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Theological Observer — Kird)lid)-SBeitgefdyidhtlidhes

On the Doctrine of Election. — At several intersynodical conferences
the following propositions, drawn up by the undersigned, were submitted
and considered:

1. While the doctrine of predestination, or election, is a definite
Scripture doctrine, it would be a mistake if we made it the most
prominent teaching of our Church.

2. But since, as just stated, this doctrine is a Scripture doctrine, it
would be wrong if we did not teach it. What God’s Word teaches we
have to teach, too.

3. Our rule must be, First things first! Everything in its place in
due time! Cf. Heb.5:12; 1 Cor. 3:2.

4. The doctrine of predestination, though it has the reputation of
being a dreadful doctrine, is presented in the Scriptures as a sweet,
comforting article of faith. When the Scriptures speak of it, they do
not set it forth as something that must make us shudder but as a great
truth in which we are to rejoice.

5. To view predestination correctly, we must view it as something
that God has done for us for our salvation. This shows that it belongs
to the Gospel, not to the Law.

6. The doctrine of predestination can best be regarded when we
look at it as St.Paul does in Eph.1. The apostle speaks there of the
blessings we enjoy here as believers in Jesus Christ, and then he says
that our possession of these blessings is in agreement with the fact that
God elected us before the foundation of the world.

7. The doctrine of predestination teaches that whatever spiritual
blessings God bestows on His children here in time He already in
eternity decided to endow them with. The Scriptures present election
as a cause of our salvation.

8. What moved God to elect us were His grace and the merits of
Christ. There was nothing in us that induced God to elect us to eternal
life. The intuitu-fidei view of the doctrine of election does not rest on
the Scriptures.

9. The doctrine of election speaks of faith. It sets forth that God
elected us to faith, that is, to become believers. The way of salvation is
included in the election of God.

10. The Scriptures assure us that the election of God does not fail,
John 10:28; Rom.8:28-30. This is one of the elements on account of
which we call this teaching a part of the Gospel.

11. According to the Scriptures the election of God has reference
to persons, the believers, the Christians. It would be wrong to say that
God merely elected a class or a group, leaving it indefinite who would
belong to that class or group.

12. It would be wrong likewise to say that election merely consisted
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in God’s appointing the means of our salvation. The Scriptures speak of
election as pertaining to persons.

13. In keeping with the Scriptures the Lutheran Church has rejected
the doctrine of an absolute election, likewise the double election of the
Calvinists. It teaches, however, that the election is particular. Reject-
ing the doctrine of an absolute election, our Church emphasizes that
God’s predestination rests on the grace of God and the merits of Christ
as its pillars and includes the way of salvation.

14, In thinking of the election of God, difficulties arise for our reason
when we turn our thoughts to the “others,” the non-Christians. Their
case, however, does not belong into a discussion of this doctrine. The
eternal election of God, as the Formula of Concord says correctly, per-
tains to the children of God. What must be said of the “others” belongs
to a different chapter.

15. Human reason would like to construct a doctrine of election which
contains a unifying principle, giving one answer to the question Why are
some saved, others not? The Bible does not give us such a unifying
answer.

16. Another difficulty that has been raised with respect to this doc-
trine refers to the temporary believers. Here, too, we should say that
their case, strictly speaking, falls outside of the doctrine of election.
While their status presents a difficulty for our thinking, it has nothing
to do with the doctrine of election. This doctrine is sweet Gospel, while
what the Bible says of the status of the temporary believers is Law,
placed before us for our warning. A.

Again the Doctrine of Eternal Election. Under the heading “Die
Lehre von der goettlichen Vorherbestimmung” the well-known German
U.L.C. A. periodical Der Lutherische Herold, republishes from the Ewv.-
Luth. Friedensbote an article on divine predestination which is basically
synergistic. There are a number of points in the article that deserve
praise because they are in every way orthodox. The writer rejects Cal-
vinism in every form, affirms the gratia universalis, warns against sinful
speculations on the mysteries involved in predestination, teaches that we
should seek our election in Christ Jesus as revealed in the Gospel and in
Him be sure of our salvation, and finally insists that there is true comfort
for the Christian believer in his gracious election to life eternal. But he
starts off on his synergistic detour when he avers that God, in His
providence and salvation, has limited Himself to definite means and a dis-
tinct modus operandi, so that He cannot work if these means and this
modus are not observed. God cannot let any wheat grow in a field if the
farmer does not sow the seed. So also God cannot save men if they
refuse to accept the salvation offered them in the means of grace. “Gott
zwingt die Menschen nicht zum Glauben, sondern er kommt den Men-
schen mit seinem Wort und den Sakramenten entgegen. So kommt der
Mensch unter den Einfluss Gottes.” And now follows the writer’s syner-
gistic explanation of the question Cur alii, alii non? He continues: “Er
[der Mensch] kann und soll sich nun aber entscheiden, ob er es mit Gott
halten wolle oder nicht, Apost. 2,37-41. [Sic!] Diejenigen, die auf Gottes
Ruf hoeren und ihm ihr Herz auftun, werden durch Gottes Treue und
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durch seine Gnadenmittel weiter gefuehrt zur vertrauensvollen Hingabe
an Gott und seinen Willen. . . . Aber Gott sah auch von Ewigkeit her
voraus, dass die Mehrzahl der Menschen dieses in Christo vorhandene
und durch die Predigt des Evangeliums dargebotene Heil nicht annehmen
wuerde. Daher kann er seinen allen Menschen geltenden Vorsatz nur
einem verhaeltnismaessig geringen Teil der Menschheit zuwenden. Diese
nennt die Schrift ‘die Erwaehlten’. Die Erwaehlung ist also nicht durch
Gottes Willkuer bestimmt und begrenzt, sondern durch das Verhalten der
Menschen. [Italics ours.] Gott hat sich die erwaehlt, die sich zum
Glauben fuehren lassen.”

This is the ancient error of synergism both of the Melanchthonian and
of the Latermannian type. — Space does not permit us to enter into, and
correct, all errors set forth in the article; by quoting from it, we merely
meant to show that not all hold the same doctrine of election in the
various synods in our country and that for this reason we must practice
eternal watchfulness. J.T. M.

Truth and Error Concerning Pivine Predestination. —In Biblio-
theca Sacra Dr.L.S. Chafer, professor of Dallas Theological Seminary,
rejects the proposition “Predestination predetermines that men shall
sin.” He says: “Such a revolting inference might on the surface seem
to some minds to have a foundation. It has been pointed out that neither
the Bible nor the consciousness of men ever accuses God of promoting
sin; nor do the Scriptures retreat from the assuring averment that
God has preordained all things which come to pass. Such a seeming
contradiction is harmonized in God, if not in the mind of man. No more
clarifying illustration of this seeming contradiction is to be found than
is involved in the death of Christ and God’s eternal purpose in that
death. God had determined that His Lamb should be slain and predicted
that He would be slain at the hands of wicked men. His prediction even
anticipated the very words these men would utter at the time of Christ’s
death (Ps.22:8). The manner of Christ’s death and the precise words
of His executioners were not merely foreknown by a foresight, which
determines nothing. These wicked men did their deed and uttered their
words under that necessity which predetermination imposes; but within
the sphere of the consciousness of these men they did precisely what
they wanted to do, without thought of necessity. They would have
resented with vehemence any suggestion that they were fulfilling to the
letter the most important decree of God. The strange harmony between
predestination and human sin is asserted in Acts 2:23: ‘Him, being
delivered by the determinate counsel and foreknowledge of God, ye
have taken and by wicked hands have crucified and slain.’”

Here it is correctly stated that God must not be pictured as pro-
moting sin. The author neutralizes this statement, however, by saying
that the wicked men who brought about the death of Christ acted “under
that necessity which predetermination imposes,” in other words, he
contradicts himself. What is still worse is that he writes in one of
the following paragraphs combating fatalism: “This conception is gained
whenever the sovereignty of God is stressed to the exclusion of the free
action of men or when God is left out of the reckoning and men imagine
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they are driven by blind forces, over which they have no control. The
most important choice the human heart can ever make is that of the
acceptance of Christ as Savior, and the will of man alone is appealed
to in this decision. If man is free in the realm of things most vital and
eternal, it is to be supposed that he is equally free in matters of lesser
import.” If the author had read and heeded Luther’s Bondage of the
Will, he would not have written such synergistic sentiments. A,

Die Verbalinfpiration davgelegt und verteidigt, AYuf einer interjyno=
balen Konfereng in Minnefota wurden die folgenden Sdbe befproden und
angenonunen (Referent twar ein Paftor der A. L. K):

Wahrend die SKirdenbater der altdriftliden Beif, dann RLuiber, die
Befenntnijfe unfever Kirde, die alten Dogmatifer alle befannten und lefhrten,
dafy bie Heilige Sdrift Gotted Wort ift, bon Gott felbft eingegeben und
barum alleiniger Grund, Regel und Ridtidnur aller Lehre ift, joll nacd) der
Meinung fajt aller newerven Theologen, {elbft etlicger der ftrengeren Iutferi-
jhen Ridgtung, die Heilige SHrift nur relativ als Gottes fwabhrhaftiges
Wort und ald infpiriert vom Heiligen Geift betradhtet werden dilrfen. Dem=
gegenitber ijt an folgenden GrundfaBen feftzubhalten:

Thefe 1. Die Heilige SPrift ift nidht blof die gejdyidtliche Urfunde
gbttlidjer Heiloffenbarung, fonbern fie ift laut ifred Selbitzeugnifies Gottes
Wort im pollen und eigentlidhen Sinne.

A. Bie ift aud) gejdhidhtlicge Urfunde der Heildoffenbarung. Ijt bon
Menfdgen in menfd)lidger Rebde gejdirieben und tragt dafer aud eine menjd=
liche ©eite an {id). Uber fie ijt mebr.

B. Sie ift Gotted Wort tm eigentlichen Sinne.

1. Die Sdrift bezgeugt dbasd Alte Teftament ald Gotted Wort. a. Dad
Alte Teftament bezeugt fid) ald Gotted Wort. b, Dad Jeue Teftament be-
zeugt dad Ylte Teftament als Goites Wort.

2. Da3 Neue Teftament begeugt i) alsd Gotted Wort. a. Ehrifti Worte
jind aud) Gottes Worte. b. Nad) dem Jeugnisd ded Neuen Tejtaments fiehen
die Worte der Apoftel mit denen der Propheten auf einer Linie. c. Radh
Dem Beugnis ded Neuen Teftaments ift die menjdlicge Predigt der Upoftel
©otted Wort. d. Nad) dem Zeugnis ded Neuen Teftamentd Haben die Wpoftel
bag Evangelium, dad fie predigten, in ifren Sdriften niedergelegt.

3. Die Heilige Sdrift begeugt, dak Gotted Geift die Heiligen Mannexr
nidt nur erleudhtet, geleitet und por Jrrtum betwafrt, hnen aud nidht nur
bie Gadjen und die iwefentlifen Grunbdgedanten, fondbern aud) die Worte
eingegeben Dat, {o dap nidt etiva nur die Heildwahrheiten in derfelben, fon-
bern die gange Sdrift bon Gott infpiriert ijt.

Theje 2. AYlle Cinmwande, die man auf Grund der vorliegenden Geftalt
und Befdaffenheit der Srift in unfern Tagen zu erheben pilegt, find nidt
imjtande, biefed Selbitzeugnis der SdPrift umzuftofen und zu entfrdften.

1. RNidht die Tatfade Hiftorijder For{dung feitens ber Geiligen Sdjreiber,
Lul 1, 1—14.

2. RNidht bad indivibuelle Geprige der verfdjiedenen Sdriften.

3. SNidyt bie Unterfdeidung Pauli zivijden dem, was Gott jagt, und dem,
was er fagt.
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4, it der Umiftand, daf {id) gar geringfilgige Dinge in biblijden
Biidgern finden, 2 FTim. 4, 18 und Stellen tm Brief an Rhilemon.

5. Nidt die naturtvijfenidaftlidien, hiftorifden und dronologifden IJrr-
titmer, die fid) in ihnen finden follen.

8. Nicht die jogenannten Widerfpritdhe, die gar nicht foldhe find.

7. Cndlich aud) nidht die verjdiedenen Lesarten (Varianten), in demen
iir bie Bibel jesst haben.

Thefe 3. Weil fie Gottesd geiviffed, uniriiglided Wort 1ift, ift bie
Heilige Sdrift ausidlielide Quelle und Norm ded Glaubensd und
Lebend und ebenfo aud) Wegmeifer und Gnadenmittel zur
Seligfeit.

Are We Drifting? Some time ago, under this heading, the Lutheran
Herald, official organ of the United Norwegian Church, published an
article presenting “a Christian pastor’s view” on present-day spiritual
conditions in that Lutheran synod, a member of the American Lutheran
Conference. The writer, in his stirring review, compares the pastors and
congregations of today with those of the Norwegian Lutheran Church
sixty years ago and finds them wanting in many respects, though in
general active, aggressive, and spiritually alive. The article is written in
a kindly, sympathetic spirit, and the reader readily perceives that it is
the writer’s deeply religious earnestness which prompted him to say what
he did. His chief concern is about the inward, spiritual religiousness of
pastors and people. Do ministers so preach the Law that there is in it
a “solemn warning of impending doom to those who continue to live in
an unconverted state”? Is the Gospel so proclaimed that impenitent
sinners realize that they have “neither part nor lot in this matter” as
long as their “heart is not right before God,” Acts 8:21? Moreover, he is
greatly alarmed at the fact that a general invitation to come to the Lord’s
Supper is extended to the whole congregation and that pastors are glad if
they see people come in great numbers. Then, too, when general absolu-
tion is announced, is it made clear, he asks, that those who do not repent
of their sins, believe in Jesus Christ, and purpose by God’s grace to
improve their sinful life reject the very absolution which is pronounced
upon them? Other points emphasized in the appeal by this apparently
troubled and perplexed pastor we shall pass over. The reason why we
refer to it here is not only because it brings us face to face with the most
alarming problem of religious externalism and indifferentism (but don’t
call this dreadful thing “dead orthodoxy,” for orthodoxy in doctrine and
life is never dead), which we must not ignore today, but also because
it shows how very necessary it is for us today to restudy not only the
Bible and our Lutheran Confessions but also our Lutheran dogmaticians
on the locus De Conversione et Sanctificatione in order that pietistic,
sectarian, and fanatic elements may be kept out of our ministerial praxis.
Grateful as we are to the author for submitting the subject for general
discussion, we must nevertheless, from the Lutheran point of view,
criticize and repudiate the dogmatic implications in paragraphs such as
these: “Whither are we drifting? Can it be possible that we consider
baptized and confirmed members in good standing as true Christians
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without a conscious change of heart by conversion and a new birth?
[Italics ours.] . .. We hear reports in our church-papers of groups in
different places won by adult baptisms and confirmations after having
received Christian instruction. How is it that we do not hear reports of
spiritual awakenings, conversions, and changed hearts and lives? [Italics
ours.] Do we really consider Christian instruction and confirmation
equivalent to a new birth? Do not the Word of God and the teaching of
our Lutheran church fathers as well as our barnelaerdom stress the need
of a change of heart by a true repentance and a new birth if an adult
person, fallen from baptismal grace, is to become a true Christian? Why
is Scripture’s urgent call to unconverted sinners to repent of their sins
and to seek the Lord by a true conversion so faintly heard in our preach-
ing today? Are these old fundamental teachings of Seripture of the great
transformation in a sinner’s life by conversion and a new birth not ap-
plicable any more in our time? Whither are we drifting?”

We do not know what is the practice in the United Norwegian Church
with respeet to the preaching of the Law and the Gospel, the instruction
and confirmation of children and adults; there may be much room for
improvement there as there is in our own Church on these points. But
to us it seems as if the writer were stressing (especially in the lines
quoted above) a “conversion and new birth” such as the Methodists and
other fanatical sects emphasized years ago, when they were still in con-
formity with their confessions, an entirely wrong view of conversion and
the new birth, based upon their very rejection of the means of grace as
inherently efficacious (media dotika) and upon their repudiation of the
Scriptural fact that the Holy Spirit works the wonders of His converting,
sanctifying and endowing grace as He wills, 1 Cor.12:6-11. When Lu-
therans speak of “conversion” and “new birth,” they mean by this the
implanting of faith in man’s heart, and together with this of course its
renewal, through the Word and the Sacraments. Now, if a person gives
evident proof that he is not a believing child of God, e.g., by rejecting
the means of grace, living an unchristian life, and refusing to listen to
the warning and reproving Word of God, then he must be disciplined
and finally excommunicated, Matt.18:18; 1 Cor.5:1ff. But as long as he
gives evidence of a Christian life, Christian love demands that we should
regard him as a believer, even if faults and weaknesses attach to his life,
provided, of course, that he repents of his sins. Nor must pastors with-
hold from their people the blessing of general absolution, for substantially
this is nothing else than an emphatic form of preaching the Gospel in its
full sweet purity. In short, our divine instruction as ministers of the
Gospel is that we preach the Word, the Law in its whole condemning
severity, the Gospel in its entire winsome grace, leaving to God the
thirtyfold, the sixtyfold and the hundredfold fruit production by the
Word. There is nothing more injurious to a Church than to loock for
“reports of spiritual awakenings, conversions, and changed hearts and
lives.” God may grant these; but in our foolishness we may, by our
mechanical and fanatical emphases, produce what Luther has rightly
called “eine erdichtete Heiligkeit,” a “fictitious holiness,” which is liable
to end fatally in spiritual satiety and crass rationalism, as church history
has shown. We believe that the matter here touched upon ought to be
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looked into carefully by all pastors. Certainly, it would be profitable for
the Lutheran churches in America to restudy with becoming thorough-
ness and earnestness the Lutheran doctrine of conversion in its relation
to sanctification. This may be a suitable subject for our intersynodical
conferences and our pastors’ study groups in 1940, J.T.M.

Is the Social Gospel Avoided? — A correspondent from Indianapolis
writes the Christian Century as follows: “Ministers of many Indiana
Lutheran churches joined in recommending that the denomination
abandon its traditional non-committal attitude toward social problems.
The recommendation of an active policy was in reply to a questionnaire
from the Church’s Board of Social Missions. The president of the
Indiana Lutheran Synod, Dr.Homer E.Turney, stated that ‘through the
years it has been the custom of the United Lutheran Church to preach
Christian truth and leave the settling of social problems to individuals
according to their interpretation of the truth Marriage and divorce,
gambling, liquor control, indecent literature, and demoralizing movies
are among the problems listed by the ministers as needing attention
from the pulpit. Others are, war and peace, conscientious objection to
war, race, industrial relations, minority blocs, foreign refugees, unemploy-
ment and relief, and capital and labor.” Are these people aware that they
are treading on dangerous ground and that, while the Church has to
preach everything the Seriptures contain, its function is entirely spiritual?

A,

From Philosophy to Revelation.— The Sunday-school Times (Dec. 9,
1939) gives the following account of the return of a modernistic professor
to the Christian faith: “ ‘From Philosophy to Revelation,’ by Prof. Edwin
Lewis of Drew Seminary, is perhaps the most remarkable of the series
that the Christian Century is publishing on the return movement to
Christ. In this he describes his ‘break with the futilities of Modernism
and his acceptance of Christianity in its Biblical and historical self-
presentation.” Ten years ago ‘he came to realize with a force that he had
never even remotely felt before that the Biblical doctrines of God the
Creator and God the Redeemer, with all that was implied in them, were
wholly central to Christianity and indispensable to its perpetuation and
that they could be held to be true only on the ground that they had been
revealed” Among other experiences that led him back to this position
was his rediscovery of the Bible. He had assumed coeditorship with
Dr. Eiselen of a one-volume commentary. Circumstances led to the bulk
of the work of revision, proof-reading, and indexing coming on his
shoulders. For three years he lived in the Bible, and it revolutionized
his thinking. ‘I saw with devastating clarity that speculative philosophy
could never accommodate itself to Christianity, I found myself faced
with the Word of God, given, it is true, by slow processes through the
words of men, but at last in Christ made flesh. [?] The Creator ap-
peared as the Redeemer. He who acted in the primal miracle of creation
acted again in the miracle of redemption. I saw that this must either be
true or not true. If it be not true, then have we nothing but the con-
fusion of Naturalism. But if it is true, it can be true only as something
revealed, not as something discovered.” Strange to say, his break with
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Modernism was made final and definite by the theological chapters of
Rethinking Missions. These, he saw, constituted a virtual abandonment
of the Christian Gospel as presented in the New Testament. Then came
Dr.Lewis’s A Christian Manifesto, which differs from his early modernist
book Jesus Christ and Human Quest in that, whereas the latter was an
attempt to graft the Gospel on a philosophy by mutilating the Gospel at
many points, the former ‘takes the Gospel as it is,’ expounding its amazing
content, especially as concerns the personal cost to God of redeeming
from the blight of sin the world which, of His own sovereign will, He
had created.” — The experience of Dr.Lewis proves the power of the
Word even among Modernists. May he return to the full truth of God’s
Word and to a clear confession of Christ before those whom in the past
he has misled by his modernistic teaching! J.T.M.

The “Pitisburgh Plan.” — According to the church-papers the De-
partment of Education in the city of Pittsburgh made a unique offer to
the clergy of the city respecting credits the board is willing to give high-
school students for religious instruction they receive in their respective
churches. If a high-school pupil will engage in religious study three
hours a week, he will be allowed two credits for this work. The work
is to be divided as follows: One hour is to be spent in the regular Sunday
morning worship, another at the Sunday-school of the congregation, and
the third hour is to be set aside for systematic instruction in religion
to be given by the church on Wednesday morning. The first hour of
school time on that day is to be utilized for this purpose. It strikes
us that a grand opportunity is offered the churches to give instruction
to their young members in what is most necessary. While undoubtedly
much error will be taught, we hope that for our own boys and girls
and for many others the plan will result in rich blessings. The arrange-
ment is to begin in September of this year. A.

Auburn Becemes Associated with Union. — The suit brought against
Auburn Seminary (liberal Presbyterian), located in Auburn, N. Y., to
enjoin it from uniting with Union Seminary in New York terminated
in a victory for the union project. The official referee of the court was
not impressed by the claim made by the committee of the General As-
sembly of the Northern Presbyterian Church to the effect that, since
Auburn is a Presbyterian institution, it could not become associated with
an institution which is non-denominational. The whole venture, of
course, is altogether unionistic. Auburn does not hesitate to become
affiliated with an institution in which Modernists like Reinhold Niebuhr
and Fosdick are teaching. Denominational loyalty evidently does not
play much of a role in the religious thinking of the promoters. A.

The President Appoints a Personal Envey at the Vatican. — It was
with a good deal of consternation that many Protestants in the United
States read of the step President Roosevelt took when he appointed
Myron Taylor, an Episcopalian, to be his personal representative at the
Vatican. The President did not have the authority to appoint a United
States ambassador to represent our country at the Vatican, so he sent
Mr. Taylor as his personal envoy. We, of course, are entirely in sympathy
with what is declared to be the purpose of the appointment, the de-



142 Theological Observer — Rirdlid)-3eitge{didtliches

velopment and furtherance of plans for peace between the warring
nations of Europe, but the end does not justify the means. While the
Papacy nominally is now a secular power, in reality its status is that
of a religious institution, and as American citizens we cannot endorse
the President’s move, being convinced that it constitutes a serious threat
to the cardinal principle of our country that the sphere of religion must
not be invaded by the State. When Congress in 1868, while the Papacy
was still a secular government, refused to continue the ambassadorship
at the Vatican, it took a course consonant with the right principles as to
the relations between the Church and the State. It is to be regretted
that the White House has not adhered to the policy inaugurated at
that time. A,

Street Preaching Advocated by Cathelic Paper.— Thinking of the
huge number of American pagans, John G. O’Connor, writing in America,
thinks that one way of bringing religious instruction to people might
be the return to street preaching. In Missouri, in 1935, he states, the
Catholic Motor Missions were established. “T'wo priests carried on the
work of street preaching in the archdiocese of St.Louis and two in the
diocese of St. Joseph. They conducted 14 street missions—a total of
84 open-air meetings — and spoke to about 60,000 people.” He informs
us that from Missouri the work spread to Illinois, Kansas, Nebraska,
Colorado, and Texas. In the summer of 1938 more than 400 meetings
were held, and the total number of people who attended was 105,750.
Another venture of Catholics to indoctrinate people is that of the Home
Missioners of America. These workers gave courses which extended
over six successive evenings. Another society with missionary aims is
devoting its energies to “the conversion of rural America to Chris-
tianity.” One method that the workers employ is mail follow-up work.
Among the Negroes the Josephite Fathers are working. Among the
thirteen million Negroes in the United States there are 250,000 Catholics.
Since the unchurched are extremely numerous, totaling sixty-five mil-
lion, the writer insists that the laity must help in making these people
acquainted with Christian teaching. We cannot forbear quoting the
last sentence of the article: “Those who are so keen about saving Chris-
tianity abroad by a holy war against Nazi-Communism should not over-
look the moral crisis confronting our own country and our own people.”

A.

Anent Demoniac Possession. — Writing in America on the topic
“Satan and Spiritism are Again Beginning to Rap,” William J. McGarry
submits some interesting remarks on demoniac possession and the super-
natural phenomena of spiritism. He holds that here we are dealing with
something that belongs not merely to the realm of pathology but is
truly diabolical. He admits that there are natural phenomena which
the acumen of scientists has not yet solved. Among such things he lists
telepathy. But while he warns against credulity, he quite properly insists
that some of the things confronting us here distinctly belong to the
sphere of the supernatural. “The Catholic Church still ordains to the
Minor Order of Exorcists, though she forbids the exercise of the power
save by episcopal permission.” Writing from the point of view of Cath-
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olic theology, he says: ‘“The first degree of possession is called obsession,
the second possession, properly. The difference is one of degree; for
both mean that the devil enters within a person, perturbing the senses
and the nervous system; this perturbation may reach, too, to the imagi-
nation; it may be so invasive as almost to prevent any free choice.
Possession may be accompanied by violence done to the person exteriorly.
More generally, sinners have been the objects of possession, but oc-
casionally holy persons. Apparently, there were more possesssed in
Palestine in Christ’s time than now; if so, we can see obvious reasons
why God permitted this in manifestation of the power of the Prince of
Peace against the power of Satan.” A.

Concerning Psychiana. —If you have noticed the advertisements of
Psychiana in any of your papers or magazines, — though that might
be a commentary on the quality of your reading, —it will be good for
you to become acquainted with some of its natural history. People
who are influenced by numbers will be impressed by a recent statement
that from Psychiana’s headquarters — Moscow, Idaho, a town of 4,500
inhabitants —a flood of mail had just gone out to 700,000 persons in
sixty-seven countries in one week. Stupendous! But that’s what they
want you to think. This particular batch carried the message: “Visualize
the picture of ‘our enemy’ and repeat earnestly and forcefully, ‘The
spirit of God will bring your downfall’” The creator and “barker” of
this new folly of Psychiana, F. B. Robinson, seems to imply that, if all
700,000 will exercise their animal magnetism collectively, they may be
able to produce deadly thunderbolts.

This 54-year-old Briton, who became in turn a peripatetic Baptist
minister, a traveling salesman, and a drug clerk, equally peripatetic,
came to the conclusion one day, when he was tired of clerking, that
Christianity was “neither original nor frue.” So, out of his contacts as
a druggist with the pathology of inveterate remedy-seekers, he developed
another sample of that form of religion that tells men they can lift
themselves by their own shoe-laces. He gravely assures every one
that all creeds, dogmas, religious organizations — except his own —are
useless; that by one’s own innate superiority any one can lay hold of
heaven, work miracles, win success, attain prosperity, heal diseases, etc.
—if they will send the price and follow his instructions. He has not
yet got around to the self-willing of immortality; but give him time.
At present he offers a cure-all in Psychiana for heart disease and dip-
somania, asthma and ruptured appendixes, tumors and unemployment,
paralysis and poverty, sadness and bankruptcy. He has testimonial let-
ters to prove it. A former Methodist college president, C. W. Tenney,
heads his staff of workers and edits the advertisements that approach
the “one born every minute” through 18 radio stations, 400 newspapers
(mostly in the sticks), and 50 magazines (largely the pulp stuff). At
present Psychiana is trying to launch a new denomination —the very
thing he denounced a few years ago. The susceptible are offered a D.D.
for a two-year correspondence course, two book reviews, a thesis, and
—$50. Don’t forget the $50 if you are interested. — The Lutheran.
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Protestant Work in South America, — “Latin America is almost com-~
pletely Roman Catholic, yet for a century evangelical work has been in
progress there. Yet it is estimated that half the population of that vast
region, that is, about 60,000,000 souls, has not yet heard the Gospel,
though there are over 337,000 communicants in an evangelical com-
munity of over 1,724,000. World Dominion says of progress in Brazil and
Bolivia: ‘Some new developments are reported from Brazil. The In-
stitute of Religious Culture, a new movement with headquarters at
Sao Paulo, is presenting Christianity in an attractive way to the educated
classes. A school of lay preachers is training laymen in Christian truth
and preaching, enabling them to conduct services in their own churches
in cooperation with the pastors. All this is inspired and directed by the
Brazilians themselves. The Evangelical Union of South America reports
encouraging progress in its new mission-work in Bolivia. Tract distri-
bution, Sabbath-schools, medical work, and preaching are being car-
ried on.””

The above is taken from the Presbyterian. We are not surprised
that no particular mention is made of our own work in Brazil and
Argentina, because we are not in fellowship with the other Protestant
bodies carrying on mission-work in South America. Many of these
people might be surprised to learn that in Argentina our District num-
bers 25 pastors and two Christian day-school teachers, that the Brazil
District of our Church numbers 76 pastors and 19 Christian day-school
teachers, and that our message, in addition, is preached in Paraguay
and Uruguay. God be praised for giving us an opportunity of spread-
ing the Word south of the equator! A.

Die Predigt von Chrifto ind Bentrum, Wie der ,Ruilerijde Herold”
aus dbem , Friebensdhoten” mitteilt, Hat der Tutherifde Lanbesbifdof D. Deifer
beim Yusbrud) des firiegd ein ernfted Grufivort an die Paftoren dber bayri-
fchen Lanbesfirhe geridhtet. Darin Leilt ed: ,E3 mup far fein, daf es fiir
unfer Bolf im gegenivartigen Augenblid nad menfdligem Crmeflen um eine
Cntfdeidung auf Tod und Leben geft. Da gibt e3 fiir und nur einen
Willen und nur eine Plidt: und gang fiir unfer Bolf einzufehen, ihm
mit aller Hingabe und Treue zu dienen, mit ihm alle Laften zu tragen und
durd) unfere gange Haltung zu Hefunden, dbak wir in ungertrennlider Sdid-
falsgemeinjdaft mit ihm ftehen. JIn einer foldjen Stunbe getvinnt der uns
befohlene Dienft eine gang andbere Bebeutung. €3 ift der Dienft ded heil-
famen Worts. &r wird nidt o fHivmijd begehrt wie zu Beginn ded Welt-
friegs. Unfere Gemeinden Heute jind jtiller und verbergen ifhre innere Be-
foegtheit. Aber bod) wadhjt die Vereitidhaft, dDad Wort zu Horen, und Gott
tut mandje Fiir auf, die bigher verfdjloflen war. Wer wollte da nidt in
feiner Berfiinbigung fein BVefted geben, daf die Gemeinde nicht leer bon uns
geht? Was jollen wir predigen? E3 fann nidt unfere Yufgabe fein, zu den
politijfen Tagesereigniffen Stellung zu nelmen oder die Heeresberidhte der
Wode zu foiederholen. Gewif wird dad grofe und ernjte Erleben diefer
Beit {iberall in unferer Predigt durdhjd@lagen. Wir fHnnen nid)t jo predigen,
,al3 wenn nid)ts gefdhelen twdre’. Wber ivir ¥ounen uns nidt bei dem blogen
Beitgefdgehen aufhalten, jondern imuter mup unfere Predigt die Hobe tvelt-
itberlegener Civigfeitdgedanfen geinnen. Darum jdopfen tvir aud) weber
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die PMotive unferer Prebigt aus reinen innertveliliden Jmpulfen nod) die
Quietibe unferer Predigt aus lanblaufigen Troftgriinden, fjondern beided
jtetd aqus der reinen Ouelle ded Evangeliums. Der Ton der Bufe barf nidt
feblen. Denn nur dem Demiitigen qibt Gott Gnade. RNur aus der Bupe
fonumt bie Vergebung und nur aud der BVergebung die fraft zu einem neuen
Reben. Uber e3 twerbe nidjt vergeffen, dak lieblofes Sdelten auf die Sitnde
anbderer und ridtende Kritit nod) feine Bupredigt ift. Audh fvdge man bor-
fidgtig die Worte, da Iein Anlah zu Mikdeutungen entfteht. [m itbrigen
aber verjdiveige man nidt die Taifade, dah wir, gemeflen an Gotted Hei-
Tigen &eboten, bor @ott in mannigfaltiger SAuld ftehen und daf wic uns
feiner Hilfe feinesiweqd al3 einer Selbftverftandlidieit trdjten diirfen. Den
Hohepuntt unferer Predigt aber bHilbe die Begeugung Gottes, der im Kreus
SEfu Chriftt feine Barmberzigleit Hat groh mwerben lajfen iiber all umjere
Fehlbarleit und Siinde, der uns rettet, aud) wenn er und betriibt, uns Yeben-
big madjt, aud) wenn er und idtet. Die Uugen der Gemeinde auf diefen
@ott zu ridten, deffen Gnadbe und Barmberzigleit friumpbiert, aud) dba, two
unfere Yugen nur NRatfel, Leid und Duntel fefen, tut bejonderd not in einer
Beit, in der mwir mit bejonderer Eindringlidfeit bor bdie Frage nad) den
Tegten Wirllid¥Teiten ded Rebens geftellt find und wo {o biele in Unrube,
Gorge, Ungft, Verivirrung, Trauver und Leid verjebte Seelen {id) nad) Er-
Jebung, Yufridtung und Startfung fehnen. Nidht dak tvir ing Sentimentale
abgleiten bilrflen! €3 ift {o leidyt, bie Hergen zu rithren. Wehe dem Pre-
diger, Der auf Rithrung abzielt! Nein, unfere Predigt fei auf den FTon
ber glaubensitarfen Juverfidt, ded troBigen ,Dennod), der fieghaften Ge-
foigheit geftellt Jlnjer Glaube ift ber Sieq, der die Well iibertvunden Hat.¢
Solder Glaube madt innerlid) frei und von felbit jtart zur Treue der Pilidht-
exrfiillung, zu der DBereitiGaft zum Opfern, zur Standfaftigleit im Ent-
Behren, gur Gedbuld im Leid, gur Getroftheit im Tod und {dentt und damit
die FTxaglfraft, ofne die wir bie Velaftungsprobe, die unsd auferlegt ift, nidt
befteben fonnen.” -— @etvil, ein feined Wort gur ernften Beit, ein edled
Beugnis, bad Har betveift, fvie man aud) in Deut{dland nod) weik, wad ed
eigentlid) mit ber driftlicgen Predbigt auf {id) Hai. Und ivie viele Refren
fiic unjere Predigt im eigenen Land enthalt nidt diefed berftandnisdinmnige
Grufivort bon bdritben! R

Die dentihen lutherifden Gemeinden in den Baltenlindern Eftland und
Lettland Haben infolge der Umjiedlung ber deutidhen Voltsgenofien ausd diefen
Randern zu beftehen aufgehirt, ebenfo natiiclich die dentjfen Voltzfdulen
bafelbft. Der Bifchof D. Poldhau in Riga, demt die 57 deutiden lutherijden
Gemeinben in Lettland unteritanden, ermaldnt fie in einem Sdhreiben vom
11. Ofober v. J., im BVertrauen auf Gott den Weg 71 gehen, den der Vers
trag 3iwifdgen der Tettlandifdhen Regierung und dem Deutfdhen Reid), in
dem fie eine Weifung Gotte3 fehen miifgten, fie gefen feie. [n dhnlidem
Sinne hat aud) Propft Thomijon in Reval an feine Gemeinden in Ejtland
gefdrieben. Dariiber, tvie diefe Luiheraner fveiterhin Hrdhlid mit lutheri-
f{cher Predigt und Saframentsvertvaliung verforgt fverden follen, ift aus den
Sdreiben der beiben Kircdjenfiifrer nihtd3 zu erfefen. J[n dem Sdreiben
RBropft Thomions Heift e3 u. a. fefr ridtig: ,Wir toollen 1n3 nidhtd bor-
madjen: bet feljr bielen ift der CYriftenglaube zu einer toten Trabdition er-
jftarrt.  €in erflarrter Glaube foird nidt ftandhalten, wenn die Rirdhtiirme

10
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am Horizont verfinfen. &3 fommt nun alled darvauf an, baf der alte Chri-
ftenglaube neut erivade. . . . Diefer Glaube hat einft unfere Kirden ge-
baut.“ €3 barf aber niht vergeffen iverden, daf diefer Glaube aus ber
Bredigt fommt, dag Vredigen aber durd) dad Wort Gottes.
M. W, in der ,Eb.-Quth. Freifivdjes

The Desperate Situation of German Missionaries.— A correspon-
dent in the Christian Century from New York reports on the situation
which German missionaries are in who are serving stations in the British
Empire. The writer, Dr. A.L. Warnshuis, says: “In the treatment of
Gérman missionaries in British colonies there has been considerate dis-
crimination, and individual cases have been considered on their merits.
Missionaries who would pledge themselves to refrain from political ac-
tivities have been permitted to remain at their stations on parole so that
they may continue their usual work. In India, however, all the men in
German missions have been placed in internment camps. This is also
true in the case of some individuals in the colonies. Where this has
been done, efforts are being made through the cooperation of neighboring
missions to give assistance to the churches bereft of the services of their
own missionaries. In India the National Christian Council has devoted
much time and effort to this task and with the cooperation of the Federa-
tion of Lutheran Churches has been successful in making arrangements
that are measurably satisfactory.” He states that the German mission~
aries on Sumatra (Batak Mission) at the end of September reported
they had received no funds since July. They haven’t even money to
buy food for themselves. The number of these missionaries is 112. In
Japan 14 missionaries are without support. The situation is heart-
rending. The National Lutheran Council is endeavoring to furnish help.

A.

The Unilas Fratrum, otherwise the Moravian Church, is in deep
distress. The rift which began with the World War, and widened under
the influences of Europe’s totalitarian agitations, now threatens a complete
destruction of the inner harmony which once distinguished this small
communion. For a while the Moravians in Germany escaped the
difficulties which afflicted the larger religious groups. Recently, however,
one of their schools was closed by government order, and the same
danger threatens others. The younger generation has largely accepted
the Nazi program and, to the dismay of their elders, demands that their
churches shall do the same, even to the extent of having pastors dis-
missed who are not pliant enough politically. In the Sudetenland, before
the Amnschluss, a group of the Moravian churches, under the influence
of this agitation, had revolted against the Czech Moravian governing
board. Now they are developing a similar revolt against the German
Moravian board. Some of the German Moravian clerical and lay readers,
having fallen under the displeasure of the Gestapo, or secret police,
because of pacifistic leanings and friendliness to the Jews, have already
sought refuge in our country. — The Lutheran.

-The Lutheran Hour on the Philippine Islands. — All of our readers
will rejoice .at the news that since early this year a powerful 50,000-
watt radio station of Manila, KZRM, is broadcasting the Lutheran Hour
programs, furnished it on transcription plates. The time is Sundays
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from 5 to 5:30 P.M. The Lutheran Laymen’s League office informs us
that the Lutheran Hour message is now broadcast by 135 stations, 92
of which are by wire connected with the central sending station, KFUO
in St.Louis, while the others use the transcription method. Among the
latter is a station in Ecuador, South America. Thus over an astonish-
ingly wide area the message of the Prince of Peace is sounded forth in
a world reechoing with the angry shouts and the cannon shots of war
and the agonized shrieks and groans of the wounded and the dying. With
a grateful heart one reflects how this message will hearten those of our
brethren living in the Orient, in China, India, and Australia who will
be able to receive the broadcast. The chief consideration, however, is
that, since English has become the lingua franca of the world, this
broadcast of the Lutheran message in the Far East will mean that a vast
number of individuals will now be brought in contact with Lutheran
preaching whom we could never hope to reach through the printed page
or the work of missionaries. How strongly one is reminded of the
words of St.Paul, 2Tim.2:9: “The Word of God is not bound,” and of
that other word of his based on Ps.19: “Yes, verily, their sound went
into all the earth and their words unto the ends of the world,” Rom. 10:18.
May God hold His protecting hand over the Lutheran Hour mission and
its speaker, Dr. W. A, Maier, who besides carrying a full teaching load at
Concordia Seminary prepares and delivers the messages of this great
Gospel venture. A.

The Quadricentennial of the Jesuits.— From America we take the
following paragraph: “The year 1940 is a memorable one for the Society
of Jesus and its scattered members in the world. It was in 1540 that
Paul IIT approved the first formula of its institute in the Bull Regimini
Militantis Ecclesiaze. Among the many favors that have blessed this
society during its four hundred years’ existence two may be recalled
as especially dear to every member on the occasion of its fourth centenary
as well as particularly relative to our own country. The society, like
other religious bodies, is divided into regional provinces, grouped at
present under 8 assistancies. The total for the society as it enters its
fourth centenary year is 25,954. Slightly better than one fifth of this
total, 5,440, is included in the American Assistancy, which, with the
greater part of the English Assistancy, comprehends today one third of
the entire membership of the society. There are 4,315 in the English As-
sistancy, but of this number 2,678 belong to the two Belgian provinces.
The second noteworthy event of the fourth centenary year is the 165
saints and beati on the society’s list of martyrs and confessors. Of that
number 24 are enrolled among the saints, having reached the last step
in the Church’s honor roll of distinguished service. Of the latter 8 shed
their blood on our own continent of North America, three of them within
the United States. The last beatified, blessed Joseph Pignatelli, the only
one who lived in the nineteenth century, was a link between the old and
the restored society.”

Being a Catholic paper under Jesuit control, it is not surprising that
America does not allude to the political intrigues and machinations which
made the Jesuit Order detested and led to its dissolution in 1773, when
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Pope Clement XIV, in the Bull Dominus ac Redemptor, declared the
order disbanded and all its members relieved of their oath of loyalty
to the society. Instead of ceasing to exist, the order, adopting here and
there a different name, went into a state of suspended animation, till in
1814 Pope Pius VII, in his Bull Sollicitudo, decreed its resuscitation.
One has to grant that the Pope has had no more loyal lieutenants than
the Jesuits and that it was chiefly through their efforts that in the six-
teenth century a Counter-Reformation was begun and to a great extent
was successful. Students of more recent church history will remember
that the Jesuits were the strongest propagandists for the teaching of
the infallibility of the Pope. A.

Reuteftamentlide Dandidriften. Die Jahl der Handidriften, die foir
pon den biblifden Terten ausd alter Jeit Haben, ift getvaltig angetvadien.
Bur Beit ded Tertlritifers . . Wettitein (+ 1754) fannte man nur 28 Grok-
handidriften (Mafusteln), 175 Kleinhandidgriften (Minuskeln) und 28 Bor-
lefebiicer (Reftionarien), indgefamt alfo 226 Hanbdidriften. Papyri mit
biblifdgen Tegten mwaren damald itberhoupt nod) unbefannt. 1908 founte
@regort) in feinem Bud) ,Die griedijden Handidriften des3 Neuen Tefta-
ments3” auf 14 Papyri, 161 WMajusleln, 2,804 Minusleln und 1,547 Lef-
tionarien Yinfveifen (Fujammen 4,026 Handidriften). Der gegenwdrtige
Leftand He3 Pandidriftenmateriald flic basd Neue Teftament ift diefer:
54 PBapyri, 208 Majusfeln, 2,401 Minusleln, 1,609 Leftionarien, 25 Ojtrala
unb 9 Talidmane, im gangen 4,806 Handjdriften. Aerding3d enthalten
biefe Pandidriffen nur zum einen Teil dasd gange Neue FTeftament. Um
Pdufigiten iurben die Ebangelien abgejdricben. Die neueften Papyrus=-
funbde zeidnen fid) gang bejonbdersd durd) den Umfang und dasg Hohe Ylter aus.

(Alg. Ep.=LutY). Kirdensztg.)

Brief Items. — Where must the comma be placed in the first line of
the famous English Christmas song, “God rest ye, merry gentlemen”?
A writer in the Christian Century is criticized by a correspondent liv-
ing in Ontario for putting the comma before “merry.” He contends
that “merry” means as much as “happy” and that the comma should
be placed after merry. His interpretation is, “The first phrase of this
quaintly written but beautiful carol tells us that the knowledge of
Christ’s birth and His power to save us from evil is news that brings
comfort and joy to distressed and troubled folk.” The editors of the
Christian Century comment as follows: “The punctuation of this line
has been debated for years without a clear verdict being reached. The
accent in the music of the carol tends to uphold Dr. Clausen’s side of
the argument.” Dr.Clausen was the writer whose punctuation had been
criticized by the correspondent.

What is the cost of the war in neuiral countries? A statement in
a religious paper says that Switzerland spends $1,250,000 a day in main-
taining its troops who stand ready to defend their country’s neutrality.
How little by contrast is offered for the cause of Christ! A Detroit
woman is carrying on a campaign to erect a large carillon tower on
Belle Isle, which is to be known as “Peace Tower” and which will cost
$45,000. How can any one believe that such a project will aid materially
in dispelling war clouds?
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The church-papers these days refer to the famous seven Cambridge
men of 1885 who were converted in the movement inaugurated by
D.L.Moody. The sixth of them to depart this life, the Rev. Sir Montague
Proctor-Beauchamp, died recently. The only survivor is Mr, Hoste, who
is the director of the China Inland Mission.

“Die Reformierten waren vom Anfang an geneigt, keine Tradition
der Kirche, kaum einen Schluss, aus klaren Worten der Heiligen Schrift
gelten zu lassen; sie haben abgetan, was nicht auf einem ausdruecklichen
Worte der Heiligen Schrift beruhte. Die lutherische Kirche hingegen
hat das Bestehende angegriffen, wenn es dem Worte Gottes widersprach,
dagegen stehenlassen, was mit dem Worte Gottes uebereinstimmte.
Wenn nun reformierte Sekten den Grundsatz ihrer Mutterkirche noch
ueber das Mass der Mutterkirche ausdehnten, so zeigten sie damit nur,
wie falsch der Grundsatz sei; wenn hingegen die lutherische Kirche
auf dem Wege ihres Grundsatzes die Kindertaufe behielt, so erwies sie
damit nur, was fuer ein grosser Schutz gegen die Irrfahrt reformierter
Sekten in diesem ihrem Grundsatze liegt.” Diese Worte Loehes werden
in der Allgemeinen Evangelisch-Lutherischen Kirchenzeitung abge-
druckt. Sie leiten eine Besprechung des Schriftbeweises fuer die Kinder-
taufe ein. Ein fundamentaler Gegensatz zwischen reformierter und
lutherischer Theologie wird in den zitierten Worten treffend gekenn-
zeichnet.

One of the well-known religious papers of the country is the Chris-
tian Register, a Unitarian journal 118 years old. Under the editorial
guidance of Dr. Dieffenbach it wielded a good deal of influence in
“liberal” circles. Now the control of the paper is taken over by the
American Unitarian Association, and it is to be transformed into a “news
journal.” Apparently it is to cease having the character of a distinctly
religious publication.

Finland is a country of 3,500,000 people, all of whom, with the ex-
ception of less than three per cent., are classified as Lutherans. There
are said to be about 550 congregations in that country, which are divided
into five dioceses. Each diocese is headed by a bishop, and one of the
five bishops has the title of archbishop. The number of ministers in
1229 was 1,056 at home and 25 abroad. A heroic little group of three
pastors, of whem the Rev. A. A. Uppala (Wegelius) is the chairman, is
affiliated with us, owing to its protest against un-Lutheran views and
tendencies in the Established Church.

The Methodist Church mourns the death of Bishop Eben S.Johnson.
He had become bishop in 1916 and served in Africa for a number of
years. His death occurred in Portland, Oreg., at the age of 74.

These words of Dr. E. D. Kohlsteadt, a prominent Methodist, should
be pondered: “The danger of progressive paganism today is an actuality
rather than a fanciful fear. America’s threatened moral collapse rather
than her economic crisis is our nation’s most acute pending problem.”

In India the union movement, affecting the Church of England, the
Methodist Church, and the South India United Church, is meeting with
difficulties. One of the points on which the movement may founder has
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to do with intercommunion before union has been established. There
are many Anglicans who consider such intercommunion unscriptural.
We have to commend them for this stand.

The United Brethren and the Evangelical Church (Albright Men,
Albrechtsbrueder) are trying to unite. The United Brethren will vote on
the union document in 1941 and the Evangelical Church in 1942. Both
bodies have a Methodist background.

By the World Council of Churches, which has representatives in
Geneva, Switzerland, authoritative information is sent out respecting
Pastor Niemoeller. We reprint what the officials of this council have
ascertained: “Pastor Niemoeller has offered his services to the military
authorities, making it clear, however, that this step should not be in-
terpreted as an attempt to ‘buy his liberty.” The general command of
the German fighting forces has refused this offer. Pastor Niemoeller
remains therefore in concentration camp.”

Among Southern Presbyterians there are numerous laymen who are
strongly opposed to union with the Northern Presbyterians, An ex-
change says that they fear ‘“the dangers of Northern race ideas and
modernistic theology.” Knowing of the inroads of Modernism among
Northern Presbyterians, we have to declare the fears of these laymen
justified. Let us hope, however, that their position is not chiefly due to
apprehension concerning “Northern race ideas.”

“While we say the Office of the Dead, we take the place of the
departed and plead with God for them. What they cannot do for them-
selves we do for them. November is most liturgically appropriate for
helping the souls in purgatory.” So writes a reviewer in America. We
quote the sentences to show that Rome in the twentieth century still
clings to the errors for which it contended in the sixteenth.

The first encyclical of Pius XII has received a good deal of attention.
It speaks of the spiritual and moral bankruptey which stare our genera-
tion in the face. But mark what he says: “The denial of the fundamentals
of morality had its origin in Europe in the abandonment of that Chris-
tian teaching of which the Chair of St.Peter is the depository and
exponent.” Apparently he is pointing to the Reformation of Luther. The
leopard cannot change its spots.

According to a paragraph in the Lutheran, Roman Catholics in
Austria now have to support their Church themselves, while formerly all
the citizens had to pay the bill. The arrangement is that the church tax,
which is not large, has to be paid to a laymen’s church council in each
parish. Certainly, Catholics have no right to complain about this turn
of events.

The News Service of the National Catholic Welfare Conference
reports that a law which went into effect in Russia on QOctober 15, 1939,
assigned 38,000 commissars to the Red army for the propagation of
atheism. Each battalion will have a commissar in charge of “atheistic
training.” — Christian Century.

From Great Britain comes the announcement that on account of
the war the Lambeth Conference of Anglican Bishops, which had been
planned for the coming summer, has been postponed. A.



