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Luke 17: 20-21
in Recent Invcstigations

By PAuL M. BRETSCHER

HIS is the significant passage recorded only by Luke and
rendered in the KJ version: “When He was demanded of the
Pharisees when the Kingdom of God should come, He an-
swered them and said: The Kingdom of God cometh not with
observation; neither shall they say, Lo, here! or, Lo, there! for,
behold, the Kingdom of God is within you.” The passage poses
a number of linguistic and exegetical difficulties. It raises such
questions as: What did the Pharisees believe the Kingdom of God
to be? What did Jesus have in mind when He used that term?
What is the precise meaning of the phrase “with observation”
(perd. mogatnenioews)? What is the meaning of &vidg Vuév?
What is the force of éativ? Is the consideration that £otiv follows
rather than precedes &viog Uu@v of any determining significance?
Does the passage constitute a complete unit of thought permitting
an interpretation which totally disregards the larger context, espe-
cially Luke 17:22-37? Who are the Uudv in the phrase &vrog Vpév?
Some years ago this journal published an article of mine dealing
with this same passage.! My chief interest in the passage at that
time was the phrase &vtdg Updv. I came to the conclusion that in
view of the immediate context in which the phrase occurs, it means
“among,” “in your midst.” Since that time I gathered further data
on the entire passage and enlarged the scope of my inquiry. It is
the burden of this paper to present an overview of these findings,
with special reference again, however, to the phrase &viog Uudv.
Following this overview, I shall list, and adduce the evidence for,
various renderings of the phrase. In compiling the findings, I am
mindful of the need of following sound hermeneutical principles.
These are well expressed in the following summary: “Any inter-
pretation of this saying must, if it is to be valid, satisfy four condi-
tions: it must be philologically unobjectionable; it must not part
company with the entire tradition of the Church, or, if it does so,
it must be able to explain why the true rendering was so long over-
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896 LUKE 17:20-21 IN RECENT INVESTIGATIONS

looked; it must make sense in its context; it must not contradict
the whole tenor of the Gospel teaching about the Kingdom.”

Colin H. Roberts, the author of the above summary, recently
contributed a careful investigation of Luke 17:20-21. He plunges
into his discussion with the challenging observation:

If of all of Jesus’ teaching about the Kingdom this one paragraph
had alone survived, no Greek scholar would have thought of ren-
dering the last sentence except in the way familiar by usage and
sanctioned by a tradition of exegesis unbroken until modern times,
“The Kingdom of Heaven is within you.” Equally there is hardly
a modern theologian — whether reacting against the individualism
of the nineteenth century or influenced by theories of “realized
eschatology” or simply awake to the very real difficulties of the
older view —who does not translate, “The Kingdom of Heaven
is among you.” And yet the objections to both renderings are sub-
stantial, if not (as I think) insuperable.

Following this introductory blast, to which one need not object
too seriously — though Roberts himself admits the inadequacy of
his simplification in several footnotes— the author proceeds to
demonstrate, on the basis of some reasonable evidence, that the
Savior’s reply to the question of the Pharisees can only mean:

The Kingdom does not come at all if you strain your eyes to look

for it, because it is with you, in your possession, if yox want it

[italics mine}, now. To ask whether the Kingdom is external or

internal, a state of mind or a state of society, a process or a cata-

strophic event is (in this context) to ask the wrong question; it is
no wonder, then, that both answers are wrong, viz., “within you”
and “among you” or rather partial and incomplete. Both may in

a sense be right. It is a present reality, buz only if you wish it to

be so [italics mine]. The misconception to be removed is that the

Kingdom is something external to men, independent of their voli-

tions and actions; it is a conditional possession.

Another recent and very thorough investigation of Luke 17:
20-21 is that by Bent Noack.® This author examines interpretations
of this passage which have come down to us from early Christianity,
the early Middle Ages, the Reformation period, the eighteenth and
the nineteenth century, and the period since 1890. A hurried glance
into Noack’s materials will prove helpful. He informs us, to begin
with, that the OId Latin texts as well as the Vulgate from Jerome
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to Clement all translate 8viog vp@v with “intra vos.” The Latin
translation reads: “Non venit regnum Dei cum observatione; neque
dicent: Ecce hic, aut ecce illic. Ecce enim regnum Dei intra vos
est.” Noack contends that “intra” must mean “within.” Of the
Syriac translations, so Noack continues, the Peshito renders the
phrase &vtog Gudv “within you,” whereas the Curetonian and Sinaitic
Syriac manuscripts render it “among you.” Of the Fathers, he
quotes relevant passages from Tertullian, Origen, Cyprian, Peter
of Alexandria (d.311), Athanasius, Gregory of Nyssa, Cyril of
Alexandria, Theophylact, and Euthymios Zigabenos. Christian
writers representing the early Middle Ages are Bede, Bruno As-
tensis, and Strabo. The Reformation and Renaissance period is
represented by Faber Stapulensis, Erasmus, Luther, Calvin, and
Flacius. Catholic writers of the seventeenth century quoted by
Noack are Maldonatus and Cornelius a Lapide. Reformed writers
of the same period include John Piscator and Hugo Grotius. The
eighteenth century is represented by Hannecken, Gnilius, Lim-
borchius, Bengel, and Koecher. The nineteenth century until 1890
comes in for only slight consideration. The period from 1890 to
our day includes such well-known names as Johannes Weiss,
O. Schmoller, Bousset, Loisy, M. Dibelius, H. D. Wendland,
A. Schlatter, K. L. Schmidt, Rud. Otto, R. Frick, B. H. Streeter,
C. H. Dodd, and C. J. Cadoux.

In the last part of the book, Noack presents his own interpreta-
tion of Luke 17:20-22. He makes much of the wider context, that
is, Luke 17:22-37, and concludes (1) that &otiv is a real present,
which means that, according to Jesus, the Kingdom has arrived and
is in operation; (2) that 8vidg means “inter,” that is, “among,” “in
the midst of.” He justifies his translation with the argument:
“If the meaning ‘within you' were the correct interpretation, this
statement could not express the opposite of v. 22. For the disciples
can indeed preserve the kingdom of God ‘within’ themselves even
though the external conditions about them might change. If, how-
ever, the Kingdom is ‘among’ them, it can disappear, can again
become hid, or the manifestation of its powers can cease. The
transition of v.21 presupposes some such event.” Noack believes
that Luke speaks of the Kingdom as having arrived, as being
present, and as coming in the clouds of heaven. His paraphrase of
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Luke 17:20-24 shows the close connection which, according to him,
exists between vv.20-21 and vv.22-24.

Following this brief summary of the studies by Roberts and
Noack, let us now soberly face up to some of the problems which
interpreters of Luke 17:20-21, both ancient and modern, have
bequeathed to us. Let us, to begin with, return to the challenging
statement thrown out by Roberts and quoted above. Roberts
claims: “No Greek scholar would have thought of rendering the
last sentence {in Luke 17:217 except in the way familiar by usage
and sanctioned by a tradition of exegesis almost unbroken until
modern times, “The Kingdom of Heaven is within you.” . . . There
is hardly a modern theologian . . . who does not translate, “The
Kingdom of Heaven is among you."” To us this appears to be a
false antithesis. Without going to the trouble of fetreting out
a few Greck scholars who did not render évtds with “within” and
a few modern theologians who do not render &vtds with “among,”
one is safe in supposing that there have been Greek scholars who
were also theologians and that there are some modern theologians
who are also Greek scholars.

But, in all seriousness, what does “within” mean? As I tried to
show in my previous article,* the English “within” is a flexible
term and allows for shades of meaning which come perilously close
to “among.” Again, what is the dividing line between “inter” and
“intra” in Latin? May one say with absolute finality that “inter”
suggests a partial and “intra” a complete limitation? Shall one
suppose that Ethelbert Stauffer made a serious blunder when he
remarks that Luther with his inwendig in euch set himself in direct
opposition to the “intra” of the Vulgate? 5 Shall one say that
Lenski made the same mistake? ¢ For it must be remembered that
the Latin “intra” is indeed the standard translation of &vtés, but
whether it always meant “within, inside of,” to the Latin writers,
is another question. All we know is that much evidence from Latin
writers points in the direction that they understood “intra” in the
Luke passage as meaning #n cordibus.

But even this is not the most serious consideration facing the
student who wrestles with #vtés and “intra.” The greatest difficulty
confronts him when he considers what early Church Fathers be-
lieved the Kingdom of God to be of which they wrote that it was
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“intra vos.” For a discovery of differing views of the Kingdom of
God held by Christians from the Apostolic age to St. Augustine,
one need only consult Robert Frick’s monograph.” Tertullian be-
lieved the Kingdom of God to be the praeceprum Dei. He inter-
prets Luke 17:21: “In praecepto est Dei regnum.” ® In one passage,
Origen suggests that the Kingdom of God in us is in opposition to
the kingdom of sin in sinners.® For Athanasius, the Kingdom in us
is Christ. For Faber Stapulensis, the Kingdom “within us” is fides
Christi, doctrina spiritus, et nova in ipso creatura, et ipse (quod
maximum est) qui per fidem jam in ipsis habitabar.® For Calvin,
the Kingdom “within us” is snserior et spiritnalis animae renovatio™
Other interpretations of “Kingdom of God” could be cited. But
these will suffice to indicate that their interpretation of the term
“Kingdom of God” may well have determined, in part or wholly,
tor Christian writers in the carly and in later periods a preference
for “within.”

Roberts’ statement, “There is hardly a modern theologian . . .
who does not translate, ‘The Kingdom of God is among you, ”
creates the impression that the translation “among you” is of very
recent origin. As Noack shows, that translation may be traced
already in Cyril of Alexandria,'” although it seems to have become
firmly established only since the seventeenth century. Noack quotes
both John Piscator and Hugo Grotius as having understood €vtdg
in the sense of “among.” ' In the eighteenth century, “among”
becomes a widely accepted translation. Noack quotes, as a telling
instance, Limborchius, who writes: “Sensus non est: regnum Dei
tantum est internum, et in cordibus vestris; sed in medio vestro, seu
inter vos.” * Bengel belongs to this period. He is frequently re-
ferred to as one who favored the meaning “among.” In justice to
Bengel it must be said, however, that he did not deny the meaning
of 8vtés to be “intra.” He preferred “inter” merely because the
budv involves the Jewish people.’ In any case, a marked preference
for “among” is evident throughout the eighteenth century. The
reason for the shift was, as Noack indicates, an interpretation of
“Kingdom of God” different from interpretations of previous
centuties.

Efforts to ascertain the true meaning of &vidg Up@v was not a
burning issue in the first ninety years of the last century. This may
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be due largely to the fact that in this period the concept of the
nature of the Kingdom of God was not closely scrutinized. There
were those, of course, who favored the rendition of £vtog Uudv
with “among you.” Others, like Godet,'® defended the traditional
position. A fresh interest in the meaning of &vtoc begins to appear,
however, in the eatly nineties of the past century with the publica-
tion in 1892 by Johannes Weiss of his Die Predigt Jesu vom Reiche
Gottes (2d ed., 1900). In this work, Luke 17:20-21 plays an im-
portant role. It continued to do so in the many volumes which in
some way or other took up the challenge raised by Weiss. Whether
one seconded the “futuristic eschatology” '™ proposed by Weiss, as
did Schweitzer, Bousset, and Juelicher, or whether one championed
a “realized eschatology” of the Kingdom proposed by C. H. Dodd,*®
or whether one took a mediating position and held that with Jesus’
minisiry the Kingdom of God “broke through,” “dawned,” and
that His ministry on earth was God’s way of establishing His rule
over and among men, but that the full revelation of the Kingdom
of God lay in the future, in any case, interpreters could not escape
an encounter with Luke 17:20-21. Since the Kingdom of God
came more and more to mean God’s gracious rule among men and
since this Kingship of God was identified with the person, life, and
activity of Jesus—in particular with His casting out of demons,
His preaching of the Gospel, His signs and miracles — interpreters
of Luke’s Gospel in ever-growing numbers adopted the interpreta-
tion “among.” ' It would be a most interesting study to trace the
shift from “within” to “among” in the past fifty years of leading
interpreters of the Gospel of Luke. I myself have discovered this
shift in Adolf Schlatter ** and William Manson.*" Interpreters who
have expressed themselves on the meaning of &vtés within the last
quarter century and who interpret the phrase “among” are: Walter
Bauer in the 3d edition of his Greek-German dictionary of the
New Testament, Ernst Lohmeyer,” K. L. Schmidt,”® Rudolf Otto,*
Ethelbert Stauffer,”® A. G. Hebert,?® J. Lagrange,”” K. H. Rengs-
torf,?® and Miller Burrows?® Small wonder that the Revised Stand-
ard Version translates £vtog dudv “in the midst of you.” There are,
of course, still those who prefer the rendering “within,” as B. H.
Streeter,*® J. M. Creed,®* and Robert Frick.®* Those who are very
dogmatic in their opinion that &vtés cannot but mean “among,”



LUKE 17:20-21 IN RECENT INVESTIGATIONS 901

will do well to investigate the argument in favor of “within” ad-
vanced by F. Godet*® As far as I know, no one has ever success-
fully met Godet’s arguments.

It remains now to list, and to provide the evidence for, the
several interpretations of évvés which have been proposed. For the
sake of convenience we shall present them under four headings.

1. “WitHIN

This rendition rests on solid philological ground. The passages
from classical Greek commonly adduced in support of “among”
are, as Roberts shows, not altogether convincing. The two passages
most often cited are from Xenophon. The first is from the chapter
of the Anabasis describing the conduct of the Greek guards of
Cyrus’ camp after the defeat at Cunaxa (Ansb. I, 10, 3). In this
passage, the meaning of &vtés may well be, however, “within their
lines” or, possibly, “within their power.” In the second passage,
from the Hellenica (11, 3, 19), &vtég has its common meaning of
“within the limits of.” Roberts makes bold to write, “No other
passage from a classical Greek author need come into considera-
tdon.” He notes also that E.Mayser, in his grammar of Greek
papyri,** cites twenty examples of 8vtdg, every one having the mean-
ing “within.”

The meaning “within” is supported also, as Godet points out, by
the position of the phrase vtog dudv in the context. He also notes
that &vtds always includes a contrast to the idea “without.” Who
could the object of an implied #xtés be? Certainly not, so he argues,
the Gentiles, since there is no reference to the Gentiles in the
passage.

There is, finally, the weight of sacred tradition reaching all the
way back to the Old Latin translations which render &viég with
“intra,” granting, of course, that “intra” was always used by the
Latin writers in the sense of “within,” that is, in cordibus.

Above all, those who favor the meaning “within” find powerful
support for their position in the contrast which they maintain exists
between peta magotneiicems and viog vuév. They like to para-
phrase the passage to read: “The Kingdom of God will not come
in such a way that it can be observed, for the Kingdom of God
is ‘within,” ‘in the heart and therefore lies outside the realm of
sense experience.”
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2. “AMONG,” “IN THE MIDST OF’

This rendering finds some support, as even Roberts admits, in
the Symmachus translation of the Old Testament. Roberts cites
three passages from Symmachus: Lam.1:3; Ps.87:16; and Ps.
140:5, which appear to require the translation “among.” He con-
cludes his investigation of these passages with the observation:
“Although in all these passages &vtos still retains something of its
limiting sense, ‘among’ is undeniably a legitimate translation. . . .
The explanation of this anomaly is probably to be found in the
ambiguity of the corresponding Hebrew preposition, which may
mean either ‘within’ or ‘among’ and would explain his [Sym-
machus’] choice of évtég.” 8

Other evidence which favors “among” is the widely accepted
identification of the Kingdom of God in the Synoptic Gospels with
the life and ministry of Jesus. Jesus is the avtofaotieio, an expres-
sion coined by Origen.®® In Him God is manifesting both His grace
and His power.

The point is also made that Jesus certainly did not mean to say
that the Kingdom of God is “within” the Pharisees, His bitter
enemies. The attempt to universalize the dudv is ruled out, so the
champions of “among” say, by the consideration that in Luke 17:22
Jesus is expressly directing Himself to His disciples.

One also frequently meets with the contention that elsewhere
in the Gospel it is man who enters the Kingdom, not the Kingdom
into man. This has always seemed to us a very powerful argument.
It is met in part, however, by Godet, who notes: “In giving to #vtdg
the meaning ‘within’ we are led back to the idea expressed in the
answer of Jesus to Nicodemus: Except a man be born again, he
cannot see the Kingdom of God.”

Further evidence for the rendition “among” is supplied by Noack,
who, after a thorough examination of Luke 17:21-37, concludes
that the larger context demands the rendition “among.”

Finally, a deep-seated prejudice obviously causes some inter-
preters to defend “among.” They seem to be so disturbed at what
happened to the “within” in the theology of Ritschl and his fol-
lowers that they will have nothing to do with any interpretation
which centers the Kingdom of God in man’s heart. These concerns
are not altogether unfounded. To appreciate what has happened
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to the concept “Kingdom of God” in the course of the Church’s
history, one need only read Robert Frick’s monograph. It is so
easy, also in our own day, to forget that the emphasis in the term
“Kingdom of God” lies not on “Kingdom,” or, if one prefers, on
“Kingship,” but rather on “God.” How often has man disavowed
God’s rule and substituted for it man’s rule and identified, or came
close to identifying, the Kingdom of God with the kingdom of man.

A fina] note. Those who render &viés with “among” are fre-
quently much concerned about the force of £otiv. Some regard
the Zotiv as an “apocalyptic present” and interpret the saying of
the Savior to mean: “When the Kingdom of God comes, it will be
there @il of a sudden.” So Bultmann, who observes, “Die Gottes-
herrschaft ist mit einem Schlage unter euch.” Others regard the
€otlv as a real present and translate the passage, “The Kingdom
of God is already present among you.”

3. “WITHIN YOUR POSSESSION, IF . ..”

This translation of &vtog dudv, which Roberts favors, is not
altogether new. The conditional element read into the passage is
found already in Tertullian, who comments, “Quis non ita inter-
pretabitur: intra vos est, id est in manu, in potestate vestra, si
audiatis, si faciatis Dei pracceptum?”®" Roberts quotes other pas-
sages from the Fathers. Origen, for instance, interprets the King-
dom of God in some passages as a potentiality in the soul of man,
the grain of seed which may or may not come to fruition. In a
homily on Numbers, Origen writes: “Sed intra vos est salutis occasio
sicut et Dominus dixit, ecce enim regnum Dei intra vos est; intra
vos namque est conversionis facultas.”*® A passage from Cyril of
Alexandria which supports Origen’s interpretation is especially
significant. The passage reads: pf) yag 3% xedvovs Egwtdte, gmot . ..
omovddoate 3¢ uarlov tuyelv adtiis, Eviog yaQ UUAV E0TL TOUTEGTIV
&v Taig dpetéoalg mooatgéoeat, nal v EEouaig xeltar 1o Aafeiv avthy:
EEeont yop dvdodmy mavii, . . 3 An interpretation of £vtdg Vudv
similar to that of Cyril may be found also in J. Maldonatus, the
Catholic commentator, whose commentary on the Gospels ap-
peared in 1629. Maldonatus writes: “Qua poterant, si vellent,
Christum recipere.” Plummer, who calls attention to this inter-
pretation, adds the laconic remark: “This is translating Zvrodg Dudv
‘within you,’” and interpreting ‘within you’ as much the same as



904 LUKE 17:20-21 IN RECENT INVESTIGATIONS

‘among you." If they had #oz received Christ or the Kingdom, it
was not yet within them.”*?

In further support of his position, Roberts marshals some, in
any case, interesting evidence from several papyri in which &vtog
Uiy may be rendered, so he believes, “in the possession of,” “in
the hands of,” or a similar phrase.

The question is in order, “Does not this interpretation of &vtog
Yudv violate the spirit of the Gospel records?” Roberts is well
aware of the difficulty. He meets the argument (unsuccessfully,
we believe) by saying:

Elsewhere in the Gospels the Kingdom is something that can be

received; something to be sought for like the peari of great price;

something that belongs to some people and not to others. Ask and

it shall be given unto you; seek and you shall find; knock and ir

shall be opened unto you. For everyone that asks receives and he

who seeks finds, and to him thar knocks it shall be opened.

4. THE “ELLIPSIS” THEORY

According to this theory, which was proposed within recent
years by Harald Riesenfeld and Allen Wikren,*" the phrase évtog
Uu@v presupposes an ellipsis, although I have been unable to dis-
cover what the ellipsis might be. Wikren refers to the Symmachus
translations of Ps.87:5; Lam.1:3; and Job 18:19, where &vtig
occurs and where, in his opinion, an ellipsis seems most likely.
Let us examine Ps.87:5. The LXX text reads év vexgoig éhevizgo,
whereas the Symmachus text has 8vidg vexedv #heldegos. Wikren
comments: “Since Symmachus’ translation is in general character-
ized by a comparatively free and idiomatic Greek style, I should
not hesitate to see the indicated ellipsis here. In this instance it
might also have been suggested by the Common Greek phrase
g&v “Awov. The emphasis in the passage is upon the place of the
dead, so that a meaning like ‘house,” or ‘abode,’ or ‘circle’ is entirely
appropriate. While the translation ‘among’ is possible, it does not
convey the exact force of &vrég.”

Though one might grant the possibility of an ellipsis having
occurred on the Old Testament passages cited by Wikren because
of the variant readings in the LXX and Symmachus, it must be
remembered that there exists no variant for the phrase in Luke.
To read an ellipsis into this phrase seems, therefore, to us a daring
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solution of the difficulty unless one supposes that the Latin inter-
pretation iz cordibus, which often appears in the writings of the
Fathers as an interpretation of intra wos, still reflects the alleged
ellipsis in &vrodg dudv. But this is an idle speculation.

We have come to the end of our investigation, though not, we
trust, to the end of our interest in the weighty words spoken by the
Savior in Luke 17:20-21. Further patient and prayerful research
into the precise meaning of these words will, we are persuaded,

lead us to a deeper appreciation of the mysteries of the Kingdom

of God.
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sieh! hier ist sie oder dort. Denn sieh! Gottes Herrschaft ist inwendig in
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an den Menschensohn (pp. 555—56).
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evidence — by which the nearness of the end may be computed. Such
methods of divination were fostered by apocalyptic literature and would
be familiar to Jesus’ hearers. Jesus on the other hand declares that such
evidence will be forever lacking. No one will say: ‘Here it is’ or “There
it is, for all this signifies a looking away from the fact that the Reign of
God is in your midst.” (P. 196.)

Das Vater-Unser. 2te Aufl. Goettingen, 1947, p. 70: “Das Reich Gottes
ist mitten unter euch. . . . Dies Wort ist nicht zu Anhaengern Jesu, son-
dern zu den Pharisaeern gesagt.”

See article on Boacrhelo in Kittel's Theo. Woerterbuch 2um Newen Testa-
ment, Vol.1, p. 587: "Die Gottesherrschaft ist mitten unter euch. Luther
uebersetzt hier das évtog vpdv falsch.”

Reich Gostes und Menschensobn. 2te Aufl. Muenchen, 1940, p. 98, where
Otto writes: “Ein markantes Logion, von einer Praezision und unmittel-
baren Deutlichkeit, die von keinem andern Jesusworte uebertroffen wird.
Es hat eine handgreifliche gar nicht misszuverstehende Pointe in den
Worten: Siehe, das Reich Gottes ist in eurer Mitte.”

. Op.cit,, p.103: "Menschensohn und Gottesherrschafe gehoeren bereits in

Daniel 7 zusammen. Jesus nimmt den Menschensohntitel fuer sich in
Anspruch. Er verkuendet den Anbruch der Gottesherrschaft (Mt. 4, 17;
11,12). Er fasst beides zusammen und erklaert: In, mit und unter dem
Kommen des Menschensohn kommt die Gottesherrschaft. ‘Denn siche, das
Reich Gottes ist mitten unter euch.” Es ist schon da, in seiner Person, in
seinem Werk.”

The Throne of David, London, 1948, p. 156, where Hebert paraphrases
Luke 17:21 as follows: “You Pharisees are watching for the Kingdom of
God, and you are sure that you will be the first to greet it when it comes
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and say, Lo, here! But you are wrong: not in looking for it, but in the
assumption that when it comes you will be able to recognize it. And it
has come and it is in your midst, and you have not had eyes to see.”
Evangile selon Saint Luc, 7th ed., Paris, 1948, p.460: “A la question:
quand vient le régne? Jésus répond: il est déja parmi vous.”

Das Evangelinm nach Lukas (Das Neue Testament Deutsch). Ste Aufl.
Goettingen, 1949, p. 195: “Dies Wort ist zu verstechen von Jesu Bewusst-
sein her, dass in ihm Gottes Messias bereits gekommen ist (11,20). Der
Anbruch der Gottesherrschaft und das Kommen seines Verheissenen ge-
hoeren ja untrennbar zusammen. . . . Seine Worte werden zu einer klaren
Antwort . . . dass in ihm Gottes Herrschaft bereits gegenwaertig ist.”
Rengstorf therefore translates the passage: “Die Herrschaft Gottes ist
mitten unter euch.”

. An Outline of Biblical Theology. Philadelphia, 1946, p.189: “Luke

17,21 may have any one of three meanings: 1. It may refer to the rule of
God in the individual’s heart and life. But the context in which Luke
presents it is distinctly eschatological, and the phrase translated ‘within you’
may well mean ‘in your midst” The saying may therefore mean 2. that the
coming of the kingdom will be unpredictable and sudden but unmistakable
when it occurs: to paraphrase, ‘Even while you are looking about for
signs of its approach, all of a sudden here it is in your midst, like a flash
of lightning filling the whole sky.” The meaning may, however, be 3. the
same as that of Mt. 12,28: ‘you are looking about for signs, but the king-
dom is already here — in the midst of you." The context favors the second
of these interpretations.”

. The Four Gospels. London, 1936, p.290: “The Kingdom of God cometh

not with observation . . . the Kingdom of God is within you.”

. The Gospel according to St.Luke. London, 1930, o4 loc.: “The obvious

translation of the phrase évivdg Oudv is ‘within you, ‘in your hearts.”

. Op.cit,, pp.6—8: “Das Reich Gottes kommt nicht unter zuwartender

Beobachtung, das Reich Gottes ist inwendig in euch, d. h. es handelt sich
bei der Gotteshersschaft um dies ganz persoenliche Verhaeltnis des Men-
schen zu Gott, ein Verhaeltnis, das den ganzen Menschen fordert.”

See note 16.

Grammatik der griechischen Papyri aws der Ptolemacerzest. 4 Baende.
Leipzig und Berlin, 1906—1934.

The same explanation is offered by T. W. Manson in his The Mission
and Message of Jesus, pp. 595—97: “The meaning ‘in the midst of rather
than ‘within’ is possible because the same ambiguity is found in the cot-
responding Hebrew and Aramaic words in the Greek 3vidg, and is de-
manded because the saying is addressed to Pharisees who do not believe.”

. The famous passage from Origen, as quoted by Frick, op.cit., p. 101,

reads: xlv Tntiig 8¢ ©6+ “adtdv éotiv 1 Poacthelo TV odguviv,” Sivacol
Aévew, 8L “adtdv” doriv 6 Xowotle, xabd adtofocihelo éoti, Bucihedmvy
xod  Exdotnv dmivorov adtob tol pmuén Poocikevoudvou Tmd  Tig
auaQTiog.

Adv. Marcionem, Bk.1V, cap.35, Opera (Oehler ed.), II, p.254. The
passage is quoted also by Roberts, op. cit.,, p. 7.

Roberts, op. ¢it., p. 7.

15id., p. 7.

A Critical and Exegetical Commentary on the Gospel of St.Luke (ICC).
New York, Chatles Scribner’s Sons, 1896, ad loc.

NUNTIUS Sodalicii Neotestamentici Upsaliensis. No. 2 (1949) and
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