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530 Miscellanea.

Miscellanea.

Die liturgijdie Bewegung nad) dentjdlandijder Beurteilung.

Die liturgifde Betvegung der lebten Jalhre, die ja aud hier in Amerifa
toeite Qreife in Mitleibenidafl gegogen BHat, ftanunt befanntlid) urfpriinglid
aus Deutidland, wo fie befonders unter dem Einfluf Heilerd in der Hod-
firdlichen Bevequng emporblithte. So fvertvoll nad) manden Seiten Hhin
bie Unregung fvar, die man durd ein Vefinnen auf dbas liturgifdje Erbieil
per Reformation geben vollte, fo verhangnisboll foar e anbdererfeitd, daf
Heiler und feine enoffen nur gu bald eine ent{diedene Neigung rom=
foartsd funbdgaben. Diefe Tatfade fvurde aud) bald ecfannt, nomentlich) von
gemoiffen Bertretern der Ridtung, die in der , Monatd{Grift filr Gottesdienit
und firdplige Kunit” mit Deren Beibeften ,Dad Heilige und die Form”
gum Yusdrud fommf.

Befonbers fvertboll fiir dbad Studium der gangen Befvegung find aber
aud) eine gange Anzahl von Monographien, die in den lehlen Jahren ers
{dienen {ind. Bor und legen aivei diefer Hefte, namlid) ,Gottesdienit und
Redhtfertigungsglaube, Luiherd Grundlequng ebangelijder Riturgif Hid zum
Safre 1528, pon Ubolf Alivohn, und ,Die liturgifde Betwegung der Gegen=
foart im RQidjte der Theologie Luibers”, von Otto Dieh.

Die erftgenannte Sdrift geht auf die eingelnen PMomente ein, die in
LQutherd liturgifden Sdriften in den erjlen Jabhren feiner i{Heologijdien
Entwidlung Hervortreten, namentlidy feine allmafhliche Erfenninid ber ben
romifden Sultformen anhdngenden fibel. Sdon vor dem Jahre 1515
merfte Quifier dentlid) die Gefahrlichteit der leeren Jeremonien, und damalsd
jdon wagte er ed, zu jagen, daf die TWurzel alled fibeld darin befteht, daf
ba3 Cvangelium nidt in redhter Weife gepredigt wird. Diefe Exfenninis
fritt nod) Ddeutlicher BHervor in feiner Romerbriefvorlefung, wo er ausd=
oriidlich) fagt, dak die bielen Rirdjengebrdudje vor dem Evangelivm nidt
bejtehen fonnen. Ein iveiterer Grundfab, der {ih bei LQuiber um diefe Beit
Bahn brady, ift diefer, dbapy e3 nidht gleidhgiiltiq ift, twelde’ Seremonien be-
folgt werden, fonbern ihre Wrt Hat dem Grundgefes der Gottesd= und Nadften-
liebe 3u entfpredjen. Bur BVefeitigung eined falfden Vertrauens auf duper-
licge Handlungen empfabl Luiber {don dbamals deren WVerminderung und
bie Cinfithrung einer redhien Belehrung itber den Glauben. Alltoohn jhreibt:
»Aus denfelben Griinden Halt er aud) cine Revifion der gefamten fird -
liden©abungen, eine BVefeitiqung ded rein duperlihen Prun-
te3d und eine Berminderung der Gebetdzeremonien und der ful-
tifdhen Getwander filr angegeigt.” J[n den Worten Luthers: ,,Quia
haec crescunt in dies et ita crescunt, ut sub illis decrescat fides et charitas
et nutriatur avaritia, superbia, vana gloria, immo quod peius est, quod
illi homines sperant salvari, nihil solliciti de interno homine.” In den
nadijten Jahren war Luther bor allem darauf bedad)t, basd Vol zu belehren,
bag ein Titurgifder A ft nod) lange fein gotiesddbienii{ider
ift. fiberhaupt legte der Reformator ein jehr qrofesd Getwidgt auf die jafra-
mentale ©eite De3 Gottesdienfted, um dad Tun Gotted den Jufhbrern redit
porzubilden und das Wefen des Gotteddienjtes alg ein SHenfen und Wirfen
Qottesd zu betonern.

X der Sdrift bon Dieb, die durd) eine Thefenreihe eingeleitet fvird,
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ift jonberlid) Thejis 5 von grofer Wichtigleit: ,Der Goitesdienjigedante
Ruifers ift der fonfequente Ausdrud jeiner Redhtfertigungslehre. BVon ihr
aud fat bie Prebigt gentrale Vedbeutung tm Gotteddienft und fann und dbarf
niemald durd) Riturgie verdrdangt oder erfeht fwerden.” Nadpdem der BVer=
fajfer mandjerlei WBevirrungen in Dder liturgifden Betvequng nadjgefviefen
Yat, nid)t nur in allgemeinen Reformbefirebungen, fonbern aud) fonderlidh
n Ibeen der ,Hodpfirdlichen Bereinigung” (Durdfiifrung der bifdsfliden
LBerfaffung, mapvolled Buritdireten ber Predigt), bringt er Luthersd liturs
gifdhe Grundjage zur Geltung. Um und furg zu fafjen, gitieten ivir einige
der jdiveriviegenditen Yusfagen:

«Die liturgifge Veivegung Hat in allen thren gefdhilderten Thpen bdie
Begiehung zum grundlegenden evangelifhen Prinzip verloren. Dad, wa3
Die Reformation ald bad Wefen ded3 evangelifden Got-
tedbienftesd erarbeitet hat, it nidht mehr normierend.
... Dber ihrer ©ynthefenihenlogie [ivonad) jede neue Jeitperiode
ifre eigene gotteddienfilidhe Jufammenitellung zu maden Yat] ift die litur-
gifge BVewegung — o ivie jie gefdjilbert wurbe — als Gangzed und in ihren
Teilen an ben Punft gefommen, fwo fle bon ber Kirdye LQuilers faft nicht
nehr ernft genommen perden fann., Denn die Kirdje Lutherd iweil, dak
dag Bentrum alled epangeliffjen Rebend, aud) des ebangelifhen Gottes-
dienfted, ber Urtifel von der Medtfertigung ift. . . . Yusd bdiefem
Grunbde ,joll die drifilidle Gemeinde nimmer ujammenfommen, ed foerde
denn dafelbft Gottesd Wort gepredigt, e3 fei aud) aufs fHirgefte’. €8 ift und
bleibt ,alled Gotteddienjted dad grifte und fiirnehmfte Stitd, Gottes Wort
prebigen und Horen®. . . . So Jaben fvir der Heutigen liturgijden BVewegung
gegeniiber al3 Fundamentaliah auszufpreden, dak die Bredigt auf jeden
Fall dex Mittelpuntt ded evangelifchen Gotteddienjtes bleiben muf. .. . Die
Sircge Quihers Hat alfo pringipiell allen liturgijden BVemiifungen gegeniiber
die Warnung vor einer Abfolution ber Liturgie audzufpredhen.
Riturgte fann und darf niemalsd die Predigt berbringen oder erfeben toollen.
... BWer alfo um die Redjtfertiqung desd Siinders qus Gotted Gnabde iveif,
Der fann nidht vergefjen, dafy der Wenfdh allegeit, audy in feinem Gottesd-
denft, immer nur der BVittenbde, Der gang und gar Empfangende
bleibt. Bon ba aus ivitb e8 unmiglidy, im Gottesdienit felbjt Ge-
benbder und Spendender fein zu toollen; es verbietet fich) von diefem Jentrum
Tutherifchen Glaubens aus, im Goitesdienft irgenbdivie ein ,xeligibdfes
Crlebnisd‘vpom Menfdhen her ergeugen zu wollen Damit
ijt iiber alle die Lerfudje, die unsd bei der Darftellung der Heutigen l[itur-
gifden Bewegung ald mefhr oder minder piydologijde, pabdbagogifde, biel-
leidht jogar pindhagogijde Veranftaltungen enigegengetreten find, dag Wort
gefprodgen. . . . €3 ift nad) Quiler voillig far: Wer im Gotteddienjt ver-
judgt, mit pipdhologiffen Mitteln und methodifder Tednif im Menfgen
religitfe SNebensbewegqungen Yerborzurufen, nufbraudit den evangelifden
Gottezdient; denn durd) diefe Moglichfeiten fvicd nur der yunde dvlownog

gendbrt, . . . Darum Hat aud) Luiher mit allen unnitigen Jeremonien Hes
romifen Mepgotteddienftes (Mdudern ufiw.) aufgerdumt. Warum glaubt
man, fie Deute fvieder in feiner Hirde einfithren zu miiffen? . . . Eine Kirdhe

Yat iiber thr Befermtnisd zu waden und, alfo vadend, ihr Velfenninid immer
toieder meu zu entdeden. Wo fie dad nidht tut, Hat fie aufgehirt, Kirde
3u fein.” L. &. K.



539 Miscellanea.

Der Name ,ehangelifd-lutherijd”.

I der Urtifelreife ,Dad Tutherifde BVefenninid in den Befenninis-
fohriften” fdreibt Lrof. Ulmer in der ,U. €. L K.” vom 10. April: ,Jeben-
falld bebeutet Heute nody dbad Augsburgifhe Vefenninisd — alfo nidht ettoa
bie Ronfordie — in pielen Rirden auberhald des Deutiden Reidesd dasd
DMoment, dbad ihnen gerabezu in ,Cvangelijde Kirdge U. €.° thren Nanten
gibt. ©Oiegen bdie Reuen’ urfprimglich Lutheraner, PWartioner, (utherifd,
o toar e3 Luther felbft, ber bie Sade desd Evangeliums und feinen Namen
unvertoorcen Haben mwollte. ©o fam im Rreife um ihn die Begzeidhnung
;Eoangelifde’ ober aud) MReformierte’ auf. Durd) die religiondaefelljdaft-
ligem Denfen und Wollen entiprungene lUnion mwurde die Begeidnumng
sebangelifdy, die u. a. {@on ber Groge Surfiirft als ein Lutheranmer und
Reformierte umfaffended Unionsmwort anftrebte, nunmelr von bdiefer neuen,
erft 1817 gebilbeten Union in Unfprud) gemommen. Und die LQutheraner
liegen {ich Diefen Raub gefallen, ftait daf fie der Neubildbung gzugemutet
hatten, {id) eimen meuen RNamen zu wdhlen. So muhten fie i fortan
Ebangelijd-lutherifde nennen, eine Vegeidimung, die ja twoohl frither fdhon
dann und wann gebraudt worben fwar, die aber nirgends jo ganz ald eine
ficdgliche empfunben fvird oder im Uniferidiied bon den ,Evangelifden’ Hel=
petifdher Konfeffion Evbangelifde Yugdburgijder RKonfejjion. Wber dad {dien
ja twohl den Batern der Union gut fo. Hingegen twar ed den Reformierten
mogli) — bod) unter Beibehaltung der Vegeidymumg ,reformiert’ —, fidh
fortan mit gleidgem Redyt aud) als ;Evangelifde’ zu begeidgnen. Nod im
Sonforbienbud) gilt ber Name ,Reformierte’ iibrigend fiir bie Luiferaner.
Crft jeit dem 17. Jahrhundert twurde die Begeidnung ,Reformierte’ Kon=
feffion8begeidnung der Binglianer und Calviniften und erfdeint jo im
Weftfilifdhen Frieden. Die Vegeidnung (nad) Gotted Wort) ,reformiert’
tourbe dann bamald von den Neformierten bor allem im Gegenjab zu den
nod) im Ulten Halb ftedengebliebenen — foie fie fagten — Ebangelifden
(Rutheranern) gebraudt.” .

The Need of Doctrinal Preaching.

“This is an age of quacks in religion as well as in medicine. Every
nostrum imaginable is offered to cure the Church of its real and supposed
ills. They tell us that we must have finer machinery, beautiful buildings,
more musie, up-to-date programs. There is truth here. These, however,
will not make an impotent church mighty in the presence of aggressive
evils. ZEfficiency is their magic word, and the Church has efficiency ex-
perts galore. It has built up the most efficient machinery ever made for
its missionary enterprise; yet it is recalling its ambassadors, reducing
its forces, retreating along all frontiers of activity. Efficiency is not
synonymous with life. It is not efficiency, it is effectiveness that is needed.

“The doctors say the Church wants bigger budgets and better pro-
grams; but Christ needs bigger and hetter men. The Church does not
need more push, it needs more power; not more doctoring, but more doc-
trine. . ..

“Doetrinal preaching is difficult. It takes preparation and perspira-
tion to present these cardinal truths in a new, forceful, and persuasive
manner. The demands of the present-day pastorate are so great that pas-
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tors often cannot take the time to prepare stirring doctrinal messages.
Nevertheless it is worth while to pay the price. Great preaching comes
from great conviction. Great conviction grows out of great truths. Con-
vietion generates spiritual power.

“The need for doctrinal preaching, Seriptural preaching, is tragie.
During our vacations we have heard many sermons with never a Scripture
reference. Many preachers did not even take a text. Hungry souls were
given sermons made up of funny stories, political discussions, and book
reviews. We have been tempted to give what people want. The world
wants to be entertained, pleased, applauded, flattered. Like children they
want what is not always good for them.”

Watchman-Ezaminer, April 16, 1936.

Blowing Out Lights.

A well-known preacher, who is known to be vitriolie and hypereritical,
was shaking hands with members of his congregation after the service.
A woman who had been a parishoner of the church in years gone by and
who was now engaged in full-time Christian work was in the company
that was greeted by the pastor.

“Well, Laura, are you still letting your light shine?” asked the
preacher.

“Yes, Doctor,” she replied, “just like you are, and I am blowing
out everybody else’s light, just like you are.”

There is no record of the results of this rebuke. One of the greatest
tragedies in Christian work to-day is the jealousy that prevails among
Christian workers and the destructive, sinful criticism of fellow-workers.
Satan must gloat over this phenomenon and the havoe it has wrought.
We must be uncompromising in our loyalty to Christ and the Word and
in our hatred of sin, but this obligation does not mean that we should
be harsh and bitter and hypercritical toward our fellows. Let us remember
the wise advice “We should not add to the offense of the Cross our own
offensiveness.”

Why should a Christian worker magnify and broadcast the faults
and failures of a fellow-worker? Some believers seem to specialize in
criticism, and they become past masters in their speecialty. The ecritic
sometimes goes so far as to peddle lies. Lying is an appalling thing
in the sight of God. “All liars shall have their part in the lake which
burneth with fire and brimstone,” Rev.21,8. Sometimes a ecriticism
is an interpretation of an act or an attitude that is a false interpretation
because the critic did not have accurate or adequate information. Great
harm may vresult from such criticism. Some one has said that all
comments should go through three sieves: First, Is it true? Second,
Is it kind? And third, Is it necessary?

Criticism sometimes is necessary; but it should be given to the
person involved, and it should be brought in the right spirit. God says:
“Brethren, if a man be overtaken in a fault, ye which are spiritual,
restore such a one in the spirit of meekness, considering thyself lest thou
also be tempted,” Gal.6,1. The work of restoration is the work of the
spiritual Christian, Too many unspiritual people are undertaking this
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work, and it is not being done in the spirit of meekness, but in the spirit
of pride.

Christian workers are not faultless, and many have their idiosyn-
crasies; but if they are faithful in life and testimony to the Lord and
His Word, let us refrain from minimizing their influence by criticism.
Let us rather rejoice in their successes, speak well of them, and pray
for them.

How would it be to declare a moratorium on negative, destructive
criticism of fellow-Christians and to go out of the business of “blowing
out lights”? Let us echo the wish of the one who said: “Die when
I may, I want it said of me by those who knew me best that I always
plucked a briar and planted a flower where I thought a flower would grow.”

(From The King’s Business, April, 1936.)
P.E.K.

Anniversary of the Death of Erasmus.

It is four hundred years ago that BErasmus, the famous humanist,
left this world. Born October 27, 1464, in Rotterdam, he died in Basel,
July 12, 1536. Thinking of him in his relations to Luther and the Refor-
mation, we must say that here we are furnished a striking illustration of
the truth that the kingdom of God is built not by human wisdom and
power, but by the Holy Spirit operating in the Word. The greatest
classical scholar of his age, a. writer of rarest grace, a satirist who pos-
sessed wit and wisdom in happy combination, a ecritic who was keenly
alive to the many abuses that were afflicting the Church, a man admired
and looked up to in all Europe, he nevertheless did not bring about the
Reformation of the Church because the great central truth of the Serip-
tures, that of justification by grace through faith, did not become the
all-governing principle of faith and life with him and because he kept on
sweeping away the filth that accumulated on the outside of the church
instead of plying the broom where cleansing was most needed, in the
chief room of the building. Frasmus seems to have been one of those
tragic figures that are drawn hither and thither by conflicting motives,
without reaching that inner peace and harmony for which the human heart
yearns. Luther essentially was right, that appears to have been his con-
viction; but he deplored Luther’s vehemence and uncompromising course,
and he felt that, after all, not everything in the Church was wrong.
And so he drifted, now maintaining this, now that position, unwilling
to become an adherent of Luther and yet unable to remain an ardent son
of the Roman Church. How little he understood Luther became evident
especially when in 1524 he published his diatribe The Freedom of the Will,
in which he agsailed Luther’s position, only to be answered in the latter’s
annihilating work On the Servitude of the Will. We Lutherans may well
remind ourselves of the great services which Erasmus, enemy of Luther
though he was after the Reformer in his De Servo Arbitrio had com-
pletely unhorsed him, indirectly rendered the cause of the Reformation.
He in 1516 printed the text of the Greek New Testament; together with
the Greek text he issued a Latin translation of his own, which in a number
of instances was more faithful to the original than the Vulgate; he added
notes in this edition which often criticized current views and existing
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conditions; he published paraphrases on the books of the New Testament,
making them better understood; he edited and printed the writings of
Church Fathers, and some of their Greek works he translated into Latin
and thus made accurate historical research easier; in numerous phil-
ological writings he furnished theologians some of the equipment they
needed to penetrate to the heart of Scripture-passages and to defend the
true meaning against adversaries; in many works (especially in his
Colloguia and his famous Laus Stultitice) he castigated the sins and the
ignorance of the priests and monks and even of their superiors and helped
to destroy the halo with which superstition had invested them. In looking
over this list, one can understand the taunt of the enemies of Erasmus
in his own camp, “Erasmus laid the egg which Luther hatched.” A.

What Others Think of Kagawa.

The following paragraphs appeared in the Ewangelical Student, as
reported in the Hpiscopal Recorder of January, 1936,

“A Christian student and member of the League of Evangelical
Students has written a sharp letter challenging a cursory remark made
in a previous editorial which classed Toyohiko Kagawa as a Modernist.
‘I challenge you to prove one statement or else retract it. Prove that
Toyohiko Kagawa is a Modernist or the H Chapter of the League
will be smaller by at least two members.’ This defense of Kagawa was
made in the interest of the Student Volunteer Movement, which engaged
Kagawa as one of its main speakers at its recent quadrennial convention
in Indianapolis.l) The reaction of this student indicates the wide-spread
delusion that prevails in America concerning Kagawa and, incidentally,
concerning the Student Volunteer Movement. When we consider the
large number of speaking engagements before American student bodies
that have been arranged for Dr. Kagawa, it becomes important for students
to be informed whether Kagawa is an evangelical or a Modernist.

“The philosophy of Toyohiko Kagawa has been set forth in two of
his popular books: The Religion of Jesus and Love the Law of Life. The
whole approach of these books is a thoroughly mnaturalistic ome. Jesus
is treated as a mere human creature. Man is not felt to be in need
of a supernatural salvation either objectively in the death of Christ or
subjectively in the regeneration of his sinful heart. The teaching of
Kagawa on certain cardinal points of the Christian faith bears this out
clearly. What is Kagawa’s conception of the person of Christ? ‘Jesus
experienced God as the forgiver of sins.2) Speaking of redemption, Kagawa
says: ‘Jesus Christ actually experienced it.3) This makes Christ a sinner.
Historie Christianity says Christ ‘knew no sin.’ What is Kagawa's view
of the atonement? ‘Some people think that the death of Jesus was a bribe
.. . for reconciliation with God. But I take the meaning of Jesus’ death
humanistically and personally. The true, deep meaning of redemption
is that Jesus apologized to God for all the failures and sins of mankind,
taking responsibility for them upon Himself’4) Christ said He was to

1) The student has gince become convinced of his error.
2) Toyohiko Kagawa, The Religion of Jesus, p. 35.
3) Ibid, p.56. 4) Ibid, p. 57.
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die ¢ for the remission (pardon) of sins.”’ Paul taught: ‘We were recon-
ciled to God by the death of His Son’ Kagawa discredits the bodily
resurrection of Jesus. ‘We do not know in what form the resurrection
did come. Whether it was in the flesh, as the gospels teach, or in the
spiritual body, as Paul tells us, it makes no difference’5) After His
resurrection Christ said: ‘A spirit hath not flesh and bones as ye see
Me have’ Kagawa’s teaching on the nature of man is just as anti-
Christian as his teachings on the person and work of Chrigt. Man is
not at all in need of regeneration. Ie ig inherently good and simply
needs to believe in the evolutionary development of himself into divinity.
‘Belief in evolution is a bolder faith than Abraham’s belief in the Promised
Land. His land was the lean country of Palestine; the Promised Land
of evolution is growth from electron to divinity.’6) God’s Word says:
‘All have sinned and come far short of the glory of God.’ Christ said:
‘Ye must be born again.”’ It is the privilege of Dr. Kagawa to prefer his
naturalistic philosophy to that of supernatural Christianity. But Dr.
Kagawa does not have any rightful claim to the name ‘evangelical.’” And
the fact of his being invited to speak to the one-time-evangelical Student
Volunteer Movement, far from assuring us of the orthodoxy of Dr. Kagawa,
convinces us of the wunorthodoxy of any oragnization that welcomes
his message.”

Strange to say, the Lutheran Companion of April 18, 1936, has the
following short article, signed by C.A. Wendell: —

“This Man Kagawa.— It looks as if Pietists, orthodoxists, Funda-
mentalists, and profiteers had entered into an agreement to squash every
effort of this Kagawa of Japan. As for me, if I may venture to add
a word to the tumult, I have only this to say: When I have suffered
half as much for my Savior as Kagawa has; when I have surrendered
every worldly preferment rather than deny Christ; when I have become
humble enough to be ‘Christ’s fool, a public laughing-stock’ (see Axling’s
Koagaowe, p.70); when I have ‘ticked off, in tears, day after day, half
my life’ out of sympathy for suffering humanity; when I can call myself
‘Christ’s captive, a slave of the Oross,” determined to abandon everything
that bears the mark of this world; when I have given up every luxury
and every comfort and gone down into the slums, mot merely to wisit
their inhabitants now and then, but to live among them that so I may
tell them the more effectively of the love of Christ; when I have been
beaten and bruised and kicked and imprisoned because of my determina-
tion to follow in the footsteps of Christ and have come out of it with
my heart still full of love and compassion; when I have done all this,
as Kagawa has, then maybe I shall feel justified in joining the pack and
helping to hound him, —if that be the Christian thing to do,—but till
then I ghall let others do the judging.” (C.A.WEeNDELL, Lutheran Com-
panion, April 18, 1936.)

5) Ibid, p.108.
6) Toyhiko Kagawa, Love the Law of Life, p.299.
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