@ onrnrdia
Theological Monthly

Continuing
LEHRE UND WEHRE
MAGAZIN FUER EV.-LUTH. HOMILETIK
THEOLOGICAL QUARTERLY-THEOLOGICAL MONTHLY

Vol. V November, 1934 No. 11
CONTENTS i
Die Theologie Karl Barths. w. Xemner . ..vovuveennnnnnnn 817
The Primitive Christians. E. G. Sibler.....covveerennnn.n 829
Die chronologische Reihenfolge der Weissagungen im Buche
Jeremias’, P. E. Kretzmann . ....vvueeveeencnnennannas 835
Melanchthon and Luther’s Translation of the New Testa-
TENT.  H. O, Kelnath .« « +isis o s o oros s sl s walainé s oo sls 5ol oa 842
The Church Reform of Henry VIII a Product of the
Renaissance. Theo. Hoyer. « « v v veernernenensnenennna 847
Sermon Study on Heb. 10, 32—39. Th. Laetsch...vvvvuonn. 854
Der Schriftgrund fuer die Lehre von der satisfactio vicaria.
......................... P. E. Kretzmanfi, « « s o o e s 0 0 s 863
Sermons and Outlines ............ccvvivvnnniinnnnnns 866
1O SEDTH BT Ao AR o S e A S I e e S s 871

Theological Observer. — Kirchlich-Zeitgeschichtliches .... 879
Book Review. — Literatur ........................... 889

Ein Prediger muss nicht allein weiden, Es ist kein Ding, das die Leute mehr
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Theological Observer. — Kirdjlic)-Beitgejdjichtliches.

I Amerika.

»Berveinigung mit der U.L.C.? DBon beridiedenen Seiten ift an die
Sdriftleitung bed ,Rirdjenblattes” die Yufforberung gefommien, jidh einmal
{ibet eine etwaige Vereinigung miit der Vereinigiten Lutherifden RKirdge
audzuipreden. . . . €3 legt und perjonlidh) gang fern, diefed Selhnen zu
perurteilen. Wir modien gerne felber nod) den Tag erleben, an dem das
Lutertum Ymerifad geeint dafleht und mit bereinten RKrdften feine goti-
gegebente Yufgabe in der Rraft ded Heiligen Geifted erfitllt. Aber diefesd
Bufammenarbeiten darf nidit auf Koften der Wahrheit zuftande fommen.
€3 mup auf Der inmneren ibergeugung rufen, daf fvirflid) Cinbeit bor-
Yanden ift. . . . Bivar Hat die Vereinigte Luiherifdhe Rirche gute Grunbd-
{age Der Rirdjen- und Amiszudt aufgeftellt, aber bie Durdfithrung der-
felben fiegt in Den Handen der eingelnen Shnoden, und ed ift unbermeidlidy,
dak i) da betrddhilidhe Unter{fiede bemerfbar maden. Wir brauden jo
nur baran gu denfen, baf mande Shnoden ez dulben, daf Paftoren Glieder
Der Freimaurerloge finb. . . . Pan frird e3 ungd nidht ald Redjthaberei und
PBharifdertum auslegen, tvenn toir und nidt imftande fehen, die Frage, ob
atoifen Der Wereinigten Luiberifden Rirde und unjerer YUmerifanijden
Rutherijhen Rirdje Glaubenseinigleit Defteht, rundiveg zu bejahen. Wir
wittern nidht iiberall und fortivahrend Modbernidmus; aber wir fdnnen
bod) micht iiberfehen, baf innerhald ber Bereinigten SLutherifden RKirche
gefviffe Unterfdhiede in der LQehre vorfanden find, die es jdHon innerhald
ber Bereinigten Luiberifden Rirde zu Jujammenfivhen fommen lajjen und
bie nod) biel unertrdglider terden foitrden, fvenn fvir mit der Wereinigten
Rutherifdhen Kirdpe verbumden ivaren. Gang ziveifellod tun fwir dben fon=
ferbativeren Sreifen in der Vereiniglen Luiferifden Rirdhe einen befferen
Dienft, inbem twir auf diefen Mangel Hintveifen, ald fwenn foir ihn iiber-
féhen und {o tdaten, ald mware er nidht da.”

Dad ift die fefte lutherifdhe Stellung. Die Stellung aber, die in fol-
genben Saben gefenngeidinet ift, ift nidht Haltbar: ,O0 wir aber nidt dod
fdjon eine gefviffe Roordination — ivir verftehen darunter eine zielbewufte
Cinfebung der Krdfte und BVermeidung aller Doppelarbeit und Reibung —
auf beftinunten Gebieten firdlider Wrbeit eintreten laffen ¥onnen, dbas ift
unjerd Eradjtens nicht bon bornherein zu verneinen. Wo foldesd Jujanumen-
ftehen bereitd borhanden ijt, 3. B. in mandjen Biveigen der Juneren Miffion,
bat man bigher nur giinjtige Refultate gehabt, Joiveit wir unterridtet jind.”
(Rirdhendlatt, 25. Yugujt 1934)) Der Editor ded Lutheran foiirde Hierzu
fagen, wad er {don am 2. Yugujt gefagt Hat: “The phenomenon has at-
tracted the attention of the more thoughtful minority that associations
of editors, educators, mission boards, and so on articulate sub rose, with
mutual benefits to all concerned. Not illogically such folk inquire why
the bodies stand aloof officially while their official agencies affiliate.” .

A Notable Testimony against Unionism.— The Lutheran Herald
reporta: “A very motable testimony against ‘union meetings’ has recently
come from a group of pastors within the United Lutheran Church of
America (U.L.C.). The New Jersey Conference (79 pastors) of that
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church-body, at a meeting held on April 10, passed the following resolu-
tion: ‘Resolved, That the New Jersey Conference of the United Lutheran
Synod of New York memorialize synod to consider the advisability of in-
structing the Executive Committee to take all necessary steps to prevent
the participation of the pastors and congregations of synod in any re-
ligious service whatsoever (local, union, civie, social, etc.) which is not
positively, openly, definitely, and entirely Christian or which does not
present and testify, through both the worship and the speakers, to the
truth of the Gospel as perfectly revealed by Jesus Christ, recorded in the
canonical Scriptures of the Old and New Testaments, and accepted by the
Evangelical Lutheran Church, as witnessed in her Confessions, which form
the Book of Concord.’” May we not welcome this as a first necessary step
in a sound Lutheran movement to throw off the impediments which in the
past have obstructed the union of Lutheran church-bodies in our country?
A true union is antiumionistic in every sense of the term; it demands
unity and uniformity both in confession of the truth and in practise of
the truth. More power to the spirit that moved this protest! J.T.M.

Remembering Martin Luther. — Under this heading a reader of
the Sunday-school Times writes the following, proving that our Lutheran
witness, clear, definite, and strong especially in the past decade, has not
been in vain. From Coral Gables, Fla., BElizabeth Williams Sudlow
suggests: —

“More and more Sunday-schools are observing Reformation Sunday.
It is chosen to commemorate the nailing of the Theses on the door of the
church at Wittenberg by Martin Luther, which was the birth of the
Reformation. This occurred on October 31, 1517, and as the birthday of
Luther is celebrated less than two weeks from this date, a Sunday in
between the two might be observed as Reformation Sunday. Martin
Luther was born November 10, 1483. While we usually associate him with
the Reformation of the Church, sometimes we overlook the other things
with which his name is linked. It was Luther who first translated the
Bible into German, completing the work in 1534. He was also a poet and
wrote many hymns. Two of these are frequently used to-day; one in
particular is known to every man, woman, and child who has ever attended
Sunday-school. This is the Christmas hymn ‘Away in a Manger, No Crib
for His Bed.” A second one is ‘A Mighty Fortress Is Our God.

“A program built around the life and work of this great man is most
appropriate for a November Sunday. Use the two hymns referred to and
others if you can find them in the church hymnal. Have some one who
is capable of giving a brief sketch of the period in which Luther lived tell
of the influence this man had on the world of his day and what it has
meant to us. Perhaps this subject might be divided into several sub-
topics, each person dwelling on one phase of the Reformation period.

“It seems as though something should be done to keep alive in the
minds of our boys and girls the work of this great man Martin Luther.”

J.T. M.

An Encouraging Word about Parochial Schools. — Speaking of
the agencies that the Church employs in educating its children in the Word
of God, the Lutheran Standard of September 8 writes: “Which are these
agencies? We begin with the parochial school, the day-school. Even
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though we can find no rubric ‘parochial schools’ in the statistics of our
Church that are published in the 1934 almanac, it remains a fact that
the parochial school is not entirely extinct in our church-body. The latest
statistical report shows 46 parochial schools, with 80 teachers and 2,471
pupils. All honor to this remnant of what was once a large host! Mere
tributes to the Christian day-school do not solve our problem of Christian
elementary education, but it will do no harm, and it may encourage those
parish-schools that remain, if we call attention to the incalculable contri-
bution that the parochial school has made to the development of the Lu-
theran Church in America. The Rev. Paul Koenig of St.Louis, a pastor
of the Missouri Synod, read a comprehensive paper on ‘Elementary Chris-
tian Education in the Missouri Synod’ before an Intersynodical Conference
on Christian Elementary Education. From that paper we note that the
parochial-school system is still holding its own in the Missouri Synod;
in fact, there was a gain of 19 schools from 1932 to 1933. This body has
at present 1,377 schools, with about 80,000 pupils. ‘The large majority
of these schools,” writes Pastor Koenig, ‘have eight grades, fifteen have
nine grades, and one has ten grades’” More important than the number
of such schools in the Missouri Synod is the results they have achieved.
‘Graduates from our schools certainly are well-indoctrinated, interested
members of their Church, all things being equal; they remain true to
their confirmation promise to a much larger degree, according to statis-
tics, than the members won through other agencies, although the home
is frequently the deciding factor, so far as faithfulness on the part of the
children is concerned.’” A.
Modernism in the Encyclopedia Britannica.—In the Sunday-
school Times Ernest Gordon, in his religious and missionary news depart-
ment “Survey of Religious Life and Thought,” shows that Modernism has
invaded even the venerable Encyclopedic Britannica. He writes: “Atten-
tion is called in the Bible League Quarterly to a distinet turn to the left
in the theology of the Encyclopedia. The first edition, that of 1771, speaks
of Jesus Christ as the ‘Son of God and Savior of mankind, who descended
from. heaven and took upon Himself the human nature in Judea.’ This
statement comes from a time when Modernism, under the name of Deism,
was even more powerful in England than it is to-day. This early writer
adds: ‘The systematic part of the Christian religion has three principles
from whieh all other dogmas are derived: 1. the existence of God in three
persons; 2. the necessity of a Mediator or Redeemer; 3. the real appear-
ance of the Redeemer, or Messiah, on earth.”’ In edition after edition the
same position was taken, even to a date as late as 1926, when the thirteenth
edition was published. With the fourteenth edition, however, a change
occurred. The author of the article ‘Jesus Christ’ is Dr. C. Anderson Scott,
Professor of the New Testament in Westminster College, Cambridge,
England, a Presbyterian institution. He goes so far as to say: ‘There
is nothing in these three gospels (the synoptics) to suggest that their
writers thought of Jesus as other than human.’ And again: ‘Jesus never
refers to Himself as the Son of God, and the title, when bestowed upon
Him by others, probably involves no more than the acknowledgment that
He was the Messiah.” Of the miracles of Christ Dr. Scott says: “There
can be no doubt that the evangelists believed that those things happened
56
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as they describe them. . .. But there is equally no doubt that many of
them would be differently described and differently accounted for by modern
observers, who are as eager to find out secondary causes as earlier ob-
servers were ready to do justice to the primary one’ It is a pity that
the great Huncyclopedia, which for one hundred and sixty years has gone
through the successive waves of unbelief, should in our own day, when
the destructive criticism is ecracking at so many points, at last succumb
to the old opinions.” J.T. M.

The Plague of Modernism.— In The Second Coming of Christ Henry
W. Frost draws this appalling picture: “Second, the temptations of the
Church. As related to the professing Church of Christ a new thing has
happened to us. In the old days our temptations came from the world
and not the Church. In these present days they come from both the
world and the Church; for now it is not only true that the Chureh is in
the world, but also that the world is in the Church, and the beguilements
of the Church are more alluring and ensnaring than those of the world.
In former times, for instance, we were assured that the man in the pulpit
would point out to us the way of life and tell us how to walk in it. But
now it is not always so. On the contrary, it is often true that our foes
are those of our ecclesiastical household, and we frequently find that the
most dangerous man in the community is the clergyman who stands be-
hind an authoritative Bible, but occupies himself in denying its most
essential truths. Such a man, if listened to, may leave us with clean
lives, but will give us befouled spirits, wherein we have no right thoughts
of God, His holy Word, the way of salvation, and the true meaning of this
life and that which is to come. And the wreckage of such a life is greater
than that which the sordid world can ever produce. Personally I have
come to fear the Church more than the world. The world has to do with
outward things, the Church with inward; the world, largely, is related
to physical matters, the Church to spiritual; the world, generally, can
be recognized in its approach and assault, the Church is deceiving, having
a smiling face, an outstretched hand, and a siren voice, and seemingly is
friendly in all its bearings. It is therefore the gravest possible question
which may confront a man in these modern and modernistic days as to
where he shall worship and to what preacher he shall listen. The result
is with many of us that we are forced to be separatists at the very time
when we yearn most for large and generous fellowships. And the further
result is, being cut off from old-time intimacies, that we find ourselves
alone and lonely, with a heartache which is almost beyond enduring. Many
Christians in these times are anticipating the moan of the martyred ones
beneath the altar and crying out, ‘How long, O Lord?” Rev. 6, 9—11. But
many more are not, because they do not understand the danger which
confronts them and the evil which has prevailed against them. Xnowing
something of the state existing in the Church at large, I give it as my
deliberate opinion, as related to professing Christians, that where the
world is slaying its thousands, the Church is slaying its tens of thou-
sands. And the end is not yet!” (P.248f.) “A friend of mine had a large
junior class in a prominent church of the city where she lived. She was
a Fundamentalist and was teaching her children to believe in the whole
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Word of God, including the miracles of the Old Testament. As she at-
tended the services of the church and listened to the preaching of her
minister, she discovered that he had taken up with Modernism. For this
reason she felt that she ought to talk with him and offer to retire from
her position. She took this course, and the interview proved a frank one.
She told her pastor that she was teaching the Old Testament as well as
the New as absolutely true, including all of the old-time miracles and
then offered to withdraw from her class. The minister listened to her
with patience and was very courteous. When she had finished, he said,
‘Don’t give up your class and go right on teaching the Old Testament
stories as true; for they will do your children good. Afterwards they
will come into the church, and there I will lighten their darkness by telling
them that these stories are nothing but legends.’ This minister is now in
a high and influential position in the denomination to which he belongs. ...
A well-known evangelist was asked by the minister of a large and wealthy
congregation to hold a Sunday evening service in his church. The evan-
gelist attended the morning service and heard the pastor preach on the
subject of divine orderliness, in which he pointed out the fact that God,
in things large and small, was always orderly. At the conclusion he con-
firmed his remarks by citing the fact that Christ, on the morning of His
resurrection, paused before He came forth from the tomb and folded the
grave-clothes which had been about His body and the napkin which had
been about His face. After the service the evangelist told the minister
that he was delighted with his sermon and especially delighted with his
using the last illustration, this because he had understood that he did
not believe in Christ’s physical resurrection. The minister answered, ‘You
are quite right; I don’t believe in Christ’s resurrection’” The evangelist
was astonished and said, ‘How, then, could you use the illustration about
the grave-clothes and napkins?” The minister, without a flicker of his
eyelids, answered, ‘Oh, that illustration is a classical one, and I knew of
nothing better to suit my purpose.’ And this minister holds a conspicuous
position in his denomination and is high in the councils of American Chris-
tendom.” (P.196 ff.)

All of this is delightful reading to Jewry. In Chiliasm (antichiliastic)
Abraham Kuyper writes, p.33: “Years ago a learned and presumptuous
chief Rabbi wrote to some one who had boasted of the conversion of a few
Jews: ‘These bigoted and short-sighted Christians trouble themselves to
snatch from us a soul here and there and then rejoice most royally when
they have done so. They are not aware, however, of our missionary en-
deavor, on their own premises, better, more fitting, and more effective, as
far as results are concerned, than theirs. We take from them one salient
after another. The time is not far off when all those among the Chris-
tians who are truly civilized will no longer need the Christ and be able
to get along without Him as well as we can. The time is approaching
very rapidly when the great majority of Christians shall come to our
conception of God and return to our monotheism. The future is ours. We
convert em masse, and that unnoticed.” Does not this statement of that
chief Rabbi contain an appalling truth? We succeed at times in bringing
a few Jews into our churches; who shall count the thousands and the
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tens of thousands in the various parts of the world who because of the
influence of the Jewish spirit of Liberalism as manifested in the daily
prees have been led back to a life without the Messiah?” “We convert
en masse” — with the help of our faithful allies, the Modernists. E.

Inspiration as Interpreted by Modernists. — When a reader of
the Chrisiten Century recently asked for a definition of inspiration, Prof.
Herbert L. Willett of the Divinity School of Chicago University, writing
in the Question Box of the paper mentioned, replied as follows: “There is
no satisfactory definition for inspiration in the Biblical sense of the term.
Other works have well merited the distinction as marked by some high
degree of beauty or power. But the inspiration of the Bible is just that
unique combination of qualities and effects which is not to be found iden-
tically elsewhere. It is a body of writings, consisting of narrative, preach-
ing, priestly instruction, wise reflection, poetic composition, tradition, myth
and legend, epistles, biographies, and apocalyptic hopes, all of which, of
varying character and value, were the external expression of an inward
spirit which found its most exalted interpretation in the life and teach-
ings of Jesus. Its claim to the term inspired lies chiefly in its power to
inspire those who expose their lives to its influence. Inspiration is that
quality in the Secriptures which causes an elevation and intensification of
human life, enabling it to experience and express something of the nature
of that larger life on which it is dependent. In these basic values one
knows of no body of literature which compares with the Bible, produced
either in ancient or modern days.” This means that, according to the view
of Modernism, the poor sinner who is looking for a message directly from
God on the question “What must I do to be saved?”’ will be locking in vain
if he goes to the Bible. What he finds there may be beautiful and stirring
and uplifting in a humanistic sense, but is not the very Word of God. A.

I1. Xusland,

Jm Banne der Union. Man proteftiert innerhaldb der Reid)stirde
ernftlich gegen bad papijtijdhe Regiment der Kirdjenobrigfeit, man lakt audy
Umtzentfebung und allerlei polizeilide Makregelung itber fid) ergehen, aber
bag eigentlidge i1bel — bdie in Der Reidhdfirde geltende Union — erfenni
man nidt, und bon Separation ijt darum nidt die Rebe. Dan proteftiert
gegent die Befdliiffe bder MNafionalfynode bom 9. Auguft. ,Die Reids-
firdjenregierung Hat die Nationalfynode dem Sinn und Wortlaut der Ber=
faffung suivider umgqebildet und von der {o umgebildeten Nationaliynode
fih bie Crmaditigung geben Iaffen, offenfundige Redjizverlepungen riid=
mwirfend fitr reditsgiiltig su erflaren.” (Crfldrung bon D. AUHaus, D. Laible,
RLandesbifdof Marafhrens, Hannover, Landesbifdof Wurm, Wiirttemberg,
und anbdern.) Man proteftiert gegen ben bon der Nationalihnode gefor-
berten Dienfteid. Das Gefes lautet: ,Die Geiftliden YHaben folgenden
Dienfteid zu leiften: Jd&, N. N., {GHivdre einen €id zu Gott, bem Uiniffen=
den und Qeiligen, dah i als ein beruferer Diener im Umt der Verliin-
digung . . . dem Fithrer ded deut{hen BVolfesd und Staates Adolf Hitler tren
und gehorfam fein tverde . . .; iveiter, daf id) die mir anvertrauten Pflidy-
ten De3 geiftliden Amis gemdh den Orbnungen der Veutiden Cvangelifden
Sirde und ben in diefen Orbnungen an mid) ergefenden Weifungen ge=
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toiffenhaft wahrnehmen verde. . . . ©o walr mir Gott Jelfel” (A. €. L. K.,
24, Yuguft) Dagegen proteftiert der Lanbesbifdof Peifer, BVahern: ,Die
Bereidbigung auf den Fithrer jtellt die Feiftlichen und Veamtien der Deut-
jgen Gbangeliffen Rirdje unter Ausdnahmered)t gegeniiber den iibrigen
offentlidhen Beamten. . . . Die fehr ernjten theologifdhen Einwénde gegen
den borgejebenen €id behalten wir und bor gefondert geltend zu maden.”
Barmer Belenninidipnode: ,Die gefamtfirdhliden und gemeindlidhen Bilich=
ten find im Orbdinationsdgelitbde erfdibpfend geregelt. Cin neuer &id, Der
jich auf biefe Gebiete begzicht, iwitrbe ben Cnft ded Orbdinationsgelitbhes
gerftoren. Jn Ddiefemt ftehen ivir und Dediirfen feinesd neuen Eides.” Mit
Redit tweigern fid)y Diefe und biele andern, ihr Geiffen eidlidh) ,den Wei-
fungen” ber Rirdjenobrigfeit zu unteriperfen. Man ift nod) nidht {o iveit
geforumen fvie jeme Meclendurger Pfarrer, die in einem Aufruf neulid
erflarten: ,Darum Dbegeugen fvir frei und offen aud unferm an Chriftus
allein gebundenen Getviffen, dap wir in dem Fithrer unferd BVolfes Ubolf
Hitler den un3d von Gott gefeBten und bevollmadhtigten Hochjten Oberfherrn
auf Crben anerfentnen und daff wir thm darum ofhne jeden BVorbehalt gangen
eforfam auf allen Gebieten diefes Erdenlebend — aud) auf dem foge=
nannten Hrdliden — f{dulden. Wir befunden, dap darum im lebien ex
allein Redht und Madjt Hat, fraft gottlidgen Yufiragd audy unferer Kirdge
Redht und Ordmung zu geben nad) feinem Crmefjen.” (A. € L. K., 27. Juli)
Man proteftiert gegen die gum Teil getvaltfom betriebene , Eingliederung”
der Lanbesfirdje in die Neidhsfirdge. Der Meidhsbifhof Hat am 25. Juli
demt Reidhsfangler beridtet, dah ,bon den 28 gerfplitterten RQanbesfirdjen,
ple in Deut{hland zur Jeit der PMadtiibernahme vorhanden faren, bidher
22 in die Epbangelijde Reid)stirdje aufgegangen find, bei drei fveiteren Kirdhen
bie €inglieberung im vollen Gange ift, wahrend ein NReft bon drei Kirden
verbleibt”. &3 Hanbdelt fid) bei diefer Eingliederung um die ,Unterjtellung
der Bifdhofe unter den Reidhgbifdof” (Erflarung der theologifden Fafultdt
Halle-Wittenberg), um bdie ,Nbertragung der firdenregimentlihen und ge-
febgeberijdjen Befugniffe bon den Organen der R[anbdesfirdjen auf die der
D. € K1 (D. Fletid), Hannover.) CErflarung der Hannoverien Lanbesd-
Birdpe: ,3In Der Frage der Eingliederung ber E€b.-Ruth. Lanbesficde Han=
noberd in die befenntnidmakig nid)t gebundene Deut{d)-Evangelifde Rirdhe
Hat unfer LQandesbifdof D. Marahrensd den evangelifd)-Tutherifden Befennt-
nigftand unverfiirzt vertrelen. Dagegen fHat bie Pehrheit ded Rirdjen-
fenated ben befenninidmdahigen Standpunft unferer Landesfirdje nidht ge-
ipahrt, fondern ein Gingliederungsgefels bejchlofien, dad den BVefenninisdijtand
gefahrdet, veil eime ¥lare Ubgrengung Dder iiberiragenen WBefugnifle nidht
moglidy ift.” (. € & 8., 1. Juni) Cntfdliefung der baprifden LQanbes-
fyriobe bom 28. Uuguft: ,Die Dayrijhe Lanbdesiynobe bedauert, dap bie
vollig unmbglide $Haltung der dergeitigen Reidhstirdenrvegierung die wirk-
lide Cinigung der Deutiden Evangelifden RKirde verhindert, wesdhalb zur
Beit eine Cingliederung nidt in Frage fommt. . . . Die Lanbdesiynode jtellt
feft, daB thr Ranbesbifd)of, der uneridiitterlih auf dem DBoben bDesd Be-
fenntniffes jteht, pon Unfang an ehrlich und aufredht bemriiht ivar, an dem
Bau einer wirklid) einigen Deutfen Ebangeliffen Rirde auf dem Boben
ber Reidstirdenverfaffung in aller Treue und Hingabe mitzuarbeiten.” —
~E8 gibt Beute nur nod) drei Lanbdesfirdhen, die nody nidht eingegliedert
jind: Bapern, Wiirttemberg und die reformierte Lanbdestirde Hannover.” —



886 Theological Observer. — Rirdlid)-Beitqe{hichtliches.

Cin jummarifder Vericht itber die obig gejdilberten Buftdnde in eng=
[i1{der Gprade wdre Hier jwohl am Plag: “A further step toward the
nazification of the German Church, which seems almost to exhaust the
possibilities in that direction, has been taken by merging into the national
Church the churches of the separate states by conferring on Reichsbishop
Mueller the synod’s power to legislate for the Church and by exacting
from all pastors an oath of allegiance and obedience to Hitler and to the
laws of the Church, which now means the orders of Mueller as directed
by Hitler. [?] It was not to be anticipated that such a complete destruc-
tion of the liberty of the Church would be accomplished without strong
resistance on the part of those ministers and congregations which have
hitherto consistently resisted the encroachments of the State. The pro-
tests were loud and clear, especially against the assumption of supreme
ecclesiastical authority by Bishop Mueller. That there will be resistance,
subject to whatever penalties may be imposed, but quite certainly in-
cluding loss of pastorates, is imminently probable. Pastors protest that
ag citizens they do not object to taking an oath of allegiance to the State,
or even to der Fuehrer; but they object to taking such an oath as pas-
torg, and especially they object to swearing to obey the future as well as
the present laws of the Church when these are now to be decrees of the
Reichsbishop. While non-joining German pastors are reported by the As-
sociated Press to be going to jail in considerable numbers, the government
is said to have relaxed its repressive measures sufficiently to permit peti-
tions of protest against Reichsbishop Mueller’s autocratic rule of the Church
to be circulated more freely than would have been allowed a few weeks
ago. The Bavarian Evangelical Lutheran Synod has voted unanimously
against allowing itself to be merged in a national German Church. And
as Paul appealed to Caesar, so the insurgent members of the pastors’
emergency league have appealed to Hitler, professing their willingness
to swear allegiance to him and to the State, but petitioning him to re-
lease them from the requirements of an oath to support a church organi-
zation dominated by Mueller.” (The Christian Century, August 22; Sep-
tember 5.)

Diefe Manner profeftieren entfdieden gegen BVergeivaltigung und ge-
toiffengbedriidende Gefebe. Aber ed wird faum eine Stinume Yaut gegen
bie getwiffensbedriidenden Buftdnde, die die Union mit fi§g Dbringt. Und
man denft nidht daran, aud der unierten Reidsfirde audzutreten. Eni-
fdhieben foeift Ranbdesbifof Meifer bon BVapern einen folden Sdritt ab.
Auf jener Synode vom 23. Yuguft erflarte er, daf ,eine Einglieberung
nidt in Frage Formume, weil fein Buirauen zur berzeitigen Reid)sfirdjen-
leitung mefr da fei. Wenn alle Bolmadt auf den Reihzbijdof iiber-
tragen fei, der gar nidt in Der Lage fei, die baprifden Werhalinijfe zut
itberfhauen, fo fei dad Papalidmus, nidht aber Yufbau der Gemeinden nad
ebangelifen GrundiaBen. Aud) ware diefe Neugeftallung nur Etappe auf
bem Weg zu neuten Jielen, und fwo im lebten Stadium das lutherijde Be-
fenninid Dleiben tverde, fdnue man fidh) audmalen”. Aljo (08 bon Ddexr
Reidgstivde, die bad Vefenninid gefahrdet? O neinl Der nadijte Sab
Tautet: ,Uusbriidlidy fei feftzulegen, dal die bayrifde Sirdenleitung aud
Teine Freifirdje anftrebe. Nebdner fei bielmehr der Hoffnung, daf die bah=
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rifdje RQanbdesfirdje mit gutem @eiviffen in der Reidhstirdge bleiben finne.”
U E 2R, 7. September.) So ift die Mehrazalhl der lutherifden Fithrer
gefangen im Banne der Union. Sie fonnen nidt fehen, dbak eine Reidh3-
firdhe, Die RQuiferaner und Reformierte und Unierte umfakt, nidt im ESin-
flang mit Gotted Wort und dem Vefenninis ift. Sie fnnen ja aud) mit
gutem @efviflen in den Vefenninisdjhnoden mit den Reformierten Vefennt-
niffe ablegen. [a — und da legt eigentlicd) der Schade — bdie Tutherijdien
Ranbdesfivdjen felbjt jind nidhts anberes ald unioniftifhe Bereinigungen.
Die Pofitiven Haben {id) verbriidert mit den Liberalen — und funen den
Bann nidht bredjen. Da follten fie nidht o piel bon Vefenninid und Wah-
rung de3 [utherifen Befenntniffes innerhald bexr Reidsfivche redben. Jhre
Sirdge ift Teine Befenntnistivdge. ,Lutlherijhe Belenninistivde ift nicht da,
o itber geivifie Stéunme und Landidaften der Hame Iutherifd gefebst
wird, fonbern nur da, wo Gemeinden mit ihren Predigern das Tutherifche
PBefenninisd wirflid) befennen im Gehorjam gegen dasd Wort ber Schrift,
alfo aud) in Sdeidbung bon allem, wad dem Vefenninid fviderjtreitet.”
(Eb.=L2utl). Freifirdge, 24. Juni) — Was wird der am 25. Auguft gegriin-
dete ,Qutherifdje Rat”, der unter Fithrung der Bifdsfe Marahrens, PMeifex
und anberer ,die ©Sadje ded lutherijffen RKirdhentumsd im neuen Deutid=
Tand fraftvoll pertreten” fwill, in defer Sade tun? e.

Die miffourifden Inbepenbentiften. Jn dent in der . €. L & vom
29. Juni perdffentlidhten Urtifel ,,Confessio Barmensis befpridit Prof.
D. €lert qud) Den vierten Yrtifel der ,Theologijden Erflarung” bdiefer jo=
genannfen Befenninisiynode. Der Urtifel lautet: ,Die verfdhiedenen dimter
in der Rirdje begriinden Ieine Herridhaft der einen iiber die anbern, jon=
bern die Yusitbung ded der gangen Gemeinde anvertrauten und befohlenen
Dienjtes. Wir verfverfen die falfde Lehre, alg Ionne und dilrfe ficd) bdie
Sirdge abfeitd von diefem Dienft befondere, mit Herrjdaftsbefugniffen qus=
geftattete Fithrer geben oder geben laffen.” Dagu bemerft D. Elert: , Diefer
Artifel geigt die Fingerabdriide bon mindeftensd drei Rebaftoren: erftens
eined reformuiert-firdlidien Theologen — pvon diefem ftammt ber Unfang.
(ein Iutherifher Befenninidtheolog YHatte nidht von ,berfdhiedenen drmtern’,
jonbern pom fixdjlidgen Ymt gefprodhen); ziveitensd einesd miffourifden Jn-
bepenbdentiften (ein lutherijdier Defenninisdtheolog Yitte ,Rirdhe’ fiatt ,Fe-
meinde’ gefagt); Ddrittens eined BWertreterd eimer bijdhoflich verfaften Tuthe-
rifdjen fivdge. Die Veteiligung diefed Dritten Dbeftand mbglideriveife nur
barin, da® man auf ihn Rudfidt nehmen mukte. . . “ Auf de Berediti~
gung diefer Rritif fwollen wir hier nidt eingelen, aud) nidgt darauf, ob die
LBertaujdjung bon ,fivde” mit ,Gemeinde” auf miffourifen Inbdepen-
bentidmug hindeutet. Uber bdafitr mufy man D. Elert danfbar fein, daf er
in biefer BWerbindbung iiberhaupt den Yusbrud ,miffourifde Jnbdependen=
tiften” gebraudt. Diefelbe Begeidgnung fwird aud) in einer fpateren Nume=
mer ber A € L. &.“ gebraudgt. €3 ift notig, daf in gegenivirtiger Beit
bie Rirche Deutfhlands immer fwieder auf dag aufmerfiam gemadt ivird,
mwag D.Clert al3 miffourijden Jnbepenbentidmus begeidhnet. Hoffentlid)
fragen redht biele, wad er damit meint. Er meint diefe [ehre: ,Aud) bie
gange Rirde auf Crden Hat Yeine Gefvalt, einem Chriften ober melreren
ein Mefelben perbindendes Gefes zu geben. . . . Jeber Chrift und jede Prift-
lide Rircdhe Hat Madyt, fidh felbft Ordnungen aufsulegen und diefelben ent=
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foeder frei zu dndern, zu beffern ober aufzufeben.” (Thefen D. Walthersd
pont Jahre 1864 itber Kirdenordnung und Kirdenvegiment, gegen die Bres-
lamter geridhitet, Refre u. Welhre, 55, ©. 1) ,Die Shnode ift ihren Mit=
gliedern gegeniiber feine Rivdjenobrigfeit mit gefebgebender, zivingender
Gemwalt und in betreff der Selbjtregierung der eingelnen Gemeinden nur
ein Deratender QOrper. €38 hat daher fein Vejhlufy der Shnobe, wenn der-
felbe den eingelnen Gemeinden etivasd auferlegt, wasd nidht dbem Worte Gottes
gemdh oder ihr fiir ihre Verhaltnifle ungeeignet erideint, binbende Kraft.”
(§ 7 der Sonftitution der Eb.-Luth. Shynode vbon PWiffouri, Ohio und anbern
Staaten.) ,Jtem, Chriffug gibt dad Hodhite und lebte Geridht der Sirche,
ba er fpridit: ,Sag's der SKirdel " (Shmalf Urtifel, ,BVon der Gewalt”
ufin., §24.) Dad ift der fogenannte mifjourijde Jubdepenbentismus: Die
Gemeinde ift die eigentlihe JInhaberin aller Rirdengetvalt. €35 ift gut,
baf D. Glert bon miffourifdem JIndependentidmusd vedet. PMander mag
weiter nadjforfden und erfennen, dap e3 fo efivas in der Tutherifhen RKirde
und im lutherifden Befenninid gibt. Er fpird dann erfennen, bdak bdie-
jentgen theologifden Fiihrer, die romanifierend bon der Kirdjengewalt feh-
ren, D. €lert unb viele anbere, in bem gegenivdrtigen Qampf gegen ben
Papidmus des Reidhsbiidofs [hlechte Fithrer find. (Was den Ausdrud
p3ndependentigmusd” Detrifft, fo verivetfen fwir auf die von D. Walther ge=
gebene Begriffsbeftimmung: ,Nidht jene reine lutherifde Lelre, dak jebe
driftlide Gemeinde an {id@ felbftandig und unabhangig ift, it aljo im
iiblen Bijtorijdhen Sinne eine independentiffifGe, wie man fie jebt
oft {dilt, jombern bdie, bafy jede driftlide Gemeinde unabfangig fein und
bletbenn folYte. Jene tvahrt fiir widtige Gewiffensfalle die driftliche
Freibeit, diefe greift diefelbe am und verftopl tvider die Riebe.” [Die redhte
Geftalt ufiv., ©. 22.7)

Was die Barmer BVefenninisfyhnode beirifft, jo {teht e von vornferein
feft, dbafy ihr RLampf ein verfehlter und ausjichtalofer ift. Fhr entfdiedener
Broteft gegen die papitifhen Umiriebe desd Reidhstirdhenregiments ift freilid
beredjtigt. Uber fie Hat eine falfde pringipielle Stellung eingenommnten.
Ste fteht nidyt auf dem feften Voden Hes flaren Gotteswortes. Sie ift feine
Befenntnisiynode. ie ift ja, wie D. Elert 1hr mit Redt vorirft,
aug Neformierten, lnterten und Luiferanern zufanmunengefest. Und in ihr
haben Pofitive unbd Liberale fid) die Hand gereidht. Wa3 fiir ein Befenninis
fann eine folde Bruderidaft ablegen? und zu weldem frdlidgen Befennt-
nid fid) befennen? Wasd vird im erften Paragraphen befannt? ,IEfus
Chrifiud, wie er una in der Heiligen SHrift begeugt fwird, ift dasd eine Wort
®ottes, bad i zu Horen, dem ivir im Leben und im Sterben zu berirauen
und gu gehordjen Haben.” Aud diefer Formel (in der, um D. Elerid oben
gebraudyten Yusdrue gu verivenden, deutlidh der Fingerabdrud Vrof. D. Barths
gu fehen ift) fann fid der Bibelgldubige bielleicht zur Mot feinen Glauben
an die alleinige utoritat ded Sdriftivorts herauslefen. Der Liberale fann
jich aber biel leichter feine PMeinung Herauslefen. @.
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