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Theological Observer — Kird)lid)-Beitge{djichtliches

Children’s Confirmation Classes. — In the American Lutheran (April,
1940) Dr.O. A. Geiseman offers two editorials which, we believe, should
be studied carefully by all pastors in our Synod. The first suggests that
adult-membership classes ought to be given opportunity to receive
instruction on Sunday, either on Sunday mornings at the Sunday-
school hour, or on Sunday afternoons. The suggestion is certainly worth
considering. More important still is what Dr. Geiseman says with regard
to children’s confirmation classes. He writes: “With Pentecost Sunday
practically all children’s confirmation classes will again have concluded
their work of preparation and will have been received into the com-
municant membership of the Church. If our observations are at all
correct, then it would appear as though parents are in increasing
numbers becoming worried lest their children be given too much Chris-
tian training and instruction. The average child of today finds its life
almost as badly atomized as is that of its parents. It flits from one
interest or activity to another. It is being rushed hither and yon by
its school-work and its participation in extra-curricular activities, which
embrace music, athletics, dramatic art, esthetic dancing, scouting, play,
social activities, and the like. Parents realize, of course, that such
a high-pressure program for their children has its defects, and they
are afraid that their children will be crowded beyond endurance. They
know that their boys and girls need religion, and they are eager to
have them receive the necessary instruction. The mean while, however,
they are also greatly troubled lest their children should lose out on
something which looks like an earthly advantage or lest they should
be crowded with work beyond the limits of their physical endurance.
Because of this they often believe that an abbreviated course of religious
instruction would prove to be at least a partial solution of the child’s
difficulties. If the experiences of other pastors are like unto our own,
they are asked each year by anxious mothers whether their child must
take two years of instruction by way of preparing for confirmation.
Such a question is often not intended to show contempt for Christian
training but is rather to be understood in the light of parental concern
about lightening the load of the child. If parents want to know whether
a child must take two years of instruction, the answer, of course, is ‘No’;
for the Bible nowhere says that this is the required period of time.
While there is no ‘must’ in this matter, yet nothing ought to be left
undone to bring the parents to the conviction that they ought to desire
and require the very fullest and best kind of instruction which their
children might be given. It is our personal view that this can be achieved
much better by counseling with the individual parents than by estab-
lishing laws and regulations. [Italics our own.] Christian parents can
and should be shown without much difficulty that they ought to be
more than eager to accept not the least but the most instruction for their
boys and girls, even as they would certainly prefer a two-year free
scholarship in a school of music or a college to a one-year free scholar-
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ship for their children in such institutions. If our Church is to be
strong in the future and the children of today are not to be overwhelmed
by the complexities of modern life and drawn away from the church,
then it is inescapably essential that we give our children the very best
training we are capable of giving them under the particular circum-
stances in which we may be doing cur work.”

What we regard as especially commendable in this editorial is the
winsome approach to the often very serious problem of parental resis-
tance to a two-year course of Christian instruction for their children,
which, as Dr. Geiseman rightly says, is often motivated not by any con-
tempt for God’s Word but by honest concern about the physical endur-
ance of the children. But if there must be any educational unloading,
let it not be in the field of Bible instruction but somewhere else; and
let Christian parents realize that it is not an irksome duty but a valuable
prerogative for Christian children to receive a “two-year free scholar-
ship” in Christian education. Christian education is similar to prayer,
which certainly is a duty, inasmuch as God has commanded it. But,
oh, what a privilege it is to carry everything to God in prayer, and what
a privilege it is to sit at Jesus’ feet and hear His Word! J.T. M.

Lodge Articles Make a Deep Impression. — Evangelist John R. Rice’s
articles “Lodges Examined by the Bible,” published in the Sword of the
Lord (201 E. 10th St., Dallas, Tex.) and now being printed for pamphlet
use, have made a deep impression on many who read them, if we may
believe a report to that effect in the issue of March 15, 1940. Dr.Rice
says: “Lodge people have read the articles, sometimes with bitter
resentment. Dallas lodge-members got out an anonymous circular,
slandering the editor and trying to disrupt the work and organize people
against any preacher who might come to Dallas and oppose the lodges. ...
But almost all the response is favorable, more than we could foresee.
From many, many sources come pleas that we print in pamphlet form
these messages. In two days, for example, there were eight letters from
Lutheran pastors, and many others have come since from Lutherans and
Christians of many other faiths. Best of all, we have received word
from many who are quitting the lodges.” One of these writes: “I had
about the same experience as you did in the lodge. I spent good money
to get in that I might make some gain, but the first night one man
came to me and said, ‘Now, isn’t this better than church?’ I was not
saved at that time [he was not yet a believing Christian], but that turned
me against lodges. All that you have written about lodges is true.
I praise God for your courage. Keep up the good work.” Another
writes: “I have been reading your articles on the lodges with great
interest, and I surely can see the fallacy in a Christian’s belonging
to a lodge. I myself am a thirty-second degree Mason and can under-
stand what you have been talking about. The main reason I took the
higher degrees in Masonry was that I was troubled in soul and therefore
thought that perhaps I would find something that would give me
ease of conscience. I had been doubting my salvation as to whether
I had ever been saved or ever could be. I imagined I had committed
the unpardonable sin and everything else imaginable. I was told that
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there was greater light in taking the higher degrees. This I did.
But I did not find that something for which I was yearning. Masonry
does not tell any one about Jesus Christ. It does not point men to the
Cross of Christ where they can find peace of soul and mind. Brother
Rice, may God’s richest blessing be on your ministry, yourself, and
family!” Of the pamphlet Evangelist Rice says: ‘“The article is now
in the hand of publishers, and we hope it will be printed scon. It will
make a pamphlet of one hundred or more pages, will be printed on
good paper and with a nice colored cover. As soon as possible we will
announce the publication and begin to scatter it to the thousands who
are waiting for it.” The article closes with the encouraging words:
“God is with plain preaching. He will bless the man who risks every-
thing just to preach exactly what the Holy Spirit lays on his heart
to be true to the Bible and to win souls from Satan. You may suffer
some, but if you suffer in Jesus’ name, you will see goed fruit for your
labor. Be true to the Bible, and the God of the Bible will be true to you.”

Owing to a misunderstanding of a report in the Sword of the Spirit
the undersigned recently stated in Der Lutheraner that also Dr. H. A.
Ironside, pastor of the Moody Memorial Church, Chicago, was a Mason.
Dr.Ironside now writes: “I have never been a member of any lodge
in all my life. I thought my stand against these secret oath-bound
orders was well known, as I have declared myself again and again
regarding the unscripturalness of a Christian’s joining them. The
Christian Cynosure has published a statement from me telling ‘Why I Am
Not a Lodge Member,” which has been widely circulated.” We are
glad to publish this letter, not only in fairness to Pastor Ironside, but
also because of his clear personal witness against lodges. We are still
more glad that the Moody people not only see the incongruity between
lodge-membership and Christian church-membership but also have the
courage to witness against secret oath-bound societies. Our own testi-
mony against the antichristian lodges ought to be all the more emphatic.

J.T.M.

Iz the Pope the Antichrist? — Let America answer. It publishes in
the issue of April 27 an article by Father Bertrand Weaver, C. P., of
St. Gabriel’s Monastery, Brighton, Mass., entitled: “By What Authority
does the Pope Command?” from which we quote the following: “Today,
the Papacy is the cynosure of the world. ... We are living at a time
when a non-Catholic columnist who has a potential reading public
of eight or ten millions will not hesitate to write of the first encyclical
of Pius XII: ‘Pius XII has brought to bear upon our age understanding
born of faith. . . . His words point the way to the synthesis that thé
human mind is seeking everywhere between individual freedom and social
discipline, between liberty and authority.’ Gratifying as it is to read
this forthright statement by Dorothy Thompson, it is necessary to empha-
size that it is incalculably weakened by her leaving unasked and un-
answered the question that alone gives the key to the encyclical, the
question that the Jews proposed to our Lord: ‘By what authority doest
Thou these things?” Who have given Thee this authority? . .. The
most unreasonable of all attitudes toward the Papacy is that of neutrality.
The Pope is either the supreme head of Christendom, the infallible
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teacher of infallible truth, the successor of St.Peter and the vicar of
Christ on earth, or he is an impostor with whom no respectable person
should have dealings. You can no more be neutral toward the Pope
than you can be neutral toward Christ, although many persons who
call themselves Christians are attempting this neutrality, with disastrous
consequences to the Christianity that they profess. ‘He that is not with
Me is against Me’ is as true of Christ’s vicegerent as it is of Christ
Himself. . . . To the Macaulays of this generation” (Macaulay “wrote
his classic panegyric on the endurance of the Papacy in 1840”) “we can
propose the kind of dilemma that our Lord proposed to those who
questioned His credentials. We can say: The Papacy, whence is it?
from heaven or from men? If they answer that it is from heaven, we
must ask them why they have not submitted to it. But if they say
that it is from men, we find it necessary to ask them to explain the
miracle by which a purely human institution has never fallen into error
or contradiction on any essential question of faith and morals during
nineteen centuries of turbulent history. And when they have explained
that miracle, we must ask them to explain another. How does it
happen that that institution which has endured ruthless and bloody
persecution in almost every country, and whose extinction is ardently
desired by numberless persons of every class, possesses, after these
hundreds of years, the allegiance of one out of every five human beings
on earth?”

One more gquotation: “Furthermore, if they insist on believing
that the Papacy is from men, they must hold it to be a fraud of gigantic
proportions; for no merely human institution could claim without
deceit the absolute spiritual authority that the Papacy claims for itself.
And then they must tell us how this fraudulent thing, which works
in the light of day and which for all these centuries has undergone the
most careful scrutiny, has escaped detection and exposure. It is
inconceivable that a fraud of world-wide proportions could endure for
2,000 years. And if some say that the Papacy has been exposed, we
must reply that very few seem really convinced by the pretended
exposure; for no government in the world receives from those who do
not give it formal allegiance the sincere honor and respect that non-
Catholics in general give the Papacy, and the number of those who
are taking the road to Rome is a phenomenon to challenge the attention
of the world.”

Father Weaver would surely have been amazed if he had read the
News Bulletin of Jan. 5 to find that in a pronouncement protesting
against the appointment of Mr.Taylor as the personal representative
of President Roosevelt to the Vatican two Lutheran leaders used the
expression: “The Pope is God’s servant.” Father Weaver would have
to tell these Lutherans that they are unreasonable. The Pope is either the
supreme head of Christendom, the infallible teacher of spiritual truth,
or he is an impostor with whom no respectable person should have
dealings. No man who rejects the claim of the Pope that he is infallible
and the ruler of the Church can call him God’s servant. Lutherans, who
believe that the Papacy was not instituted by God but is of men, must
hold it to be a fraud of gigantic proportions. Father Weaver cannot
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understand how men can call the perpetrator of this gigantic fraud
God’s servant.

Is the Pope the Antichrist? The Catholics cannot understand how
men who sincerely believe that justification, salvation, is by grace alone
can deny that. The Catholic theologian Kiefl of Germany tells them
that, if Luther’s fundamental doctrine, salvation by grace alone, is true,
the Catholic Church must be the work of the devil and the Pope, as
vicar of Christ, the Antichrist. See Conc. Theol. Monthly, II, p. 241.

Father Weaver wants to know how the Papacy, if it is nothing but
a fraud of gigantic proportions, could endure so long and command
the allegiance of so many. Luther has given him the answer long ago.
See Volume XVIII, p. 1528 f. Father Weaver may not have access to
this writing of Luther. But some of our readers may look it up and
study it. E.

American Lutheran Educational Conference. — About seventy edu-
cators and administrators representing forty Lutheran colleges, semi-
naries, and junior colleges of the United Lutheran Church and the
American Lutheran Conference assembled in Philadelphia on January 7
for the 27th annual session of the National Lutheran Educational Con-
ference. The general theme of the conference, which lasted until
January 9, was “Vital Fronts in Christian Higher Education.”

In his opening address on Monday morning, January 8, the president
of the conference, Dr.E.J.Braulick of Wartburg College, treated the
subject “Changing Frontiers,” in which he urged that a “Christ-centered
culture” be maintained at Christian higher schools. Dean Minton Klein-
top of Wagner College, New York, read a paper on “The Home Front,” in
which he emphasized the need of a more careful selection of faculty
members who would not intentionally or ignorantly snipe at fundamental
Christian doctrines and ideals in their classes. This talk concluded the
first discussion division entitled “The Christian Culture Front.”

In his official report the secretary-treasurer of the conference,
Dr. H. J. Arnold, president of Hartwick College, called upon the members
“to keep the living Christ in higher education.” At the opening
business session the question “Should colleges and seminaries of the
Missouri Synod be invited to membership?” was introduced and then
referred to a special committee for study and recommendation.

At the afternoon session representatives of the publicity department
of the various colleges participated in a panel discussion on “How Develop
More Effective Methods of Promotion and Publicity for Our Colleges.”
In the evening an open forum was held on “The Christian Church and
Democracy,” which was led by Dr. Nathan Melhorn, editor of the
Lutheran. This aroused considerable interest and spirited debate, but
the outcome was a lack of agreement on such questions as “the definition
of democracy,” “whether the doctrine of separation of Church and
State was really a Lutheran doctrine,” “whether religious minorities were
controlling the nation,” “whether the failure of democracy would be
a sign that Christianity had failed the people,” and “whether we will
pass on to the next generation as much freedom as we received.”

The theme of the session on Tuesday morning was “Spiritual Welfare
Front.” President T.F.Gullixson, Luther Seminary, St. Paul, Minn., pre-
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sided over this session. Dr.C.E.Krumholz, Secretary of Welfare of the
National Lutheran Council, spoke on “College and Seminary Training
in Lutheran Welfare Leadership.” He stressed the importance of
thorough courses in welfare leadership and institutional administration
and severely criticized a hit-or-miss method in developing leaders in
church social work. He said: “Seminary students should receive
sufficient clinical work as to make them aware of good scientific prac-
tices in community welfare.”

The Rev.Martin Schroeder of Lincoln, Nebr., then addressed the
meeting on “The Need of a Faithful and Persevering Ministry to the
Dispossessed in Rural Communities.” He deplored the heavy losses
suffered by the Lutheran Church in poor communities and said that
the Pentecostal churches were profiting. He charged that many a
minister cannot speak the language of the poor because he does
not know the lives of the poor and that poverty and the Lutheran Church
do not mix. To minister effectively to the dispossessed and the suffering
poor is a matter of adjustment and sacrifice. He urged the seminaries
to return more candidates to rural communities and warned that rural
people do not want ministers who look upon rural charges merely
as stepping-stones to something better.

Dr. Bertha Paullsen of Wagner College, an authority on welfare work
in Europe, said that a recent survey revealed that there are 10,000
unchurched Lutherans in upper Manhattan. In closing the discussion,
Dr. Gullixson stated that “no man can minister to another in spiritual
things across an economic abyss” and urged the delegates to study the
noun “poor” in Holy Scripture and pressed the question, “Who shall
preach the Gospel to the Lutheran poor?”

In the closing session reports were given by the “Committee on
Research on the Status of Personnel Service in the Lutheran Colleges.”
The convention adopted a threefold program for the next year, calling
for an achievement course in every Lutheran college, giving orientation
tests for achievement, accomplishment, and enrolment mortality.

In the annual election Dr.J.C.Kinard of Newberry College was
chosen president of the conference, and Dr. Arnold was reelected secre-
tary-treasurer. It was decided unanimously to extend a courteous
invitation to the colleges and seminaries of the Missouri Synod.

E. H. BEHRENS

Southern Presbyterians Still Opposing Church Union. — According
to the Christian Beacon (March 21,1940, “Bible Presbyterian” periodical)
there are still elders in the Southern Presbyterian Church conservative
enough to demand that the “Committee on Cooperation and Church
Union of the Southern Presbyterian Church be continued and that the
Southern Church state its own terms of union with the North.” In the
plea the following two matters are emphasized: “Any form of union,
organic or federal, which could properly be called union, would bring
about a mingling and a fusion of the two doctrinal currents now existent
in the bodies and represented in the beliefs of their ministers. The
Northern Church has in it, in high places, outstanding and blatant
unbelievers. This alone should deter any true Christian Church from
any kind of union with such a body until the unbelievers are removed
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and the sin of harboring them is confessed. Many a woman will testify
that the time to reform a man is before marriage, not afterward. The
real question at stake in these union discussions is: ‘How serious do
the men of the South consider doctrinal unsoundness in a Church?’
If they do not consider it a serious impediment to union with the North,
then they do not consider doctrine very essential to their own fellowship,
and this only serves to make us realize the condition of the Southern
Church itself. Again, union is in the air. Centralization and control from
the top appear to be the order of the day in the Church. Any loose
federal union which might be consummated, if such were possible, would
soon result, after a few years of operation, in a strengthened, centralized
authority. Notice the so-called Federal Council of Churches of Christ
in America. It is supposed to be a loosely federated group, and yet, when
it issues its pronouncements, it does so in the name of the millions of
members which it claims to represent. But the most serious aspect
of this ‘union in the air’ attitude is that any step of union with the
South and the North is only the first step. It is merely the beginning.
The cry is for a united Christian Church to fulfil, in the opinion of
the leaders, the prayer of Christ ‘that they may be one, even as We
are one.” This interpretation of that prayer, of course, we believe is
wrong. But any step toward union is only the first step, and any man
who realizes the condition in Protestantism in America must recognize

thiS, or else he is blind. Sad and tragic — Protestantism wants to imitate

o' &15¢€ e [s2husl waG ang wragic estaniism wantis to 1imiiat
Rome! It feels that it must have one voice representing all the people.
Union is more important than the doctrine of Christ. One man said he
believed Christ was more interested in seeing churches united in one
testimony than in having the ministers believe in His virgin birth.”
It is gratifying that the Christian Beacon calls attention to the fact that
John 17:11 b, as here applied, is really a misinterpretation of the words of
Christ. As Luther already pointed out, they refer not to any unity
of mind and sentiment nor even primarily to the unity of faith, but to the
unio mystica in Christ, which all believers possess and enjoy, and of
which St. Paul speaks in 1 Cor. 10:17 and 12:12, 13. Luther writes:
“Christus spricht ja nicht also, dass sie einen Willen oder Verstand haben,
wie sie hineintreiben, wiewohl das auch wahr ist, dass die Christen alle
eines Glaubens, Liebe, Verstands und Sinnes seien, als die einen
Christum, Geist und Glauben haben. . . . Aber er redet hier nicht
von der Einigkeit, die da heisst eine Gleichheit, sondern setzt die
Worte also, ut sint unum, dass sie ein Ding seien und also ein Ding
wie der Vater und ich, also dass es vom Wesen gesagt sei [italics our
own] und viel weiter deute denn einerlei Mut und Sinn haben. Was
aber das eine oder einerlei Ding sei, werden wir nicht sehen noch
greifen, sondern muessen’s glauben. Es ist aber nichts anderes, denn
das Paulus 1 Kor.10:17 und 12:12 und an mehr Orten sagt, dass wir
Christen alle ein Leib sind; wie nun der Leib ein Ding ist und heisst,
so heisst die ganze Christenheit ein Leib oder ein Kuche, nicht allein
der einigen oder gleichen Gedanken, sondern vielmehr des einigen
Wesens halben.” (Italics our own. St. L. ed., VIIT, 804 ff.) Again: “Also
meint’s nun Christus hier auch, dass seine Christen sollen also anein-
ander hangen, dass sie ganz ein einig Ding und ein unzertrennter Leib
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seien und bleiben, gleichwie er und der Vater eines sind. Das ist nicht
allein ein Sinn und Wille, sondern ein ganz einig, unzertrennt Wesen.”
(Ibid.) And: “Durch das Wort werden wir Christo eingeleibt, dass
alles, was er hat, unser ist und wir uns sein annehmen koennen als
unsers eigenen Leibes; wiederum auch er alles, was uns widerfaehrt,
sich annehmen muss, dass uns weder Welt, Teufel noch kein Unglueck
schaden noch ueberwaeltigen kann; denn es ist keine Gewalt auf
Erden so gross, die wider diese Einigkeit etwas vermoege.” Briefly
expressed, it may also be said that Christ here prays that His disciples
and those who shall believe on Him through their word (17:20) might
through faith, by virtue of His efficacious Word, be preserved in the
communio sanctorum (so also Luther), which is the one body of Christ,
Eph.1:23. Nowhere in the sacerdotal prayer is there any indication
that Christ in this great intercession had in mind any external union
of professing Christians. J.T. M.
Die adite Tagung der Luiher-Afademie in Sondershaufen. JIn Dder
~Zheologiidgen Quartalfdrift” (Jahrg. 87, Nr. 2) verdifentlidjt D. P. Peters,
jetst Profeffor am Seminar der Ehriv. Synode von Wisconiin u. a. Staaten,
in Thiensbille, Wis., einen langeren Beridht iiber die adte Tagung der
Luther-Ufademie in Sonderghaufen, die er lebten Sommer bom 6.—20.
ugujt mit P. PMartin Hein bejudte. Der Veridht mware e3 fwert, dafy er
Hier gang abgedrudt iwiirde, eben vetl er auf {o vielexlei aud den Lerhand=
fungen o dugerft verftdnbdnisboll eingeht und bagu irveffliche Venwrfungen
liefert. Einberufen war die Ufademie bon Prof. D. Carl Stange aus Git-
tingen; zugegen waren BVertreter aud vierzehn verfdjiedenen Wolfern, unter
ihnen audy P.D. Heid und Prof. Dr. Tappert ausd der U.L.C. A., bie iiber
Themata ausd dber Gejdichte der lutherijden Kirde in Amerifa redeten. Das
Hauptreferat lieferte Prof. D. Npgren aud Lund, Sdeden, itber ,bdie
&thif ber Nedyifertigung”, ein ziveited Prof. D. Refevsdty aus Finnfand iiber
»Die Redjifertigungslehre ber lutheriffen Dogmatifer”. Hiergu bHemterft
D. Reters: ,Hier war Selegenbeit gegeben zu zeigen, wie dad Luiherium in
Deutfdland, troBdem ed {icd) dbort um feinen Spradenivechfel Handeln fann,
oft unfutherijden Stromungen iveicfen muf, wie aber die Foribauer bes
Luthertums al8 rechte Lehre lepten Enbded von ber Gnade Goited abhange,
ofne Dafy desdiwegen in Vergeffenbeit geraten darf, weld) eine Bedbeuhung bdie
deutidie Sprade ald Sdeide fiir bie lutherifdhe Lefre einnimmi. So wucrde
man aud) in diejem Jujammenbhang ber Vedeutung, die die Gemeindejchule
in Ymerifa zur Veibehaltung der deutiden Sprade gehabi YHat, bollends
gevedit.” Bu Dden iveiteren Themen und Borirdgen (e. g, ,Die (lavifde
RLetdendmpitit und dad Myfterivm der driftligen Vajfion”, ,Der Tleidbenbde
Chriftus und dasd Problem ded Leibend”: Oberpfarrer D. V. Griimer und
Prof. D. YPrjo J. €. Alanen, Helfinti) bemerft D. Peters: ,UUnfere Erfahrung
innerhald der zivei Wodgen Ivar diefe, dap und wohl feine Shumeniidhe
Tagung eine foldhe Fiille von nadhaltigen Eindritden zu geben und u
binterlafien permodit hatte al3 nun gerabe die Tagung der Luiher-Yfa-
bemie.” Fermer: ,Die ftudterende Jugend will 3. B. die endlofen Aus-
fithrungen ber Hoheren Kritif itber ali= und neuteftamentlide Quellen nidt
medr mit anhoren. Theologie fwill fie Horen und fvenigftens eine Theologie,
bie e3 thr exmiglidht, mit ben Problemen der Jeit in ettvas fertig zut twerden.
... ©p ar e3 ein Beichen ber Jeit, baf wir auf diefer Tagung Theologen
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borten, bdie fid) einerfeitds Durd) griindlided Wiffen YHervortaten, anberers
feitd aber aud) auf die Haupifragen ber Theologie eingingen. J[n dbiefer
Sinfidht geidineten fidh) die bdeutfdjen Theologen durd ibhre Griindlidhfeit
und Wiffenfhaftlidleit immer nod) bor den meiften ihrer auslandifden
Sollegen aud.”

Bor allem widtig exfdien und aber ein anderes, ndmlid): ,Trob aller
Rorreftur, die an ber Theologie borgenommen foird, ftefen Theologen in
Deut{@land imuner nod) unter dem ftarfen Eindrud ber Leiftungen bon He-
lehrten fvie Harnad, R. Seeberg und Troltfd. . . .“ A3 eine felr wichtige
Rorlefung in der gangen Reibe der BVorlefungen und BVortrdge diefer Tagung
ift die von Oberpfarrer Thompion, Pernau (Eftland), itber ,Heilige Sdyrift
und Offenbarung® gehaltene anzufebhen, umfomelhr, da er dbie gange Frage
ber Jnipiration aufrollte. Der Vortragende felber jdmamm gang und gar
in pem Fahrivajfer Barthiher Theologie und lief itberhaupt nidht eine Jn=
jpivation ded gejdiriebenen Wortd gelten. Bei diefem BVortrag fonnte man
auf bie Yusdfprade gejpannt jein. Jn ihr fwurde feitend eined Ddeutjchen
Theologen befonderd darauf Gefvicht gelegt, dbaf dasd eigentliche Problem
pon Dem Vortragenden nidht bevithrt fvorden fei. Diefed Problem — fo
fourbe ausgefithrt — finbe feinen usdrud in der Tatfadje, daf der ein=
faltige Chrift die Vibel Wort filr Wort ald Gotied Wort betradite und den
Theologen zivinge, an diele gegebene Tatjadje anguiniipfen. Leiber perlief
dte Yusiprade {don wegen Beitmangelsd unbefriedigend. Sie verriet aber
mebr alg alles anbdere, daf man nidit geivillt fwar, dle Frage nad) der [n=
fpiration ber Sdrift von ber Sdrift jelber beantivorfen zu laffen. Dem
peutjchen Theologen ift die gange Frage nad) ber Jnfpiration die nad) einem
Lroblem, dag er mit jeinent theologifhen Denfen zu meiftern fudht. Ober
fagen ir e3 {o: e3 drdngen jid) feinem theologiidhen Denfen die Shivierig=
feiten auf, die die Frage nad) der Jnipiration Perborruft; dod) fann er
fich nidht einfdltig umter dasd Wort der Sdrift ftellen, um bdiefer Frage ge=
redht au jperben, fvie ed nun einmal der einfdaltige Chrift tut. Lange ebe
e3 au Der usfpradye itber diefenr Vortrag, der gegen Enbde der Tagung ge=
Halten murde, gefommen war, wurden {don bon den Teilnelhmern bdexr
Fagung i Pribatgefpraden itber die Infpirationdfrage Meinungen ausdge-
taufdt. Und es foll nidht unerivdbnt bleiben, dak von Profefioren, Pajtoren
und Laten die Frage nad) der JInjpiration inuner fvieder aufgeivorfen fvorben
ift, wenn aud) dbie VBerbalin{piration, wie fie von den
alten Qogmatifern gelehrt wird, filr fiberfounden exr=
fldrt wurde [von ungd unterfiriden]. Dennod {dheute man fidh nidt,
baz Wort Berbalinfpiration zu gebrauden, um dasd ,Problem® in feiner
gangett Tragmweite Yervorzubeben. Wir fonnten ben Eifer, mit dem man
fich mit diefer Frage bejdhaftigte, um fo efer fennen lernen, tveil fwir einigen
Teilnehmern an bdiefer Tagung {dhon bon vornberein ald foldge befamnt
faren, die an der Kehre von der BVerbalinfpiration fefthielten. . . . Wie
fehr ungd aber bad Fefthalten an diefer Lelhre bom denen frennt, die fie
falfen gelaffern Haben, das fwurbe und offenbar, ald in einer Sffentlidgen
Yusfprade Dder Unter{died szwifden ben Iutherijen KirdPentbrpern in
Umerifa eben dadurd) gefenngeidinet fwurbe, daf der eine Kirdentdrper an
ber Rehre ber alten Dogmatifer bon der BVerbalinfpiration fejthalie, ipdh-
rend ber anbdere biefe Rebre nidht fithre. . . . Und aud in einem Gefprad,
bag tch mit dben befreffenden Theologen iiber diefe Frage fiihrte, famen mir
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bie Unteridyiede, die die verfdjiedene Stellungnafme zu diefer Lehre Ber-
vorruft, wohl foie nod) nie zum Veuhtfein. Wie febr fie aber die gange
Seelforge zu gefahrden vermdgen, wurde mir aus einer Bemerfung einesd fin
nifden Theologieprofeffors flar, der unsd die BVerhdltniffe in Finnland fdhil-
derte, fvo die ftubierende Jugend, die die Bibel nicht anders ald fodrilich
pom Heiligen Geift eingegebened Bud) fennt, von ihren Profefioren aber
toeily, daf fie alle anders ftefen, von vornferein in eine nidt gevinge Un-
fecgtung gerat. Daz iff in der Tat dad Sdweriviegende, um midht zu
jagen dad Problem, daf der einfdltige Chrift an der Bibel al3 an Gottes
BWort fejthalt, ber ,gelefrie’ Theolog aber diefe Refhre inm Abrebe ftellt.”

Widhtig ift aud), was D. Peters iveiter dreibt: ,Diefe gebrodjene
Gtellung zur Sdrift legt einer gebrodjenen Stellung zur Lehre als folder
sugrunde. Nun fragt es {id), wie weit die Einftellung ded deutifen Theo-
fogen gur $Heiligen Sdrift diefed Pringip bei Der Erdrterung ber Lehre
pon der Redjtfertigung zur eltung fomumen lagt. Denn nirgendivo Yat
man eine oldje Leranlaffung, dagd Wort der Sdrift naddritdlich) Hervors
gufieben, ald wo ed {id) um die Redtfertiqunasdlehre YHandelt. Hier ent-
{heidet e3 fid), ob ein Theolog von wiffenfdaftlidhen Vorausdjebungen an
bie Feltftellung biefer Lefhre BHerantritt ober ob fein Gemiffen in Gotted
Wort gebunden ift. Lebteresd vermiften wir auf diejer Tagung. . . . RNur
fo erflart es {id) aud), dah fid) innerhalb der evangelifdhen RKirdhe Deutjd-
land3 bie verfchiedenflen Lefrrichiungen behaupten fonnen und daf 3 nidht
sur Bilbung einer grofen evangelifdhen Freifirche fommti. Die Jlehten
Berhandlungen, denen i) in Berlin beiwobhnen fonnte, ergaben, daf man
die dret verjdjiedenen Rehrrichtungen innerhald der evangelifchen Rirde nicht
nur dulben, fonbern aud) witrdigen fvolle.”

Bum Sglufy bemerft D. Peters: ,Sp fonnte ed einem nid)t entgelen,
bag e3 bei diefen DVejpredhungen dodh) an dem einmemn fehlle, wad unfer
Gefpiffen an die reine Lefre binbdet, ndmlid) da8 Wozrt der Sdhrift
[bont un3 unterfirichen] und dafy ed nidt flar an den Tag trat, daf ,Un-
fang, Mitte und Ende der Theologie nidhtd anderes ift ald an Eoitesd Wort
glauben’.” Und foieberum: ,Das Fehlen einer Antwort auf die geftellte
Frage (ivie fet iiber ble Frommigleit der Myflerienreligion und die evban=
gelifdhe Fromunigfeit zu urteilen, die Prof. Liebmann unbeantvoriet lieh)
verdeutlichte wohl mehr als alled andere, daf alle Theologie mit der irre
tumslofen Heiligen Sdrift al8 bem principium cognoscendi fteft und fallt.
Deshalb aber aud) bad sola Scriptura.”

D. Pteper hat bad, wa3d Hier zum Yusdrud gebradht toorden ift, jo gefagt:
It Der Reugnung der Jnfpiration dber Sdrift [und damit meint D. Pieper
bie Berbalinfpiration] geftaltet ficdh die Sadlage fo: 1. Wir verzichten auf
die Crfenninis der drifilichen Wahrheit . . .; 2. auf den Glanben im Grift=
licgen Stnn . . .; 3. auf bag Gebet . . .; 4. auf bdie libertvindung des
Zodes . . .; b. auf bie Miffiondmittel der dGriftlicgen KRirde . . .; 6. auf
bie redhte friftliche Cinigfeit der RKirdje, die tm Glauben an Chrifti Wort
bejteht . . .; 7. auf ben Berlehr mit Gott. 8. Wir maden ausd der drift-
lichen Religion . . . eine Weisheit, die bon unten Ber iff. . . . Wir breden
bie gbttliche Himmelsleiter ab, bie VBriide und den Steg, der den Himmel
mit Diefer Crde perbindet. Rurz, alled, wad unsd zu Chriften madt und
und alg CYriften exhdlt, lafjen wir pringipiell fabren, fwenn wir von
ber Walrheit abfallen, daf die Heilige SHrift durd die Jnfpiration Gottes
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eigenes, unfehlbared Wort ift.” (BVgl. ,Chriftl. Dogmatif”’, I, &. 369 f.)
Wie toahr D. Pieper Jiermiit geredet Hat, beiveift aud) geradbe die Luihers
Atademie mit ifren ungelbften Problemen und ihren unbeantivorieten
Fragen. . T M.

John Eliot and His “Bay Psalm Book.” — John Eliot, “Apostle to
the Indians of North America,” died on May 20, 1690, at Roxbury, Mass.
“Last week,” reports Time (May 20, 1940), “the historic First [Uni-
tarian] Church in Roxbury, Mass., celebrated the 250th anniversary of
John Elot’s death and the 300th anniversary of his Bay Psalm Book,
first book published in the United States. Brilliant classic scholar,
Eliot at 28 became second minister of Roxbury’s First Church; eight
years later, in 1640, he was one of three editors of the Bay Psalm Book,
then titled ‘The Psalms in Metre, faithfully translated for Use, Edification,
and Comfort of the Saints in public and private, especially in New
England.” Critics panned it severely, said its verse constituted ‘the
most unigue specimen of poetical tinkering in our literature” But for
a century, as edition followed edition, the Puritans liked the Bay Psalm
Book. To his fifty-eight-year job at the First Church, Eliot added
missionary work among the neighboring Indians. He learned Algonquin,
a language which abounded in words like noowoomantammmoorkanu-
nornash (our loves), preached to the Indians in their own dialect,
established 14 self-governing Indian communities, converted more than
1,000 savages, of whom some 25 became preachers. Eliot’s Indian converts
docilely kept the Sabbath, wept over their sins, tackled theology with
a will, were rewarded, at times, by apples and biscuits. In 1663 appeared
Eliot’s masterwork: a translation of the whole Bible into the Massa-
chusetts dialect of the Algonquins. When King Philip’s War came,
Eliot’s ‘praying Indians’ dwindled away. But his great influence over
the savage undoubtedly saved many a Puritan life. John Eliot died
full of years and good works at 86, outliving his wife, all but one of
his six children. Said his admiring friend Cotton Mather: ‘We had
a tradition among us that the country could never perish so long as
Eliot was alive.”

Time’s somewhat cynical but nevertheless appreciative comments
suggest several weighty lessons. In the first place, in no popular secular
United States History that we have studied is the difference between
New England Separatism, Puritanism, and Congregationalism correctly
stated. The Pilgrim Fathers were Separatists in the strictest sense of
the term. Separatistic Puritanism was less extreme, and gradually the
differences between the two disappeared and both separatistic trends
were united into Congregationalism. The Concordia Cyclopedia presents
the subject correctly and should be consulted by those who in our schools
teach United States History. Eliot, properly speaking, was not a Puritan
but a Congregationalist, and so organized his Indian parishes “after the
manner of the Congregational Church” (McClintock & Strong). Secondly,
Eliot’s amazing success among the Indians (for such it actually was)
reminds us of our own manifold opportunities for doing mission-work
in our neighborhood.

Let us keep our eyes open and honestly face the mission needs in

35
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our communities. (Eliot, by the way, was also a pioneer mission-worker
among the Negroes of Massachusetts!) To his contemporaries Eliot’s
study of the difficult Algonquin and his determination to win these
Indians for Christ must have seemed fantastic; but when afterwards he
stood on “pulpit rock” (mot far away from our own Martin Luther
Orphanage in West Roxbury), surrounded by his Indian fellow-ministers
and heard by hundreds of believing Indians, his precious work was
vindicated against those who regarded the Indians merely as so many
Canaanites, unfit to live and therefore to be missionized by the musket
and halberd.

Lastly, as Time rightly remarks, First Church in Roxbury is today
Unitarian, and that First Unitarian Church of Roxbury should celebrate
the 250th anniversary of Eliot’s death and the 300th anniversary of Bay
Psalm Book (which, by the way, was a creditable achievement for that
time) is indeed more than self-contradictory. Unitarianism largely dis-
placed Congregationalism in Massachusetts about 1800, almost two
hundred years after Eliot’s birth. Today as the tourist in Massachusetts
studies the bulletin-boards of the ancient, graceful, churches that dot
the country from Stockbridge to Boston, he is saddened by such notices
as these: Founded . ; Congregational till 1800; Unitarian
since 1800. There is a warning in this general apostasy for us today.
The New Schaff-Herzog Encyclopedia says: “The chief origin of American
Unitarianism was in the Congregational parishes of Eastern Massa-
chusetts, where Arminian tendencies began before the middle of the
eighteenth century. Awversion to creedal control and to strict adherence
to Biblical teaching differentiated these churches from those responsive
to the new Calvinism of the school of Jonathan Edwards.” (Italics our
own.) Modern Liberalism also finds its stronghold in “aversion to creedal
control and to strict adherence to Biblical teaching,” and unless we
conscientiously continue in Christ’s Word (John 8:31,32) and do what
Matt, 10: 31, 32 demands of us, we shall find it hard to avoid the tragic
fate which befell the Christian churches in Massachusetts about two
hundred years ago. Our course lies between fanatic narrowness, of
which Separatism was guilty, and liberalistic Arminianism, in the wake
of which came Unitarianism in New England. J.T.M.

Emergency Committee in Behalf of Religious Liberty Meets. —
For June 11 a meeting of this committee was scheduled to be held
in Washington, D.C. The “Statement of the Principles of Religious
Liberty” on which the conference is standing reads:

“We believe that religious liberty is a God-given, ineradicable right,
to be recognized and conserved by all human agencies that exercise
authority.

“We believe that religious liberty is the enjoyment by the individual
of the inalienable right to choose his religious affiliations, without coercion
from any source whatever.

“We believe that religious liberty is the ultimate ground of demo-
cratic institutions and that, whenever this liberty is questioned, restricted,
or denied by any group, political, religious, or philosophical, the friends
of religious liberty should become greatly concerned.
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“We believe in the complete separation of Church and State as set
forth in the First Amendment of the Federal Constitution: ‘Congress
shall make no law respecting an establishment of religion or prohibiting
the free exercise thereof.

“We believe that the recognition and the preservation of religious
liberty by civil governments involve the acknowledgment through their
constitution, written or unwritten, that religion, or the duty which every
man owes to his Creator, does not come within the cognizance of the
government,

“We believe that the time has come for all friends of religious liberty
to consider that within the past twenty-five years one fourth of the
population of the whole world has come under the sway of dictators who
either delimit or completely destroy the religious liberties of the people
over whom they rule, and considering this alarming fact, the friends of
religious liberty should unite in its defense.

“We believe that every friend of religious liberty should exercise
himself to the utmost in the maintenance of absolute religious liberty
for his Jewish neighbor, his Roman Catholic neighbor, his Protestant
neighbor, and for every one else. Profoundly convinced that any
deprivation of this right is a wrong to be challenged, we condemn every
form of compulsion in religion, whether it be exercised by a religious
body or a civil state.

“We believe that the basic distinction between religious liberty and
religious toleration must be clearly recognized, that the moral right to
the full enjoyment of religious freedom can be consistently claimed only
by those who repudiate religious coercion, and that the cultivation of
a sentimental religious tolerance toward groups who within their own
domain of authority deny to the individual his religious liberties should
be condemned, because this tends toward the betrayal of a basic
human right.

“We believe that subtle and powerful forces are now at work within
our own country threatening our democratic institutions, that the surest
and most effective method for maintaining security is to strengthen the
hands of the people of America in the God who has granted to every
man the right to religious liberty, and therefore we call upon all who
serve God, all who appreciate democratic institutions, and all who desire
to restrain authoritarian and totalitarian aggression wherever found to
join in the defense of religious liberty.”

Full information concerning the conference can be obtained from the
offices of the sponsoring committee, 715 Eighth St., N. W., Washington, D. C.

Let us hope that the aim of the committee is not to cast our country
into war to bring the blessings of religious liberty to other nations.

A.

Breng und die Neformation in Wirttemberg, Yud dem ,Licdl. Unz.
fite Wiicttemberg”, Px. 2, drudt die ,U. €. L. &.” veridiedene Yusjagen ab,
bie nad) threm Dafiirhalten ,einer Nadypriifung dringend Dbedbitrfiig {ind,
foieit {ie bie gefchichtliche Seite anlangen”. Wir ftimunen dem zu, daf diefe
Sage einer Nadpritfung dringend bedlirftig find, geben {ie dafer Hiermit
(fvegen Raummiangeld leiber nur tm Yuszug) fweiter. Sie lauten: ,1. Vel
ber Reformation bed Hergogtums Haben ein Luiheraner und ein Refor-
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mierter mefr oder tweniger friedlid) zujammengearbeitet. Dad ift ein
Unifum in aller Reformationsgeidjichie. Wie e3 dazu fam, ift nur zu
vermuten. Aber bie Tatfadje befteht: am Unfang Der iviirttembergifden
Rirde fteht eine Union. . . . 8. Fimmt ein folder [ein Quibhervaner] zur
Rriifung der Lehre den iviirttembergifden RKated)idnug in die Hand, a) io
foird er mit Befrembden die thm ungevobhnte Unordmung der Lefrititde be-
mecfen. Daf der Defalog dem Glauben nidht vporan-, fondern nadgeitellt
Ht, #ft in der Tat nidht lutherifd, fonbern reformiert und beirifft nidht etiva
blofy eine Nebenjache, jonbern geht auf veridiedene Yuffajjung dber Bebeu-
tung des ®efebesd guriid. b) Die Brengifche Crildrung der Taufe toird ihn
miftraut{d maden. . . . Fiir uns ift feine Frage, dbap Brenz mit feiner
Crilanumg nicdht blofy glitdlidger ift im Fornmutlieren, jondern aud) evange=
Lifdger. ) Un der Erflarung des Ubendmahls wird ihn berubigen, dah
bie mirflidje Gegenivart bon Leth und Blut Ehriftt gelehrt wird; aber e3
Hingt dodj anders, wenn Luther fagt: ,E3 ijt ber wafhre Leib und Blut
unferd HCrrn JCju Chrifti® uftv. Und wenn fitr Luther in den nadfol-
genbenn Crildriungen dad eigentliche Hetldgut nidht Leib und Blut, fondern
bie Bergebung der Simbden ift, {o ift e3 Brenz gelungen, beided in feiner
Crfldrung zu berveinigen und tn Begiehung zueimander zu fegenm. 4. In
unfern Tagen Hat auf dem Titbinger Lehritubhl ein Menfdenalter lang ein
Prann getwirft, der in Der Ubendmahisfrage nidht blof feine Stubenten,

jonbern audj fetre Gemeinde unluilerifd) untexridhtete, und der das Herz-
Bt Tutherifder Fronunigleit, die Nedptfertigungalehre, fo unbefangen und
fed fritifievte, daf man inuner ieder erfdroden ift. Un feirenmt Grab Hhat
ihm die ipiirttembergifde Kirdenleitung filr feine LQebendarbeit gebanft und
ihn alg einen gefegneten Lehrer der firche gefeiert. Dasd entipricdgt
Der Tradition ber wiirttembergifden Rirdhe von ihrem
Anfang an” (von und unterfiriden).

Pan toundert fid), wie man e3 wagen darf, dem theologifdhen Leferfreis
in {0 wenigen Sagen fo biele Jiftorifde Univahrheiten aufzutifgen, da an
bpem Urtifel faft alled berfehrt it und dle Gefdichte der Reformation in
Wiirttemberg gerabezu auf den Kopf geftellt juird. Flircdhtet man denn gar
feine Rritif mehr? Wir Haben BHier nidhgt den Raum, auf die verfehrien
Darftellungen eingugehen, mocdjten und aber eimen gritndlicgen Uriifel Hon
einem Hiftorifer erbitten iiber Breng und die lutherijde Kirdenreformation
in Wiirttemberg, mit bejonderem Nadjdrucd auf die Ubiveifung calvinifer
Jrrlehre. A5 Fazit fonnte gejagt fwerden: Brenz ftand in allen lutheri-
jéhen Lebren imumer ntit LQuther gegen Nimifde, Reformierte und irrenbde,
abiveidgenbde Qutheraner, bejonders aud) Melandthon. Meufels Darftellung
ber Sadje in feinem ,Handlegifon” (sub Breng, ©. 551) it durdaus Hifto-
rifd) forreft: ,Uber aud) fermerhin trat Breng, namtentlid) den bebentlichen
Sdwanfungen feine3 Freunded Melandthon gegenitber, mannfaft cin fiix
den lauteren und vollen Saframentdbegriff.” Und nidht ift zu vbergeffen, daf
Breng furg vor feinem Tob clle in Stuttgart antvefenden RKirdenbdiener zu
fich fommen lieR, ,bamit fie den erften Teil feined {Gon vor bier Jahren
abgefafiten Teftamentd borlefent Horten, in fweldem er nod einmal fich mit
aller Freudiglett und Entidyiedenbeit zu Luihers Rehre befennt und nidt
nur bie ®reuel ded Papfitums, fondern aud) alle gegen die Vugshiurgifde
Konfeffion erfhobene Jrrlebre, infonderfeit ,aqusdriiclich und mit Namen die
falide, verbammte Relhre der Jwinglianer’ [bon uns
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unterfiridien] perivirft und davor fwarnt. Er erfldrte, daf er dabei fterben
und genefen wolle, empfing zur BVeftdtigung deffen und zur Sidrfung jeines
Glaubend mit den Univejenden a3 Jeilige Abendmahl und ermabnte fetne
Amtsbritber unter Trdnen zu vedhter Veftandigleit und Einigleit”. A3
Theolog reichte Breng nidht an Luiher heran, wasd er aud) offen zugab; al3
Organifator war er Quither wohl iiberlegen. [n feiner Verjon und feinem
BWirfen geigte er oft Cingigartigleiten, die fich nidyt leicht erflaren lafjen.
€ind aber jteht fefl: ,Der Tradition ber mwiirttemberqifdhen KNirde von
threm Unfang an” entipridgt e3 nidht, dak Lutheranmer und Reformiierte
Hfriedlid)” zufammentoirfen; im Ynfang der lutherifden Kivdhe fviefen die
lettenden RQuiheraner einen folden Uniontdmus ab. LR

“School Life,” the official organ of the United States Office of Edu-
cation, Washington, D.C., reviews in the February and March, 1940,
issues the present practice in America regarding the accrediting of
professional schools, such as medical, dental, law, engineering, and
other schools. With respect to the accreditation of theological schools
in the United States and Canada the March issue reports the following:

The American Association of Theological Schools, successor to the
Conference of Theological Schools and Colleges in the United States
and Canada, was organized out of the older conference in 1936 by the
adoption of a new constitution. Article VII of the constitution provides
for the setling up of a commission on accrediting and specifies its duties
as follows:

“It shall be the duty of the commission on accrediting to institute and
maintain a list of accredited theological schools under standards
determined by the association.”

Upon appointment the Commission on Accrediting Theological
Seminaries and Theological Colleges was given “full and final authority
to institute and maintain a list of accredited theological seminaries and
theological colleges.”

During the next two years it carried on the work of inspecting
such seminaries and colleges as desired to be considered for accrediting,
and on June 30, 1938, issued its first report, containing a list of accredited
theological schools.

The standards used in accrediting the institutions follow for the
most part those of organizations accrediting other types of higher
educational institutions. They relate to (1) admission, (2) length of
courses and graduation, (3) fields of study and balance of curriculum,
(4) faculty, (5) library, (6) equipment, (7) finances, (8) general tone,
and (9) inspection.

The report listed 46 accredited theological schools, 3 of which are
in Canada. Of this number, 11 (1 in Canada) were found to meet all
the standards. The rest fall short of them, some in one particular, others
in several. To the names of the latter institutions certain “notations”
are appended, according to the number of items in which they were
found to be deficient. In explaining its application of the standards
to the schools, the report says:

“Because of the unique combination of circumstances governing
the development of theological schools in the United States and Canada
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it was natural and perhaps inevitable that there should be the widest
differences between these schools in their organization and manner of
work. These schools were not cut to a pattern as they grew, and it is
the last thought in any mind now to try to make them uniform.

“But the association, by its own act, had adopted a statement of
minimum standards and assigned to a commission the duty of admin-
istering a policy of accrediting theological schools with these standards
as a basis. And it was discovered, as soon as data from individual
schools began to be presented in detail to the commission, that very few
theological schools meet the standards completely in every particular.
The very first problem that confronted the commission was that of
dealing both fairly and honestly with these divergencies.” A.M.R.

Strange Soviet Indignation.—The Soviet’s atheistic periodical
Bezbozhnik is grieving bitterly over the oppression of the Greek and
Russian Orthodox churches in Poland by the Roman Catholic hierarchy.
The Soviet, in its “righteous and liberating” invasion and division of
Poland, in cooperation with Germany, discovered to its great horror
and indignation that “forty per cent. of the Orthodox churches in Poland
have been destroyed or converted into Roman Catholic churches.”
Polish legionnaires are charged with carrying off icons and church plates,
with preventing the people in Polish territory from “freely fulfilling
their religious obligations.” Tn all likelihood the charge is true encugh,
but to assume that the “Polish legionnaires” did this solely as Catholic
crusading devotees is going rather far. However, what has happened
to the Orthodox churches in Russia during the last twenty years? What
has become of the churches of other religious groups, the Lutheran, for
instance? What has been done with their churches? What has become
of their pastors? Their disappearance under a welter of calculated
communist hate and godlessness has none of the chaos of war to account
for it.— The Lutheran.

The Original Home of the ¥ndians.— Those who fear a Russian
invasion of our hemisphere will shiver when they learn that such a
calamity has already taken place. But it was long ago; and though the
occupation continues, it is nothing to worry abouti. Dr. Ales Hrdlicka,
noted anthropologist of our celebrated Smithsonian Institute, is authority
for the information that the Eskimos and Indians are essentially one
people, and that they came originally from Siberia. Be relieved to know
that Dr.Hrdlicka is dealing with ancient race migrations, not with
political possibilities of the present. His examination of numerous
deposits of ancient human remains in the Irkutsk region of Siberia has
fully convinced him that they are the archeological residue of a Neolithic
population which lived there 3,000 years ago, but which later vanished
from that whole region. Comparing the bony structure of these remains
with those of the Eskimos and Indians, he found them identical in all
important characteristics with the early American remains of these
people, which characteristics persist in their present-day descendants.
Dr. Hrdlicka concludes that “all the native people in America, without
exception, belong to one and the same basic race,” a race that could
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only come from Asia and that was “neither physically nor culturally
a very ancient race” The Mormons may feel the need of revising
Joseph Smith’s “revelations” of the Lamanites and Nephites who
inhabited this land, the more so, because he claimed they were the
descendants of the lost ten tribes of Israel.— The Lutheran.

Brief Items.— The Allgemeine Evangelisch-Lutherische Kirchen-
zeitung reports the death of Prof. Karl Mueller of Tuebingen at the age
of eighty-seven and that of Prof. Eduard Schwartz of Berlin at the age of
eighty-two. The former was active as a church historian, the latter con-
tinued the work of Mommsen, giving, however, more attention than
Mommsen to the study of the early Christian Church. He published
a number of ancient Christian writings.

When Walter Lippmann wrote that the delegates to the American
Youth Congress showed themselves “shockingly ill-mannered, disrespect-
ful, conceited, ungenerous, and spoiled” and stated furthermore that
these young people “are hypnotized by Moscow,” he offered a severe in-
dictment. Videant consules, etc., we say as we think about the young
pecople in our own camp.

In Quebec a controversy is being waged on the question whether
woman suffrage should be introduced in that Canadian province. The
measure is opposed by Cardinal Villeneuve, the head of the Catholic
Church in Quehec. According to the Christian Century Mr. Jean-Charles
Harvey, the brilliant editor of Le Jour (Montreal), in a leading editorial
reminded the cardinal that, while the Church is sovereign in religious
matters, the State is sovereign in civil matters. He further pointed out
that in 1919 Pope Benedict XV assured one of the leaders in the woman
suffrage movement in England that he did not disapprove of the grant-
ing of the suffrage to English women, that the bishop of Tasmania re-
cently commented on the fact that woman sufirage had notably improved
the condition of women and especially of working women on that island,
and that the rector of the Catholic Institute of Paris in 1924 had espoused
the cause of woman suffrage in France. It seems the heads of the Roman
Catholic hierarchy are in disagreement with one another.

From Buenos Aires comes the information that there seems to be
less willingness at present to let the Roman Catholic Church conduct
religious instruction in the public schools during class hours. A bill, so
it is reported, has been introduced by the minister of public instruction
which seeks to change the present laws. What is proposed is a course
of study which eliminates the teaching of religion. This would be in
keeping with the federal constitution of Argentina, according to which
religious instruction can be given only outside of class hours and must
be based on requests from parents, and which opposes all discrimination
in favor of a certain Church. What a boon if true separation of Church
and State would be achieved!

One of our exchanges submits the following distressing item:
“Dr. Frederick Bartlett, Episcopal Bishop of Idaho, has sent out a warn-
ing that rural America is fast becoming paganized and that, unless the
trend is halted, the Christian Church in the United States is doomed.
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Father Andrew Kelly of St. Anthony’s Roman Catholic Church, Hart-
ford, Conn., calls for a united front of all religious forces against the
movement toward paganism in this country. He said, ‘It becomes
more obvious every day that all religious forces must unite in a com-
mon battle on paganism, if for no higher motives than defense of our
own possessions, among which is liberty.”

The cigaret has become a large source of Federal revenue. Last
year it yielded move than $500,000,000. The Federal revenue from all
tobacco products combined totaled $580,000,000, or more than twice the
amount the Department of Agriculture estimates the tobacco-growers
received for their tobacco crop. The total consumption of tobacco has
increased approximately 136 per cent. in the last forty years —from
381,000,000 pounds in 1900 to approximately 900,000,000 pounds in 1939.
The total population inecreased during this period about 75 per cent.
Government tobacco specialists say that these figures do not necessarily
mean that the individual consumes more tobacco now. They believe
that most of the increase in consumption is because a much larger pro-
portion of the population now uses tobacco.— Watchman-Examiner.

According to the Living Church seven Episcopal clergymen of New
York, together with thirteen other members of the clergy of that city,
signed a statement favoring birth control. It has often been observed
that Modernism in theology is accompanied by a lack of sensitiveness as
to what God teaches in the field of morals.

It is reported that the bishop of Truro, England, has refused to
install a priest in his diocese who insists on the practice of the reserva-
tion of the Sacrament. The bishop is Dr. Hunkin. Some of his clergy
are said to be up in arms against his decision. A sericus situation indeed!

On March 26 there occurred the death of Dr. George W. Wright, who
for 35 years had been a Presbyterian minister in the Philippine Islands.
Among his activities is mentioned the help which he extended lepers
on those islands. The chapel of San Lazaro Hospital at Manila, dedicated
to the care of lepers, is called the Wright Chapel for this missionary.

On Long Island 13 members of the cult known as “Jehovah’s Wit-
nesses” (Russellites) who had been convicted of disorderly conduct in
their distribution of tracts were freed by a judge of a higher court, who
held that, while they had evinced “lack of manners and bad taste,” they
could not be punished for what they had done because of the religious
liberty guaranteed by the United States Constitution.

An editorial in the Watchman-Examiner laments that the Spanish
government bans Freemasonry. If the report is correct that the new
legislation “not only bans Freemasonry but applies penalties retro-
actively, so that even if a man had surrendered his Masonic member-
ship years ago, if it is discovered that he had once been a Mason, he is
liable for punishment,” then, it seems, some real injustice is involved.
But that Freemasonry and free government are contradictory has often
been demonstrated.

The falling interest rate has affected Union Seminary in New York.
Its public-relations representative publishes information concerning a
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drive to secure $300,000 to “create a stabilization fund for the endow-
ments.” Most of this is now in hand. Only $48,000 remains to be secured
before July 1. A special committee of Episcopal clergy is assisting.
Union Seminary will probably become in time the spearhead of the
movement for union between the Presbyterian and Episcopal churches.
Out of reach of all control on the part of our Church, Union Seminary
has for years exercised a strong influence upon our denominational
affairs. This seminary was “modernist” until that cause failed and is
now strongly “liberal,” “socialistic,” and “union,” these being momentarily
the “current trends.” — The Presbyterian.

The Seventh-day Adventists take their missions seriously, even in
their Sabbath-schools. Though they are not a wealthy group, they have
persistently and intelligently instructed their people, old and young alike,
in missions and tithing. Each Sabbath, in every Sabbath-school, a def-
inite missionary message is delivered, and then an offering is made for
that particular purpose. Both their churches and their schools are on
a tithing basis, and the entire tithe is devoted to their denominational
missions, the largest proportion of which is put into foreign work. The
Southern Presbyterian organ, the Christian Observer, sadly confesses
that, though the Adventists number scarcely half the Southern Presby-
terian membership, they contribute from four to six times as much to
foreign missions. One small college congregation of 150 members is
said to have given $7,000 for missions in one year. Just what would
be the ratio of other denominations in such a comparison —say our
own, for instance? — The Lutheran.

According to the official Catholic Directory there are now 21,403,136
Catholics in the United States. The number of converts during the past
year is stated to have been 73,677.

In New York, it seems, the forces of law, order, and morality won
out in their attempt to prevent the appointment of Bertrand Russell as
teacher in the City College of New York. The budgetary provision for
his professorship has been stricken out. The newspapers reported re-
cently that a judge declared Russell, prominent radical, on account of
his views on marriage and morality, ineligible for the position of pro-
fessor in that college.

On April 7 there died, 76 years old, Dr. Cyrus Adler, president of
the Jewish Theological Seminary, New York, and of the Dropsie College
for Hebrew and Cognate Learning in Philadelphia.

The Bay Psalm Book, whose tercentenary is observed this year, was
the first book to be printed in what now is the United States. The
importance of the work can be gaged somewhat by the fact that 27 edi-
tions of it were printed in New England and that in Old England itself
the work became quite popular, too. Speaking of its significance, Henry
Wilder Foote, writing in the Christian Century, says: “It is the earliest
literary monument of the English-speaking colonies, and it was an im-
portant contribution to the religious life of its time. For more than
a century it was the cherished collection of worship songs of our
colonial ancestors.” A.



