Appreciating Friedrich Lochner
A Founding Father of the
Missouri Synod
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t was hardly an

auspicious be-

ginning. The

aroline, a small,

two-masted schooner,
just four hours after
leaving port, struck a
sandbar on the Weser
River and stuck fast, its
voyage from Germany
to America delayed no
sooner than it had begun
on Sunday, April 20, 1845.
But apparently the more than
50 passengers aboard were not
discouraged; and one of them, a
newly ordained clergyman, took ad-
vantage of the delay and of the sunny skies to
consecrate in marriage four betrothed couples
of his new congregation, now on their way
to America. But before it was over on June
8, 1845, this voyage of the Caroline would
experience even more and greater troubles than
a river sandbar.

The captain of the ship later recounted that
he had never experienced storms so violent in
32 previous years of sailing as on that partic-
ular voyage—small comfort to passengers as
they suffered from darkness, dampness, cold,
and seasickness in their cramped quarters be-
low deck. But storms were not the only prob-
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em. At one point, the Caroline
pollided with another vessel and
uffered damage; and then, as

S Whe ship approached the shores
{ibf Newfoundland, a dense
oz rolled over it just as it
lvas sailing through a sea of

W ccbergs. Finally, small-
[lox broke out among the

passengers. Several became

1. Most recovered but four
did not, including a two year
old child belonging to the little
congregation of Lutherans on

ard.

, Some readers will probably recognize

this account as the story of August Crémer,
the young pastor of that sca-going congrega-
tion, who was on his way to the Saginaw
valley of Michigan, there to found the Indian
mission and Lutheran settlement of Franken-
muth. But Crimer was not the only Lutheran
clergyman on that difficult voyage. In fact,
there were four others, not yet ordained but
looking forward to serving the Lutheran
Church in America—men who also endured
the hardships of the Caroline—and, in fact,
one of them is a principal source of informa-
tion concerning these events. His name was
Friedrich Lochner.!




Although
Lochner is one
of the lesser-
known founders
of the Lutheran
Church—Mis-
souri Synod
today, hisrole in =g
the creationof ~ °
our church was
not insignifi-
cant. Not only
was he present
at meetings that
led to Synod’s
founding, he
also documented
them in words
and pictures. Among other achievements, he
was one of Synod’s first home missionaries,
a prominent defender of Synod’s doctrine in
the early struggles over Church and ministry,
and taught Lutheran liturgy and hymnody
for eleven years at Concordia Theological
Seminary in Springfield, Illinois. In fact, he
later published a major work on the Lutheran
liturgy that is of value for students of the
subject even today.?

But before examining Lochner’s contribu-
tions to the American Church, let’s consider
his background and training in Germany,
for Lochner and his fellow candidates for the
Lutheran ministry on board the Caroline were
Nothelfer, or emergency clergy, men whom
Wilhelm Léhe trained quickly and sent to
America to establish Lutheranism in the new
world.}

Léhe recruited students from all over Ger-
many and from all walks of life4, but Lochner
came from Nuremberg, only about 20 miles
or so from Neuendettelsau where Lohe was
pastor, and from a family which through
the years had produced many clergyman for
the Lutheran church.s Although Friedrich’s
father was a printer, he originally wanted his
oldest son to become a pastor like so many of
his ancestors, but the cost of educating him in

Pencil drawing by Friedrich Lochner (1837, unknown location)

a Gymnasium
and then a uni-
versity simply
was beyond the
father’s means.
So instead, his
parents appren-
ticed Friedrich
around the age
4 of 14 to a copper
~ plate engraver,
_Fohannes Pop-
pel, a local artist
well known for
his landscape
engravings.
Since Friedrich
displayed artis-
tic abilities, this seemed a good choice for
the young man and indeed, even today, his
sketches and paintings of scenes in America are
an important part of the historical record of
our Church.*

But Poppel’s influence on Friedrich Loch-
ner was more important than his engraving
lessons. Lochner described him and his family
as ““thoroughly Christian people,” and when
Poppel moved to Munich, Lochner went with
him and lived in his home for three years, a
period Lochner later identified as *“‘the most
beautiful time of my life.”” 7

7That time, however, came to an end in a
rather traumatic fashion. One day, as he was
putting the finishing touches on one of his
pictures, Lochner’s eyesight failed him and
he was forced to lay down his engraving tool,
as it turned out, for good. Upon the advice
of his physician, who diagnosed his affliction
as the result of overstraining the optic nerve,
Lochner gave up his career as an artist.

Even before this misfortune, Lochner had
already considered becoming a missionary as
a result of reading some of the missionary
periodicals of the time. Poppel had encour-
aged him, but not his parents, since they
would be dependent upon him for support in
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old age. Nonetheless, when on account
of his eyes, another career became .
necessary, Lochner thought again
of the mission fields, especially
America, where so many of /
his fellow Germans were
going but so few of their
clergy.

One of those whose
accounts of America so
impressed the young man
was F. C. D. Wyneken,
Lutheran missionary to
the American midwest
and second pastor of St.
Paul’s Lutheran Church
in Ft. Wayne. Wyneken
publicized the great need of -
the church in America not only
through his pen but also in person.
At the end of 1841, Wyneken returned
to Germany and traveled about, lecturing
frequently for about a year and half regarding
the condition of the Church in America. He
created quite a sensation, and on one occasion
Lochner went to hear him. Lochner described
the experience:

I hastened to Fiirth [where Wyneken was
speaking] on the evening train. When I
reached the school hall, I found it already
crowded to the doors. At eight o’clock
Wyneken appeared, escorted by the pastors
of Fiirth....Wyneken began his lecture.

All listened with rapt attention to his vivid
descriptions of American church life and

of his missionary work....He gave especial
attention to the activities of the Methodists.
The most brilliant part of his lecture was
his description of a camp meeting. When
he reached the moment when the individu-
als are invited to come to the mourners’
bench, Wyneken suddenly approached those
in the audience who were sitting or stand-
ing immediately in front of him, seized
their hands, and asked them, ‘Don’t you,
too, want to be converted?’ I can still
picture to my mind how some of them
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.D. Wynet,, stared at the speaker in surprise and
/’\

how others drew back fearing that
an actual Methodist conversion
N Were [about] to take place.

"W\ At the close of his address,

» W he assailed the numerous
candidates of Germany who
waited eight and ten years
for a charge, while across
the seas hungry souls
ere perishing in the
ilderness. It was eleven
o’clock when the mission
our came to a close. One
ardly realized that it was
so late®.

No wonder then that
Lochner resolved to come to
America. Who could resist
Wyneken’s appeal? Certainly,
Friedrich Lochner could not; but

Thow could he find the means to emigrate?
The answer lay with Wilhelm Léhe.

Lochner’s parents were still refuctant to have
him leave and so, for a period of time at their
request, he studied to become a school teacher.
They finally agreed, however, to let their
son enter the missionary training program at
Neuendettelsau, which he did in the fall of
1844.° Already a couple of years earlier when
L&he was just beginning the work, Lochner
had visited the Neuendettelsau pastor to find
out more about the program. Perhaps this
meeting came about through the influence of
Poppel, a friend of Lohe.

At any rate, Lohe encouraged the young
man so that when the time was right, Lochner
returned to begin his preparations for the min-
istry. This was in the fall of 1844, when he
was 22 years old. Others were already study-
ing with Lohe, among them August Crimer,
who had begun just a few weeks before Loch-
ner arrived.”

Over fifty years later, Lochner still had
a copy of the curriculum and schedule that
Lohe’s students followed. The program was




a comprehensive one and included
everything from the Confessions,
doctrine, and Bible history
to penmanship, piano, and
English grammar. It was also ~ 4
somewhat cursory, since
students usually stayed no
more than a year.”

But Lhe made good
use of the time available.
Upon first meeting their
mentor, students were
somewhat intimidated
and they called the experi-
ence the “Neuendettelsau
purgatory,’’ since Lohe was
concerned to probe their char-
acter and the sincerity of their
intentions about taking up the ,
task before them. Lochner remem-
bered vividly his own initiation into the
program, for when he naively asked a ques-
tion about room and board, Léhe answered
bluntly, “My students have to take care of
these things for themselves, for anybody who
wants to go to America, has to know how to
‘rough it’ in life [im Leben durchschlagen].”

Later, as a faithful Missourian, Lochner
broke with Lohe over Church and ministry®.
He called Lohe’s position a “departure from
the standard of pure doctrine” and “Roman-
izing.” Nevertheless, Lochner also remem-
bered Lohe as someone *“‘talented, energetic,
and enthusiastic for missions” and as one
whose “‘conduct with his students was stimu-
lating, profitable, and fatherly.s”

Lohe in turn called Lochner “his most
gifted student” as he prepared to send him,
Crimer, and the others to America in the
spring of 184s. Prior to their voyage on the
Caroline, Lochner and Crimer spent four
weeks in Mecklenburg, lecturing and solic-
iting support for their mission enterprise
from the Lutherans there, including the rul-
ing nobility. But at last, when all was ready,
they set out for the new world.™

p,u"ler

Although the voyage on the Caroline
was a difficult one, both Lochner
_and Crimer immediately began
to carry out the work for
which Léhe had trained them.
Crimer conducted Sunday
ervices and married and
buried as needed, while
[ochner conducted morn-

bach day. In addition,

they also volunteered to do
some teaching, and Loch-
her instructed several of the
thildren in hymns and the
atechism. His life’s work
ad begun.”

Following their arrival in
ew York, the little group

I of Lutheran clergy and colonists
, " continued their travels together all
the way to Monroe, Michigan. Once again,
danger threatened when the train in which they
were traveling from Albany to Buffalo was
involved in a collision; however, as Lochner
wrote, they were “‘miraculously preserved”
even though one of their fellow travelers
was killed.®

‘When they finally reached Monroe and
the parsonage of Wilhelm Hartstidt, whom
L&he had sent to America the year before, the
two friends, Crimer and Lochner, separated,
the former along with his members travel-
ing north to begin work among the Indians
(LShe’s “Quter Missions” to the heathen)
while the latter investigated opportunities
to serve the German settlers in the American
midwest (the “Inner Missions” to the bap-
tized). Finally, Lochner accepted a call as
pastor to Salem United Lutheran and Re-
formed Congregation in Toledo, Ohio, and
was ordained on August 1o, 1845, by Hattstadt
and others.”

This was the beginning of what was perhaps
Lochner’s greatest contribution to the Ameri-
can Church—being a faithful pastor to the
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German im-
migrants. But
almost simulta-
neously with
the outset of
his ministry

in America,
Lochner made
yet another
contribution

to the Church
and that was in
helping to found
the Lutheran
Church—Mis-
souri Synod.

Right at

the very time
Lochner arrived
in America, the
first steps toward
the formation

of the Missouri
Synod were be-
ing taken. But
before Synod
could come to

M -
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Cleveland, Ohio, by Friedrich Lochner (pencil drawing)

Synod, both
that body and
- ~ the Ohio Synod,
MRSl )ith which
g many of the

E  other Lohe men
had affiliated,
were proving to
E be less than sat-
isfactory from
the Confessional
e point of view.

# Within a year of
his ordination—
in June of 1846—
Lochner along
with Crimer and
two other Léhe
men had sepa-
rated from the
Michigan Synod
on account of its
decision to ac-
cept into mem-
bership a man
who had not and
was not going to

ﬁw/&n .

life, two impor- pledﬁe{‘xim;elf
con ?{Cﬁmmary N t(gotn: css;lc:n: l: !
conditions had Fort Wayne, Indiana, by Friedrich Lochner (pencil drawing)

to be met, and Even before

Lochner was involved with both. The first of
these was the separation of the Lohe men from
existing Lutheran church bodies on account

of Confessional weaknesses, for they had not
come to America to compromise in doc-

trine or practice the Lutheran faith in which
Lohe had instructed them. Indeed, Lohe had
insisted and they had agreed that they would be
servants of the “German Lutheran Church”
and that they “embraced with deep devotion
the Confessions and doctrine of the Lutheran
Church.” Furthermore, they promised to
serve Lutheran churches only and to join a
Lutheran synod.»

But by the time Lochner arrived, even
though he and Cramer joined the Michigan
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this, in September of 1845, the Lohe men

in the Ohio Synod had met in Cleveland,
there formally to separate themselves from
that body on account of its promotion of a
unionistic communion liturgy, its going back
on its pledge to retain German as the official
language of the Seminary, and its reluctance
to make authentic Confessional subscription

a condition of membership. Lochner was
there.®

Besides separating from Ohio, the Lutheran
clergy at Cleveland also took steps toward
realizing a second precondition to the forma-
tion of a new synod by inviting the Saxons of
Missouri to join with them in the formation
of a new and Confessional Lutheran Church



T e

body in America. Already before this
meeting, there had been correspon-
dence between the two groups and
Léhe especially had instructed 4
his emissaries to seck out the
Saxons now that they were
free of Stephan’s perni-
cious influence. To that
end, therefore, Wilhelm
Sihler, successor to
Wiyneken in Ft. Wayne
and first president of

the new seminary in that
city, and Adam Ernst,
Lohe’s first Nothelfer to
America, traveled to St.
Louis in the spring of 1846. Y
At Walther’s and Sihler’s
invitation, Friedrich Lochner

went along as well.”

Not everyone among the Saxons
was convinced that this alliance with Lohe’s
missionaries was going to work. Upon first
meeting with Sihler, Ernst, and Lochner,
while they were yet traveling to St. Louis, E.
G. W. Keyl, Walther’s brother-in-law and

pastor at Frohna in Perry County, ex- waier

pressed his concern. He doubted the
ability of Lohe’s missionaries to 4
divide law and gospel properly, 4
since they had not thoroughly 4
studied the works of Luther.
Perhaps, parenthetically,
one should also note that
the Léhe men had hardly
gotten off on the right
foot with Keyl, since
they had mistaken him
and his colleagues for
Methodist preachers when
they first met. Later,
Lochner recalled his reac-
tion to Keyl’s criticism. “I
still vividly remember,”” he
wrote, ‘how troubled we were
in our minds, Pastor Ernst and
I, when we retired that night. We

% l asked ourselves earnestly if we with our

meager education could continue in
 office with a good conscience.*”

Nevertheless, the meeting

in St. Louis was a success.
Lochner mentioned the
“‘cordial and brotherly
manner” in which Wal-

[ ther and the rest welcomed
I8 them to St. Louis. For

fll their part, the Lohe men

W also indicated a willing-
ness to receive instruction
from the Saxons. Lochner
wrote:

I realize that the
doubts of the Saxon breth-
ren were justified, and I most
gratefully confess that, although
we . . . were very unclear in points
of doctrine, especially regarding the
Church and the ministry, yea, had weak-
nesses in us, yet we received very fine
consideration from these brethren, who did
not withdraw the hand of fellowship because
they saw that we were honest and upright
in our attitude toward the Lord’s
Word and the Church.»

As a testimony to the unity
of faith revealed at this
meeting, Lochner and his
companions were invited
to preach at the conclu-
sion of their meeting in
Walther’s own church

in St. Louis, Lochner in
the afternoon of Ascen-
sion Day. By this time,
Lochner had a personal
stake in the outcome, for,
at Sihler’s urging, he was
using this meeting not only
to establish church fellowship
but also to court Walther’s
sister-in-law, Lydia Biinger.
All was going well, but according
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to Lochner family tradition, Mrs. Biinger
would not give her consent to the match until
she had heard Friedrich preach and knew that
he could provide properly for Lydia’s spiritual
well-being. Apparently Mrs. Biinger liked
what she heard on that Ascension Day, for

on the following Sunday the engagement was
announced and one week later, Friedrich and

Lydia were married.

Although Lochner was present at neither the
constitutional convention held in Ft. Wayne
in July, 1846, nor at synod’s first convention
the following spring in Chicago, by his par-
ticipation in the first two preliminary meet-
ings, by making a positive impression upon
the Saxons, and not least by forging a personal
union with Walther’s family, Friedrich
Lochner became a founder of The Lutheran
Church—Missouri Synod.

But Lochner’s contributions to the new
synod were hardly limited to its founding. He
was a faithful pastor who continued active in
the ministry until less than a month before his
death in February, 1902, at the age of 79 years.
During all those years of pastoral ministry, he
demonstrated three characteristics in his work
and writing that many pastors today would
still recognize as essential: 1) Confessional
faithfulness; 2) commitment to Lutheran
worship; and 3) a heart for missions.

As far as Confessional faithfulness is
concerned, it would be difficult to find
material from Lochner’s ministry that is not

Watercolor by Friedrich Lochner (a wedding
gift to his brother-in-law
Theo. E. Biinger and his bride Martha, 1829)

illustrative of this characteristic. Even at the
beginning, when Lochner accepted the call

to Salem Church in Toledo, it was with the
understanding that this congregation wanted
to be Lutheran in spite of the fact that they
were, as was typicaf’of the time, a united
Church, consisting of both Lutherans and Re-
formed. Within a short time, however, the
young pastor was embroiled in a conflict with
his people over what it meant to be Lutheran.
Walther counseled him to yield in everything
that he could; but at length Lochner was com-
pelled to resign his call because he would not
distribute the body and blood of the Lord to

- the Reformed as well as to the Lutherans.”

At Walther’s urging, Lochner and his
family relocated to Illinois, not far from St.
Louis and helped to gather up German Lu-
therans into congregations in Pleasant Ridge,
Edwardsville, and Collinsville. But in the fall
of 1848, Lochner spent about a month visit-
ing various places in Iowa so as to seek out
and to encourage the German Lutherans there.
He reported on his work in the pages of Der
Lutheraner, including one incident that he
found rather embarrassing. The second day of
his trip was a Sunday and he spent it on a Mis-
sissippi steamboat; but when his fellow passen-
gers asked him to conduct services he had to
refuse on account of his poor English. “This
grieved me very much,” he wrote, but he also
added his desire that “the young men who are
preparing themselves in our two seminaries
would become so proficient in English that
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they could preach in that language as well.”
Not bad for a German Lutheran in 1848.

In June, 1850, Lochner accepted a call to
what would become one of the major congre-
gations in Synod during his 25 years there,
Trinity Lutheran Church in Milwaukee.
Years before, Lohe had hoped that Lochner
could become pastor “in a significant city”
rather than in the country. Lochner’s minis-
try in Milwaulkee proved Lohe’s estimation
of his abilities correct; but it was not without
its challenges.®

Trinity, Milwaukee, Wisconsin (the first church)

Trinity, Milwaukee, along with its sister
congregation in Freistadt, Wisconsin, was of
pivotal importance in the Missouri Synod’s
early history, especially since the first members
were originally a part of the Confessional Lu-
theran immigration led by J. A. A. Grabau out
of the Prussian Union to America. Since Gra-
bau had stayed in Buffalo instead of going to
Wisconsin, L. F. E. Krause had become their
first pastor; but unfortunately, Krause and his
members in Milwaukee became involved in a
horrendous fight over whether the congregation
had reneged on a promise to buy Pastor Krause
a horse and buggy. The result of the contro-
versy had been Krause’s decision unilaterally to
excommunicate the whole church.®

‘When the congregation presented its case to
the newly formed Missouri Synod at its first
convention, Synod sided with the church and a
few months later, E. G. W. Keyl accepted the
call to serve both congregations in Freistadt
and Milwaukee. When in 1850, Keyl accepted
a call to become pastor in Baltimore, the Mil-
waukee congregation chose Lochner as Keyl’s
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successor while the congregation in Freistadt
chose Ottomar Fiirbringer. Before he left
Milwaukee, Keyl actually installed Lochner
as pastor in his place—a somewhat ironic de-
velopment, given Keyl’s one time skepticism
regarding Lochner’s suitability.*

Lochner now inherited the troubles be- ‘
tween his congregation and Grabau’s Buffalo |
Synod, which had sided with Pastor Krause |
carlier. Lochner and other Missourians :
were called ““mob-preachers’ by the Buffalo
Synod because they accepted calls to churches
whose members had been excommunicated by
Krause and Grabau. But Lochner defended his
ministry and his church on the grounds that

| what was at stake was true doctrine. He was

convinced that Krause’s “misuse of the ban . .
. was the result of false teaching . . . regarding
church and ministry.”»

Just about a year after his installation,
Lochner and his congregation were hosts
to the fifth annual convention of the Mis-
souri Synod. Lochner considered this a great
blessing for the course of pure doctrine in
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Milwaukee and Wisconsin, since a principal
order of business was a thorough presentation
of Walther’s theses on Church and ministry,
the very issue that had troubled the Lutherans
in that area previously.

The actions of the synodical convention
in 1851 did not end the controversy; so a few
years later, Lochner published the Nothwehr-
Blatt “against the attacks and strivings of the
hierarchical spirit in the Lutheran Church”—a
spirit that Lochner believed led back to Rome
and which he identified with the Buffalo
Synod! Lochner used his periodical to answer
the ongoing attacks of Grabau and others and
only ceased publication when the Buffalo
Synod announced that it was discontinuing
its own periodical in which the attacks had
occurred, the Informatorium.»

In spite of the animosity between Lochner
and the Buffalo Synod, in one respect Lochner
was very much indebted to Key!’s predeces-
sors in Wisconsin, since they had established
the “old Lutheran” liturgy before the Saxons
came to minister there. Lochner spoke very
highly of this divine service; and in his histo-
ry of Trinity congregation, he indicated that
there was need for improvement in only one
area, the singing. The people sang in a slow
and plodding manner that Lochner blamed
upon Rationalism instead of in the rhythmical
fashion that was characteristic of the Lutheran
Reformation. Lochner wrote:

Until that time [1852 and the coming of
Christian Diez as organist], the congrega-
tion sang not only without any rhythm,
but also there was an interlude of organ
music after every line of the stanza—as was
still very common elsewhere from the time
of Rationalism. The result was that the
singing was tedious and took much more
time than was suitable.

It took about two years for Lochner to con-
vince the congregation to change to the more
Lutheran form of music.»

Lochner and Keyl were especially glad that
Trinity congregation practiced “private con-

fession”—in fact, used it exclusively. Private
confession was an issue in American Luther-
anism at this time, but the first synodical
constitution had this to say about the practice:

Where private confession is in use, it is

to be kept according to Article 1 of the
Augsburg Confession. Where it is not in
use, the pastor is to strive through teach-
ing and instruction to introduce it. Yet in
congregations where the total abolishing of
general confession and absolution is hin-
dered by unsurmountable obstacles, general
confession may be kept along with private
confession.

‘What the constitution did not say, how-
ever, was whether a congregation could
introduce general confession when before it
had used private confession exclusively. Three
times in Lochner’s ministry at Milwaukee this
became an issue.*

As far as Lochner was concerned, general
confession had replaced private confession in
many Lutheran churches as a result of Ratio-
nalism, and twice he opposed attempts to alter
the practice of his Church through the intro-
duction of general confession, since the pro-
ponents were contending that “private confes-
sion [was] a piece of papistical yeast.” On the
other hand, a few years later, in 1866, Lochner
did permit the introduction of general confes-
sion on practical grounds, that is, with the
growing number of communicant members,
the exclusive use of private confession made
more and more demands upon the time and
strength of the pastor. After consulting with
the St. Louis seminary faculty, the conces-
sion was made and general confession took its
place along side of , but not replacing, private
confession at Trinity, Milwaukee.”

Lochner’s interest in Church music and
the liturgy took on an added dimension in
December, 1875, when Lochner received a call
to Trinity Lutheran Church in Springfield,
Illinois. Reluctantly—and only under pres-
sure from Walther and the district president—
Trinity, Milwaukee, gave Lochner its permis-
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sion to accept the call. Lochner proceeded to
Springfield where he was united with his old

friend, August Crimer. Crdmer himself had

only recently arrived from St. Louis, since
Synod had relocated the “practical seminary”
to Springfield earlier in 1875 and Crimer was
its principal professor.”

As pastor of Trinity in Springfield, Loch-
ner’s duties included not only serving as pastor
of the Church but also acting as the spiritual
advisor to the students and instructing them in
Lutheran liturgy and hymns. In this dual role,
one might have expected Lochner to exemplify
the best of Lutheran liturgy at his church for
his students; but in point of fact this was not
at first possible, so Lochner gave his students
another kind of example, that of pastoral
patience that endures some liturgical lapses for
the sake of the people. Lochner wrote:

Af'ter 26 years of service in one of our old

. . . liturgically rich congregations, I was
placed into a congregation that was not
ready for the old liturgy so that even the
chanting at the altar had to remain undone
for a time. I could not show my students
in my congregational services everything

in which I had instructed them; but I could
give them an example that a Lutheran pastor
puts the highest value on good preaching
and can wait for liturgical capacity to reach
a better form. With great love and enthu-
siasm for the old liturgy, one can say with
St. Paul in this respect also by God’s grace,
“I know how both to abound and suffer
need. I can do all things through Christ
who strengthens me.”’»

Lochner discharged his responsibilities in
Springfield faithfully for eleven years until
forced to resign in 1887 on account of il
health. He retired to Milwaukee where his
health recovered to the point that he could
function as an assistant pastor—which he did
at his old Church, Trinity, Milwaukee, until
his death in 1902.

Throughout his ministry, Lochner promot-
ed the cause of Confessional Lutheranism by

writing for the synodical publications. One
of the more significant of those publications
was the Missionstaube that Lochner edited for
the first five years of its existence, beginning
in1879. The purpose of this paper was to keep
the members of the Synodical Conference
aware of current efforts to spread the gospel
both at home and abroad. This, of course, is
evidence that for Friedrich Lochner, a concern
for missions and a commitment to traditional
Lutheran liturgy were not a contradiction

in terms. As he said in the first issue of the
missions paper, when Christ commanded the
apostles to go and teach all nations, “The
Church of all times and places received the
Missions command from our Lord and Savior
Jesus Christ, and therefore also the orthodox
Church” in the United States. They too had
received Christ’s commission, because they
were the very same Church, which, as Loch-
ner contended elsewhere, ought to be commit-
ted to the old Lutheran liturgies.®

Besides the Missionstaube and the Noth-
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wehrblatt, Lochner’s publications include
lengthy biographies of Crimer and Ottomar
Fiirbringer in the pages of Der Lutheraner
and a history of his congregation in Mil-
waukee. He published a volume of sermons
on the epistle lessons of the church year and
two series of devotions, one for Lent and

the other for Easter. His interest in liturgics
prompted him to produce a children’s liturgy
for Christmas and a congregational service for
Good Friday. He also was the author of the
first “pocket agenda” in the Missouri Synod,
a collection of occasional services, prayers and
rites, prepared for the pastor and published in
a small and convenient format.*

Amidst all of his publications, however,
there is one that stands out as his master-
piece. Almost a decade after retiring from
the classroom, Lochner produced one of his
most important contributions to the church,
for in 1895 he published his Hauptgortesdienst
der Evangelisch-Lutherischen Kirche. Based
upon his classroom lectures at Springfield,
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Hauptgottesdienst der Evangelisch-Lutherischen

this work, even today, provides an excellent
introduction to Lutheran worship. In the
first part of the Hauptgortesdienst, Lochner
discusses the origin and shape of the Lutheran
liturgy, with special emphasis upon the
contributions of Martin Luther, whom he
celebrates not only as a great theologian but
also a great musician. In the second part of
the work, Lochner goes through each of the
sections of the divine service from the introit
to the benediction, describes how each ought
to be done, and includes the music to be used
with each part.

For Lochner, worship proceeds from theol-
ogy. Already in 1861, in a paper prepared
for the Northern District of the Synod,
he had argued that Lutheran worship is the
mean between the extremes of Rome and the
Reformed®; and now in the Hauptgottesdi-
enst, he shows in detail how this is true. For
Lochner as for Luther, the liturgy revolves
about Word and sacrament in their truth and
purity, so that what perverts or obscures the
gospel must go, while that which proclaims
and promotes the gospel must stay. This
includes also and especially the music—*text
and notes, accent, mode and expression’” must
work together.®

St. Lorenz, Frankenmuth, Michigan by Friedrich
Lochner (ink and pencil, 1882)

In his introduction, Lochner notes that
over the course of his lifetime he had seen
an improvement in the liturgical life of the
Church as a result of renewed emphasis upon
pure doctrine; however, he was afraid for the
future. *““We are living,”” he wrote,
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in a land of rank Reformed sec-
tarianism, in a fundamentally
Reformed country. There
will be a growing need
of defending the com-
ing generation against
the influence of our
English-Puritan
environment. Fur-
thermore, there is less
and less patience and
endurance in regard

to spiritual exercises.
People demand that

an already abbreviated
service be shortened
still more. Again, there
is frequently a lack of
real liturgical understanding
and comprehension, as may be
expected under the circumstances,
and consequently no desire to retain the
liturgical heritage only recently regained.

edﬂCh LOC/I); legacy is one that Lutherans everywhere
;

should treasure as they thank God for
the heritage of Friedrich Lochner, a
founding father of the Lutheran

Alas, even the precious doctrine of Chris-

tian freedom is no longer applied properly 1

over against the ungodly world, and the

spirit of amorality threatens our very

existence. As time goes on, there will be an
increasing tendency to part with the beauti-

ful ceremonies unhesitatingly, since they

are neither commanded nor forbidden.# 2

Lochner could have written this today
instead of 18953 and the entire work is equally
worth reading. It is filled with the insights
of a Lutheran pastor, working in America but
committed to Lutheran liturgy as to the Lu-
theran Confessions for the sake of the gospel
and of people who need to hear it.

Of course, there is a great deal more to

Friedrich Lochner than what we have covered
in this introduction to his life and work. 4
Not only as a liturgics professor but alsoasa
pastor, not only as defender of the faith but
also as a proponent of it, Lochner exemplified
what it means to be a Confessional Luther-

" an—dedicated, evangelical and faithful. His
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