells that the other Gospels don't tell.  



And it was very important to this man that somehow they all matched up in a row and just one simple story.  And he got frustrated.  And he said, "I wish God just gave us one Gospel instead of four Gospels.  One Gospel with the whole story told in it just like that."



Josh, I don't know if anyone has ever approached you like this.  But that's a good question.  Because we do, in fact, have four Gospels.  So there are four accounts of Jesus' passion, death and resurrection.  And when we look at these four accounts, there are unique things to each of the Gospels' story that are unique to that Gospel. 



And so also, John on the one hand agrees with the other Gospels in other important key ways.  But John also has his own unique emphasis, his unique way of telling the story in certain things that John has that the other Gospels don't have.  And Josh, this does now present us with the issue of historical reliability and the fact that God gave us four accounts of his Son's life, ministry, passion, death and resurrection.  And well, how do these four accounts go together?  



Well, here is a question:  Suppose there were four men who were telling the story about the same event.  And then it turned out that all four of those men told the exact same story word for word in complete agreement.  Would that be reliable or unreliable?  



Well, actually this may seem strange.  But from a historian's point of view, that would actually be an evidence of unreliability.  If four people are telling the same exact story, then we know that three of those men probably copied the story from one other guy or they all copied from some other person we don't know about.  And that would actually be a reason to doubt that testimony.  



Same thing if you're dealing with testimony in court.  A prosecutor would be very wise if he has four witnesses of the same event and all four have the exact word-for-word account of what happened, that would be a sign that these witnesses got together and made their story up if they are in complete agreement.  



If you have different witnesses, what you actually expect is that they will tell the same story.  But that they will tell it from a unique perspective.  Each one of them.  



And so when we look at the Gospels, we see that they agree on the main events.  And at the same time each has its own perspective, its own presentation of Jesus and what's going on in his death.  And this is almost a mark -- I mean, it is a mark of historical reliability that we would have four witnesses telling the same story with the same main events in agreement.  And nevertheless, each one has its own unique perspective.  This is also a mark of historical reliability.  It is a mark.  



But what do the Gospels agree on when we look at the passion of Jesus?  All four Gospels tell that Jesus entered Jerusalem Palm Sunday in a triumphant way riding on a donkey in fulfillment of Zechariah 9:9.  All four Gospels tell about the ministry of Jesus in Jerusalem.  About the official plot of the high priests to have Jesus put to death.  They tell of Judas's betrayal of Jesus.  They all agree on that.  



They all agree that one of the high points of that week was the Passover meal when Jesus met with his disciples.  They all agree that Jesus predicted that Judas would betray him and that Peter would deny him three times.  They all agree that Jesus was arrested in the garden.  



Interestingly enough, they all agree that when he was arrested, one of the disciples drew a sword and cut off the ear of one of the high priest's servants.  A couple of Gospels identify this as Peter.  But they all agree that that event took place.  



They all agree that Jesus was tried before Caiaphas, the high priest in a Jewish court.  They all agree that Peter did deny his Lord three times.  They agree that Jesus was tried before Pontius Pilate, the Roman Governor.  And interestingly, enough they all agree that Pilate tried to get out of having Jesus executed by offering the people a choice of someone to release.  And that they all asked for a man named Barabbas in the place of Jesus.  



They all agree that Jesus was crucified and that he died.  The same day he was crucified.  And this is actually a very unique point because most people who are crucified took days to die.  All four Gospels confess that Jesus was crucified and that he died on the same day.  



And they all agree that Jesus was buried by a man named Joseph.  Some of the accounts identify him as Joseph of Arimathea, a member of the Jewish Sanhedrin, an important man.  And of course, they all agree that upon the first day of the week Jesus rose from the dead and the disciples found his tomb empty.  



You know, Josh, these are a lot of points.  And I suppose if you were to read the Gospel accounts, you might find even more things that they agree upon.  And the point of this is that it seems to show that the Gospels are telling about events that did happen in time and place.  And they agree essentially on so much of the story.  Nevertheless, a sign of the reliability is that each of the Gospels has his own perspective and things that he tells that other people don't tell.  



Well, there, that's how John compares with Matthew, Mark and Luke.  What is unique to John that you should pay attention to as you read through the Gospel and prepare to preach and teach?  



Well, here are some things that are unique to John's Gospel.  John, for instance, tells us that the official plot to kill Jesus began before Palm Sunday in connection with the raising of Lazarus.  That's when Caiaphas and the chief priests plotted to put Jesus to death.  



John tells us about the anointing at Bethany.  Matthew and Mark tell us that story, too.  But John tells us this took place before Palm Sunday, six days before the Passover.  And of course he also tells us that it's Mary of Bethany who anointed Jesus with that very costly perfume.  Yet he agrees with Matthew and Mark that this was done for his burial.  



Again, as we have seen, John tells a different story about the Last Supper.  He doesn't tell us about the institution of the Lord's Supper.  But instead he tells us about the washing of the feet.  How Jesus gave us this example of loving service to one another.  



And then John gives us that lengthy final discourse.  In talking with Dr. Gieschen about this section of John, Dr. Gieschen made a point of informing me that many people, many scholars, look at John Chapter 13 through 17 as a type of literature called the last will and testimony.  The farewell address.  And that John is very unique in that he alone gives us this discourse of Jesus.  



You might remember in the book of Joshua, Chapters 23 and 24 each have a farewell address that Joshua gives the people of Israel where he calls them to faithful living now that he is getting ready to die.  Now that his official ministry is over.  We kind of have that in John 13 through 17.  Jesus calling us, his disciples, to faithful living in preparation for his death and then his ascension in his leaving us.  That's unique to John.  



Now, as we get into Chapter 18, you'll find some other things that are unique.  Only John tells us about this unique display of power when Jesus was arrested.  When the crowd comes to arrest Jesus and they say, "We seek Jesus of Nazareth," Jesus responds with the seventh of the absolute ego eme statements when he says, "I am."



Remember how Dr. Gieschen talked about these I am saying, Josh?  That some of them stand alone and are absolute.  Well, when Jesus said that, the crowd that came to arrest him fell backwards.  And this actually happens two times.  Only John tells us about this display of power when Jesus was arrested.  



Another unique thing that John tells us about is that before Jesus went to Caiaphas, the high priest, Jesus was first brought to the house of Caiaphas's father-in-law, a man named Annas for a private interview with Annas.  And then after that he went to Caiaphas.  This is kind of an interesting historical note.  You may not know this.  But the high priests of Jerusalem were actually invested by the Roman officials.  This was one way the Roman government maintained its power over Jerusalem and over the priesthood.  They would actually pick who the high priest would be.  



Well, Annas had served as high priest.  And this kind of shows to the Jewish people Annas, even though he wasn't the guy the Romans had installed, they still sort of saw him as the true power, the real priest, the power behind the throne.  So they bring Jesus to Annas first.  Then he goes to Caiaphas.  This is something that John tells us that the other Gospels don't tell.  



Well, John agrees that Jesus was tried by Pilate.  But John's account is very unique in that he tells us about a dialogue between Jesus and Pilate over the nature of Jesus' authority and over the nature of Pilate's authority.  This is where we get that real ironic point in John's Gospel.  We can stop for a minute and look at Chapter 18 Verse 37.  



Pilate says to Jesus "You are a king then?"  "Jesus answered, 'You are right in saying I am a king.  In fact, for this reason I was born and for this reason I came into the world.  To testify to the truth.  Everyone on the side of truth listens to me.'"  And then Pilate says, "What is truth?"



Pilate asks that question "What is truth?"  And as Dr. Gieschen noted earlier, this is very ironic.  Because Jesus we know is the way, the truth and the life.  He is the way of God made flesh.  And Pilate shouldn't be asking "What is truth?"  That's the wrong question.  It really is "Who is truth?"  And here the irony is the truth is standing there right in Pilate's face.  But Pilate doesn't see it.  This is something we find in John's Gospel but not in Matthew, Mark or Luke.  



When we go onto Jesus' actual crucifixion, John is the only Gospel who tells us that when they divide Jesus' garments, this is actually done to fulfill Old Testament scriptures.  And he is also the only one that tells us that the garment was seamless.  That's why they cast lots over it, because they had no seam.  They couldn't tear it apart to divide it between them.  



Only John's Gospel tells us about how Jesus gave his mother into the protection of the disciple whom he loved.  Only John's Gospel has these words from the cross when Jesus says, "I thirst" and then before he dies when he says, "It is finished."  Only John has those.  



Only John tells us about this -- the Roman soldier stabbing Jesus in the side with a spear and then that flow of blood and water coming out of Jesus' side.  We wouldn't know about that fifth wound in addition to the two wounds in the hands and feet if it wasn't for John's Gospel telling us about that.  



John's Gospel very importantly tells us that the other disciple, the disciple whom Jesus loved, was present when Jesus was arrested, when he was tried.  And that he was there at the cross to witness these events.  I think this disciple is John, the apostle, the Son of Zebede.  John's Gospel tells us he was there to witness this whole thing.  



Then in a very nice move that kind of rounds out the Gospel of John, when Jesus is buried, John tells us that it's not only Joseph of Arimathea who buried Jesus but also that Nicodemus, the other Jewish ruler, he was with Joseph taking care of Jesus' dead body and putting it into the tomb.  This becomes a real very nice way to round out the Gospel of John.  





Josh, you remember Nicodemus as the man who came to Jesus at night because he was probably afraid of what people would say if he came during the day.  And he didn't understand what Jesus' mission was about.  Jesus talked to him about the need to be born from above, to be born of water and the Spirit.  And it seems apparent that Nicodemus did not quite understand what Jesus was about, that he did not believe back in Chapter 3.  



Well, now we see a profound change.  How God in fact has called this man into faith.  And now at the end of Jesus' ministry, at the very end, Nicodemus is openly taking care of Jesus' dead body with Joseph to commit it to the grave.  And so this man who was in the dark, by the time of Jesus' death, we find that he is in the light.  And that's a very nice touch that John adds.  



Well, Josh, as you read through the passion narrative, I would like you to consider the themes that John shares with the other Gospels but also notice these unique things that John adds to their accounts.  We shouldn't -- we shouldn't feel bad that God has given us four Gospels.  And we shouldn't really stress so much about the paradoxes and the differences and the seeming contradictions.  



I think God gave us four Gospels because he's a generous God.  He gives us four different perspectives of the most important thing that has ever taken place in world history.  And that is our Lord's life, ministry, death and resurrection.  And so rather than worry about the differences, we should rejoice in the perspective that each Gospel adds to our preaching and to our teaching.  



I hope this prepares you, Josh, as you read Chapters 18 and 19 of the Gospel of John.  
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>> Professor Lewis, from time to time I've heard Lutheran pastors refer to God's kingdom of the right hand and his kingdom of the left hand.  Is Jesus referring to the distinction between these two kingdoms when he tells Pilate that his kingdom is not of this world?  


>>PROFESSOR DAVID LEWIS:  Interesting point that you bring out here, David.  These passages do speak about an important distinction that we in particular as Lutherans make when we talk about the concept of there being two kingdoms in which God exercises his power and authority.  Because see, Jesus distinguishes the kingdom that he is king over from the political rule of Pilate.  That's one thing he does.  But then later he acknowledges that the political rule that Pilate has is necessarily an authority that has come to him from above.  



And so Jesus has his kingdom which is distinct from the Roman Empire.  Nevertheless, even the Roman Empire gets its authority from God, too.  Well, what's going on here?  Well, this is where we as Lutherans make a very careful distinction between two kingdoms, the kingdom of the left hand and what we call the kingdom of the right hand.  And let me see, David, if you can follow what I'm speaking about.  



The kingdom of the left hand is what we call the kingdom of power.  And this is where God actually controls the universe, the whole cosmos to use one of John's words.  John -- God rules the entire universe.  And he does it through his power.  Through his law.  Through natural law.  Through moral law.  



On earth this kingdom is recognized in the various human governments that according to the apostle Paul in Romans 13 Verses 1 and following, this authority they have comes from God.  And so here is the mystery that when you look at the political authority and the governments that surround us, behind each of those governments is God himself who has given those governments authority.  And if you look at Romans 13, they have the authority, they have the power of the sword, to punish criminals, to punish evil doers.  



God exercises his control through the political authorities.  But this authority that God exercises is an authority of power.  It's an authority of law.  Whereby God uses human government to sort of keep a lid on sin and to punish gross outbursts of sin.  And we Lutherans are very careful to call this the kingdom of the left hand.  



Now, why do we call it the kingdom of the left hand and not the right hand?  Well, it's because the left hand represents that this is not where God's true and ultimate power is found, the left hand.  It's not the main thing that God does.  



Yes, God controls the universe.  He rules us through governments.  Nevertheless, on the right hand God rules and establishes his grace through his Son, Jesus Christ.  This is that kingdom that Jesus is talking about when he says "My kingdom is not of this world."  There's a rule of true sense that Pilate and the Roman officials have no reason to be afraid of Jesus because he has not come as a king who is going to supplant Ceasar, at least not at this point in his ministry.  Jesus is not a revolutionary that is trying to kick Pilate and the Romans out of Judea.  



Jesus has come for a different reason.  He has come to establish God's grace.  To establish the forgiveness of sins.  And this is the nature of the kingdom that Jesus has come to establish.  



The kingdom of the right hand, we now say this is where the church operates.  This is where God forgives sins.  Calls people to faith.  Establishes his grace.  And today this happens through the proclamation of Jesus through the testimony of the Holy Spirit in the Gospel as it is preached.  



David, this kind of goes back to that issue of unity of the church in this time.  Visible Christendom is divided.  But the one reason we as Lutherans don't want to simply agree to disagree with other denominations to kind of pair things down to the lowest common denominator is that we recognize that God establishes this gracious rule through the pure Gospel and the sacraments as they are administered.  



And so David, we have to keep this in mind is that the kingdom of power is over here.  But the kingdom of the right hand, the kingdom of grace, the church of Jesus Christ, it is about something different than the United States of America or any human government.  It's about calling people to God's grace.  Calling people to salvation.  To forgiveness of sins.  To new life in Jesus Christ through the proclamation of the Gospel. 



And so then this explains what's going on in John 18 and 19.  Jesus is being tried because he's supposed to be king of the Jews.  In other words, if Pilate puts him to death, it's because Jesus is a traitor, a rebel against Roman authority.  So they have this talk.  Pilate then went back inside the palace, summoned Jesus and asked him "Are you the king of the Jews?"  "Is that your own idea," Jesus asked, "or did others talk to you about it?"



"Am I a Jew?" Pilate replied.  "It is your people and your chief priests that handed you over to me.  What is it that you have done?" Jesus said, "My kingdom is not of this world.  If it were, my servants would fight to prevent my arrest by the Jews.  But now my kingdom is from another place."  



Jesus' kingdom is not of this world, even as Jesus and his disciples are no longer of this world.  Jesus' kingdom has come from another place.  It's come from God, too.  But for a different purpose than human governments.  Not to exercise authority and power to punish sinners.  But to establish God's grace and forgiveness for sinners who are called to repentance.  



Then Pilate goes on "You are a king then." Jesus answered, "You are right in saying I am a king.  In fact, for this reason I was born and for this reason I came into the world to testify to the truth."  



And so do you see here that Jesus is of a kingdom that is not the same as Pilate's authority?  Nevertheless, if we move on and skip into Chapter 19 Verse 11, Jesus answered -- and this is when Pilate tells Jesus "Don't you know that I have the authority to release you or have you crucified?"  "Jesus says, 'You would have no power over me if it were not given to you from above.  Therefore the one who handed me over to you is guilty of a greater sin.'"  



Jesus tells Pilate very ironically "You would not be able to put me to death unless you were given the power to put me to death.  And ironically that power was given to you by my Father from above."



Here Jesus is speaking about Pilate as an agent of the kingdom of the left hand.  And as an agent of the kingdom of the left hand Pilate is going to condemn Jesus to the execution of crucifixion, which is how the Roman government often executed criminals who were non-Roman and slaves and non-citizens.  



And so Pilate is exercising authority that he has received from God above.  That's not the same authority that Jesus is exercising.  And so here we have kingdom of the left hand, the government.  Kingdom of the right hand, God's rule of grace in the church.  



Now, David, we Christians are called actually to live under both kingdoms.  And this is one place where we can distinguish the old commandment from the new commandment.  That command to love our neighbors as ourselves, to do unto others the good things we would want them to do to us. 

 

We exercise this love to all of our neighbors, believers and unbelievers.  And we do this in the civil realm in the society where we live knowing that this government rules with God's authority.  



It's in the church where God rules graciously through the proclamation of Jesus that the new commandment, "Love one another as I have loved you," is operative.  Here in the church we're called to love one another with the goal being to love as Jesus has loved us.  



We're to keep these two kingdoms distinct, especially so that David, as you teach and preach the Gospel of Jesus, you realize that you're acting under the authority of your Lord.  And for the purpose that he came here not to punish criminals but to call sinners to repentance in faith.  



And so this part of the passion account shows these two distinct kingdoms and then helps us to be as Jesus to keep them distinct and though, thus, in our work as pastors to focus upon the Gospel and calling sinners to repentance in faith.  



Oh, David, before we move on, though, there is one warning I would like to throw out to you and to the others.  This has to do with how we speak about this kingdom of the right hand, this kingdom that Jesus is the king over.  



I hear people sometimes refer to this as a spiritual kingdom.  And there's no trouble with the word spiritual so much except that often I think that especially today in the United States people have a view that spiritual kind of means invisible and sort of not real, not a fleshly kingdom.  



And so I would actually warn you, David, and you others to kind of back away from that talk of spiritual.  Because Jesus really doesn't use that word.  The words he uses if we look again at John 18 Verse 36 is Jesus doesn't say, "My kingdom is spiritual."  He simply says, "My kingdom is not of this world."  It's origin is not of the world, of the fallen world.  But it comes from a different place, just like Jesus came from a different place.  



He says, "If it were, my servants would fight to prevent my arrest."  Why does Jesus not call upon the apostles to fight, to prevent his arrest?  Because his kingdom isn't an earthly kingdom.  They don't do things the way worldly kingdoms do.  Then Jesus says, "My kingdom is from another place."



Well, we shouldn't talk about spiritual kingdom in the sense of kind of a non-fleshly kingdom because Jesus was the Word of God who became flesh.  He came from heaven.  He came from the Father.  He came from another place.  He did not come out of the world.  Nevertheless, Jesus was flesh and bones.  



And so we should realize that this kingdom of the right hand is -- it's spiritual in the sense that this is where God works to bring us his grace and forgiveness.  That's what makes it spiritual.  This is where God the Father works.  This is where God the Son, our Lord Jesus Christ, works.  This is where the Spirit works.  



But they work through the visible means of God's Gospel that is read and proclaimed.  And the visible means of baptism and the Lord's Supper.  And this kingdom does consist of a bunch of flesh and bone disciples, David, like you and me and the people you serve.  



And so if you say spiritual and you mean that God is at work here to save lives, then you're correct.  But if you say spiritual to mean sort of unreal and detached from the world, well, we're about to see where Jesus is going to die a real physical death in his flesh.  So this kingdom is a very fleshly and real kingdom.  



And that reality is something that we bring to our people every time we proclaim Jesus Christ.  Every time we baptize.  Every time we give them our Lord's body in the bread, his blood in the wine.  



And so spiritual means God is at work.  But not that this is detached from reality.  Because David, this is a very important part of your life and my life as we minister to God's people in the Word and sacrament.  
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>> That response was very helpful.  Thank you for distinguishing between the kingdoms of God's right hand and his left hand.  And thank you for assisting us to understand the true spiritual nature of the kingdom of the right hand.  



Now I have a different question.  What is the meaning of Jesus' last words on the cross before he dies?  He says, "It is finished."  What exactly has been accomplished or finished?  How does this fit in the overall message of John's Gospel?  


>>PROFESSOR DAVID LEWIS:  Well, thank you, Eric, for your kind words regarding that last question.  Now I would like to thank you for bringing up one of the parts of John that causes me to rejoice the greatest in this Gospel.  This is where really the word Gospel, good news, comes to us in such a powerful way.  So Eric, I'm really glad that you brought up this issue of Jesus' last words as recorded here in the Gospel of John.  



Actually when Jesus speaks from the cross in John, we have first his charge to his mother to put her in the custody of that disciple whom he loves.  But now the next two words come as Jesus is about to die.  



And so if you look with me at John Chapter 19 Verse 28, let's look at how the story is told.  Verse 28.  It says, "Later knowing that all was now completed" -- and notice this.  Jesus at this point knows that everything he is supposed to do has been completed.  



Then it goes on, "So that Scripture would be fulfilled."  So everything has been completed.  Jesus has done everything on the cross that's necessary for Scripture to be fulfilled.  



Then it goes on.  And it says, "Jesus said, 'I am thirsty.'"  Okay.  When Jesus says, "I am thirsty" here in John's Gospel, then it comes only after he has seen everything has been fulfilled.  He's done everything necessary to accomplish his work of being the Lamb of God who takes away the sins of the world.  



Very interesting Jesus, if you remember in the other Gospel accounts, refused a drink of water at the beginning.  He refused to take that myrrh that would deaden his pain.  He had come to suffer for sins.  And so Jesus suffers for sins.  



Now, when he says, "I'm thirsty" and he requests this drink, this signifies that his suffering has been complete.  And at this point Jesus has done what he needed to do to accomplish our salvation.  



And so when you preach upon this saying, "I am thirsty," you should keep in mind that Jesus would not drink up to this point.  But he takes the drink now because now he knows he's done what he is supposed to do.  



Well, 29 says, "A jar of wine vinegar was there.  So they soaked a sponge in it, put the sponge on a stock of hyssop plant and lifted it to Jesus' lips."  Now, listen.  When he had received the drink, Jesus said, "It is finished.  With that" -- and notice how John talks about Jesus' death.  "With that he bowed his head and gave up his spirit."



And so Jesus sees that his suffering is complete.  He takes a drink.  And then he proclaims that very important word, "It is finished."  And then when he dies, notice how John puts it.  Jesus gives up his spirit.  Jesus gives up his life.  



Remember in the analogy, the metaphor of the good shepherd, when Jesus says, "I have the authority to give up my life.  I have the authority to take it again."  How we see Jesus is in charge even in his death.  He gives up his life.  This is Jesus as true Lord.  Nevertheless, dieing a very fleshly death.  



What's going on with these words?  And I would like to focus especially on Verse 28 where it says, "Knowing that all was now completed so that the Scripture would be fulfilled."  The Greek words that are being used here are the words teleiono and teleiopoio.  Well, I don't expect you to remember those words, Eric.  But notice that they do sound very much alike, teleiono and teleiopoio.  Well, because they share the same root.  And the first word means to finish, to complete, to bring an end to.  And the second word means to make perfect, to make complete.  



And so when Jesus had finished -- when Jesus saw that everything had been finished so that the scriptures would be perfected, made complete, the NIV translates fulfilled, then Jesus speaks in Verse 30 "It is finished."  That's that word teleiono, which means to finish, complete, end.  Jesus says, "It is finished."  It is completed.  It is brought to an end.  It is brought to completion.  



And now I don't expect you to know what I'm -- I don't expect you to know the actual Greek, Eric.  But I think it's very important that you and the others understand what the Greek grammar is doing at this point.  This is a tense of the verb that is called the perfect tense.  What the perfect tense means is that there is a past action that has a present result.  And that this present result is the present reality because of that past action.  



So if I were to say I have come to this room, what I am saying is there's a past action, me coming to this room, which now has a present result, here I am.  I have come to this room means I have arrived.  I'm here.  Here I am.  



Now, why is this important?  Because it really stresses the completed nature of the action that's taking place.  In other words, when Jesus says, "It is finished," this is really how you could really translate the Greek if you wanted.  Jesus is saying it has been finished and as a result right now it is finished.  



Now, in English we could translate that simply it has been finished or it is finished.  But Eric, I would like to say it again just to understand what the Greek is really saying here.  Jesus is saying it has been finished, a past action.  And the completed result is, therefore, it now stands accomplished, stands finished, stands done.  
Nothing else needs to be done when Jesus says it has been finished.  It is finished and as a result its done.  Jesus' work is complete.  At this moment then he gives up his ghost, gives up his spirit and dies.  



Well, this is Gospel, Eric.  Why is this Gospel?  Well, because Jesus has come to be the Lamb of God who takes up the sins of the world.  Jesus has come to take the sins -- the sins of the world away.  And then if you were to ask, Eric, when exactly did that work get complete, well, here is the point on the cross.  Jesus saw that everything necessary had been completed for the Scriptures to be made perfect, to be fulfilled.  So then he takes his drink and says, "It is accomplished."  



And at that point we know that the past action of Jesus' death upon the cross, of his suffering upon the cross, now brings us into the completed result that stands forever.  That what Jesus has come to do is accomplished.  



How does this fit into John's Gospel?  Eric and you others, I would like you to turn now to John Chapter 4.  And let's look at Verse 34.  



This is in conjunction with the story of Jesus dialoguing with that Samaritan woman.  And this is after she has returned to town to tell the men about this man she has met who might be the Christ.  Well, Jesus' disciples come out and in Verse 31 it says, "His disciples urged him, 'Rabbi, eat something."  But he said to them, 'I have food to eat that you know nothing about.' Then his disciples said to each other 'Could someone have brought him food?'  'My food,' said Jesus" -- and listen closely -- "'is to do the will of him who sent me and to finish'" -- "to finish his work.'"  Jesus had come to accomplish the will of the Father who sent him and to finish -- there is that word again -- to finish his work.  



Well, now all through John's Gospel we might be wondering when exactly is Jesus going to finish his Father's will.  When exactly is he going to complete that work?  Well, we get the climax here at his death on the cross when Jesus says quite simply, "It has been finished."  And as a result is finished.  The completed nature of God's will, of God's work of salvation, is accomplished at the cross.  



It once happened to me, Eric, that I was being interviewed for a position in a Christian organization in the town where I used to serve as the pastor.  The pregnancy care center was an agency that tried to promote pro life issues and it provided a lot of nurture and care to expectant mothers who maybe weren't ready for their babies to come.  



A very Godly organization.  But most of the people who served on the Board were Pentecostals and came from a Baptist point of view.  And it was very important to them that I as a Lutheran should agree with their view of salvation, which is I'm saved when I decide to accept Jesus as my Savior.  And so they were trying to find that exact point where my salvation was accomplished because I accepted Jesus.  



Well, as a good Lutheran I referred to my baptism.  But they didn't believe baptism saved.  So this one pastor, a Baptist pastor, got into my face.  And he said, "I want you to give me the day.  I want you to give me the day, the exact moment, where you were saved.  When was it?"  And I said -- and this is what he said:  He said, "Everybody needs to hang their hat on some day.  When do you hang your hat, Pastor Lewis?  When do you hang your hat?  What day?"



I said, "Okay.  Pastor Alexander, I hang my hat on Good Friday.  Because that's when my Lord redeemed me from sin.  And that's when he told me and told you, 'It has been accomplished.'  When Jesus said that, there was nothing more for me or you to do to add to our salvation.  Jesus did it all at that point.  So I hang my hat on Good Friday."



Yes, this salvation came to me individually at my baptism when I was presented to the Lord by my parents.  And the promise came to me in that way.  But where do I hang my hat?  I hang my hat on Good Friday when Jesus said this wonderful word.  



And so Eric, I would like to encourage you and the others that in your preaching, especially on Good Friday, make use of John's account of Jesus' passion.  Did you know that traditionally John 18 and 19 are the traditional passion narrative for Good Friday?  And I think the reason for this is that we really hear about the fullness and the completion of God's grace and of our redemption when we hear our Lord say, "It is finished."  It has been finished and as a result is finished.  And we can simply assure our people that their salvation has been won 100% by Jesus Christ and there isn't anything we can add or, thank God, anything we need to add to what Jesus has done for us once and for all in his death upon the cross.  



So Eric, I thank you for asking that question and bringing me to this part of John's Gospel that I rejoice in.  Because here we find the Gospel so absolute and so clear for us.  And Eric, I encourage you to teach and preach it this way to the people God wants you to serve. 
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>> Dr. Lewis, during the first part of this course, Dr. Gieschen referred to the water and blood coming from Jesus' side on the cross.  Professor Gieschen promised that you would go into greater depth with this topic.  Why does John mention the water and the blood?  The passage seems a little strange.


>>PROFESSOR DAVID LEWIS:  You know, David, that passage used to always strike me as being a little strange, too.  I always got the part about Jesus being pierced with the spear.  The soldiers are trying to make sure that he's dead so they can finish the crucifixion early and go home.  But this mention of the blood and the water pouring out of Jesus' side, that always seemed a little strange to me.  



And so why does John mention this?  Well, before I get into my answer, I would just like to mention that this has actually been an issue that a lot of people have studied from a biological science point of view.  There have been those critics who have said that this is evidence that John is making this up because this couldn't possibly happen.  Then of course, other biologists, usually Christians, have tried to prove how this could, in fact, happen that a man dieing in a vertical position, freshly dead, there might be this sudden hemorrhage with inside his body that when the man is pierced with the spear at the right angle, it would cause this flood of both water and blood to come pouring out of his side.  



Well, I don't think John is so much interested in the biological explanation of what was physiologically going on in Jesus' body as he died.  And I really don't think that we need to worry about this too much, either.  



David, have you ever seen that medical doctor's examination of the crucifixion?  It's an old, old thing describing kind of blow by blow what happens to a body when its crucified.  And I remember when I was serving as a pastor, almost every Good Friday people would send this to me via e-mail hoping I guess that I would put this in my sermon giving them the blow-by-blow analysis of how someone crucified would die.  



Well, you know, given the last question we looked at, David, I hope that this is something you would avoid.  Because see, Jesus didn't die exactly that way.  Because this is what happened when someone was crucified for days.  Jesus died the very day he was crucified.  And as pastors and preachers, we ought to move away from the physical suffering, which was true.  Jesus was nailed.  He suffered first.  But the greater anguish that Jesus suffered was that suffering of the wrath of God for our sin as that sacrificial Passover lamb who died in our place.  



And really what we need to focus on is that anguish that Jesus suffered.  This becomes even more clear when we look at Matthew and Mark where we have what we call the Cry of Derelicts where Jesus cries out "My God, my God, why have you forsaken me?"  It was that forsakenness, that punishment, that was the key suffering Jesus suffered.  



And again, looking at John's Gospel, remember just moments ago when we read how Jesus died, he bowed his head and he gave up his spirit?  Jesus almost willed himself to die.  His death was real.  And yet it was sort of miraculous in that he was in charge of his own death.  



So we need to move away from trying to biologically, physiologically explain Jesus' death and focus more on the theological truths.  That Jesus suffered the wrath of God in our place according to God's will.  And when he died, it was according to his own will that he gave up his life.  



Well, the account tells us simply that it was the day of preparation.  The soldiers had had to take these guys off the cross.  And since usually these guys would already -- not be dead already, it was the Roman custom when they had to take someone off a cross, they would break some bones to kind of speed up the death process or at least to ensure that if these people weren't dead, they would be dead soon enough. And of course John mentioned sort of incidentally that this Roman soldier saw that Jesus was already dead so rather than breaking his bones, he stuck the spear into his side and out comes the flow of blood and water.  



Well, what's the purpose for this testimony here?  There's a couple things we can talk about.  No. 1, this is used as a mark of the reliability to the witness of this Gospel.  This is one of those things that John's Gospel tells us about that we don't find in Matthew, Mark and Luke.  And that this character, the disciple whom Jesus loved, the other disciple, is present with Jesus at his arrest, at his trial and then at the cross.  That he actually saw Jesus die.  And he saw this event after Jesus' death.  



And he is the one who is the author behind this Gospel.  It is his witness that he's given.  And this is kind of an interesting kind of like you might say authorial signature that he actually witnessed this event.  This is an event that the other gospels don't tell us about, this piercing of the side.  But he tells us because he was actually there.  And this is a little note, David, that would tell us that this testimony is reliable because the man who gives us this Gospel was very much an eyewitness of the things that he's telling us about.  



So this is kind of a mark of reliability.  But another important thing that this shows us is that Jesus truly did die.  Jesus truly did die a real physical death.  The flesh that he had become that was alive died.  And it was dead.  



What they put in the grave was a dead body.  And we know that this is true because this Roman soldier saw that Jesus was dead.  And just to make sure he stabbed him in the side.  



This became a very important witness in the early days of the church.  Dr. Gieschen mentioned this belief called docitism.  Docetism was the teaching that Jesus only appeared to become flesh.  That the word of God didn't really become flesh but he only appeared to be human.  This was a heresy that stressed Jesus' divinity over his humanity.  And they even claimed he had no humanity.  



So then when Jesus died, it wasn't a real death.  He only appeared to die.  Because the word of God couldn't die.  They were actually trying to protect Jesus' divinity to such a degree that they tried to argue that he never suffered death.  



And these docetist were around in the later years of the First Century.  That John in his ministry probably had to confront this false teaching.  And when there's people coming out trying to protect Jesus' divinity by saying he was God, he couldn't die, John's witness comes and says, "No.  I was there.  I saw.  He did die." 



And how is this an important thing for us, David, as we talk about Jesus' death?  It's because if Jesus didn't die, there was no sacrifice.  There was no sacrificial death, no Passover lamb dieing in our place.  If it only appeared to happen, then the result is is that we, David, are people -- are still in our sins because the payment for sin was never made.  



And John is making it very clear perhaps against these docetists these people who claim Jesus couldn't have died, he's saying, "No.  I was there.  And he did die.  I saw him there dead.  I saw him pierced.  I saw the liquid flow out of his side.  He died a real physical death."  And that's comforting for us to know that yes, indeed, it has been accomplished, our salvation.  



Well, then John also tells us that Scripture is fulfilled in this event.  If you look again at John 19 Verse 34.  It says, "One of the soldiers pierced Jesus' side with a spear bringing a sudden flow of blood and water.  The man who saw it has given testimony.  And his testimony is true.  He knows that he tells the truth.  And he testifies so that you also may believe."  



And then he explains these things happen so that the Scripture would be fulfilled.  Not one of his bones will be broken.  And as another Scripture says, "They will look on the one they have pierced."



And so here John is showing us that he's an eyewitness.  Here he's telling us Jesus really did die.  And now he's telling us that Jesus' death itself is a fulfillment of Scripture.  



Well, that first passage, "Not one of his bones will be broken," this actually comes from the book of Exodus Chapter 12.  And this has to do with the institution of Passover.  And this may seem like a strange verse to be referring to.  But speaking about the Passover lamb that everybody ate on Passover, that they were eating that Passover when Jesus died, it says, "It must be eaten inside one house.  Take none of the meat outside of the house.  Do not break any of the bones."



For some reason God specified that when they had the Passover, they were not to break any of that Lamb's bones.  And now John makes mention that Jesus' bones weren't broken.  



Well, what this speaks to is that Jesus, indeed, is the fulfillment of Passover.  What the Jews celebrated -- celebrating their release from slavery, that is fulfilled in Jesus.  And just like the Passover lamb, Jesus wholly dies but none of his bones are broken.  And so this Scripture is fulfilled.  And we know now that we have a Passover lamb who has accomplished our salvation from sin, from the power of the devil, the prince of this world as John calls him.  And Jesus is that Passover lamb.  And like the Passover lamb of old, none of his bones were broken.  



The other Scripture comes from Zechariah Chapter 12 Verse 10.  Listen to this, David.  "And I will pour out on the house of David and the inhabitants of Jerusalem a spirit of grace and supplication.  A promise that God will bring his grace and his forgiveness to them."  



Now, listen:  "They will look on me, the one they have pierced.  And they will mourn for him as one mourns for an only child and grieve bitterly for him as one grieves for a first born son."



This passage promises that God is going to establish his grace.  But he also talks about how people are going to look upon him, the one whom they have pierced.  



And John references this Scripture now with this event.  Jesus has fulfilled the Old Testament promises whereby God is going to give people release from sin.  He's going to establish grace and forgiveness.  And it's going to be through the Passover lamb. 

 

Jesus, who like the Passover lambs of old, had no broken bones when he died.  So he was pierced.  He's going to establish it through the one who the people pierced so when they see him, they will grieve.  And then again we see that this actually happened upon the cross.  And so this happens, John tells us, also so that the Scripture would be fulfilled and that we would realize, that we would know, that Jesus is the one who has accomplished that Old Testament promise of bringing us freedom from sin and establishing God's grace and forgiveness in our midst. 



And now I know Dr. Gieschen had also mentioned another passage from Zechariah.  Zechariah 14 Verse 8.  If you can turn there, you'll see that it reads "On that day living water will flow out from Jerusalem."  This promise that on that day living water would flow.  And how this really references what Jesus says in John 7 at the high point of the Feast of Tabernacles when he calls out and says, "If anyone is thirsty, let him come to me and drink.  Whoever believes in me as the Scripture has said, streams of living water will flow from within him."  



That Zechariah 14 passage was a very important passage in the context of the Feast of Tabernacles.  And it was there that Jesus promises this living water.  And Dr. Gieschen and others would see that perhaps this flow of water from Jesus' side is a reference to this flowing of living water.  And what that symbolizes then is the life that Jesus gives us in his death.  



Well, there's one more issue that we need to discuss in light of this passage.  I think it's very clear at this point, David, that No. 1, this is evidence that John was an eyewitness.  No. 2, it's evidence that Jesus really died a physical death.  And that's important in accomplishing our salvation.  And it's also a fulfillment of Scripture that we would know that Jesus is the Passover lamb, who is the one who is to be pierced to establish God's grace and forgiveness.  



One other issue, though, is:  Is this sacramental?  This flow of blood and of water?  Does the blood point to our Lord's blood in the Lord's Supper?  Does the water point to baptism?  Well, some people would argue that the blood and the water are merely symbolic of the new life that Jesus gives through his death.  In the same way the use of water in John 3, 4 and 7 is merely symbolic.  People would say in the same way the blood in John 6 is merely symbolic.  They would say that this flow of water and blood represents the spirit and the new life that Jesus is going to give to those who believe in him.  



So the irony is is that as Jesus himself gives up his own spirit when he's stabbed, we see symbols for the spirit.  This blood and water.  This new life pouring out of him, as well.  So that this symbolically tells us that in Jesus' death the spirit and life do flow from him to those of us who believe in him.  



And you know, this much is true.  And many interpreters wouldn't go beyond this.  They would say this is a symbolic act that tells us that spirit and life come from Jesus through his death to those of us who believe.  And if you want to stay right there and stress that, David, you would be faithful and orthodox in your teaching and preaching.  



However, some people in the past have attached this to the sacraments, as well.  Church Father John Chrysostom known for being a great preacher, he made reference that this was actually sacramental.  That the blood points to the Lord's Supper and the water points to baptism.  



I know I talked with Dr. Gieschen about this.  And he too also feels that this has a direct sacramental reference.  And the reason -- the reasoning might go like this:  The Christians that John was writing to, these First Century Christians, these were people who had been baptized.  And baptism was a very important thing to them.  



And so when they hear references to water like in John 3 Verse 5, you must be born of water and the spirit, aren't they going to hear baptism referenced in that water and the spirit?  Especially later in John 3 when we find Jesus baptizing.  When they hear Jesus talk about living water in John 4 with the Samaritan woman.  Or when he promises to give living water in John 7.  Wouldn't these Christians hear and think baptism?  



And now when they see this water flow out of his side, wouldn't they think about their own baptism?  Well, that may not be the main point of this passage.  But it's easy to see how these Christians would think of their baptism and where God really has given them the spirit, has given them new life through the living water that they received in the sacrament of baptism.  



Even if it's not the main point, David, I think we can see how there's a sacramental meaning behind this and the flow of blood.  Well, wouldn't a Christian who was regularly taking part in the Lord's Supper every Sunday, when they hear Jesus teach in John 6 about eating his body and drinking his blood, wouldn't they think about the Lord's Supper even if Jesus is using that symbolic for faith?  Wouldn't they hear the Lord's Supper there, as well?  Or when Jesus uses the analogy "I am the vine.  You are the branches," this grape analogy, wouldn't people think in terms of the Eucharist as one of those marks of our fellowship with Jesus and with one another?  



Well, it's very likely to see that those people might have seen water and blood and thought very much of baptism and the Eucharist.  

And so the argument that there could be sacramental imagery here, it could be a very good argument.  



Well, David, I would just like to let you know, that, that there are many Lutheran interpreters who don't see the Lord's Supper in John 6.  They don't see baptism in John 3.  And who wouldn't see the sacraments here and who would say at best that would be a secondary meaning of these texts.  



And so David, I would warn you that none of us should really go out and say, "Well, my interpretation of this event is the interpretation.  And if you don't think it's sacramental, then you must be a heretic."  Because there's plenty of Lutheran interpreters who read this and say, "I don't think it's sacramental.  I think it's simply symbolic of the new life that God gives us through the death of his Son."



Some people go a step further and say that also -- you know, I think this refers in a way to baptism and the Lord's Supper where God, in fact, gives us in a very concrete way life and forgiveness.  So David, I would warn you and the others that however you choose to interpret this event, if you want to see it as sacramental or not, let's be fair minded and brotherly to the other teachers and pastors we know who may disagree with us.  And as long as in our preaching and teaching we're stressing that Jesus' death and even this flow of blood and water is a reference to the new life we have in the Gospel, that's unity enough.  



We can argue about whether it's sacramental in pastors' conferences.  But we agree that his death brings us life.  That's the place where we can start to talk about this, well, very strange event that John refers to in John Chapter 19. 
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>> In John's account of the resurrection, I notice there seems to be an ongoing theme about seeing and believing.  I guess this leads us eventually to the blessing Jesus speaks in John Chapter 20, Verse 29.  In light of this, how should I talk about faith in the resurrection with the people of our congregation?  


>>PROFESSOR DAVID LEWIS:  Nick, I'm glad you noticed this theme in the resurrection account in John's Gospel.  This interplay between seeing and believing is quite important in John's telling of the resurrection account and especially as it applies to those of us who believe in the resurrection today.  



You see, John wrote his Gospel not only for that first generation whoever may have been alive, but more specifically for the church that had been converted by the testimony of the apostles and the testimony of that first church in Jerusalem.  And these are people who never saw Jesus risen physically from the dead.  Nevertheless, their hope was in a Lord who was crucified, who died and who resurrected.  



And so this theme of seeing and believing becomes a very important thing in how John is bringing the Gospel to a church that is filled mostly now with people who have not seen but, nevertheless, they believe that Jesus died for them and that he rose again.  And so in the -- and so I would like to start with this first question:  Should the disciples have believed that Jesus was going to rise from the dead even before Easter Sunday took place?  And the answer to that question is, you know, really they should have believed that Jesus was going to rise from the dead.  



In the synoptic Gospels, Matthew, Mark and Luke, there are formal occasions where Jesus gives what we call passion predictions where he tells his disciples "We are going to go to Jerusalem.  I'm going to be betrayed, handed over.  I'm going to suffer.  I'm going to die." And each time he says "On the third day I am going to rise."  And he told that to them before he comes to his death.  Nevertheless, when he dies, none of his disciples are expecting him to rise up from the dead on that third day.  



He told them he was going to rise.  They had his testimony.  But they didn't believe until they saw him risen.  



Now, in John's Gospel we also have some foreshadowings of Jesus' resurrection.  Remember in John 2 when Jesus said, "Destroy this temple and I will raise it up in three days" and he wasn't speaking about the temple in Jerusalem but about his body.  There was a prediction of his resurrection and then the good shepherd discourse.  Jesus says that as good shepherd he has authority to lay his life down and to take it again.  



This is another prediction of his resurrection.  And in that final discourse, that lengthy section from Mark 13 to 17, we hear how Jesus is going to overcome the world.  How he's going to return to the Father.  In this we see that not only is he going to die but he's going to rise and be exalted.  And so his disciples should have expected based on his testimony that he would rise from the dead.  



But none of them expected it.  None of them believed.  I know we single Thomas out for special notice every second Sunday of Easter, that Sunday after Easter, that's the Gospel when we hear about Thomas.  We call him doubting Thomas.  We can give him a little bit of a break because he wasn't the only one who didn't believe in the resurrection.  None of them expected it to happen, although Jesus told them it would happen.  



And so we see in John's telling of the resurrection account how the women -- and here it focuses on Mary Magdalene -- go to the tomb.  They find it empty.  And they go and tell the apostles and Peter and the other disciple "Run to the tomb."  This is what it says in John Chapter 20 beginning in Verse 3.  



"Peter and the other disciple started out for the tomb.  Both were running.  But the other disciple outran Peter and reached the tomb first.  He bent over and looked in as" -- "at the strips of linen lying there but did not go in.  Simon Peter who was behind him arrived and went into the tomb.  He saw the strips of linen lying there as well as the burial cloth that had been around Jesus' head.  The cloth was folded up by itself separate from the linen.  Finally the other disciple who had reached the tomb first also went inside.  He saw and believed."  



And then in Verse 9 it explains "They still did not understand from scripture that Jesus had to rise from the dead."  Now, notice this interplay.  They come to the tomb.  And notice how it's set up to show that not only did Jesus rise but someone was there to tidy up, even to take the cloth that was around his face and to fold it up, to put it over to the side to show that something miraculous had happened.  



We don't hear what Peter thought.  But we hear that this other disciple, who I think is John who is actually writing this account, that he saw and believed.  Now, we shouldn't think that John is somehow more special than Peter because Peter and John should have believed from the Lord's word.  But instead John doesn't believe until he sees first.  



So really John is no better than Thomas, who needs to see, too.  John sees the evidence of the empty tomb.  And he believes that Jesus rose from the dead.  But he's not boasting here.  He's actually letting us know that for him, faith did not come until he saw the evidence first.  



Well, the story goes on where we have Mary Magdalene weeping by the tomb.  The Lord comes to her.  Ironically she sees him risen.  But she doesn't recognize who he is until he says her name.  Mary.  Then her eyes are opened and then she sees and believes.  



And then later that night Jesus appears to the ten apostles minus Thomas.  As they were locked up in a room he appears to them and shows them his risen body, shows them the nail prints in his hands, the spear print in his side.  And then seeing, they believe.  



And then the story goes on for the first test case for the preaching of the resurrection.  Thomas wasn't there.  The other disciples tell Thomas.  Let's look.  Verse 25.  



The other disciples told him, Thomas, "We have seen the Lord.  But he said to them 'Unless I see the nail marks in his hands and put my finger where the nails were and put my hand into his side, I will not believe.'"  



Well, let's give Thomas a little bit of a break first.  He wasn't the only one.  John the apostle, Peter the apostle, Mary Magdalene, the other apostles, they didn't believe until they saw, too.  But this is the first test case of the apostles giving their verbal testimony that Jesus rose from the dead.  And the first guy to hear this testimony doesn't believe it.  But he demands to see evidence.  



We gave Thomas a little bit of a break.  Now I'm going to take him on a little more seriously.  When you preach on this, Nick, don't call him doubting Thomas because that wasn't his problem.  Thomas did not doubt what they said.  It was worse than doubt.  He did not believe what they said.  



Thomas did not believe.  He heard the Gospel.  And he did not believe it.  And so instead of calling him doubting Thomas, let's call him unbelieving Thomas.  Because that was his real problem.  



He demanded the evidence.  But then we find as the story goes that our Lord graciously gives his servant, Thomas, the evidence he wants.  And then when Thomas sees the risen Lord, this is the interchange that happens.  



Jesus comes and he wishes peace to the disciples.  And then he turns to Thomas and he says, "Thomas, put your finger here.  See my hands.  Reach out your hand and put it into my side."  



And NIV says, "Stop doubting."  But it's not doubting here.  This is that word I introduced.  This is the word epistis.  "Stop being unfaithful.  Stop not believing."  The malady that John's Gospel addresses is the malady of unbelief.  Thomas is practicing unbelief.  And Jesus says, "Stop not believing but believe."



And then we can -- at this point we can stop calling Thomas unbelieving Thomas and call him believing Thomas, confessing Thomas.  Because then Thomas confesses of Jesus "My Lord and my God."  And now we can really credit Thomas's faith because not only does he see Jesus risen from the dead but his faith is so grand that he reaches beyond this physical resurrected body and sees he who is both Lord and God.  



What God accomplished for Thomas is very awesome.  To strengthen his faith, to turn him from unbelief to such a profound confession that he sees in the risen Lord my God.  In a lot of ways this really rounds out the Gospel of John.  In the beginning was the Word.  The Word was with God and the Word was God.  Now toward the end of the Gospel we have a human being.  Jesus formerly unfaithful servant Thomas now faithfully confessing my Lord and my God.  



Now, this brings us to the conclusion of this resurrection account.  This is how this really applies, Nick, to you others and to the people that you teach and preach.  This is what Jesus says to Thomas.  "Because you have seen me, you have believed.  Blessed are those who have not seen and yet believed."  And in the Greek we can really translate it like this, "Jesus says to him because you have seen me" -- or literally Jesus says to him "You have believed because you have seen me.  Blessed are those even though they haven't seen, they have believed."  



In other words, we can actually make that those who have believed even though they have not seen.  And in this word, Jesus is now addressing not Thomas who needed to see the physical evidence.  But he's addressing everyone that the apostles bring their message to.  People who may have never seen Jesus risen from the dead.  In that first generation many of these people may have seen Jesus in his public ministry.  They may have even known about his death.  They may have seen his death.  But they didn't see him risen.  



And as the Gospel goes beyond them to other areas and then into other generations, there's all of these people who simply have to take the apostles Word for it, this Gospel they have been given to proclaim this Word of God.  Nevertheless, we have not seen Jesus risen from the dead.  Here our Lord speaks to us and to our people today, Nick, when he says, "Blessed, blessed are those who have believed in me even though they haven't seen the physical evidence."



Blessed because in our lives that word that he's come to bring, that word of God, has been effective.  The Holy Spirit has testified to us and has called us to faith and a Lord that has died for us, a Lord that has risen.  And really all we have is God's word and promise that this has happened for our sake.  



And yet that Word and promise has been enough for the church throughout the generations.  That when people have been called to faith in this Gospel, that Word and promise has been enough to call people to faith and to stand firm and to face persecution and even death because they are so confident that Jesus has died for them and that he has risen again.  



I remember once, Nick, when I was on vicarage in New York City in Chinatown there was this one little girl named Michelle who was in Sunday school.  And she was the one that would always ask a lot of interesting and sometimes troublesome questions.  She was a faithful little girl who really believed in her Lord Jesus.  



Once she asked the question when we were talking about the analogy of the vine, "I am the vine.  You are the branches"  And she rose her hand and she said, "Well, Vicar, what are the grapes?"  Good question.  Actually when you think of vine, branches, branches produce grapes.  



And that sort of forced me to explain "Well, the grapes are the fruit that we're supposed to produce."  And then I had to push further and talk about how we're supposed to love and serve and testify to Jesus.  And if she hadn't have asked that question, I wouldn't have been forced to go that way. 



Well, the Sunday school for a while had been stressing the theme that the Bible is about God and his people.  This is the theme of the Bible is about God and his people.  So after several Sundays of this theme, Michelle rose her hand.  And she said, "Vicar, where am I in the Bible?"  And I was kind of stunned.  I thought maybe she was thinking about her name Michelle.  



And I said, "Well, I don't know if the name Michelle occurs anywhere in the Bible."  She said, "No, not my name.  Where am I in the Bible?"  And I said, "Why would you think you're in the Bible?"  She said, "Because you guys have been saying that the Bible is about God and his people.  And I'm one of his people.  So where am I in the Bible?"  



And I had to stop and think.  And I said, "Well" -- I was thinking and thinking.  I said, "Here you are, Michelle."  And it suddenly came to me.  "You're in John Chapter 20."  She said, "No, I'm not."  I said, "Yes, you are.  Thomas did not believe the testimony of the apostles. 

But you have.  And Jesus is speaking about you, Michelle, when he said, 'Blessed are those who believe even though they did not see.'"



And Jesus is pronouncing you happy, you blessed, because of your faith in him.  And she sort of thought real hard and then she kind of smiled and she said, "Really?  Is that where I am?"  And I was able to tell her "Yes, Michelle, that's where you are.  Because Jesus is speaking through the years to you and to every Christian who has believed the Gospel inspite of there being no direct evidence to us physically that Jesus has risen.  



God's Word and promise have been enough.  And we can strengthen our people in that word and promise, Nick.  So I thank you for that question.  
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>> What does it mean when Jesus breathes on his disciples and gives them the Holy Spirit?  How is this different than what happened at Pentecost?  


>>PROFESSOR DAVID LEWIS:  Hey, Eric, I would like to let you know that you have just brought up one of the more challenging issues in harmonizing John's account of the giving of the Spirit, especially with that which is told in the Gospel of Luke and the acts of the apostles.  Specifically the giving of the Spirit here in John 20 on Easter Sunday, the day of the resurrection.  And then the giving of the Spirit according to the book of Acts 50 days later on the day of Pentecost.  



And really that's the issue.  Jesus gives the Spirit here in John 20, the day he rose.  But then Luke tells us that it was on Pentecost that the Holy Spirit came and that the disciples were empowered to testify to Jesus before everybody gathered there in Jerusalem.  



And so I'm glad I guess you asked this.  It's a little -- this is kind of a very touchy issue, a seeming contradiction.  But it's something that we should address.  But first before we look at Luke versus John, let's look at what John says about the role of the Spirit in his Gospel.  



So let's begin by turning to the beginning of the Gospel in John Chapter 1.  And let's look at Verse 32.  What we have here is the testimony of John to Jesus.  The very first testimony John gives directly to Jesus when he says, "Behold, the Lamb of God who takes away the sin of the world."  



Well, in this context if you look at Verse 32, it says, "Then John gave this testimony:  'I saw the Spirit come down from heaven as a dove and remain on him.  I would not have known him except that the one who sent me to baptize with water told me 'The man on whom you see the Spirit come down and remain is he who will baptize with the Holy Spirit.  I have seen and I testify that this is the Son of God.'" 



And so at the very beginning of Jesus' ministry we have the testimony of John the Baptist that when Jesus was baptized, the Holy Spirit came down as a dove and remained upon him.  Now, this is the sign to John that Jesus is the one who'll baptize with the Holy Spirit.  



Now, all four gospels agree that the Spirit came upon Jesus and that Jesus was the one who would, therefore, baptize with the Spirit.  That he's the one that would give the Holy Spirit to other people.  But here in John now we have this expectation that Jesus is the one who'll give the Holy Spirit of God to mankind.  And with that we have this picture of Jesus that he's the guy upon whom the Holy Spirit remains.  The rest of Jesus' ministry in John is going to be done in conjunction with him being the one who has the Holy Spirit.  You might say from now on whatever Jesus does and says, this is the guy that's carried the Holy Spirit around.  This is the one upon whom the Holy Spirit remains.  



Well, now, let's page ahead to John Chapter 7 where we have some more Spirit talk in the Gospel of John.  This is on that last and greatest day of the Feast of Tabernacles.  This is kind of in John the central event of Jesus' public ministry when he stands up -- and it says in Verse 37 -- "Jesus stood and said in a great voice 'If anyone is thirsty, let him come to me and drink.  Whoever believes in me as the Scripture has said, streams of living water will flow from within him.'"  



Then John adds in Verse 39 to explain this.  He says, "By this he meant the Spirit, whom those who believed in him were later to receive.  Up to that point the Spirit had not been given since Jesus had not yet been glorified."  So Jesus has received the Spirit in his baptism and the Spirit has remained upon him.  But Jesus himself has not given the Spirit yet to anybody.  Yet here he's promising living water.  



And John tells us that by this promise, Jesus means the Spirit that he is soon going to give to those who believe in him.  At this point in the narrative, John Chapter 7, none of the people who believed in Jesus have received the Spirit yet.  Only Jesus has the Spirit.  But now we have this anticipation in John's Gospel that eventually Jesus is going to give that Spirit he has to those who believe in him.  



And this anticipation only becomes greater when we become the -- when we consider the role of the Spirit in Jesus' farewell last discourse in John 13 through 17, Jesus promises the Holy Spirit will come.  He talks about what the Holy Spirit is going to do.  "He's going to testify about me.  He's going to remind you of what I said.  He's going to lead you into all truth.  He's going to convict the world of sin."



But when is this Spirit going to come?  Well, finally on the day of resurrection.  We read in John Chapter 20 Verse 21 when Jesus appeared to his disciples that day, he rose.  Again, Jesus said, "Peace be with you.  As the Father has sent me, I am sending you."  



Jesus is giving them their commission.  "I'm sending you just as the Father sent me." And with that he breathed on them and said, "Receive the Holy Spirit."



Finally, John the Baptist saw that Jesus was the guy who had the Holy Spirit.  And the Spirit remained upon him.  Jesus promises that he's going to give living water, that is the Holy Spirit to those who believe in him.  And John foresees this will happen.  And now finally in conjunction with his resurrection, he breathes and he gives the Holy Spirit to those ten disciples who were gathered there.  



In a lot of ways this is a very climatic event in John's Gospel.  We see finally the Spirit has been given.  And in this, Jesus' death.  We see the full fruits of what it means when he said it has been finished.  It is finished.  It really is finished.  Because now that Jesus has done that work, finally he gives that Spirit that life to those ten men who believed in him.  



Notice that he didn't give it to them individually but as a group, as a fellowship.  As a church Jesus gave his Spirit to them.  And just looking at the context in John here, we see that Jesus wishes them peace.  He commissioned them.  Then he gives them the Spirit.  And then he tells them what they are supposed to do:  Forgive sin and not forgive sin.  



Well, some people see a connection between this giving of the Spirit in John 20 Verse 21 and the Greek translation of Genesis 2 Verse 7.  This may seem kind of odd.  But if we look at Genesis 2 Verse, 7 we're in the creation account where God forms Adam.  And this is what it says:  "The Lord formed the man from the dust of the ground and breathed into his nostrils the breath of life.  And the man became a living being."



So when Adam was created, he was given life by God breathing.  Then compare that to Verse 21 or Verse 22.  With that Jesus breathed and said to them "Receive the Holy Spirit."  The Greek word for breathed in John 22 is the same word used in the Greek translation of Genesis 2 Verse 7.  Yahweh gives life to Adam by breathing.  Jesus gives the Holy Spirit, which is life, by breathing.  



And so people argue that there's a connection here between the creation of man and now the re-creation.  The church fathers often argued that one aspect of original sin, one result of the fallen to sin, was that mankind lost that life, that Spirit, that we had in our original creation and in our original righteousness.  When Adam was created, he had God's Holy Spirit.  But when he fell into sin, that Spirit was lost.  And now we see that one of the goals of Jesus' ministry is to restore that life to mankind.  



That God would reverse the fall.  That we would know, participate fully, in the life of God's Spirit the way we were supposed to at creation.  A way that was destroyed by our rebellion and a way that is restored by Jesus' obedience to his Father's will, his death, now that life is ours once again.  



And so that in John's Gospel when Jesus gives the Holy Spirit, what he's really giving is that restoration, that new life, that eternal life, that participation of fellowship in the life of God that we lost at the fall but that now is restored by Jesus.  



Here we see the fruits of Jesus' testimony.  It is finished on the cross.  We know that Jesus has accomplished salvation because now the Spirit that he had that he didn't share before he now shares with these other human beings.  And now the Spirit is restored through the proclamation of the Gospel to all who believe.  God gives his Spirit and restores us to that fellowship, that life with him that was lost because of sin.  But is now restored because of what Jesus has done.  



Well, Eric, I hope that my discussion so far has been helpful in understanding what John 20 means in the Gospel of John.  That Jesus' giving of the Spirit -- his breathing and giving the Spirit here is a signification that life is restored.  That life that God gives is restored to sinful mankind.  



But now let's get back to your question, the first part, and look at how this relates to the giving of the Spirit that takes place according to Acts 50 days later at Pentecost.  Well, how do we reconcile John 20 and Acts 2?  Well, one way people try to reconcile these two accounts is that they say this is not the giving of the Holy Spirit in John's Gospel.  But it is the giving of the impersonal breath of God.  



You might see this in some commentaries.  People argue that Jesus isn't giving the Holy Spirit, the same guy that comes in Acts 2.  But this is kind of an impersonal life force that Jesus gives his apostles.  And that argument I say we have to reject because we know the Holy Spirit in John's Gospel already is a person.  It's not an impersonal force.  It's the paraclete, the counselor, the advocate.  And it says here that Jesus is giving this Holy Spirit.  And that's what he gives.  So this isn't some impersonal force.  So that idea is rejected.  



One other idea is that this is John's Pentecost.  Some people say that what John has done is he's told the history sort of out of order so he's intentionally taking something that he knew happened 50 days later and that he reads it into Resurrection Day.  That John isn't actually being historically false as much as trying to tell the story in his own way and he wants to make clear what took place clearly in time 50 days later was as a result of Jesus' resurrection so they say John is telling the story out of sequence and having the Holy Spirit given on Resurrection Day when he actually knew it was given 50 days later.  But he puts it here for a theological purpose of showing the connection between Jesus' resurrection and the new life we have in the Holy Spirit today.  



Well, if you go along with that kind of literary -- that John has a literary license to retell the story, I suppose you can accept this telling.  For me I'm not so sure that John is so loosey-goosey with history.  So I think there's probably something else going on.  



Well, one other explanation that many people offer today is that the Spirit here -- that the giving of the Spirit here is not a real thing.  But it's only a symbolic act.  So this is interesting enough, the argument that many of the people who don't see the sacraments in John's Gospel, that they look at this and they say, 'Well, when Jesus talks about eating and drinking his body in flesh, that's symbolic.  When he talks about the living water, that's symbolic.  When the blood and water flow out of his side, that's symbolic.  And when he talks about giving the Spirit to the disciples, it's only a symbolic act.  He hasn't really done anything.  He hasn't really given them the Spirit.  This is kind of a promise that 50 days later the Spirit is actually going to come to them.  



And I don't really go with that one, either.  Because Jesus here is saying, "Receive the Spirit."  And I don't think this is a promise of something to come.  In John's Gospel this is the fulfillment -- one of the fulfillments of what Jesus came to do, to restore life and to give the Spirit back.  So one argument is this may seem kind of far out.  But it's not really.  That on Resurrection Day Jesus gave his Spirit to his disciples.  Then 50 days later at Pentecost, Jesus gave his Spirit to his disciples.  And there really is no contradiction.  



Jesus gave the Spirit two times.  But see, two times for two different powers.  On Resurrection Day on John 20 Jesus gives his Spirit that -- I hope I've illustrated to show that the new life is restored to mankind through Jesus' death.  That sin has been taken care of.  

And now the faithful participate in the life Spirit of God.  



So Jesus gives the Holy Spirit to them to show that his death has accomplished its goal.  And now they participate in God's life and Spirit once again.  50 days later when the Spirit comes upon the church, it's not so much to give them life because they have that life.  It's to give them, well, what Luke says in the book of Acts, they are empowered now.  The public -- to publicly proclaim and testify to this Jesus.  



And so this is actually the reconciliation that I go with, Eric.  And I hope that you find this a helpful explanation.  The Spirit was given two times but for two different purposes.  On Resurrection Day in John 20 to show that life has been restored to us.  And then 50 days later on the day of Pentecost to empower the church to boldly and publicly testify to this Jesus who gives life.  



Well, for those of us today, that two-fold giving doesn't really matter so much.  When the Spirit comes to us, Eric, both of those meanings are there.  He comes to us now as Jesus' disciples to give us the new life.  To give us that restoration of life that we have fallen away from in our sin.  To give us that new life in Jesus that he's won for us.  And at the same time to empower us today to be his witnesses to the world.  



And so now we can rejoice in John 20.  And we can rejoice in Acts 2.  Because the Spirit comes to us now in both ways.  So Eric, I hope that this is a useful answer in how you use John 20 and Acts 2 in your ministry where you are.  
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>> Professor Lewis, what's going on in John 20:23 when Jesus speaks of his disciples forgiving and binding sins?  I know some people have the understanding that only God can forgive sins.  In fact, this very topic came up at the very Bible study I was leading last Sunday.  So what does this verse mean for the church today?  And what should we say to our parishioners about their ability to forgive sins?  


>>PROFESSOR DAVID LEWIS:  Well, David, I think you can see that there's actually a lot of issues in John Chapter 20 and even as we just focus upon this short section from Verse 19 through Verse 23, how there's just really a lot of theology here.  We have the whole issue of seeing and believing that plays out in this text.  We have Jesus wishing his disciples peace.  His breathing and telling them to receive the Spirit.  And now we have this commissioning of his disciples to do this work.  



Well, let's look again at John 20.  Begin at Verse 21.  "Again Jesus said, 'Peace be with you.'"  This peace is a sign of the reconciliation that exists between Jesus and his disciples.  Although Peter denied him and they all failed him.  Yet he's forgiven them and they are at peace.  



And then Jesus says, "As the Father has sent me, I am sending you."  And so here is the commissioning of the apostles and John.  They are being sent the same way the Father sent Jesus.  The Father sent Jesus to accomplish a certain work.  Jesus has accomplished that work in his death.  Now he's sending his disciples.  



What are they supposed to do?  Well, Verse 22, "And with that he breathed on them and said, 'Receive the Holy Spirit.  If you forgive anyone his sins, they are forgiven.  If you do not for give them, they are not forgiven."  This is what the disciples are being sent to do:  To forgive sins and to we say retain sins, to not forgive sins.  



And I think we can understand kind of what's going on here kind of in a general sense in the same way it was with Jesus.  When Jesus brought the truth to people, they either believed him or they didn't.  This is that either/or salvation in John's Gospel.  Either you believe in Jesus and you have forgiveness and life or you don't believe in Jesus and you are already condemned.  



We saw that back in John 3.  And this is how it plays out through John's Gospel.  So as the church proclaims the truth of Jesus Christ, people are either going to accept that Gospel or not.  The Holy Spirit is going to be effective or people are going to reject him.  People are either going to be drawn to faith or not. And so those who believe are going to be forgiven through that testimony.  And those who don't believe are not going to be forgiven. 



But I think John here is also speaking very specifically about what we call the Office of the Keys. Very specifically when sinners come forward.  And when they repent and the church through its called pastors proclaims to them, announces to them, speaks to them absolute absolution, the forgiveness of sin, that when that happens sins are forgiven.  But when people do not repent and the church has to confront that unrepentance, when they don't forgive those sins, those sins are not forgiven.  Those sins are retained.  They are bound.  That this is very specific Office of the Keys.  



But also very generally this is what the church does when it proclaims Jesus.  People either believe and have forgiveness or they reject and don't have forgiveness.  



Well, there's some grammatical issues, though, with this particular verse.  For one thing, Jesus uses what we call conditional sentences.  Now, what is a conditional sentence? 

Well, a conditional sentence is any sentence that has kind of an if and a then.  You might think in terms of John 15, the analogy of the vine.  "If someone remains in me, then he will bear much fruit."



Well, the if is the condition.  The condition for bearing much fruit is to remain in Jesus.  And the bearing much fruit would be the result.  The result of remaining in Jesus is that you bear much fruit.  



So a conditional sentence, if this condition is met, then this is what happens.  So what we have here is the if is if you forgive someone's sins, then the result is the sins are forgiven.  If you do not forgive someone their sins, then the result is their sins have not been forgiven.  



I hope that is a clear explanation of the grammar that's going on, David.  But now there's one other grammatical issue.  And that has to do with the tense of the verbs in the then sentence.  



These are perfect tense.  Now, David, remember back to the question about what Jesus said on the cross, "It is finished"?  Perfect tense means that this is a verb where a past action has a present result. So Jesus saw that he had suffered enough.  And so he says, "It has been finished."  And as a result it is finished right now.  This is what we find in the then clauses.  If you forgive someone their sins, then those sins have been -- in other words as a result are -- forgiven. But if you don't forgive their sins, then we have a perfect tense.  Those sins have been -- in other words as a result -- are not forgiven.  


Well, there's some argument about what that perfect tense means in these sentences.  And so there are two views.  And one of these views of course is a little less sacramental than the other one.  And David, this really speaks to that issue out there among people where they say God alone can forgive sins.  People cannot forgive sins.  



David, I don't know if this has ever happened to you.  But when I was a pastor and on those Sundays when I would actually pronounce absolution, I would stand up and when the people publicly confessed their sins, I would say, "I as a called and ordained servant of the Word in the stead and by the command of my Lord and Savior Jesus Christ, I forgive you all of your sins in the name of the Father and the Son and the Holy Spirit."



And there were times when there would be visitors from other denominations, very often Baptists.  And they would after church come to me and tell me how offended they were that I forgave their sins.  "Who are you, Pastor Lewis, to forgive my sins?  Only God can forgive my sins."  



Then I would bring up "Well, what about what Jesus said in John 20 Verse 23?"  And this would be often how they would respond -- those who actually knew those verses would say, "Well, see only God can forgive sins.  So what the disciples are doing in this verse is merely it looks like they are forgiving sins.  But they are not.  They are speaking about forgiveness.  It looks like they are forgiving sins.  But Pastor, what's going on is they are really not forgiving sins because only God can forgive sins."  



Well, David, I ask you:  Does that seem like a reasonable explanation of what's going on?  That Jesus would commission his disciples to say, "Well, I want you to say people's sins are forgiven but nothing is really happening when you're doing that?  It's really God who is doing that."  And then they would say that perfect tense, all that means is all we are doing when we pronounce people forgiven is we're kind of verifying a verdict that has already taken place in heaven. So when I tell someone "You're forgiven," what has actually happened is nothing has happened when I say that God himself has already forgiven their sins in heaven.  So I'm simply verifying what God has already done.  



And this is kind of one understanding that people give to this verse where Jesus is kind of telling his disciples this:  When you forgive anyone his sins, God has already done it in heaven.  And you're just confirming what God has done so.  You're not really doing anything. "Guys, I'm sending you to forgive sins and not forgive sins. But I want you to know that you're not really doing anything. God is doing it all.  And you're just verifying what God has done.  So you can know that if someone comes to you and they say they are sorry, you tell them they are forgiven, nothing really happens in what you're doing.  It just happened in heaven because, well, the reasoning is only God can forgive sins."



This is not the traditional understanding of the Lutheran Church.  We would go with this understanding:  When Jesus sends his apostles the same way the Father sent him, he has given them authority to preach his Word, to administer baptism and the Lord's Supper and to pronounce, to proclaim, to absolve the forgiveness of sins.  



God has given this authority to his church to be carried out by those who are called to the office of the ministry.  And the perfect tense stresses the reality of what is actually going on.  This is a promise about what God -- yes, God is at work.  But this is what God is doing in and through his church and through his apostles.  And really I think this makes a lot better sense of the conditional sentence if.  



If you forgive anyone their sins, what is the result?  Those sins have been and as a result are forgiven.  In other words, here is the promise:  Is that when I send you out, when you come to someone and the sinner comes to you in repentance and you say, "You are forgiven in Jesus Christ," I want you to know that their sins really have been forgiven.  



And then when people don't repent and when you have to bind their sins, well, when you do that, I want you to know that their sins really have not been forgiven, that they really have been bound.  This makes the most sense of this if-then.  This conditional idea.  



In other words, Jesus is really sending his disciples out to do something.  Not to sort of talk lamely about something God has done and we're just kind of here not -- hanging out but not really doing anything.  No.  When we proclaim the Gospel, when we baptize, when we give the Lord's Supper, when we absolve sins, we are to know God is really at work through us as unworthy as we may be, he is at work in us bringing his Gospel, bringing his salvation, bringing forgiveness of sins to people.  



This is why it was always for me a good comfort to say, "I as a called and ordained servant of the Word."  Not me, David Lewis, as just a human being.  But as someone God put here.  "In the stead and by the command of my Lord forgive you your sins."



This is what -- I'm unworthy to do this.  But I'm doing what my Lord Jesus told me to do.  Where did he tell me to do it?  Well, he told us to do in it in John 20 Verse 23.  And this profound promise that as the disciples proclaim the Gospel, as they absolve sins, the promise is is that those sins really will be forgiven.  And when they don't, that those sins really will not be forgiven.  That they really will be bound.  



Jesus speaks the same way in Matthew's Gospel.  Matthew 18 Verse 18.  Different words are used by the same idea where he tells his apostles "Truly, I say to you, whatever you bind on earth shall be bound in heaven.  And whatever you loose on earth shall be loosed in heaven." 



We have conditional sentences and that perfect tense again.  "Whatever you bind on earth will have been bound in heaven.  Whatever you loose on earth will be loosed in heaven."  In other words, what you do in proclaiming forgiveness is a real thing.  And I'm going to work -- going to work through you to bring my salvation in Jesus Christ to the people who hear the Gospel and repent.  



Well, what does Luther say about this in the Small Catechism when he speaks about the Office of the Keys.  Luther says, "What is the Office of the Keys?"  The Office of the Keys is that special authority which Christ has given to his church on earth to forgive the sins of repentant sinners but to withhold forgiveness from the unrepentant as long as they do not repent.  



Where is this written?  This is what Saint John the evangelist writes in Chapter 20.  The Lord Jesus breathed on his disciples and said, "Receive the Holy Spirit.  If you forgive anyone his sins, they are forgiven.  If you do not forgive them, they are not forgiven."  This is how Luther directly applies these verses to the church to let us know that this is the authority Jesus has given us to forgive or not forgive sins.  



What do you believe according to these words?  I believe that when the called ministers of Christ deal with us by his divine command, in particular when they exclude openly unrepentant sinners from the Christian congregation and absolve those who repent of their sins and want to do better, this is just as valid and certain even in heaven as if Christ our dear Lord dealt with us himself.  



I hope you can hear the promise there, David.  A lot of people are offended because they think that we don't have the right to forgive sins, only God does.  And it's somehow more important if God forgives them than if you or I or another Christian were to pronounce that forgiveness.  



There's a real strong promise here.  Because basically when is God going to come down and tell anybody they are forgiven?  He does that through his Son, the Word made flesh.  And now Jesus does that through his church, through us.  



And he's really given that Word, that Gospel.  It's not by our power.  But it's by that promise that we speak to others.  And God is effective through that proclamation, through that promise to let people who may feel guilty, let them know that they are forgiven, that they are reconciled.  And then the same way to confront those who'll not repent. 



You know, Martin Luther in a -- reacting to the whole indulgence controversy in writing his own explanation of his own 95 theses interacted with these verses in John 20 and Matthew 18.  And in a lot of ways he really found the Gospel in realizing that God forgives sins on earth when the church proclaims the Gospel.  



Luther actually found a lot of Gospel in these verses when he realized "I'm not perfect when I work my way up to heaven, when I make myself righteous by having done enough and suffered enough.  Righteous at some future day.  But I'm forgiven now when Christ's church proclaims my forgiveness."



So David, I would encourage you and the others that in your preaching and teaching to really stress this promise.  And then to tell your people that yes, we as a church have been given the authority and the commission to proclaim the forgiveness of sins.  And that we as people are actually called to do this as Christians to mutually console each other in this reality of forgiveness that is not just taking place up in heaven but that is actually taking place on earth when we as a church proclaim the Gospel to those who hear.  



David, I hope that this encourages you to proclaim that Gospel promise that Jesus has sent you to proclaim.  
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>> It looks like the words in John 20 verses 30 and 31 should bring the Gospel to a close.  They seem like good a conclusion.  But then there is still one more chapter that follows.  Could you discuss this?  


>>PROFESSOR DAVID LEWIS:  Yes, Josh.  I would like to let you know that you're not the only person to kind of notice this kind of seeming inconsistency.  That John 20 verses 30 through 31 really do seem like they were intended to be the last verses of the Gospel, to be the conclusion.  



Well, let's read those verses together.  And all you others, let's see what you think.  Well, this is after Jesus has pronounced that blessing.  "Blessed are those who have not seen and who believe."  After that it says, "Jesus did many other miraculous signs in the presence of his disciples which are not recorded in this book."  



So John has recorded these seven miraculous signs plus Jesus' death and resurrection.  There's a lot of other things that Jesus did that he didn't write.  But now why did John write this Verse 31?  But these are written that you may believe that Jesus is the Christ, the Son of God.  And that by believing you may have life in his name.  



Well, what a wonderful name to round out the Gospel.  We know about the seven signs that Jesus performed.  We know about his teachings.  We know now about his passion, his death, his resurrection.  And John has written these for this purpose.  That you, the reader, you the hearer -- and Josh, not just you but the people that you preach and teach, that they would believe that Jesus is the Christ, the Son of God.  That's one thing.  And then believing that they would have life in his name.  



Remember how I said that the malady of John's Gospel was that word apistos, unbelief, unfaithfulness.  The whole Gospel was really written to get people away from apistos.  To get people away from unbelief and away from becoming unfaithful and to make them faithful.  To make them believing.  To make them confessing in Jesus Christ that he is the Christ, the Son of God.  That's why this Gospel was written.  



And John tells us very clearly that's why with the result that the people who receive this Gospel would have that life that Jesus came to give.  We saw in the prologue Jesus came to bring life.  We saw in the good shepherd discourse he has come to bring life and bring it abundantly.  And so now we find at the end of the Gospel this is the whole purpose of this Gospel.  That you would have faith and you would have life in the name of Jesus Christ the Son of God.  



Well then, Josh, why is there a Chapter 21?  Why go on and say more?  Well, you're not the only one to ask this question.  Josh, I asked this question when I first read the Gospel of John.  I said, "Hmmm, it seems like it ends.  But it goes on."  



And most scholars have asked this question, too.  And here's the opinion of most scholars, Josh -- and this isn't just the liberal critical scholars.  But even most conservatives, most people, understand that John Chapter 21 was actually written later than the Gospel after the Gospel.  And then it was later added to the Gospel for some purpose.  There's some additional information that the writer of the Gospel of John wanted to let these people know.  



Now, people then disagree, if John wrote the Gospel, was this last section written by John, too.  Most conservatives would say yes.  Most liberals would say well, no.  Maybe it was by some other person.  But most people agree that originally the Gospel ended at Verse 31.  But then for some reason Chapter 21 was written and added to the Gospel.  



Now, Josh, this decision is based simply upon what we see in the Gospel itself.  Remember how Dr. Gieschen discussed the story of the woman taken in adultery?  That he rejects that as being part of the Gospel of John because of the textual evidence that the oldest manuscripts of John do not have that.  



In fact, we find that story also in the Gospel of Luke in some textual evidence.  Well, you know, there is no textual evidence, however, for John 21 not being a part of the Gospel.  In other words, if there was some edition of John that didn't have Chapter 21, it would be a good argument that maybe Chapter 21 doesn't belong.  But every edition we have of John has Chapter 21.  What this means is that very early on after the Gospel was composed, Chapter 21 was written and added so early on that we have no additions of John without Chapter 21. 



So most scholars then look at Chapter 21 and we call this the epilogue.  We call this the appendix to the Gospel of John.  John has its prologue that introduces the main themes.  Those themes are carried out.  And it all rounds out in John 20 Verse 31.  But for some reason, the author -- and I would say God the Holy Spirit -- saw that there was more to say.  And so that more to say was added in Chapter 21.  



And so Josh, I hope this kind of explains why the Gospel seems to end but then keeps going on.  It's probably because the Gospel originally did end in 31.  But more was added, more was said later on.  I guess it's such a great story that even when it ends, there's always still more to say.  And so that's why I invite you to read Chapter 21, as well, and receive this as part of the Gospel of John, part of the word of the Gospel given to us by God the Holy Spirit.  
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>> What is the purpose or meaning of the miraculous catch of fish in John 21?  Is this one of the signs in John's gospels like the other seven signs we've studied with you and professor Gieschen.


>>PROFESSOR DAVID LEWIS:  David, thank you for that question.  And if we go with the opinion of most scholars, that John 21 was written later than the main Gospel but added very early on, and that it's kind of an epilogue or an appendix and that in this section John is telling us some more stuff that he didn't tell in the main part of the Gospel, then suddenly we have to look at this miracle and kind of ask those questions that you just asked.  Is there some meaning or purpose to this miracle that is somewhat distinct from all the miracles that we've seen in John's Gospel so far?  



And you might recall the seven signs of John's Gospel.  Jesus turned water to wine at the wedding at Cana.  Jesus healed the nobleman's son.  Jesus healed that man who was sick for 38 years in Jerusalem.  Jesus fed 5,000.  Well, actually more. 5,000 men plus women and children with five loaves and two fish.  Jesus walked on water.  



Jesus healed the man who was born blind in Jerusalem.  And then there was the resurrection of Lazarus from the dead.  Those seven signs that we know from the conclusion of John's Gospel in 20:31, that these signs were recorded so that you, David, and the people you minister to would believe that Jesus is the Christ, the Son of God.  And that by believing, you would have life in his name.  So if you want to know why did John tell us those seven signs, it's for the purpose of you and your people having faith and life in the name of Jesus Christ.  



Now, some interpreters have argued that some of those signs actually had a symbolic meaning that goes beyond the actual performance of the miracle.  For instance, the healing of the man born blind really is not just about Jesus healing that man.  But this becomes kind of a metaphor for how Jesus gives the sight of faith to those who are called to believe in him.  In fact, we see how that plays out in that story.  That this man was blind.  He sees.  But later he sees again when he comes to faith in Jesus Christ.  



And also the resurrection of Lazarus is sometimes seen as a metaphor not only for Jesus having power over death to give life to this dead man but also that this is a metaphor for what Jesus does for us when he calls us to faith.  He calls us out of death and slavery to sin and the devil and makes us alive.  



And so it is then a good question to ask, David, whether there is maybe some symbolic meaning to this miracle we find in John 21.  And of course, just to talk about this miracle, the disciples, I guess they are kind of bored.  Nothing else to do.  So Peter suggests "Hey, let's go fishing, guys."  So they go fishing.  And they fish all night.  And they don't catch anything.  



Just to let you know, this had actually happened at the beginning of Peter's ministry.  In Luke Chapter 5 this is how Jesus called Peter the first time.  Peter fishes all night and doesn't catch anything.  So now we see kind of at the end of the story in John 21 that this happens again.  



Maybe John was aware that people knew about that other miraculous catch of fish so he's telling us hey, it happened again.  Well, early in the morning Jesus stood on the shore.  But the disciples did not realize that it was Jesus.  He called out to them, "Friends, haven't you caught any fish?"  "No," they answered.  He said, "Throw your net on the right side of the boat and you will find some."  



When they did, they were unable to haul the net because of the large number of fish.  And then we later find that there's 153 fish.  And some people try to find some symbolic meaning of that 153.  I'll let you read that in the commentaries.  I'm not going to go there.  But just to talk about what has happened so far, I think it's pretty easy to see what symbolism John may be applying in this miracle.  



Well, you know the other seven signs had to do with faith in Jesus.  This sign, maybe it's something else.  The disciples try to work on their own all night and they were unsuccessful.  It's only when Jesus comes and they tell them -- he tells them to do something and they obey what he says that their work is successful.  And not only is it successful, it's so successful that they have trouble hauling in the net they have so much success.  



And I would suggest that the symbolism here is this:  This is no lodger speaking to the issue of faith.  But this is now speaking to the issue of those who have faith doing the work that Jesus has called us to do.  



I would suggest that the symbol here, this is symbolic of how mission is carried out.  Dr. Ray Brown in his commentary on John makes this suggestion, that this is one reason John adds 21 to Chapter 20:  We have a lot of miracles in John that are meant to bring faith in Jesus.  But here is a miracle that pictures how the church performs its mission.  



That if we try to do it on our own steam, there's not going to be any success.  But when we do it in conjunction with Jesus, that's where we're going to find success.  We're going to find success when we do it the way Jesus told us to do it.  Jesus said, "Cast your line on the other side."  They cast their line on the other side in obedience.  And they catch this huge haul of fish.  



This is kind of a picture of how the church from the time Jesus ascended until the time he comes again, how do we do our mission?  Well, we do it the way Jesus told us to do it.  And then what does that mean?  



Well, I think a traditional Lutheran answer, which I think is very faithful, is that we focus upon word and sacrament.  What did Jesus tell us to do?  He told us to teach.  He told us to baptize.  He told us to celebrate his Lord's body -- his body and blood.  He told us to forgive sins.  When we do what Jesus told us to do, there's going to be success.  But if ever we try to do it our own way, well, we can't have a hope for success.  



You want to be successful?  Do your work in Jesus Christ.  Do it the way he told you to do it.  And the promise is that's where he's going to be working to bring out the success.  And so some people suggest that the 153 fish is somehow symbolic of all of the nations everywhere.  That this kind of is a symbolic number to show that sort of all sorts of different kinds of people are going to be gathered in the net of the church when we do things the way Jesus told us to do it.  And I think, David, that this is kind of a very obvious symbolic meaning of what this miraculous catch of fish is all about.  



There is one other miracle, though, I would like to point out.  When they get to the shore and they drag in their 153 fish, in Verse 12 it says, "Jesus said to them, 'Come and have breakfast.'  None of the disciples dared asked him 'Who are you?'  They knew it was the Lord.  Jesus came, took bread and gave it to them and did the same with the fish."



And where did this fish come from?  Well, you know, when they get to the shore, they find that Jesus already has breakfast waiting for them.  Bread, fish.  Kind of like the feeding of the 5,000.  Well, did Jesus go fishing that morning before them?  Maybe he did.  Of course there's another chance that this bread and fish has been miraculously supplied by Jesus to feed his disciples.  



And you know, I find this to be a very powerful picture of our Lord.  Remember Jesus in John 13 washing his disciples' feet?  The Lord, the teacher, washes his disciples' feet.  Isn't it kind of fascinating that even after he's risen from the dead, he's still serving these guys that he loves.  



This is actually what I call the first Christian men's breakfast.  The first fish fry.  And notice that Jesus is the cook.  And he's taking care of these servants of his.  He's feeding them still.  It's like he hasn't done enough for them by dieing for their sins.  He still serves his people.  



And this is another sign here is that in this time that our Lord is gone from us, yet he still remains.  He's going to take care of us.  He's going to make sure that our needs are met so we can go out and take the risk, David, of boldly serving our Lord.  Because we know that he's standing here with us, taking care of us, feeding us breakfast.  It's not enough that he carried our sins.  Our Lord continues to serve us by meeting our needs as we serve him.  



You couldn't ask for a better Lord.  You couldn't ask for a better God than the God and Lord that our Lord Jesus is for us.  And I think, David, that's something we can rejoice in both now as we serve him and forever as we live with him.  I hope that you rejoice in this story.  
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>> I can tell our course on the Gospel of John is almost over.  All of us have enjoyed the course very much.  And just as we thanked Professor Gieschen at the end of his comments, so also we want to thank you, Professor Lewis.  Hopefully you will allow me to ask one final question.  



What is the purpose of Jesus' dialogue with Simon Peter at the end of the book?  And why does it mention the rumor about how the disciple that Jesus loved would not die?  Why end the Gospel with this sort of interchange.


>>PROFESSOR DAVID LEWIS:  Well, Nick, I thank you for your kind words.  And you're entirely welcome.  I'm sure Dr. Gieschen would agree.  But for us to spend time talking about the Gospel of John and talking about our Lord Jesus Christ and all that he's done, I mean, this is a blessing for us.  This is something we would love to do anyway.  So Nick, we might as well do it for you and for your fellow students.  What a blessing it is for us to gather and to talk about Jesus Christ and what he has done for us.  



But you're right, Nick, we've come to the end of the Gospel of John.  And the Gospel of John ends with this dialogue, this interchange, between Jesus and the apostle Peter.  



Well, Nick, why end the Gospel here?  I kind of think we already know the Gospel has already ended in 20 Verse 31 in the rounded out conclusion to John's main purpose.  But see now in the appendix John has added some more information for our benefit.  This first part we talked about, the miraculous catch of fish.  And the breakfast that Jesus prepared for his disciples, this kind of shows that the mission of the church is to be carried out in conjunction with Jesus' command.  And at the same time Jesus is going to be with us.  He's going to take care of us so we can boldly serve him knowing that he is going to be meeting our needs.  



And I think that's one thing John wanted to bring out.  Now, in this second half of the Chapter, I think John is kind of rounding out a few other issues.  Now, one of these issues would be the recommission of Peter back into his apostleship.  And I think you all know about this dialogue.  Jesus asks Peter three times "Do you love me?"  And why does he ask him three times?  Well, it's because Peter denied Jesus three times.  



And so there's this parallel.  This is kind of a rounding out of the story.  We know that Peter denied Jesus.  And we know that Peter was there when Jesus wished them peace and when he gave his Spirit to the disciples and commissioned them.  And this is kind of just an extra personal story to kind of show that Peter who denied his Lord is, nevertheless, restored.  



Now, there is one issue in the Greek that I would like to bring out.  And that's it's -- that the word for love, there's actually two words that are used in this exchange.  And I know that reading of the English this won't be evident.  But the two words are the verb agapao.  And related to that is the word agape.  And this word means to love.  



Very often, though, people say that this is a special kind of love.  This is -- in the Greek world sometimes this is the love that a superior would have for his subordinates, that a master would have for his slave.  The idea being that a master does not have to love his slave.  So if he does love his slave, it's kind of a special act of the will.  



Now, agapao doesn't always have to have this meaning.  It can simply mean to love in a very simple sense.  But this is the word related to the love that Paul celebrates in First Corinthians 13, agape.  



The other word for love is the word phileo.  And phileo is a synonym for agapao.  These two words mean the same thing.  But phileo can be different in that it might speak to more the love relationship.  



If I am your friend, if I am your brother, that relationship kind of obligates me to love you and for you to love me back.  And that's a special kind of love.  That it flows from our relationship to one another as friend or brother.  



Well, this is how it plays out.  If we look at the English in Verse 15, "When they had finished eating, Jesus said to Simon Peter, 'Simon, Son of John, do you love me more than these?'"  And if you look at the NIV, they actually translate that "truly love me."  



And the idea here is that Jesus is using that agape word here.  "Peter, do you agape me more than these?"  More than these other guys, more than the disciples?  And Peter answers "Yes, Lord, you know that I love you."  



If you're working with the NIV, you'll notice that when Jesus asks the question, they ask "truly love."  But when Peter responds, he simply says "love."  And it's because truly love is the Greek agapao.  And Peter answers "Lord, you know that I phileo you."



Some people see significance here.  And I think the translaters of the NIV do.  That's why they bring this out.  



Jesus then says, "Feed my lambs."  He commissions Peter to be an apostle, to be a pastor.  Second time, Verse 16, "Jesus said again, 'Simon, Son of John, do you truly love me?'"  It's that agape word.  And Peter answers, "Yes, Lord, you know that I love you."  It's that phileo word. 

 

Then a third time -- then Jesus said a second time, "Take care of my sheep."  Peter is commissioned.  Then "The third time Jesus said, 'Simon, Son of John, do you" -- notice in the NIV -- "do you love me?'"  Notice now it's not truly love.  Because this third time Jesus doesn't use agape.  He uses the word phileo.  



Peter was hurt because Jesus had asked him the third time "Do you love me?"  "He said, 'Lord, you know all things.  You know that I love you.'  Jesus said, 'Feed my sheep.'"



Well, I think on the first level we can see pretty simply what's going on here is that just as Peter denied his Lord three times, Jesus asks him three times "Do you love me?"  



Well, if you go with the NIV and if you go with some interpreters, including that famous Lutheran interpreter, RCH Lenski, then you would see a great point in making the distinction between the use of the term agapao then the use of the term phileo. Now, not all interpreters agree on this point, Nick.  But I'm just going to give you this one interpretation.  



Jesus asks Peter first if Peter really loves him in the term of agape love.  And Peter responds, "I love you like a friend."  The idea here being is that Jesus is asking Peter about a higher kind of love.  And Peter responds that he loves Jesus but in a lesser way.  



And now some people would say is that what Peter is doing is showing his humility?  See, during the Last Supper Peter is very bold.  He proclaimed "Even if everybody else forsakes you, I won't.  I won't deny you."  But now Peter has learned his lesson and he won't brag anymore about his love for Jesus.  But he'll confess his love for Jesus. 

 

And so Jesus says, "Do you love me with that highest kind of love?"  And Peter responds, "Well, I love you.  But not with that love but with a lesser kind of love."  And Jesus asks "Do you love me with that higher kind of love?"  And Peter responds, "You know I love you but with that lesser kind of love."



Then a third time Jesus says, "Okay.  Well, do you even love me with that lesser kind of love?"  And this is why Peter's feelings are hurt.  Because Jesus is now even questioning that love.  And then Peter very emotionally responds, "You know that I love you."  And with each of those remarks Peter is recommissioned to be apostle and pastor, to take care of Jesus' sheep.  



And so people find meaning to that interchange.  That the reason Peter's feelings are hurt is because Jesus even questions whether he has that lesser kind of love for him.  There's a counterview -- and Nick, I'll make you and the others aware of that, too.  Perhaps you're aware of Lenski's commentary.  And Lenski makes a big deal about this.  



A lot of other commentators say we shouldn't really make a big deal about those two words for love here because basically all through the Gospel of John, John loves to use synonyms for one another.  So that's all he's doing here is agapao and phileo.  They mean basically the same thing.  So don't read so much into what word for love is being used.  



Basically the reason Peter cries and gets hurt the third time is because when Jesus asks him the third time, Peter remembers that he denied Jesus three times.  And so this is how Jesus brings Peter to absolution and repentance, by asking him three times to remind Peter that he denied him three times.  And this would be a counterpoint.  



Well, I think the truth is kind of in the middle.  Yes, it's true that John uses synonyms.  But I think a lot is made of the fact that it says in -- that it says in Verse 17 that Peter was hurt because Jesus asked him the third time "Do you love? -- "Do you phileo me?"  



But there's something there that actually Peter realizes.  That his Lord is questioning his devotion to a certain extent.  Challenging him.  And not only is Peter reminded of his denial, but also whether Jesus even questions his ability to love him now that it's all said and done.  Nevertheless, after that third time, Jesus stops asking his disciple that question.  And he actually commissions him each time.  



Well, I wanted to let you know about these two readings of this dialogue, the kind of Lenski reading which you actually find reflected in the NIV translation and kind of this counter interpretation that would say "Well, don't make too much of that."  But the main point here is that we find out that Peter is recommissioned and that he's actually challenged three times to confess his love for Jesus.  



And we should see this as another example of Jesus' grace.  Just as Jesus comes to unbelieving Thomas, shows him his body and challenges him to stop being unbelieving but to believe, so Jesus comes to I guess we can call him denying Peter and ask him three times "Do you love me?"  And with this he forgives Peter and he recommissions Peter to be an apostle.  Once again, to take care of his sheep.  



And if John here is mindful of Luke's account that Peter is called through a miraculous catch of fish to be an apostle the first time, we see at the end of Peter's ministry or -- at the end of Jesus' ministry that it's through a miraculous catch of fish that Peter is recommissioned to be the man who is going to go out and catch people for Jesus and to take care of Jesus' sheep.  



Well, the next part of the dialogue is where Jesus predicts how Peter is going to die for him.  In Verse 18 Jesus says, "Amen, Amen.  When you were younger, you dressed yourself.  And where you wanted.  But when you are older you will stretch out your hands and someone else will dress you and lead you where you do not want to go."  Jesus said this to indicate the kind of death by which Peter would glorify God.  Then he said to him "Follow me."  



Well, that's kind of radical.  Peter did fail Jesus once before in denying him.  Now Peter has been recommissioned.  And now Jesus is looking ahead.  And he's going to see how in the end Peter is going to be faithful.  Faithful even to the point of death.  



He tells Peter how he's going to die.  Well, traditionally the church has understood that Peter died in Rome crucified upside down.  Maybe this is a reference to that death.  But we do know that Peter died a martyr's death that in a way in his future life made himself better.  He denied at one point but later he would confess to the point of death.  



And this is kind of a radical call for discipleship.  Jesus says, "You're going to die for me some day."  And then he says, "Follow me." 



Well, you know it's not really any different between us, Nick.  Our Lord has called us.  And you know, Nick, as troublesome as it may be for us and our people, we're called to be faithful even until the point of death, too.  We may think we may not have to face death here in the United States.  Not with the First Amendment and our freedom.  But Nick, you never know.  



The point is Peter was actually called to be faithful to death.  And that's a call that all of us are to receive.  We're called to deny ourselves, take up our cross and follow Jesus.  And this is what Peter was asked knowing that he was actually going to die for Jesus.  



We don't know how our life will end.  But in the same way, Jesus looks at you, Nick, and at your people and says, "Follow me.  I've redeemed you.  I've forgiven you.  Now you follow me.  And be faithful even to death."  This is another thing that John brings out in this appendix.  



And then people wonder if Peter at this point may have already died and that John is telling them that this apostle who died in this way was predicted all the way back after Jesus rose from the dead.  And then finally it gets rounded out with this end of the dialogue where Peter looks at the other disciple whom Jesus loved and he asks about this disciple, you know, "What's his fate going to be?"  



And in Verse 22 Jesus answers "If I want him to remain alive until I return, what is that to you?  You must follow me."  So Peter kind of asks "What's going to be the fate of this guy?"  And Jesus kind of says, "I'm not going to tell you.  If I want him to remain until I return, what does it matter?  You follow me."  



In other words, "Peter, you're going to die before I come back.  But this guy's fate I'm not going to let you know.  It's none of your business.  Don't worry about it.  You follow me.  You serve me.  You don't worry about his fate.  You don't worry about anyone else's fate.  I've told you your fate.  But I want you to follow me anyway.  I want you to serve me."  



And that's what you need to worry about in a lot of ways, this is kind of a section about this Gospel that in a lot of ways speaks I think to John's original audience in a special way.  Because he mentions that a rumor went around that this disciple would not die until Jesus came back.  



So if John's church and these people that he's writing to have this rumor, maybe they are thinking "Well, we know that Jesus is going to be coming pretty soon.  Because if this is John the apostle, he's an old man by now.  And he's not going to die until Jesus comes back.  So man, it must be coming pretty soon."  And John here is dispelling that rumor.  



And this is probably another reason that he wrote Chapter 21.  He's dispelling that rumor by saying that's not what Jesus meant.  Jesus was just kind of explaining to Peter "It's none of your business what happens to John.  You follow me."  



And so he's telling that church "No.  We don't know that Jesus is coming back right now based on the fact that I'm still alive.  He may not come back.  I may die.  So don't worry about it."  In a way, you might say that the final word of John's Gospel to the church is what Jesus says to Peter, "You follow me."  "You've got Chapters 1 through 20 about what I've done for you and about the faith that I've called you to, the life that I've given you."  



And now in John Chapter 21 you might summarize the theme of this appendix with "Okay.  Now that Jesus has done this, you, Nick, you and your people, you follow Jesus."  You serve him.  Because he has served you.  And he saved you.  And now you can boldly live out your lives of discipleship.  You can boldly confess Jesus even to the point of death.  Because Jesus has already given you your new life, your salvation.



When he said, "It is finished," it was done.  Nothing more needed to be done for your salvation.  And so now what do we do as disciples of Jesus?  We hear Jesus in John 21 look at us and say, "Nick, you follow me."  And that's how the Gospel of John comes to its end, with that call to us to be Jesus' disciples.  And to follow our Lord who has been so faithful to us.  



I hope you've enjoyed this discussion of John's Gospel and this proclamation of what our Lord and Savior has done for us, his people.  And I hope you respond in faith and with the life that Jesus gives.  And that now each one of you taking this class would also as Peter and as John get up and follow Jesus. 
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