@Conrnrdia
Thealogical Monthly

Continuing
Lehre und Wehre (Vol. LXXVI)
Magazin fuer Ev.-Luth. Homiletik (Vol. LIV)
Theol. Quarterly (1897—1920)-Theol. Monthly (Vol. X)

Vol. IT April, 1931 No. 4
CONTENTS
Page
ENGELDER, TH.: Ist der Papst der Antichrist?......... 241
KRETZMANN, P. E.: ‘“Hielt er’s nicht fuer einen Raub,”
Phil. , 6. ... o 244
ENGELDER, TH.: Zurueck zu Luther!................... 258

KRETZMANN, P. E.: Luther’s Use of Medieval Hymns.. 260

WENGER, F.: Studie ueber die Eisenacher Epistel des
Sonntags Misericordias Domini......................... 273

Dispositionen ueber die von der Synodalkonferenz ange-

nommene Serie alttestamentlicher Texte............... 283
Theological Observer. — Kirchlich-Zeitgeschichtliches.. .. .. 204
Book Review. — Literatur............ ... ... .. .. ... ... ... 312

Bin Prediger muss nicht allein weiden, Es ist kein Ding, das die Leute mehr

also dass er die Schafe unterweise, wie bei der Kirche behaelt denn die gute
sie rechte Christen sollen sein, sondern Tredigt. — dpologie, 4ri. 24.
auch daneben den Woelfen wehren, dass

sie die Schafe nicht angreifen und mit If the trumpet give an uncertain sound,
falscher Lehre verfuehren und Irrtum ein-  who shall prepare himself to the battle?
fuehren. — Luther. 1 Cor. 14, 8.

Published for the
Ev. Luth. Synod of Missouri, Ohio, and Other States

CONCORDIA PUBLISHING HOUSE, St. Louis, Mo.

ARCHIV]



294 Theological Observer. — Rirdlid)-Jeitge{chichtliches,

baren ftraft er, Jef. 17, 10ff. Gilt nidht unter Menjden Undanfbar:-
feit fiir bie {Pivdrzefte Untugend?

B. Jm Hergen {ollen iwir Gott danfen, indbem fvir e anerfennen,
dafy twir alle diefe Wohltaten von ihm empfangen, B.3a. — Sdreiben
ir dag Gute, das wir im Keben geniefen, ung {elbft zu? 1 RKor.4,7.
Obder Halten fvir e3 fiir gang felbitberftandlid), dbaf uns bied allesd zu=
fallt: pieled bor Taujenden bon andern Menjden; alled ofhne unfer
LBerdienft und Witrdigleit? Mup und Gott vielleicht erft diefe oder jene
Segnung, an die wir uns {o getwodhnt Haben, entziehen, um uns zu diefer
Crfenntnid zu bringen?

C. Obiwohl unfer Dant von Herzen fommen foll, fo joll er doch
nidgt im Hergen Dbleiben; ir follen Gott danfen mit dem Munbde,
B.1.2b. JIm Familienfreife: Tifdhgebet; Hausandadpt. Jm BVerfehr
mit dexr Welt: Vefenniniz. BVor allem im Gottedhaus, im Berein mit
andern Chriften, B. 4; nidht nur zur Kicde gehen, um zu bitten, jon=
dern por allem aud), um zu danfen; fwenn wir in der Kirdje jind, nidht
jhtveigend DafiBen, fonbdern mitfingen, PB. 26, 6—8. Dasd bringt
Gonnenfdein aud) in ein tritbed LQeben, in unfer eigened und in das-
jenige anberer Leute,

D. Mit der Tat, B.2a, indem fvir Gotted Wort unjers Fuhes
Qeudhte und ein Lidht auf unferm Wege fein laffen; nidht blof Horer,
jondern Tater bes Worted find. Nidht nur direft nad) der erften Tafel
bes Gefeped; ivir Diemen ihmt aud) durd) den Nadjten, fwenn wir den
Diirftigen Helfen, Rom. 12, 13; Mattyh. 25, 40; Dden geiftlih Yrmen das
Epangelium bringen. — , Mit Freuden”, ,mit Frohloden”; nidht aus
Bflihtgefithl, fondern ausd Herzenddrang. Fehlt ed baran bei uns, fo
Haben foir alle Urfade zu erfdreden und Bupe zu tun.

Wie alled Gute, fo mufp der Heilige Geift aud) die rechte Danfbar-
feit in uns wirfen. RLapt uns ihn Herzlid) darum bitten: RLRied 343, 7.

Z. 9.

Theological Observer. — Kird)lid)-Beitgejd)idhtliches.

I. Amerika.

Aus der Synode. Wir lefen im College Administration Bulletin bom
Februar 1931: ,Was miiffen wir unfern RKandidaten auf ifhren R[ebens-
tveg mitgeben, damit {ie den einen Biwed 1hres Umted erfitllen fonnen?
Wir mitffen fie in den Spradjen fwofhl griinden. Sie miiffen tiidtig im
Gebraud) der Randesdfprache fein, fo dah fie darin in anjpredjender Weife
bas Brot De3 R[ebensd ausfpenden fonnen. Sie miiffen meiftend aber aud
immer nod) der beutfdhen Spradje madtig fein, {o dap fie, ohne ein ge-
iibted OPhr durd) SpradfdniBer zu beleidigen und e3 ihrer Botjdaft zu
ver{dlieen, dbasd Ebangelium in diefer Spradje verfiinbdigen fonnen. Sie
miiffen alle diefe Sprade {o iveit Deherrichen, daf fie aud dem in diefer
Gpradje niedergelegten Sdja fwalhrer Theologie unmittelbar jHopfen Ion-
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nien, fonderlid) ausd RQuiher. €3 muf twenigftens ein guter Teil ber Kan-
pidaten aud) imjtande fein, die Heilige SPrift in ihren Urfpraden, Hebraijd
nd Griedhijd), zu lefen und barin zu forfden und ebenfo aus den latei=
nijen Fundgruben lutherijder Theologie Saft und Kraft zu holen. Die
Gpradjen miiffen und anliegen, {o lieb un3 das Changelium ift. Dennod)
find fie nidht das alled anbdere itber{fattende Hauptitiid. Das Evangelium
bleibt eine Rraft Goited, aud) wenn e3 in mangelhafter Spradje bor-
getragen fvird; und ivem e3 zu Hergen geht, der wird aud) gerne fprad)-
lidge Unebenbeiten iiberhoren um be3 Cvangeliums millen. Anbdererfeitsd
mag in glangenditer Sprade dad verderblidhfte Seelengift borgetragen
twerden. o widtig daher die Spradjen aud) {ind, jo fnnen {ie dodh) nicht
bas eine Yauptititd fein, dbad wir unter allen Umitdnden mitgeben miiffen.
Wir miiffen unfere jungen KLeute aqusgiebig in den Naturiffenj@aften,
sciences, unterriditen. Jn unfern Gemeinden finden fih imumer mehr
jolche, die eine Hodhjfchulbildbung, ja eine College- ober gar Univerfitais-
bilbung genoffen Haben. Sollen diefe LPaftor und Lehrer adjten, {o ntiiffen
bie leteren ifnen an Wiffen in Ddiefen Stiiden gleid) fein. Sie miiffen
bie idptigiten demifden und phyfifalifhen GrundiaBe und Formeln
fennen. Die biologifden und geologifhen For{dungen miiffen ihnen fo
foeit befannt fein, daf fie im Gefprad) bdaritber nidht bejhamt mwerden.
Daz ift alled wahr. Wir follen und wollen unfere Studenten in diefen
Gadjen o unterridhten, dap fie in Dder Yusridhtung ihred Amied unbe-
pindert find. Uber zum Dauptgefidhtspunit darf dod) aud) da3d nidt ge-
mad)t fverden, und wad ihnen bon der Sdule Yer ettwa fehlen modte,
fann zum groBen Teil burd) Refen nadjgefholt iverden. Dasdfelbe gilt
aud) bon Qiteratur, Gefdichte, Philojophie und andern Gegenftanden. Sie
find notig, aber nidt dasd eine, wa3 unter allen Umijtdnden erforderlid ift.
©o fjteht e3 aud) mit ber Mufif, mit gefellGaftliem SHUHf und anderm.
BWas por allem anbdern notig, wad unentbebhrlid) ift, worauf tvir ftetd be=
dadt fein miiffen, ift fefte, Heilige Begeifterung fitr [uthe-
rifde RQehre und Rirde DBegeiftert miiffen fie fein fiir wahres
RQuthertum, twenn fie bon der Scdule abgehen. Sie miiffen bon gangem
Hergen bavon iibergeugt fein, dap die lutherijde R[efre bad reine Eban=
gelium @otted ift, dad allein Seelen felig maden fann. Wenn fie bei
ihrer Ordination ober Einfithrung am Altar Iniend i zum Glauben
unferer Rirdje befennen, mup dad ausd vollfter itberzeugung gefdhehen.
Sie miiffen mit dem Yeiligen Borfap erfiillt fein, ihr ganged KQeben bem
Dienft bdiefed ihres lutherifhen Glaubens fwibmen zu wollen; bor feinen
Cntfagungen, feinen Strapagen, feinen Wibertvdrtigleiten, die diefer Dienit
ihnen gu bringen verfpridht, diicfen fie zuriididreden. Sie diirfen nidght
Dalbherzige Yrbeiter fein twollen, dbie nur gu dienen gedenfen, wenn fie {elbit
dabei ihre Raufbahn finden nnen. Wie redjte Vaterlandsfreunde mit
Freuden und Yeller Begeifterung ihrem RL[anbe den Treueid {fiwdren, fo-
miiffen aud) fie mit groger Freubde {id) ihrem Heiland zum Dienft ftellen.
Cine fefte Begeifterung mup e3 fein. Sie diirfen nidht zu jenen gehoren,
die fid) pon jedem Wind der Refhre wdagen und fwiegen laffen, nidht zu
Denen, die immer die Wahrheit fudjen und fie dod) nidht findben. Eine
Peilige Begeifterung mup es fein, die in fwahrer BuBe geboren fwurde und
in fwahrer Bupe gendhrt wird; eine Vegeifterung, die treibt, eingig und
allein danad) zu ftreben, bdiefe3 Reid) auszubreiten. Das ift das eine,
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a3, {obiel an und liegt, jebem Sandidaten unfjerer Seminare mitgegeben
werden follte. Died Jiel miiffen der Prafes der Unjtalt, die Direftoren
und die Profefforen ftetd bor Yugen Haben. Dazu miiffen {ie die Sditler
exmutigen, dad ithnen immer foieder mit Ernft vorhalten und mit Heiliger
Freudigfeit borleben. Davon miiffen jie jie nicht durd) gefebliche For=
derungen abfdreden. Dad miiffen nid)t nur die Seminare zu ihrem Jiel
Haben, fondern aud) die Vorbereitungsfdhulen. Wenn Der Knabe in die
Gegta eintritt, muf er finden, daf feine Rehrer auf dies eime bedacht find,
und {o muf ed bleiben, bis er dbasd Biel erreiht Hhat.” . L.
itber etne Doppelfeier in unferm Concordia-Seminar zu Porto Alegre
beridjtet das ,Rircdjenblatt” ded Vrafilianijden Diftrifts: ,IMit dem b=
{hluy dez Sdjuljabre3 YHat mieder eine fhone Amzahl unferer Stubdenten
ihr Studium beenbdet, um nun auf ein Jahr zundadjt ald BVifare Hinaus=
gugefen in den Weinberg ded HErrn und damit in den Dienjt unferer lieben
Tuthertjden RKirde in Sitbamerifa zu treten. Prof. F. Cardjia predigte in
der Randedfpradje [portugiefif] auf Grund von Lluf. 24, 47. INit be-
redten Worten fithrte er aud, wie unfer lieber HCrr JEjus Chriftus als
unfer rechter Prophet unsd fein teured Wort gepredigt Hhat und aud) bis
an bag CEnde der Tage und nod) fein feligmacdhended Ebangelium ber-
tiindigen lagt. €3 ijt ja jein Hetliger Wille, dak alle feine Fiinger und
Chriften allen BVolfern aller JBeiten die frohe Bot{daft von der Gnabde
Gottes in Chrifto JEfu bringen jollen. Die jungen rbeiter fwurden er-
mahnt, dad Wort Chrifti rein und lauter zu predigen in diefer lebten
betriibten Beit, am Ubend der Welt, aber aud) ihr Amt mit einem gott-
gefalligen Rebendwandel zu zieren und alfo mit Wort und Tat zu zeugen
pon dem einen, dad not ift, jolange e3 Tag ift, ehe die Nadt fommt, da
niemand ioirfen fann.” IMit der Sduljdhluffeier wurde aud) die Feier
ded flinfundgiwangigjdhrigen Jubilaums Dr. Jahns, ded Direftors bder Un-
ftalt, verbunbden. Dr. Jahn Hhat {hon bor der Annahme ded Verufd nady
Brafilien im Yuslande gedient. Nad) Ubfolbierung unferer Anjtalt in
©t. Louisd im Jahre 1905 ,folgte er ald junger Predigtamtsfandidat einem
Rufe der Dinifdh-Cb.-Luth. Kirche nad) Kopenhagen, Danemarf, wo et
al3 Paftor vbon 1905 bisg 1914 bdiente. Nad) Nordamerifa zuriidgefehrt,
unterrichtete er an unferm Gymmafium in Brongville bei New Yorf. Jm
Jahre 1917 murde er nad) Bloomfield, N. ., berufen. Der dortigen Ge=
meinde ftand er in grofer Treue bor Hi3 Zu feimer Verufung an unfere
Unjtalt in Porto Alegre im Jahre 1925“. Unter den fiir den BVifariats-
dienft Cntlaffenen befindet fih ein Neger, . Alved, der fiir die Neger-
miffion in Porto Wlegre beftimmt ift. ,J. Ulved ging ausd unferer Neger-
gemeinde in ©olidez, Canguffu, Hervor. Er fpurde bon P. Yug. Drews,
dem fritheren Miffionar und PLaftor der Gemeinde, fonfirmiert und frat
im Jabhre 1924 in unfere Unjtalt ein. Nun wird er als erfter {dwarzer
Tutherifdher Miffionar unter feinen BVolfdgenoffen arbeiten.” F. PB.
How Liberalists Edge In.— The September issue of the Presby-
terian Magazine, “the official organ of the General Council of the Presby-
terian Church in the U. 8. A.,,” published a review on Dr. Shailer Mathews’s
recent hook The Atonement and the Social Process, written by Rev. McCor-
mick, Oil City, Pa. In the review Dr. McCormick denounced the Christian
doctrine of the atonement as old-fashioned and as one which “our scientific
age has outgrown.” To this he added: “Jesus, while suffering from others’
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maladjustment to personality-evolving forces of the cosmic process, tri-
umphed through His own adjustment to those forces and thus became our
Savior.” For this bit of evolutionistic blasphemy the Sunday-school Times
took the Presbyterian Magazine to task, but received insulting replies
from both the reviewers and the editor of the Presbyterian Magazine.
Both asserted that the book reviews do not ‘“represent the editorial mind
and policy of the magazine,” but that the statements of the reviewer were
merely to characterize the contents of the book. In its reply the Sunday-
school Times says: “Not only in the Sunday-school Times, but in many
other magazines, secular and religious, do the reviews state the editorial
mind and policy of the magazine. It was natural and proper therefore
for the Times to assume that the review comment on Dr. Mathews’s book
reflected the views of the reviewer and of the editor of the magazine as
well as a statement of the position of the author of the book, since there
was no hint of any dissent in the review. Nor is Dr. McCormick accurate
when he says that the reviews in the Presbyterian Magazine are ‘usually
without praise or condemnation.” In a recent issue of that magazine three
of six reviews commend the books under review; in the December issue
eight of thirteen reviews commend the books. One reading Dr. McCormick’s
review would suppose that it was intended to be commendatory of the book.

“An additional fact bearing on the matter is well known to the Pres-
byterian public. Dr. Hanzsche, the editor of the Presbyterian Magazine,
is one of the signers of the so-called ‘Auburn Affirmation,” which states
‘that the doctrine of inerrancy, intended to enhance the authority of the
Scriptures, in fact impairs their supreme authority for faith and life and
weakens the testimony of the Church to the power of God to salvation
through Jesus Christ. We hold that the General Assembly of 1923, in
asserting that the Holy Spirit did so inspire, guide, and move the writers
of Holy Scripture as to keep them from error, spoke without warrant of
the Scriptures or of the Confession of Faith.” The signers of the Auburn
Affirmation also deny that it is essential that Presbyterian ministers be
required to believe the virgin birth of Christ or the resurrection and
ascension of our Lord with the same body in which He suffered or Christ’s
death as an offering to satisfy divine justice and to reconcile us to God.
In view of these well-known facts it is not surprising that the editor of
the T'imes, with many others, would assume that the editor of the Presby-
terian Magazine sympathized with Dr. Shailer Mathews’s teachings and
that the review reflected this viewpoint. If the Times was mistaken, it
gladly corrects the mistake.”

The average reader will find it difficult to assume that the Times was
mistaken. All who are acquainted with the tactics of modern Liberalists
will rather believe that Dr. McCormick, under the disguise of a book
review, was trying to smuggle into a journal still regarded as Christian
his antichristian blasphemies. Such strategy has been employed before
by men of perverse and reprobate minds. J.T. M.

Die Naturwiflenidaft einft und jest. Der ,Kirdjenbote” von Crespo,
Argentinien, gitiert aus ,BVerhandlungen ded RKanfasd-Diftriftd (25.)": ,Wie
find dod) die Menfdjen Heutzutage {o biel unbefannter mit der Walhrheit
{tber Dinge, die um fie Her find, ald feinerzeit Adbam [vor dem Fall]l A3
®ott ihm die ITiere borfithrte, da Yatte er nod) feind derfelben {tubiert,



298 Theological Observer. — Rirdlid)-Beitgefchichtliches.

nod) feine Beobadhung und Crfahrung mit ihnen gemadit, fafj die meiften
ol gum erfteminal; dod) er braudjte fie nur anzufehen und fannte fie;
bas Heiht, er wufte die Walhrheit iiber {ie, fonnte jedem Tier eimen Namen
geben, Der ber Natur und dem Bived ded Tiered vollfommen entiprad.
Denn diefe Namen, die WUdam den Tieren gab, waren nidht eine willfiir-
licge Budjitabengufammenitellung, fwie die Namen finbd, die tvir ben Tieren
geben, al8: Qub, Pferd, Sdyivein, Huhn ufiv.; bdiefe Namen fagen itber
die Natur e Tiered nidhts ausd; fondern e3 ift, wie Luther fagt: ,Er
toeif ofne alled fonberlidge Cingeben und neue Erleuditung ober Offen=
barung, allein durd) bie Vortrefflidhleit feiner Natur, eined jeglidhen Natur
und Gigenjdaft, bavon er einem feben einen Namen feiner Natur gemdd
und bequem gibl." Unbd {o Hat Ubam aud) alle andern Gejdhopfe Gottes
griindlic) gefamnt und durdjdaut, wenn er fie nur anfah, und war {o
imftanbe, alle in feinen Dienft u nehmen, wie exr ja nad) Gotted Ordnung
als Qerrider itber die Rreaturen aud) fun {olite. Diefe vollfommene Cr-
fenntnid ber Wabrheit itber natiirliche Dinge, die Wbam fidh wnidht erft
mithfam eriverben mukte, fondern bie thm aneridaffen fvar, ift dburd) dem
Ginbdenfall perlorengegangen. Durd) bie Siinde ift des Menjden Ver=
ftand fo verfinjtert worben, dak er aud) bad nidt mebhr redht fennt, wad exr
bod) taglich vor Augen Hat, fondern fwenn er etivad fwiffen fwill, mit biel
Mithe, Unfoften und Sdivetl e3 lernen muf; und {elbft dann bleibt walr,
wad dad Diffum befagt: ,Ind Jnnere ber Natur dringt fein erjdaffener
Geift.” Wenn iir bie natitrliden Dinge aud) nur an der Oberflide
einigermaRen fennengelernt Haben, miiffen wir und {don zufrieden geben,
und je mehr Wabhrheiten wir mwirflid) fennenlernen, befto mefhr erfenmen
foir, fote groly bad Gebiet ift, fworitber wir nihts mwiffen.” . B.
Science and Theology.— An article in the St. Louis Christian Ad-
vocate tells about the experiences of the writer at Union Seminary during
the past summer. The views he either arrived at or was confirmed in
through his contact with the teachers and students of Union Seminary are
interesting. He writes: “Certain developments seem to me apparent in
our modern religious attitude. In the first place, there seems to be a
feeling that science alone does not hold the golden key that will unlock
all mysteries and bring healing to all our wounds. Science is useful teo
observe and classify; but it is out of its domain when it tries to speak
on ultimate questions. That is the dominion of religion and philosophy,
and many modern religionists are recognizing that science and religion
work in two different fields, for the most part, and that the theologian has
as much right to speak with authority in his field as the scientist in his
field. The province of the scientist is not to teach religion, but science;
the theologian’s task is to teach religion, not science. This attitude leads
to a mew interest in mysticism as the immediate apprehension of God in
the personal life of the individual. This is not a new idea to Methodists.
“Along with this there comes a ritualistic revival. The beauty of our
newer churches is an indication that people are longing for more beauty in
religion. Omne sees an increasing interest in liturgies, vestments, and
symbolism. A greater emphasis is placed upon the Sacrament of Holy
Communion as the central act of worship. People are weary of dull,
drab services, where God is only vaguely felt; they want a vital, colorful,
suggestive service, where His very presence is known. Methodism, with
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its fine heritage, is in a position to lead in this reunion of spiritual religion
and beautiful form, and we are missing a great opportunity if we do
not do so.”

This is eloquent testimony to the fact that a religion which is based
on human reason does not satisfy. At the same time it is evidence that
the author has not as yet gained a clear vision of what is the heart and
kernel of true religion, namely, the Cross of Christ, where we are offered
peace and forgiveness. People who think they can find happiness in some
exalted emotion or in religious feelings will ultimately find that they
have been deceived. We are thankful for the author’s insistence on the
principle that science must not dictate to religion. The other side of this
principle, according to which religion must not dictate to science, is true
too, of course. It must not be taken to mean, however, that the Bible
statements pertaining to the world about us have to be discarded. The
Scriptures are true in everything they say. A.

Incongruity of the Union of Church and State in England. —
One of our exchanges informs us that Premier Ramsay MacDonald has
an odd problem on his hands in the fact that he has to make an ecclesias-
tical appointment which nobody seems willing to accept. It is a bishopric
that is to be filled, and in spite of the very high salary paid, namely,,
£3,900 annually, the man whom Mr. MacDonald would like to place into
this position has consistently refused to accept the appointment. The
reason is a rather worldly one. The bishop in question must occupy and
support the bishop’s castle,— Hartlebury Castle is the name,—and it
seems the maintenance of it would require more ample means than even the
munificent salary mentioned would furnish. What a spectacle! A prime
minister, himself a Presbyterian, has to appoint an Anglican bishop, and
one of the essential qualifications the appointee must possess is his being
a man of large means. This episode ought to mark a big step forward
on the road to disestablishment. A.

The U. L. C. on Divorce. — We are glad to chronicle that the U. L. C.
Committee on Moral and Social Welfare presented a Scriptural report on
the question of divorce, concerning which, as is well known, some Lutherans
are not adhering to the position taught in the Bible. The report is espe-
cially important on account of the lengthy and thorough exposition of the
meaning of desertion.

After having considered the significance of marriage and the rupture
of marriage relations through adultery, the question is taken up by the
authors whether desertion constitutes a Secriptural ground for divorce.
The pertinent passages in 1 Cor. 7 are quoted, and then the authors con-
tinue: “It is the meaning of this expression, ‘not under bondage,’ therefore,
which is the crucial question. The interpretation which has been given to
it by those who have found in it a justification for divorce has been ‘not
under bondage to the marriage relation.’ This was the meaning which
Luther, Calvin, and Zwingli gave to it, which has since been followed by
the majority of Lutheran and Reformed dogmaticians and exegetes and
which has been widely accepted among Protestant Christians. When so
interpreted, its import is that the marriage bond is effectually severed by
desertion, enabling the deserted one to secure a legal divorce and permitting
him, when so divorced, to marry again without violating any Christian
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principles. Over against this view is the view of those who maintain that
the expression justifies separation, but carries with it no right of remar-
riage.” The authors discuss various objections which have been raised
against the view of Luther and the other reformers and show that these
objections are not tenable. On the nature of the desertion involved here
they say: “One fact ought not to be lost sight of in the whole discussion,
namely, that the desertion must be final and complete. This probably was
in the apostle’s mind when he added the warning, ‘But God hath called us
to peace.” . .. Nothing humanly possible should be left undone to prevent
the desertion, or, if this occurred, to bring about a reconciliation. Only
after these efforts had failed, was the marriage to be considered dissolved.
The Church, at any rate, has felt the necessity of safeguarding itself in
this particular by so interpreting the mind of the apostle. It has insisted
that desertion must be ‘malicious’ in order to be a justifiable cause for
divorce and that only those who have been deserted in this way can be
married again with the sanction of the Church. In every other instance
it has insisted upon separation without the right of remarriage.” A.

“The Lutheran Herald.” — The Lutheran Church will not remain
without an official paper called the Lutheran Herald. The Lutheran
Herald of the Iowa Synod discontinued publication December 13 in favor
of the Lutheran Standard of the new American Lutheran Church. Upon
consultation with the Board of Publication of the Norwegian Lutheran
Church of America and other church officials the editor of the Lutheran
Church Herald, Rev. G. T. Lee, announces that hereafter that paper will
drop its middle name, becoming the Lutheran Herald.— N.L.C. B.

On the Control of the Press by Rome. — Prof. John B. Kelso of
the College of Wooster, a Presbyterian, said in a public address, as reported
in the Lutheran Companion of January 31: “Why is it legitimate for the
Pope’s criticisms of our Protestant churches to be published while any
similar criticism of the Catholic Church is tabued in our press? Is Upton
Sinclair correct in his diagnosis of the relation of the Roman Catholie
hierarchy and the American press? At any rate, the spectacle is strange.
A minority of our population dictates news to our papers. Our boasted
freedom of the press in some respects is a dead letter. It is not so in
England, where freedom is still a reality. If Dean Inge should deliver
a lecture in London on the theocratic imperialism of the Church of Rome,
the papers would report it verbatim. In our country there would be
absolute silence in our secular press. No metropolitan journal would
publish this address. That honor would remain to the Christian Science
Monitor.” Professor Kelso, we take it, does not want to make the secular
press a vehicle for religious controversies, but calls attention to the state
of affairs as a secular matter. And this state of affairs needs watching.
For the Catholic hierarchy, adept in political intrigue, needs watching.
For whatever secular power it gains is wielded in the interest of its
ecclesiastical and religious aims. E.

Close Communion According to the “Lutheran.” — An editorial
in the Lutheran discusses the important question whether Holy Communion
is to be administered promiscuously to all who may wish to receive it or
whether a church and its pastor are to exercise supervision, preventing
people who are unworthy from attending the Lord’s Table. In the views
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which are propounded there seems to be a strange blending of truth and
error. The editorial says: “Lutherans are sometimes described as ‘close
communionists.” If by that term one means that pastors and congregations
do their utmost to administer the Sacrament of the Altar in the way in
which we believe the Lord Himself defined it and to protect those partici-
pating from receiving it in that state of unworthiness as to which St. Paul
gave warning, then we are ‘close communionists.” If denominational bound-
ary lines or any conditions other than those above referred to are thought
of, we are not ‘close communionists.” ”

To apprehend the viewpoint of the Lutheran, we have to take cog-
nizance of its further remark that the Lord’s Supper was not instituted
to express the unity of the Church, but to confer spiritual blessings on the
individual believer. It adds that “the right of the individual to receive
and the right of the congregation to administer the Lord’s Supper” must
not be interfered with by what we term denominationalism or membership
in a certain church organization or synod. ‘“Persons believing its [the
Sacrament’s] meaning, accepting it with repentant hearts, hungering and
thirsting after righteousness, discerning the Lord’s body, ‘remembering His
death, determined to better their lives from day to day,” and having exam-
ined themselves, may not be refused this means of grace. While these
qualifications are deeply spiritual, they are yet fairly capable of discern-
ment so long as the individual is the unit of concern and the congregation
is conscientious in providing for proper explanation and self-examination.
It is when groups are made the unit of worthiness that errors creep in.”

The lagt sentence evidently gives expression to one of the chief thoughts
of the editorial: membership in a certain group does not per se disqualify
one with respect to admission to the Lord’s Table; it would be wrong for
a church to say, All who belong to this or that denomination or synod or
congregation may not commune at our altar. It will be admitted that the
editorial in the paragraph just quoted splendidly enumerates most of the
qualifications of a worthy communicant — acceptance of what the Bible
says on the Eucharist, repentance, hunger and thirst after God’s pardon,
discerning of the Lord’s body, remembering His death, the resolve to be
more loyal to Christ in one’s conduct, self-examination. All these matters
are of: the utmost importance. But is the editorial justified in omitting
in its list the negative qualification, that one does not belong to a heterodox
church-body, and the positive one, that the individual in question either
is a member of, or is willing to unite with, a congregation that is not
guilty of sponsoring erroneous teachings? That is the question we are
facing.

That we here are not misunderstanding the position of the Lutheran
seems evident from the paragraphs that follow, from which we quote those
sentences that appear most relevant. “Just as the practise of ‘joint com-
munjons’ with non-Lutherans in order to indicate unity with them is
illogical, so is a blanket ruling on admission to the Lord’s Supper which
a general body drafts in order to emphasize the importance of some truth
or to indicate disapproval of some organization. A major Lutheran prin-
ciple is therein violated. We are not ignorant of the fact that in 1875
the General Council passed what has come to be known as the Galesburg
Rule. The occasions of this action were the prevalence of a controversy
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on Chiliasm, the conviction that membership in secret societies was en-
dangering the Christian faith of many members of Lutheran churches, and
the feeling that exchange of pulpits — non-Lutheran preachers delivering
sermons to Lutheran congregations — was corrupting the purity of doctrine,
which . Lutheranism is bound to keep free from errors. That real harm
was being done the Church by false doctrine and dependence on morality
rather than faith in Christ is hardly open to denial. But the enactment
of the blanket rule, which resulted in refusing the Lord’s Supper to one
worthy of receiving it and seeking its benefits on the ground that his
synod did not belong to the General Council was an illustration of eccle-
siastical seizure of power. Fitness for the Sacrament is intensely in-
dividual. Stewardship of its administration is a congregational pre-
rogative.”

The Galesburg Rule, it will be recalled, reads: ‘“Lutheran pulpits for
Lutheran ministers only; Lutheran altars for Lutheran communicants
only.” The Lutheran, by implication, now calls this rule an “illustration
of ecclesiastical seizure of power.” It favors the position that membership
in a church denying the Lutheran doctrine does not per se bar a person
from being admitted to Communion at a Lutheran altar. If this is right,
then members of the Roman Catholic, of Calvinistic, of Arminian, and
other erring churches may be admitted to the Lord’s Supper by a Lutheran
pastor, provided they possess the qualifications mentioned above. Would
such a practise be Scriptural? We must say, No. 1) There is only one
Church which holds the Bible doctrine of the Lord’s Supper, and that is
the Lutheran Church. If members of other churches hold the Lutheran
position on the Lord’s Supper, they are inconsistent and must leave their
Church as soon as they “have realized the incongruity of their status;
otherwise they will violate the principle of truthfulness and honesty.
2) Members of a division of the Lutheran Church where, while the true
doctrine of the Lord’s Supper is taught and confessed, other doctrines are
perverted, cannot be admitted to our altars, not only because they belong
to the flock of some other pastor, who is responsible for their souls’ welfare,
but also because they cannot be recognized by us as brethren as long as
they continue in such a church-body. When the Lord’s Supper is admin-
istered, those partaking of it indicate that they mean to be loyal to Jesus
and His Word. How, then, can we admit a person whose confessional
position involves disloyalty to the Word of our heavenly Master? Before
such an individual can commune with us, we have to ascertain that the
disloyalty of his church-body is not shared by him, and when this has been
established, then faithfulness to the Word of our divine Teacher will compel
the individual we are dealing with to sever the connection which he himself
deprecates. We are very sorry to see the Lutheran leaving the foundation
laid after much discussion and debate by the leaders of the General Council,
and we hope that this defection from the sound Scriptural position will
not be permanent. A.

Bur widtigen Sade ded dentjden Unterridhts. Der ,2uih. Herold”
beridhtet: ,itber einen Befud) im Wartburg College Der American Lu-
theran Church teilt das ,Rirdjenblatt’ unter anderm das Folgenbe mit:
,Der deutfdge Unterridht ift eind ber idjtigiten Fdder in unferm College,
toetl Hier die Krdfte Herangebildet iverben {ollen, bdie fpdter in unfern
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Gemeinden ald Prediger Ded Cvangeliums tatig fein jollen. Yud) unjere
gufiinftigen Paftoren ierden reidlic) Selegenbeit finben, ja gendtigt fein,
in der Deutfdhen Spradje zu predigenm und zu amtieren, frog der jdnellen
Amerifanifierung unferer Gemeinden. Darum ift der deut{dhe Unterricht
nicht nur von {dveriviegender Bebeutung, fonbern Hat aud) feine befon-
deren Sdivierigfeiten. Wenn unjere Sdiiler fvie auf andern Sdulen {id
blof eine Refefertigfeit anzueignen braudjten, um im bejten Falle fahig
zu fein, deutidj-theologifhe Sdriften zu lefen, dann fwdare die Shierig-
feit nidht fo grol, und unfere Rehrer Hatten eine fweit leichtere Nufgabe.
©3 ift aber etiva3d andere3, eine Sprache, die nid)t mehr Mutterfprade ijt,
orthographifd), grammatijh) und {tilifti{d) fehlerlosd {hreiben und Ddarin
Sffentlich reden zu fonnen, ald nur eine Refefennini3 der Spradje zu be-
fiten. Dap bas Jiel ded lnterrichtsd aud) ijt, die deut{dhe Sprade ridhtig
fchreiben zu fonnen, dbavon follte i) aldbald elegenbheit Haben, mid) zu
itbergeugen. JIn Der erften deut{hen Stunbde, die i) befudhte, wurbe den
©djiifern Der zivei oberen Ufabemieflafjfen ein Diftat gegeben. Nadhdem
i) micd) dabon itberzeugt Hatte, dak bdie Rehrerin beutlid) artifulierte, fo
dap die Sdjitler die ridhtigen Umlaute und Silben hatten vernehmen miiffen,
fhaute i) dben Sdjitlern itber die Sdultern Hinweg auf dad Papier. Die
Urbeiten fwaren nidit fehlerfrei, aber aud) nidht {o mangelhaft, daf bdie
Rehrerin die rote Tinte Hatte ber{dhwenden miiffen, um alled Fehlerhafte
anguftreigen.” Der Veridhterftatter teilt dann mit, vie er aud) eine der
Hoheren Klaffen befudjte, die {oeben Refjing la3. Mit bem Rejultat, das
in diefer Rlaffe errveicht ivurde, fwar er ebenfalld fehr zufrieden. Doch
bemerft er: ,Nidhtddeftoiveniger bin i) mir befwupt, dak e3 aud) minbder-
foertige Urbeiten gibt und daf je ldnger, je mehr der Ddeutfdhe Unterridht
fitr und zu eimem Problem foird, dad nidht durd) unnstige und unliebjame
Kritif der betreffenden Refhrer geldft wird. Cr {glagt daher den folgen=
den Plan zur LWjung ded Problems vor: ,Wollen fwir dad erreiden, dbag
unfere gufiinftigen Paftoren ein wohllautended und angiehended Deut{d
reden und jdreiben fommen, dann miiffen wir aud) verfuden GroBes zu
tun und Dbereit {ein, die ndtigen Opfer gu bringen. [n Sdaren ziehen
junge Ymerifaner, Herren und Damen, itber den Ogean, um im alten
Guropa, fei e8 England, et ed3 Franfreich, fei ed3 Deutfhland, zu ftudieren,
um europdife Denfr und RLebensart fennengulernen. Solde Stubdien-
reifen fverden ihnen gum Teil Ddurcd) den ,,Stubenten-AYustaujddienjt™
moglid) gemadyt, der Hitben und dritben gemeinfhaftlicd) arbeitet. Sollten
foir und al8 American Lutheran Church mnidjt aud) daran beteiligen
fonnen? Gelbjt twenn bdiefer Weg filr uns nidht gangbar mware, jollten fvir
nicht ftart genug fein, unfere eigenen Wege zu gehen und unfere jungen
theologifdien RKandidbaten fiir zivei Semefter nad) Deut{dhland zu fenden?
X bin getwi, daf i) dann ihr fteifed, ungelenfes ober, ivie ein Deutjder
e3 Dbeurteilte, ,furiofed” Deutd) in einen wohlgefalligen Stil beriwandeln
foiitde. Dazu iviirbe die Liebe und die Hodjadjiung zu dem Lanbde der
Bater und der Wiege der Reformation erftarfen, und reidliger Segen
foiitde auf unfere Gemeinden zuriidfliegen. [ glaube, Hier ldge eine
befonberd groBe und DPerrlihe Uufgabe fiir die Crziehungsbehorde ber
American Lutheran Church.” ©pllte der Plan im groBeren Mafftab
gur Yusfithrung fommen, {o diirfte er der Ymerifanijd)-Luiherifdhen Kirde
bielleicht verhangnisboll ferden. Die Yinitbergejhidten Stubenten iviir-
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ben ofhne Biweifel mehr ,deutfdhe Theologie” Yernen ald Deutfd. Diefes
Unheil mddten fir der Umerifanifd)-Luiherifden RKirdge, die im allge-
meinen Dod) eine fo loben3fverte Stellung gegen bdie moderne THeologie
Deutfdhlands genommen Hat, nidht aniviinfden. J. LI

To What Degree Are the Lutheran Landeskirchen of Germany
Lutheran? — The Living Church of September 6, 1930, published an article
by the Rev. Oskar Wetklo telling “why a German-American became a priest
of the Church.” We are not now concerned with the reason impelling him
to leave the Lutheran for the Episcopalian Church. We shall merely set
it down here without examining it. “To sum it all up: Why did I, a
German-American, become an Episcopalian? We believe that every country
should have one Church which historically belongs to it. This Church must
be a branch of the Catholic Church (without riding any hobby) in which
not only the faithful members, the Sacraments, and the Word are visible,
but also the authorized ministry. ... Let us learn from Christ; He was
and remained a member of His visible Church. Even though the priests
and people turned the house of God into a den of thieves, perverted the
Word of God, persecuted and slew the saints and the Son of the Most High,
He continued to be loyal to His Church. There can be only one Church,
and we believe in the one holy Catholic and Apostolic Church.” We prefer
not to dissect the theological views here struggling for utterance. But we
are interested in this paragraph: “Before we close, we wish to explain
why it is generally assumed that the Evangelical Germans are Lutherans.
In many churches in Germany the Lutheran form of worship and liturgy
predominates; the buildings and church architecture are generally in the
old church style. Likewise in most congregations the Lutheran Catechism
is the basis of religious instruction. None the less we believe we are right
in saying that the Calvinistic teaching relative to the Sacraments prevails.
Therefore we come to the general conclusion that the Evangelical Church
in Germany is Lutheran in form, but Calvinistic in doctrine.”

Prof. P. H. Buehring of Columbus, O., answered this paragraph in the
Living Church of December 6, 1930. “I have never heard that it is ‘gen-
erally assumed that the Evangelical Germans are Lutherans.’ As a matter
of fact, any intelligent American who has only the most superficial sources
of information at his command should know that there are Lutheran,
Reformed, and ‘Evangelical’ churches in Germany, the last-named being
a denomination resulting from an external union of Lutheran and Reformed
in certain states of the German republic. If the writer refers exclusively
to these ‘Evangelical’ churches, his statement is too broad. There is no
such thing as ‘the Evangelical Church of Germany.’ In a number of
German states, Prussia, for example, the Landeskirche (i.e., the “territorial
Church,” the direct successor to the official state church before the revolu-
tion) is ‘Evangelical’; in others it is Lutheran; in a few it is Reformed.
All these churches, which are separate and independent organizations,
have formed a federation known as Der Evangelische Kirchenbund, which
functions in Germany somewhat like our American Federal Council of the
Churches of Christ, though its membership also includes a number of
church-bodies outside of Germany, and which leaves the doctrinal status
of its members untouched. The Lutheran church-bodies, such as those
in Saxony, Mecklenburg-Schwerin, Mecklenburg-Strelitz, the Prussian



Theological Observer. — Sird)lid)-Zeitgefd)ichtliches. 305

province of Hanover, etc., cannot be considered ‘Calvinistic in doctrine’
by any. stretch of the imagination. ... It may be true of some sections in
the Prussian Union Church and others of like character, but to claim that
in such Lutheran churches as, e.g., the Saxon or the Hanoverian, the
Calvinistic doctrine of Baptism and the Lord’s Supper is taught and
believed is simply preposterous. I have in my own library sermon books
published by Lutheran pastors in those churches and catechetical helps
recommended to pastors for use in religious instruction preparatory to
confirmation; I have also for years been a reader of the leading theological
weekly published in Leipzig, Saxony; but I declare I have never discovered
the least evidence of a leaning towards Calvinism. Neither did I find
such evidence in the summer of 1914, when I visited Lutheran friends and
relatives in Germany, nor among German Lutheran immigrants in this
country with whom I have come in frequent contact. . ..” Prof. Dr. Julius
Richter’s (Berlin) reply is published in the same issue, from which we
quote this one sentence: “Lutheranism everywhere bases its convictions
on the Bible as the inspired Word of God; it is deeply convinced that the
Lutheran doctrine in its principles and major [?] issues is identical with
the fundamental [?] doctrines of the Pauline letters and of the gospels
and is deeply convinced that this is a satisfactory and sufficient basis for
the Church.” As to the statement that “Lutheranism everywhere bases its
convictions on the Bible as the inspired Word of God,” it is a notorious
fact that the great majority of the Lutheran theologians of Germany do
not believe that the Bible is the inspired Word of God. As to the doctrine
of the Sacraments, Prof. Buehring is right in the main. There may be
exceptions, but the Rev. O. Wetklo is not “right in saying that the Cal-
vinistic teaching relative to the Sacraments prevails.”

But still we ask, To what degree are these Lutheran territorial
churches Lutheran? The pastoral conference of the Hanoverian Free
Church, at its meeting last year, pointed “to certain happenings at the
sessions of the Lutheran World Conference, the growth of the unionistie
principle as evidenced in the cooperation between the evangelical churches
of Germany and certain things that took place at the Augustana. celebration
in Augsburg,” and declared: “Are we not compelled to refuse fellowship
to the ‘Lutheran’ territorial churches if they absolutely refuse to abandon
their unionistic ways and if the confessional groups in these churches
continue to content themselves with mere verbal protests?” “We dare
not take it upon ourselves to instruct members of our Lutheran Free
Church who have moved into the territory of ‘Lutheran’ territorial churches
to worship at their altars. For they would there find themselves con-
fronted with conditions which, we are convinced, are intolerable in a
Lutheran Church.” The Ewv.-Luth. Freikirche, which reports this in its
issue of December 7, 1930, adds: “We have been convinced long since
that the conditions obtaining in the ‘Lutheran’ territorial churches are
intolerable, since it is manifest that they do not think of abandoning their
unionistic ways and the protests of those churchmen who would adhere to
the confessions fall upon deaf ears. But since this applies to all territorial
churches, which are essentially alike, differing only by degrees,—all of
them are members of the German Evangelical Church Federation (Der
Deutsche BEvangelische Kirchenbund) and are responsible for its activ-

20
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ities, — we believe, too, that all Christians who, belonging to these terri-
torial churches, wish to enter upon altar-fellowship with congregations of
the Free Church should be required, as a matter of conscience, to renounce
these ungodly and therefore intolerable conditions and sever their connec-
tion with the territorial Church.” E.

Are We Holding Too Many Conferences? — The Presbyterian
draws attention to a condition in the Christian Church of to-day which
calls for serious consideration. We are not prepared to say that the re-
marks of the Presbyterian correctly describe the situation in our own
circles; at any rate, however, they furnish food for thought and may
serve as a warning lest conditions reach the danger stage. Here are the
remarks of the Presbyterian: —

“An amazing number of conferences are called, all on good and worthy
subjects. As a rule, some of the same people are found in each. People
give excellent addresses upon the subjects in which they are interested
and expert. These conferences have no authority of any kind and generally
utter some final statement, setting forth a conclusion which is without
serious objection. But a few questions arise in our mind. Do they bring
forth results commensurate with the time and expense involved? Do they
reach and affect more than a few leaders? Do they get beyond the small
circle which gathers? We have a notion that the great need to-day is
not more conferences, but a diligent labor of pastors and church people in
their own fields. We know these things, and we will be happier if we
do them. It is not usual for a constant attendant upon conferences to be
very successful in his home church. We recall one who gained an eminence
in Christian Endeavor work. He attended all gatherings of ‘leaders’ under
that name and gained attention, being president of his State. It was
amazing to discover, as we did by chance, that in his own church the
Christian Endeavor Society had dwindled to a small, expiring effort.
At home he had no interest at all and did not stimulate those about him
in the things he proclaimed so eloquently at a conference. After all,
the one who sustains and promotes great, beneficial ‘movements’ is he that
labors diligently in his own place and among his own people.” A,

I1. Ausland.

Sffentlidje Vortrige unferer freifirdliden Britber in Deutidland.
Die ,Freifivde” beridhtet: ,Die Vortragdmifjion unferer RKirdje ift im
abgelaufenen Bierteljahr ihren Gang gegangen. Jn Oftpreufen Hielten
anjdliegend an bdie RKirdfaaliveife in Tiljit die PP. Gerf, Meher und
%. Hitbener BVortrage. Anfdliefend mwar in Ehdtfuhnen, Gumbinnen und
Nnfterburg eine BVortragdiwode, in Dder Der RKebtgenannte und P. Sped
jpradjen. €3 fann gefagt fverden, daf ziemlid) immer eine ebenfo groge
Anzahl bon Fremden fvie bon Gemeindegliedern anivefend war, immer-
bin ein Crgebnis, dad man bei einfadjen Eottesdienften der zuftdndigen
Paftoren nur gang felten erreicht. AYud) find wir auRer durd) die Bor-
trdge felbft durd) bdie Beitungsangeigen, Hanbdzettel und Plafate mebhr
befannt getworden. Und dad ijt ja unjere Pflicht, da fwir iviffen, daf it
mirflid) dad zu bieten Haben, fwad evig felig madt. Jn Dresden fand
am Reformationsfeft ein Gemeindeabend ber beidben bdortigen Gemeinden
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jtatt, zu Dem aud) mannigfad) Frembde geladen unbd erfdhienen faren.
&3 war dem Sdreiber ettvad eigen, ald ijm auf diefem Fefte ber neben
ijm figendbe Dr. M. (Glied der Lanbesfirdge) fagte: ,Sie find zu fvenig
befannt! Sie ireten zu tenig an die Offentlichfeit.” FNun, Hier gejdhah
bas ja, und 3tvar feineswegd zum erften Male. Jmmerhin fann vielleicht
melr gefdehen, und givar allerorts. Wm 11., 12, und 14. Degember fanden
in dem Fletnen Horpel drei Vortrdge ftatt bon P. Hein, P. Dr. Kod) und
dem Ortdpaftor, zu denen fich) piele Fremde von nal) und fern verfammel-
ten, jedenfalls doppelt fo biel Frembe toie eigene Glieder, aud) joldhe, die
jonjt mwobl faum je in unfere Rirde gefommien fparen. P. Hein {prad) itber
Die Bibelforfder’, P. Dr. Kod iber Huguftin’, P. Hiibener iiber ,Die
Subenfrage’. Die Jeitungen desd Kreifed bringen bie ihnen iiberfonbden
ausfiihrliden Beridpte iiber bdie Borirdge ofne jede Rilrzung. Soldge
Tangere ober HHirgere Weridpterftattung gerade mit den Hauptpuniften der
WBortrdge nehmen die meiften Jeitungen gerne auf. Yud) dad iff eine
Miffiondaufgabe.” . P.

Vittius Valens and the New Testament. Under this title,
Mr. E. K. Simpson of Ipswich, England, in the Evangelical Quarterly of
October, 1930, shows in an interesting manner how even ancient hooks
on astrology cast light on certain disputed words of the New Testament.
Valens, who according to the author lived in the second century aiter
Christ, wrote a comparatively unknown Greek astrological treatise bearing
the title Vettii Valentis Anthologiarum Libri. Mr. Simpson raises the
question, “What affinity worth naming can subsist between the contents
of Holy Writ and these vain dotings of a pagan soothsayer?” and thus
answers this question in the closing words of his interesting article: “As
an interpreter of stellar telegraphy we esteem his work rubbish; but, as
Pliny the Elder has observed, ‘No book is so bad that some profit cannot
be made of it’; and the profit of Valens, as we have sought to show, con-
sists in the cross-lights he reflects on the text of the Greek New Testa-
ment.” We quote a few passages of special interest: —

“The much-debated compound . dzdzvevoros, 2 Tim. 3, 16, hardly met
with elsewhere save in one passage of Plutarch’s Morels (904}, where it
occurs as an epithet of dreams, greets us in an interesting passage of our
author (IX, 1), in which he echoes Horace’s divinae particule aurae by
the assertion: fozi ¢ deiov év fuiv Ysdavevaror dnuiodpynua, a fairly con-
clusive proof that, as Dr. Warfield has elaborately argued, the word bears
a passive sense. Valens also makes use of the word Yeogogeiodar (II, 36)
like Menander in his Theophorumene, to signalize some form of divine
‘ingpiration,” or actuation. Cf. 2 Pet.1,21.” (Page 393.)

“Nvydtuspov, 2 Cor. 11, 25. This interesting formation wag clearly
requisitioned to denote a day of twenty-four hours in contrast with the
abridged reckoning of ‘the third day,’ ete., common both to sacred and
profane literature. It is found in a fragment of Plutarch (Sip rvydnuéow,
Mor., VII, 54; Teubner), descriptive of a voyage, and may pass for a nau-
tical term. Astronomers likewise needed such an expression. So Valens
(VIIL, 6; IX,4) has recourse to the equivalent Hjuspovixziov (VII).”
(Page 395.)

“Much nonsense has been written concerning the sheer inadmissibility
of the old translation of Phil.2,16: ‘holding forth the Word of Life,” and
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all manner of grotesque substitutes for it have been propounded, not-
withstanding the clear example of such a sense of éwéyery, pointed out in
Theocr., XII1, 46. The fact that Paul’s figure here is an astronomical one
seems to be generally ignored. Yet the noun gworipes in the previous
verse intimates luminaries not merely in the LXX and the papyri, but
in Valens himself (II, 32); and he repeatedly makes use of the verb
énéyery  (e.g., in LV, 21, 22; V, 11) to express the tidings which particu-
lar conjunctions of the stars tender or present to the sons of men. They
may ‘announce,’ for instance, a year of drought. Surely this usage lends
support to the traditional rendering. Another term around which con-
troversy has gathered, the ézilvoic of 2 Pet. 1,2, bids fair to receive its
quietus from Valens’s unequivocal restriction of it (IV, 11; V, 9, etc.) to
the sense of elucidation, interpretation (German, Aufloesung), after the
model of its parent verb.” (Page 396.)

“The ednmegioraros of Heb. 12,1 is confessedly a hard nut to crack.
Half a dozen renderings are conceivable; but we hold that the old version
derives countenance from Valens’s constant use of the noun mepiorasis
to express the conception of strajts, ‘embarrassments.’” When Epictetus
applies the epithet danxsploraros to Diogenes (Arr., IV; 1,159), Liddell and
Scott translate the term ‘solitary,’ a description much more applicable
to Timon. We venture to think that our adjective unencumbered would
be nearer the mark; for Diogenes’s chief boast was that he was not ham-
pered by circumstances. In Hebrews edmegloraros manifestly carries, as it
can do, an active sense.” (Page 397.) T. L.

Mission Activities of Mohammedans and Hindus.—In one of
our exchanges Dr. Dennert is quoted to the effect that Mohammedanism
in India is very much alive and in recent years has increased by nine
million adherents. While there are six Christian journals in India, the
Mohammedans have ninety. Proceeding from India, the Mohammedans
have founded more than two thousand mission societies in China. In
Africa also the religion of Islam is on the increase. Cairo is its literary
center in North Africa. It has 474 daily papers at its disposal. Its Euro-
pean center is London, and it has mosques in a number of cities. In Berlin,
for instance, there are two. The other Asiatic religions are not nearly as
active in their attempts to gain adherents as is that of the Mohammedans.
But Hinduism is making some efforts to increase its dominion; it has
gettlements in North America, and in San Francisco we find a. Hindu
temple. Buddhism is carrying on a strong propaganda in Europe. Its
center in Germany is located at Frohnau, near Berlin. The Bible student,
while filled with sadness when he sees these antichristian religions gaining
ground, on the other hand is not surprised, for he will think of 2 Thess.
2, 11: “And for this cause God shall send them strong delusion that they
should believe a lie.” If men will not accept the truth, they are punished
with error and heresy. A.

Galvin und Quther. DBei der lebtjdhrigen ,Auguftanafeier der Y=
gemeinen ©p.-Quth. Konferenz in Augsburg” fagte nady bem Beridt der
S € R K.Y Der frangdiifd-Tutherijde P. L. Uppia itber Luiher und Calbin:
»€3 bdarf nidt vergeffen werden, dap die franzbiifche Reformation, die in
geiffer Hinfidht in ihren Urfpriingen von der Iutherijden Reformation
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unabfangig ift [?], dod) bon Unfang an in enger Veziehung zu ihr ftand.
Die erften Hhugenottifhen Marthrer wurben als ,Lutheraner’ verurteilt und
perbrannt. Der groBe Neformator Franfreidhs, Jean Calbin, der bon
enf aud auf unfer Land einen bedeutfamen geiftigen und organifatori-
jhen Cinfluf ausiibte, empfand redht {ftarf {eine geiftige BVermandijdaft
mit Martin Luther und war fwohl vertraut mit der Yugsburgifen Kon-
feffion. ,3Jh Habe {ie’, {o {hrieb er im Jahre 1557, ,jdhon lange freiwillig
und bon gangem Herzen untergeichnet, da id) fie ebenfo wie ihren Ver=
faffer verftefe.”” Calbin meint Hier die bon Melandthon verdnderte Con-
fessio variata, in Der Melandjthon den Reformierten zuliebe die beutliche
Berwerfung der reformierten Ybjenglehre auslie. Jm iibrigen war Calbin
ein {o Peftiger Gegner der lutherifdhen Kirche, dak er fie dort zu verdrdngen
judhte, o fie bereitd das ebiet eingenomumen Hatte. Cr fourde zu einem
fo entjdjiedenen Feind der lutherifden RKirche, fweil ihm die glaubensbrii-
derliche Gemeinfdaft verjagt twurde. T. B.

Sed)s Thefen fitr den Wblaf am Kilner Dom. Um Kolner Dom
foar lepted Jahr die folgende Vefanntmadung angefdhlagen: ,Jubildums-
ablafy; Bedingungen zur Gewinnung”: ,1. Veidhte und Heilige Kom-
munion (ur Oftergeit geniigt nidht). 2. Drei Rirdjen miiffen je ziveimal
bejudht fwerden an einem Tage oder an mefreren Tagen verteilt. (Fiir
bie Ungehorigen unferer Pfarrei find die drei zu befudjenden RKirchen:
Dom, St. MWartin, St. Alban.) 3. Wahrend Hed Jahres find auBer den
gebotenten nod) 3ivei anbere Fajt- und Ubijtinenztage zu YHalten. 4. Dad
vorgefdjriebene Ylmofen fann man niederlegen in dem Opferjtod mit Auf-
Jhrift ,Jubilaumsalmofen’. 5. Der Jubildumsablaf fann o oft gewonnen
fverden, al3 die Werfe verridhtet werden. Er fann aud) den armen Seelen
augewandt werden. 6. Die Beichtvbdter Haben die BVollmadyt, die BVerpflich=
tungen zur Getwinnung ded Ablajfes in andere umgzumwandeln. [Radirag:]
Yuper dem Jubildumsablah geivdhrt der PHeilige Vater fiir jedben Befud
pes Allerheiligften einen Ublaf bon {ieben Jahren und jieben Quadragenen.
Das Domtapitel.” T. B.

Gin , Buriid-zu-Luther”-Ruf eined deutiden Pajtors. P. Grnjt
Herrmann-Chlingen Hat eine Luiherausdgabe fiir dad BVolf unter dem Titel
~Martin Lutherd AYusdgemwdhlite Werfe” geplant. Die Yusgabe joll feh3d
Bande umfaffen, wovon der erfte foeben er{djienen ift. P. Herrmann YHat,
wad er plante, nidht nehr felbft Hinausfithren fonnen. Die ,A. €. . &.“
berichtet: ,Jn langem Siedhtum, dad ihn an dad Kranfenbett bannte,
madjte er {id) nod) an die Yrbeit, ofhne fie Hinausfithren zu fnnen. Uber
ein treffliches eleitdiwort dhrieb er nod), dad Ddem erften Vande bor-
gedrudt ift und zugleid) zeigt, aus tweldjem frommen, fiir Gott und feine
Kirdje brennenden Geifte dad Werf Hervorgegangen ijt.”

A3 und der exrfte BVand diefes Werfesd zu Geficdht fam, blieb das Auge
auf diefem ,Seleitdort” Haften. 3 gehort zum Treffenditen, was tvic
itber ben eingigartigen Wert der Schriften [uithersd gelefen Haben. P. Crnjt
Herrmann dedt Den Grundidaden der Frommigleit ber Gegentvart auf.
Cr geigt, baly bdiefe Frommigleit nidht zum Frieden Desd Gemwiffens
und aud) nidht gur Gemwigheit in der Wahrheit fithren fann, toeil fie
i) nidht allein auf Dad objeftive Wort Gottesd, fomdern lebilih auf bie
eigene LVernunft griindet und nidt auf Gottes Crbarmen in Chrifto, jon-
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bern ent{deibend auf menf@lides Cigenirfen baut. €&t biblifdh-lutheriid
jagt Qerrmann: ,Jn Quiberd Sdule lernt man von jid) vollig abfehen
und auf dasd fid) flitben, a3 aufer unsg ift.” Die Frommen nad
modernem PMufter ,fonumen nie qud bder inmeren Liige heraus umd nie
st feftem Dalt fiir Reben und Sterben”. Darum ermahnt Herrmann:
#Buritd gu Qutber!” und fieht in ber Ritdfehr zu Ruther ,eine S Hhid-
falsfrage fiir unfere ebangelifde Chrijtenheit”.

Dod) ir laffen den grioferen Teil ded ,Geleitdivort3” Hier folgen:
JLRuther ift und bleibt der Deutiden Prophet und der Chriftenheit grofter
Rehrer feit der Upojtel Tagen, und ver feine Bot{daft nidt fennt und
nidgt §ort, bringt fi) um mehr, al3 er weif. Die Jeiten, in Denen bdie
Rirde Lutherd Stimme nidht mehr zu fidh reden liel, find nidht ifhre bejten
getvefen. Sie verarmte innerlid). RNidt blof berlor fie den Bujammen=
fang mit ihrer Gefdyichte und gerfplitterte {ich im Jagen nad) Menjdhen=
fiinblein, jonbern fie bergaf aud) bie jdlichten Grundlinien niidgternen
und wahrhaftigen Chrijfentums, wie Quiler fie zeidhnete, und lief fidh) ver=
fithren zu allerfei Shwarmerei. Sie geriet aufd neue in eine zivar feinere,
aber Deshalb um {o gefdhrlidere Form jener Menjdengereditiglfeit, bdie
Ruther dod) in feinem SKampf gegen papjtlided und mindifGes Wefen
fiberfounden Hatte.

»©0 muf die Qojung filr unfere Gegenivart ernfthaft Heifen: Buriic
au Luther! Ihn felber miiffen foir tvieber lefen und iiberdenfen lernen;
nidgt al8 ob feine Sdriften dad Cvangelium felbft fvdren, aber fveil fie
un3 ivie nicdhtd jonft dad Epangelivm red)t verftefen lelhren; nidht ald ob
fpir un3 Saf fitr Sap angueignen Hdtten, aber fveil feit der Wpoijtel Beiten
6i8 heute Feiner fo {hlidht und flar zu jagen wufte, wa3 esd fei um Chriftus
und fein Reidh), um Glauben, Bupe und Liebe, um Gefes und Evangelinm,
um Beruf und gute Werfe, um Rirdje und Welt.

JBuriid zu Ruther! Dasd ift allen jenen zugzurufen, deren frommied
Sudien {ie nie zu der Pforte ded3 Friebensd gefithrt Hat. &Sie fudjen im
Menjdenleben und in der eigenen Seele, wad dod) nimmer dort zu finden
ift. Sie fuden i) felbjt zu erlbfen durd) Steigerung der inmeren Brifte,
burd) Reiftung eined Dbeftimmten Eefinnungsiverfs, vielleidht gar bdurd
eigene Crzeugung eined driftliden ,Glaubens’; und damit fommen fie
nie aud der inneren Liige Heraud und nie gu feftem Halt fiir Leben und
Gterben. Jn Lutherd Sdule lernt man von fid) vollig abfehen und auf
bag fid) ftitben, was aufer unsd ift. LQuther feifft unsd grinben nidht auf
die eigene Bernmunft, jondern auf Gotted Wort, das in der Peiligen Schrift
un3 gegeben 1ift; er veift un3 ftatt aufd eigene Wirfen und Kinnen auf
©ottes Erbarmen in Chriftusd, dad und in bdiefem Worte zugefagt und
verfeien ift; er geigt un3 bad Gefdent eines lebendigen und {dhaffenden
Glaubens, der durd) fened Wort in und entfteht und unsg vettet und er-
neuert. Gerabde fweil Luifer jelbft ein auf falffem Wege Sudjender ge-
fwefen tar, dbarum vermag er, nadddem er BHatte finden Ddiirfen, andern
ein Wegtveifer zu fein zur GemwiBbeit und gum Frieden. Und foeil der
Weg aud) Heute nod) fein anberer gefvorden ift, fo ift aud fiir die religitfe
Gebnjudit bder Gegenvart feine andere Crfillung mioglih, als Luibers
Bot{daft von Chriftus jie begeugt. . ..

#Buritd gu Luther! Diefe Lojung wird unferer RKirde als ganger
viel zu fagen fHaben. Aug bdem Mutterboben der Reformation ift eine
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pielgeftaltige und mannigfaltige Fiille bon RKirdengebilden Herborgegangen.
Denn da Quifer und die Seinen bdie Freibeit in Ehriftus - verkiinbigten,
mwaren fie jeber duferligen Cinfeit abgeneigt; fie lieBen mit Freuden
jebem RQand und jedem Bolfstum freien Raum, das fixdhlidge Reben Dder
eigenen Urt entfprecdjend su geftalten. Um fo mehr legten fie allen RNad)-
prud auf die innere Ginbeit ded Glaubens; um ifhretivillen iwaren fie
bereit, fic§ berfolgen zu laffen und ben Hohn aller derer auf fid) zu nef=
men, die jetveild bem Beitgeifte Gulbigten. Wenn fvir bet Luther in die
Sdule gehen, ferden aud) wir e3 ieder beffer lernen mitffen, da3 Huger-
lide mwirflid) al3 Suferlidged zu mnefmen und alled bdavangufesen, baf
toir im ®lauben an CYriftus der Sdrift gehorfam bleiben, dbamit unfere
Gemeinjdaft eine Gemeinjdaft im Geifte und unjere Einbeit eine Cin=
Beit in Der Wahrheit fei. Dagu aber, um und von aller blofen Hirdhlicgen
Gefdaftigleit und von aller iiberfdjabung bded Organifatoriffen guriid=
gufitfren zu dem Wefentlicdhen, zu Chriftusd und feinem Wort, dagu ift
feiner beffer geeignet al3 Quther, Deflen Botfaft eben jener nottwendige
Ruf gur BVejinnung ift.

»©8 ird eine SHidfaldfrage fiiv unfere evangelijde Chriftenfeit fein,
ob fie fidg'3 Heute {denfen laffen ivill, Dap der Geift tieder in ihr frdftig
twerde, aud dem fHeraud fie por bier Jahrhunderten geboren fourde. Nur
auf diefem Wege wird der Jerfplitterung gefwehrt fwerden, dap fie i) auf
thre Gejdhidpte befinnt und fird, was fie fein joll. Mikadtet fie, wasd ber
Heilige Geift bisher in ifhr gewirft Hat, vergit fie, unter mwelder Parole
jie fich bom Papfttum geldft und gegen dad Sdhmwdrmertum abgegrenst
Hat, {o mag fie gufehen, wasd fiir ein Geift dann in thr lebendig ift und
eldger LQofung fie dann folgt. Will die Kirce fih nidht um bas Eban-
gelium Dbetriigen lafjen, jo mup fie fvieder Helle Yugen beformumen, um die
ent{deidenden Dinge zu fehen und die Geifter zu ridhten. Nirgends fvird
jie eine beffere Fithrung ind Cvangelium Hinein finden ald bei dem Doftor
Der Heiligen Sdyrift Partin Luther. Mit eingigartigem Nadprud Hat er
immer foieder auf das eine, dasd not tut, hingewiefen. Deshalb ift er Heute
aufd neue der gegebeme Sammelpunit aller derer, die dem Ehriftus bder
Detligen Sdrift gehoren fwollen. Dazu aber, daf nid)t ungeniipt liegen
bleibe, a3 ung in Lutbher, dem Werfzeuge Gottes, gefdentt ift, und dazu,
dafy toir e3 un3d ieder zu eigen macjen, um Gott zu efjren, dagu modte
aud) diefe Yuswahl pon RLutherd Sdriften mithelfen. Darf {ie da und
bort jemand die Yugen offnen fiir die Tiefe und Herrlidhfeit desd refor
matorifd-biblijden Cvangeliums, dann YHat fie ihren Jiwed erfiillt.”

Der Bearbeiter des Terted der Callver Lutbherausgabe fiir dasd Volf,
Wolfgang Mebger, geht bon Der Unnabhme aus, daf dad deutfdhe Volf
LQuithers Deut{d) nicht mehr verftehe. Mebger Hat fid) dafer ent{hloffen,
RQuther ,in guted heutiged Deut{h” zu ,itberfeben”. Er jagt (Borwort XI):
A Wir behandeln alfo dag Deutfd) Luthers fvie jeden andern frembdipradhi-
gen Tert und ,itberfesen’.” Mebger felbft fommt die Sadje bedentlidh vor.
Cr fagt: ,Wir fennen die faft unvermeidlide Gefahr, ald folde 1 er-
fgeinen, bdie RQuiber {dulmeiftern. Wir leiden felbft unter dem VWerlujt
an Sdonheit und Kraft, den eine liberfeBung an fo mander Stelle be-
deutet.”  Yud) die ,U. €. L K.“ duBert mefhrere BVedenfen: ,Die Spradje
[in der ,liberfeBung” Rutherd] ift {o neugeitlich) getworden, daf man Lutther
oft nidht mehr Herausghort. Das ift nidt mehr die Spradje ded Reforma-
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tor3, die vie flirrende Waffen flingt ober fvie dad Raufdjen einer Pro-
phetenharfe, jo dap, wenn irgendiwo — und e3 gejchieht Heute nicht felten —
ein Qutherivort zitiert iird, die Menjden ftillftehen und fagen: So fonnte
nur ein Qutbher {predhen, dad ift die Kraft Lutherd! Spradje und Inhalt
laffen fi) bei Propheten nidht trennen. €3 ift ahnlich wie bei der Bibel:
Man fann ithren Sinn, aud) ihre Sdbe, modern fviedergeben, aber der
einfadje Mann fagt: Dasd ift nidht dad Bibeliwort. . . . Ein ,iiberfebter’
Ruiher Hat nidht mehr die Kraft Luiherd. Ob da die Menjdjen nodh ftill=
ftehen, ob fie {ich bafiic intereffieren ierben? b fie einen Tert eiter=
Tefent fwerDen, dDem die Rraft der Originalitat, die unvergleihliche IMelodie
ber Spradje RQuthers, genonumen ijt? einen Tert, der im Original Funfen
pritht, aber in der iiberfeBung oft langtveilig ift? Das ijt unfere Frage,
unfere Gorge. Man Hat jdhmerzlidge Crfahrungen mit mandem RKirden=
lied gemadjt, dad man ,berbeffern’ twollte; ebenfo mit Gebet- und RKirdjen=
biichern Der Ylten. Riegt darin nidht eine Lehre? Man will LQuiler ivieder
gum Chriftenvolf reben lajfen; aber einen RLQuther ofne die Luiherfprache?
Wit gefen fo fweit, gu behaupten: €in ganz einfadhed Wort LQuihers in der
Rutherfpradje jhldgt ein; und bedeutende Worte Luthersd ofhne feine Spradje
fverden iiberfhort.”

Wir fragen: Jit e3 wirflidh) wahr, daf unjerm Chrijtenvolf LQuihers
Deut{d) nicht mehr verftandlich ijt, wie Wolfgang Mebger behauptet? Wi
madjen die gegenteilige Crfahrung. Die Mifjourifhnode Hat beinahe, o=
lange fie Defteht, ,Rutherd Volfsbibliothet”, ,Bu Nub und Frommen bded
lutherifgen CYhriftenvolfs ausgeivahlte bollftandige Sdriften D. Martin
LQutherd unberdandert und mit den notigen erldauternden Bemerfungen
abgedrudt”, in dreifig Banben. Unfere Glaubensbriider in der Freifirche
pon Sadjfen u. a. St. Hhaben wohl an die Hundert ,lutbherhefte” mit furzen
PBemerfungen, aber ebenfalld mit dem unberdnderten Lutfhertert.
Und fomwohl wir in unferer ,Rutherd BVolfzbhibliothet” ivie {ie in thren
JRutherheften” fverden bon unferm lutherifen Chriftenvolf berftanden.
Da3 fviffen wir ausd Crfahrung. . B.
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His Very Own. Paul’s Epistle to the Ephesians. By Norman B. Harri-
son, D. D., Pastor, Bible Teacher, and Evangelist. The Bible Insti-
tute Colportage Association, Chicago, Ill. 176 pages, 5X7%,. Price,
$1.00. :

We are dealing here, not with a detailed exegetical exposition, but
with a series of lessons presenting the outstanding thoughts of this re-
markable letter. The following are the topics treated: What We May
Expect to Find in Ephesians; The Most Wonderful Story Ever Told; The
Most Wonderful Body Ever Formed; The Most Wonderful Building Ever
Built; The Most Wonderful Walk Ever Undertaken; The Most Wonderful
Bride Ever Wooed and Won; The Most Wonderful Warfare Ever Waged;
The Church of Christ: His Very Own.—1It is a matter of rejoicing that
books of this type still appear on the American market; for though





