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ber Abrednung wird durd) dasg dreimalige , Jh will an fie” angefitndigt.
Wie {hredlicd) foird der Augenblid {ein, iwenn fein Born entbrennen
foirdl PBJ.2,5.12. Man denft Hier univillfiielich an die Drofungen,
die €hriftus gegen die Pharifder und Iltejten ausdgeftoen hat, Matth. 23.
Bal. aud) Jer. 27, 10. 15; Hefet. 20, 39; Deut. 18, 20.

c. Predigen ivir dasd Wort Gotted niht ldnger lauter und rvein,
tparnen und geugen wir nid)t mehr gegen falfde RVropheten, bann gelten
und diefe Worte unfers Texted. Dabvor behitte unsd Gott! Wir wollen
fefthalten an dem Beugnis unferer Bibel und der Bater und beberzigen,
was Rom. 16, 17 und 1 Joh. 4, 1 gefdrieben jteht.

Wo Gottes Wort red)t gepredigt wird, da findet man den, bon dem
B. 5.6 geredet fwird: den HCErrn, der unfere Gervedtigleit ift. Jhn
ollen wir predigen. (Ried 253, 1.) O, R

-+

Theological Observer. — Kirdjlid)-Seitqe{dhidytliches.

L. Amertha.

Die Kirden WAmerifad tm Jafhre 1930. Dasd Monatsblatt Christian
Herald, ba3 feit Jahren die Beridhte Dr. Carrolls itber die Rirdjenftatiftif
unfers Landesd verdffentlicht hat, Hat nad) dbem Ableben bde3 ebengenanmten
Rirdenjtatiftifers D. @. L. Kieffer aud der Yereinigten Lutherifchen RKirche
fitr diefe Urbeit berufen, unbd beffen Veridht itber dbad Jahr 1930 ijt in ber
Mainummer diefed Blattes eridjienen. Der fummariide Beridht Ilautet,

foie folgt:

ficdhengemeinfchaften. Mitalieder.  Bunahute.
Katholifen (weftlige), 3 Rivdenibrper...... .. 17,318,673 17,526
Baptiften, 15 Kirdenidrper... ... ... .. ... 9,187,498 45,642
Rethodiften, 16 Kirdhenidrper.............. 9,119,069 *A 43211
Quiheraner, 17 Kirdentorper......... ... ... 2,806,797 56,180
Presbyterianer, 9 Kirchentdrper............. 2,677,369 A 22,763
Sitnger Ghrijti, 2 Kivdentbrper........... .. 1,988,392 A 18,567
Eptifopalfivdhe. .. ... ... 1,254,227 16,532
Songregational=Chriffianer. . ... .. ... ... 1,048,281 753
RKatholifen (d{tliche), 10 Kivdenidrper........ 711,925 A 37,200
Mormonen, 2 Kivdentorper................ 689,363 2,268
Reformierte, 3 Kivdentorper............... 563,148 A 4,512
Bereinigte Britber in Chrifto, 2 Kivdentdrper 417,594 2,149
Jitdifehe Gemeinben ...l 357,135 —
GCvangelifdhe Synode pon Norbamerifa....... 257,724 6,022
Goangelijde Kirde, 2 Kivdentorper.......... 237,270 2,504
PBriiber (Dunkards), 4 Kirdentdrper.........  166.851 Al6
Wbdbentiften, 5 Kivdpenibrper................ 162,391 2,604
Assemblies of God....................... 107,641 15,660
Freunbe, 4 RKirdentdrper............ ... 107,201 971
Mennoniten, 17 Kivdenidrper.............. 100,924 419
(G875 R 49,277,473 42,961

Rirdengemein{aften, die weniger ald 100,000
Mitglieder haben, jdhlen jufommen..... 730,708 16,325
Gefamtzabl... ... .. 50,008,181 59,286

* A = Ubnahme.
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{iber Diefen Bericht jtelll der ,Friebensbote” bdie folgende Betracd)-
tung an: ,Bierzig Jahre Yang Hat der Dedfhrie Statijtifer Dr. §. K.
Carroll pon [abhr zu Jahr die Bahlen aus ben Veridhten der Kirdjen
Ameritad ufammengeftelll und die Urfadjen fejtzujtellen gejucht, die fiir
dent jetveiligen Fortidhritt ober Ritfjdhritt verantivortlid) mwaren. Cr durfte
wahrnehmen, daf die Gefamtzahl dber Rirdjenmitglieber in diefer Jeit von
Nahr zu Jahr gunahm. Wenn aud) die Bunahme in manden Jahren ver-
falinismdhig gering fvar, fo fwar fie in anbern um fo grofer. Die fleinfte
Bunahme fourde fiir dad Jahr 1919 pergeidnet, namlidh 51,000, die gripie
fiir ba3 Jabhr 1928, namlid) 1,111,984, Buiveilen find bdie Schivan-
fungen freilidh nur eine Wiberfpiegelung mangelhafter Beridjterftatiung.
Sm Hinblid auf dbasd Jahr 1929 meldete er eine Junahme bon 300,419,
und er {prad) bdie iibergeugung aug, dap darin ber Beweis dafilr liege,
bak die Rirde in Umerita das Bertrauen ded BVolfed nidht eingebiiht Habe,
foie bon Den @egnern erfldrt worden fei, {onbern lebensfraftig fei umbd
Hofinungsfreudig in die Jufunft bliden diirfe. IMit diefem Wort ded Ver-
trauens in die RQebensfrdfte ded Cbangeliums {flof er feine Tatigfeit ald
Statiftifer ab. €r Hat zivar nod) die Sammhing der Bahlen fiir dad Jahr
1980 angefangen, aber mitten in der Urbeit ereilte ihn der Tobd.

,Dad vergangene Jahr ftand im Jeidjen ber Gefddftsflaufeit und
Arbeitdlofigleit; aber dad Spridwort {agt: ,Jot lehrt beten’, und Not=
geiten {ind geiwdhnlich Crntegeiten fiir bdie Rirde. Dazu fam, daf die
Kirdgen aud UYnlap ded Pfingftjubildums befondere Unjtrengungen mad-
ten, bag Heil in Ehrifto in eindbrudsvoller Weife zu vertiindigen. [2] €3
1jt darum etivasd enttdufdend, dafy die Junafhme an IMitgliedern verhaliniz-
makig gering fwar. Sie betrug nur 59,286.

»Auffallend ift, daf mehrere ber grojten Kirdengemeinidaften in
diefem Jabhr eine Ubnahme an IMitgliederzalhl budjen mubten, wdahrend jie
nodj bor fvenigen Jahren verhalitnidmafig die gropten Junahmen aufs
gumeifen Hatten. Die Lutheraner Haben um 56,667 zugenommen und die
Baptiften um 45,642, aber die Pethobiften Haben eine Einbuge von 43,211
erlitten, die LPresbyterianer {ind um 22,763 zuriidgegangen und die JFiinger
Chrifti um 18,667.“

Widptig {ind bie Bemerfungen, die D. Kieffer felbjt zu den gegebenen
Bablen Pingufitigt. CEr jdreibt: ,Neunzig Progent der Gejamtmitglied-
jhaft ber Gemeinden gehiren ztvanzig Kirdjengemeinidaften oder gleid)-
namigen Rirdengruppen an. Wenn Ddie Rirdjen, fvie die Jahlen angu-
deuten {djeinen, guciidgehen, jo ift der Grund bafilr zum Teil in Dder
Bot{daft zu finden, die fie ber Welt verfiindigen. CEin Beitalter ded Jiveis
felns und Fragens, desd gefddftlichen Niebergangsd und der Gefeslofigfeit
fordert pon der Kangel einen beftimmien und deutlichen Ton der Pojaumne:
,Wir Jollen Gotit fitrdhten und lieben' — Beradtet nidyt die Kirche Gotted” —
,@o fpridt der HErr’ — ,E3 fteht gefdrieben’ (im Wort Gottes).

. Die religitfe lnteriveifung der Jugend Ymerifasd ift ein jGreienbdes
Bediirfnisd. Wenn auf den Univerfitdten und Hoheren Refranjtalten, vie
guieilen befauptet wird, ein ,Mangel an NReligion® {idh) bemerfbar madt
und ald Folge davon Afteriviflenidhaft, Gottesleugnung und dhnlides, fo
tut e not, dafy die Kirdhen die Sadhlage unterfudjen und ein durdigreifen-
pes Qeilmittel finden. €3 miiffen Uniberfitatdpajtoren angeftellt iverben,
und e ift fehr zu empfehlen, und zivar mit befonderem Nadhdrud, dah die
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per{djiedenen RKircjengemeinidaften und Crziehungsbehorden unter Dden
Studenten arbeiten.”

Qnterefjant it der Wergleid), den Dder ,Friedensdbote” iiber die Ju-
gehorigfeit gur Rirdhe bor Hundert Jahren und jept anftellt. CEr jdreibt:
Beadtensivert ift, daf der Progentfah an Junabhme bon Kirdenmitglie-
dern in den leBten Hundert Jahren bedeutend grofer fwar ald der der Be-
volferungdzunalhme. Bor Hundert Jahren gab e3 unter je 75 BVewohnern
De3d Rande3d zehn Kirdjenmitglieder, Heute jind e3 gehn ausd je 25.

Uber die ‘Crfolge der Wereinigungsbejtrebungen {chreibt dad Blatt:
LUAB Frudt der Cinigungsbevegung {ind zwet neue RKirdjenbildungen im
Cntitehen. Die 1929 in Yusfidht genommene BVerjdmelzung der Kon=
gregationaliften mit den Chriftianern {oll auf einer gemeinjamen SKon-
fereng, die Cnde nadjten Monatd in Seattle, Wafl., tagen iird, durd
Annahme einer Verfajjung zum Ab{Glup gebradt fwerden. Kebten Uuguft
Paben {id) die Algemeine Shnode von Ofhio und andern Staaten, die Shnode
pont Jowa und andern Staaten und die Vuffalofhnode auf einer gemein-
jamen Sonferenz in Toledo, ., unter dem Namen Umerifanijde Luthe-
rifle Rirdje bereinigt. Cine Reihe lutherifher Shnoden ift einander
ndher getreten, indem fie zur Beratung Dder gemeinjamen Aufgaben eimne
Foderation gebilbet Hat, die den RNamen Umerifanifde Lutherifde Kon=
fereng tragt. Sie feBt {id) aus der Ullgemeinen Shnobde bon OYio, der
Somafhnode, der Buffalofhnode, Dder Norivegifdh=Llutherijden Kirde in
Amerifa, der €b.-Lutl). Yugujtanafhnode bon Nordamerifa und der nor-
wegifdhent freien Rirdje ujammten.”

Man mag ja itber Kirdenitatiftif urteilen, wie man will. Eind aber
bringt fie ungd imumer foieder zum Veiuptiein, namlid) die Hhohe Aufgabe,
Die Die befenninidtreue [utherijde RKirdhe Hierzulande YHat. Unfer bedeu-
tenbjtes IMiffionsfeld bleibt nod) immer unjer eigened Llamd. J. T. .

The ‘“Christian Cynosure’” on Freemasonry and Education.—
In the News Service of the Board of Christian Education of our Synod
some remarks of the Christian Cymosure on the influence Freemasonry is
exerting, or endeavoring to exert, on our country’s system of education
are reprinted. The views expressed show such clear discernment that we
cannot refrain from submitting one of the paragraphs in question to our
readers.

“The general tendency of Masonry in this respect [that is, with refer-
ence to education] is well known. It is Masonry that has fought for the
exclusion of all private elementary schools in many States of the Union.
Why? Because of the Catholic parochial school, it is said. But in reality
the measure is directed against all private schools, whether of Rome, dom-
inated by a foreign potentate, or whether of some Protestant denomination
with no foreign influence. If a department of our Government is organized
to take over all educational matters, a Department of Education, with
a secretary sitting in the President’s Cabinet, it will be largely because
of Masonic influence. If that comes to pass, what will happen to private
schools? What will happen to the rights of parents? We certainly agree
that the state has the right to demand education in secular matters for
the sake of national welfare. But when this is made a means of denying
to children the God-given right of being taught religion; when it is made
the means of denying to parents their rights as parents in the control of
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their children and their education; when it is made the means of instilling
teachings that, while not religious, are at least irreligious and anti-Biblical,
then it is time for those who have the welfare of the nation at heart to
call a halt; for this is just as dangerous as the opposite extreme — control
of education by Rome.” A,

Materialism in Ugly Nakedness. — The following paragraph from
the Oommonweal of April 29 will interest our readers: —

“A scientist fed some femsle rats a manganese-free diet and observed
that they thereupon ‘showed no maternal solicitude for their young.’ 1In
summing up these facts before a meeting of his colleagues in Baltimore,
he was unable to resist adding: ‘For the present it gives a bare clew that
some of our most highly valued social instinets may depend on such trifles
as the presence of infinitesimal amounts of certain substances in our food.’
Whereat head-line writers regaled the nation with large-type variations of
the proposition that ‘manganese causes mother love’ Whether this is
actually going beyond what is implied by the word ‘depend’ in the above
quotation, we leave our readers to judge. What we wish (with all possible
mildness) to do is to utter a few reminders, just to keep the record straight.
We are certainly not equipped to compete with any scientist in his own
field; in the case in question we know nothing of manganese and precious
little of rats. But we do know as much as normal beings generally about
human personality; and when (somewhat surprisingly) the discussion
leaps from the behavior of rats under highly specialized conditions to
‘our social instincts’ and thence to ‘mother love,” it has entered the field
of human personality.” A.

New Law Concerning the Sacredness of Private Confession En-
acted. — The Lutheran Companion of May 9 reports as follows: “It is
gratifying to learn that the bill giving all Christian clergymen alike the
same privilege in regard to confidential communications revealed to them
in private confession has been passed by both houses of the State Legis-
lature of Minnesota and has been signed by Governor Olsen. Whatever
may have been the defects of the present law, after this the Christian
minister, whether he be a Protestant or a Roman Catholic, may receive
confidential confessions in the State of Minnesota without fear of being
asked to reveal them before the courts.” At this writing we have no
information on the outcome of the appeal taken by Rev. Swenson, who had
been adjudged guilty of contempt of court for his refusal to divulge what
had been communicated to him by way of private confession. A,

The Protestant Clergy and the Question of War. —In the Ohris-
tian Century an editorial is given to a report of Mr. Kirby Page, who sent
a questionnaire to 53,000 ministers, which number is said to represent
one half of the Protestant clergy of the country, and inquired how many
of them would never support or sanction another war. Mr. Page “an-
nounces that there are 10,427 ministers who absolutely reject war and
would refuse personally to take part in any future war as combatants. . . .
The entire clergy of eleven denominations received the questionnaire. Out
of a total of 19,372 ministers who replied, 10,427 answered ‘Yes’ to the
question, ‘Are you personally prepared to state that it is your present
purpose not to sanction any future war or participate in it as an armed
combatant? and 12,076 declared their conviction that ‘the Church should
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now go on record as refusing to sanction or support any future war’
Of the total number of ministers replying, 17,700, or 91 per cent., expressed
a willingness to have their names and replies made public.” It is in this
way that Reformed ministers think they can usher in the kingdom of God.
That the kingdom of Christ is not of this world, that it does not come
with observation, that it consists not in meat and drink, but in righteous-
ness and peace and joy in the Holy Ghost, are matters which these propa-
gandists either have never become thoroughly acquainted with or which
they ignore. A.
Proposals Looking to Church Unity. — The Episcopalians hope to
unite the churches by means of the episcopate. Article IV of the Lambeth
Articles, which were formulated for the unity of Christendom, is being
stressed particularly to-day. It reads: “The historic episcopate, locally
adapted in the methods of its administration to the varying needs of the
nations and peoples called of God into the unity of His Church.” They
insisted on it in their negotiations with the churches that are to form the
South India Union. “It is proposed that the Indian Church of the future
shall accept the episcopate without expressing or implying any theory
concerning episcopacy.” And the Lambeth Conference of 1930 endorsed
this insistence on the episcopate. “The conference has heard with the
deepest interest of the proposals for church union in South India now under
consideration between the Church of India, Burma, and Ceylon, the South
India United Church, and the Wesleyan Church of South India and ex-
presses its high appreciation of the spirit in which the representatives of
these churches have pursued the long and careful negotiations.” They
refuse to yield on the point of the episcopally ordained ministry. Neces-
sarily so. For, as the Lambeth Conference again put it, this “ministry
is the gift of God through Christ and is essential to the being and well-
being of His Church.” And Prof. W. H. Dunphy has lately explained the
matter thus: “The doctrine of Apostolic Succession, i. e., the principle that
none might validly ordain to the priesthood except an apostle or one who
has received by ordination from the apostles the plenitude of apostolic
power (including the power to ordain) and that only those ordained by
them can celebrate a valid Eucharist, absolve, etc., is certainly the doctrine
of the Anglican Church no less than of the Roman and Eastern churches.”
Now, the Episcopalian proposals will never bring about the union. The
Methodists, for whom Rev. W. G. McFarland speaks, will not accept them.
They consider their episcopate as good as that of the Episcopalians. In
a letter published in the Living Church of February 14 Rev. McFarland,
referring to Professor Dunphy’s article, says: “We Americans, not being
longer subject to the London bishop’s legal jurisdiction, would not be dis-
senters. So, having long since renounced faith in the myth of Apostolic
Succession, he [Mr. Wesley] being himself at the climax of an apostolic
ministry of divine mission like unto St. Paul’s (see Gal. 1,1 ff.), the Most
Reverend Father in God of Methodism laid his venerable and apostolic
hands upon the first Methodist bishop. The children of this episcopacy
have received floods of what we believe is not uncovenanted grace.” Nor
will the Preshyterians and Baptists agree. “My Presbyterian kinsmen and
Baptist neighbors would most certainly insist upon laying reciprocal hands
upon Bishop Cheshire, his colleagues, and coadjutor.” And the Baptists
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would offer an additional counter-proposal: “Would you Anglo-Catholics
for the unity of Christ’s Church let the great Baptist Church immerse
you?” As for the Lutherans, they reject at once the doctrine of the neces-
sity of episcopal ordination and of Apostolic Succession as a man-made
article. :

The Baptists make their counter-proposal in all sericusness. They
insist upon the necessity of immersion as strenuously as the Episcopalians
insist upon Apostolic Succession. They do not bother much about creeds.
“There is nothing binding in them,” they say. Yet they stand out for this
one article— immersion. They do not make much of Baptism. “It has
been said that Baptists make too much of Baptism; but in fact no religious
body, except the Quakers, makes so little of it as they. They have very
low ideas as to the necessity of Baptism.” (Dr. R. S. MacArthur, in
Why I Am, ete., p.7.) But they insist on immersion as the condition of
any church union. “The baptism of a believer, in the manner appointed
by the Lord of the Church is at once a confession of fealty to Christ, an
act of obedience to Him, and a symbolical proclamation of the central,
essential, fundamental truths of Christianity, the death, burial, and resur-
rection of the Savior of the world. Is it too much for Baptists to claim
and require, as a condition precedent to membership, that all believers be
immersed on confession of their faith?”’ (Watchm.-Ex., Sept. 4, 1930.) —
The Disciples of Christ make nothing at all of creeds, but they will insist
on immersion as the conditio sine qua non of church union. “Under the
limitations of the times they were not able to make an adjustment between
their longings for unity and their conception of the literal authority of
the Bible, which seemed to make certain features of church organization
and especially a certain mode of baptism mandatory.” (The Christian
Century, Jan. 28, 1931.) Lutherans will not entertain the proposal. The
doctrine of the necessity of immersion is a man-made article.

Dr. Fred B. Smith, moderator of the National Council of the Congre-
gational Churches, proposed this platform in 1929: “I am among those
who believe the world is on its way to a common prayer, a common altar,
a common fellowship. ... What is the acid test of true, genuine religion?
Certainly it is not some cold, metallic formula of salvation which may
have been developed by some priest, rabbi, or minister. The acid test of
religion is what is accomplished in the realm of morals.”

The Lutherans, on their part, offer to unite with all churches chiefly on
the basis of the article that the sinner is justified by faith alone, by faith in
the forgiveness of sins gained by the vicarious work of the God-man Jesus
Christ and offered freely in the means of grace. That has been our
ultimatum for four hundred years. “Of this article nothing can be yielded
or swrrendered, even though heaven and earth, and whatever will not
abide, should sink to ruin. For there is none other mame under heaven
given among men whereby we must be saved, says Peter, Acts 4, 12.”
(Trigl., 463.) That proposal ought to appeal to all churches. There is
nothing man-made about this article. It did not originate by any man’s
whim. Tt is God’s truth. ‘“Lutheranism was a revival of Paulinism,”
Lyman Abbot assures you. And best of all, through the acceptance of
this article unity is brought about, assured, and preserved. “This article
concerning justification by faith (as the Apology says) is the chief article
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in the entire Christian doctrine, without which no poor conscience can
have any firm consolation or can truly know the riches of the grace of
God, as Dr. Luther also has written: ‘If this only article remains pure on
the battle-field, the Christian Church also remains pure and in godly
harmony and without any sects; but if it does not remain pure, it is not
possible that any error or fanatical spirit can be resisted.”” (Trigl., 917.)
We hear voices seconding the proposal to make this article the basis
of further discussion. Gieseler, the Reformed church historian, says:
“If it be a question which of the Protestant creeds is best adapted to
become a basis of union for all evangelical churches, I would pronounce
unhesitatingly for the Confessio Augustana.” And Professor Rockwell of
Union Seminary says: “Why cannot Protestantism agree on its oldest
creed, the Augsburg Confession? ... Here [in Article VII] is a great and,
in the best sense of the word, rudicel statement: Church unity may be
had without any so-called apostolic succession of bishops and without any
historic episcopate.” E.
Magic on the Ivory Coast. — Witcheraft, as we know from the
Bible, deals with supernatural forces, with the powers of darkness, and its
investigation therefore lies beyond the scope of science. For science deals
only with the results of natural forces. We do not look to science to give
us the right view of witcheraft. The Bible does that. But we do look to
science to confess that it meets with phenomena which it is unable to
explain. William B. Seabrook, a sober investigator, makes this confession,
and for that reason we here submit the extracts from his article in the
Ladies’ Home Journal which appeared in the Reader’s Digest of March,
1931. The results of Mr. Seabrook’s investigation of the Voodoo religion
in Haiti were given in the THmEoL. MonTHLY, IX, 371. The incidents here
related took place on the Ivory Coast, West Africa, at the village of Doa,
where the writer was the guest of the chief. This is Mr. Seabrook’s story:
“The most difficult and unsatisfactory experience of my whole African
adventure — I dislike even to approach it— involved the strange business
of the children who were pierced by swords. Two baby girls and the
jugglers had been summoned and had been shut up all day secretly in the
witeh-doctor’s inclosure. Night came, and we gathered in the torch-lighted
public compound. The big village crowd — the natives themselves — was
nervous, quiet, and almost as if terrorized. The two children, impassive as
if drugged, but able to stand and move about, open-eyed like somnambulists,
were brought out by the jugglers. And then whatever it was that hap-
pened, happened. All the bad fiction-traditional stage props were there —
night, torchlight, superatition, crowds hysterical, and mumbo-jumbo raised
to its nth power. Anything like laboratory control was nonsense. Yet
the ordinary hypotheses of trickery — yes, I know them all: group hypno-
tism, substitution of simulacra, puppets introduced by sleight of hand, and
so on— were simply no good in the face of the close visual and tactile
evidence. For there were the two living children, close to me. I touched
them with my hands. And there, equally close, were the two men with
their swords. The swords were iron, three-dimensional, metal, cold and
hard. And this is what I now sew with my eyes, but you will understand
why I am reluctant to tell of it and that I do not know what seecing means:
“Each man, holding his sword stifly upward with his left hand, tossed
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a child high in the air with his right, then caught it full upon the point,
impaling it like a butterfly on a pin. No blood flowed, but the two children
were there, held aloft, pierced through and through, impaled upon the
swords. The crowd screamed now, falling to its knees. Many veiled their
eyes with their hands, and others fell prostrate. Through the crowd the
jugglers marched, each bearing a child aloft, impaled upon his sword, and
disappeared into the witch-doctor’s inclosure.

“My first mental reaction, purely automatic, was that I had seen
jugglery turn suddenly to ritual murder. But whatever had happened,
it was not that. I was assured that in an hour or more, ‘if things didn’t
go wrong,” we would see and touch the children, alive and well.

“I had no doubt that the children would reappear alive, but my mind
had reached its old balking-point. I would reject the evidence of my senses
rather than accept literally a physical miracle, and I believe I shall do so
until I die. And thus it was — please understand I mean no silly blas-
phemy, but am trying to make clear something very difficult — that, when
these two children were brought out presently and I touched them and
they were still warm flesh, it convinced me of nothing whatsoever, except¢
that there may perhaps be elements in this unholy jungle sorcery, just as
there were unknown elements perhaps in the recorded holier miracles of
other days, which transcend what science knows of natural law, but not
our possibility of ultimate knowledge.”

The italics in the last sentence are curs. This statement of the noted
explorer deserves to be emphasized. He might have eliminated the
“perhaps,” though. And the hope expressed in the last clause is doomed
to disappointment. E.

Our Kind of Fundamentalism. — Under this heading the Watchman-
Ezaminer (January 22) defends its unionistic stand in the present con-
troversy between Modernists and Fundamentalists. Tt writes: “Since the
beginning of the movement in our denomination to recall to the faith the
winisters, churches, missionary societies, and educational institutions that
have gone astray, those standing for the faith have been divided into two
groups. Some have felt that they should separate themselves from denom-
inational activities and thus fight for the faith from the outside. Others
have felt that they should remain with the organized work and, while
loyally supporting it, raise their voices in protest against the evils that
have crept in. The Watchman-Exvaminer, without hesitation, took the
position of the second group. We may be pardoned for saying that through
the years we have influenced many to follow our example. Instead of
standing off from our organized work, we have asserted the right to
criticize it because we have loyally supported it. The criticisms of non-
supporters are neither listened to nor heeded. . . . Dr. W. B. Riley, in a
recent issue of the Christian Fundamentalist, declares the ‘come-outers’
have accomplished little by their exclusiveness and that their arguments
for the ‘come-out’ policy are illogical. He illustrates his point by reference
to Abraham Lincoln. Lincoln was opposed to slavery and declared that
the country could not exist half slave and half free. He stayed with
his country, however, and fought the evil that was corrupting it and won
the victory.”

Sometimes Lutherans wonder how Fundamentalists can remain with
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church-bodies which are so completely under the control of Modernists.
The explanation is here given, and it shows the great cleavage between
confessional Lutheranism and vacillating, half-hearted, unionistic sectarian
Fundamentalism. Lutheranism takes the commands of God’s Word (2 Cor.
6, 14—18; Rom. 16, 17, etc.) seriously, while Fundamentalism acts on
policies of expediency and human reason. That Fundamentalism has not
accomplished a great deal the writer readily admits. He says: “Some are
saying that Fundamentalists have accomplished that which they started
out to do. Can any one believe that who looks into our pulpits and the
chairs of our educational institutions?’ On the other hand, he is not.
willing to admit that Fundamentalism “is playing out.” He declares:
“Others say that the movement is playing out. If it is, may God have
mercy on us! When Fundamentalism, or that for which it stands, plays
cut, the devil will hold high carnival through the Church on earth. No,
Fundamentalism is not playing out.” We do not doubt the sincerity of
the writer; at the same time he ought to know that in every controversial
crisis there is a time when the testimony by word must be followed by
the testimony by deed. J.T. M.

The Attitude of the “Lutheran” on the Question of Open.
or Close Communion Criticized. — Our readers will probably recall
that in our last issue we reported on a lengthy editorial which appeared
in the Lutheran, the official organ of the U.L. C., in which the view was
expressed that ceteris paribus membership in an erring Church should
not bar a person from being admitted to the Lord’s Table in a Lutheran
congregation. In the issue of February 26 the Lutheran publishes a letter
by Dr. John C. Mattes of Scranton, Pa., a member of the U.L.C. who
takes issue with the editor on the latter’s position indicated above. The
letter of Dr. Mattes is of such importance that we feel it should be re-
printed in these columns.

“To THE EDITOR OF THE ‘LUTHERAN’: —

“Much as we sympathize with certain aspects of the recent editorial
on ‘The Lord’s Supper and Denominational Fellowship,” there are certain
statements there made that we cannot allow to pass unchallenged.

“While the primary purpose of the Holy Sacrament is indeed to con-
vey to the individual the great pledge of forgiveness that is imparted
there to him by the true body and blood of Jesus Christ, it is also an act.
of confession on the part of the communicant and has always been so
recognized. The person who communes with any body of believers de facto
approves the doctrine of those administering the Sacrament by his act
of participation. It shows his agreement with what is professedly done;
and if it does not, it shows either his ignorance or his insincerity. A Lu-
theran who communes with those who deny the Real Presence is denying
his own faith before men. The one who is permitted to commune at
a Lutheran altar, while actually denying the Real Presence as far as his
own convictions go, is put into a dishonest and false position before men.
This is the real objection to such ‘interdenominational communions’ as
far as Lutherans are concerned. The Communion cannot indeed produce
a unity, but it can give an untruthful appearance of unity where such
unity of faith does mot exist.
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“What is more serious is the assertion that an ecclesiastical body
has no right to make rules governing the practise of its congregations
in matters involving articles of faith. It certainly has a perfect right
to indicate the logical and inescapable consequences of what it confesses,
just as much right as it has to have a confession of faith in the first
place. A congregationalism that exalts the congregation over the entire
Church, that places the fraction above the unit, is neither Scriptural
nor derived from the Lutheran Confessions. In the very first place, the
stewards who are responsible for the right administration of the Sacra-
ment are not the congregations, but the ministers of Word and Sacra-
ment. It was of them, and not of the congregations over which the Holy
Ghost had made them overseers, that St. Paul said: ‘Let a man so ac-
count of us as of the ministers of Christ and stewards of the mysteries
of God” Was it actually the intention of this editorial to state that
the Church as a whole, in her organized capacity, has no right to make
rules for the defense of the truth in matters of practise? Does she not
regularly pass regulations even in very non-essential matters? Shall
she, then, be denied the right to protect the truth? If that right is not
granted to the Church as a whole, but is the sole prerogative of an atom-
istic congregationalism, then the apostles erred grievously in the first
Council of Jerusalem when they laid down certain rules for the guidance
of the Gentile congregations and even prefaced them with the statement:
“It seemed good to the Holy Ghost and to us’

“When a general body lays down certain principles that are derived
as consequences from the truth it confesses, it not only does not violate
“a major Lutheran principle,” but it does exactly what is demanded by the
major principles of our faith.

“It was because of its principles and not for the sake of ‘ecclesiastical
seizure of power’ that the General Council stated the so-called Galesburg
Rule, which is only an expression of what has always been the practise
of an overwhelming majority of Lutherans of all lands for four centuries.
To call this statement ‘an illustration of ecclesiastical seizure of power’
is as unwarranted and unfair as it is untrue to the facts. To justify that
assertion, we would submit the rule itself and a portion of Dr.Krauth’s
explanation.

“The Galesburg Rule made the following statements: ‘I. The rule,
which accords with the Word of God and with the Confessions of our
‘Church, is: Lutheran pulpits are for Lutheran ministers only. Lutheran
altars are for Lutheran communicants only. II. The ewceptions to the
rule belong to the sphere of priwvilege, not of right. III. The determina-
tion of the exceptions is to be made in consonance with these principles,
by the conscientious judgment of pastors, as the cases arise.’

“At the request of the General Council Dr.Krauth prepared 105 theses,
in which there was a fundamental discussion of the principles involved.
Two brief quotations from these theses should be sufficient for the present:
‘In saying that the rule “accords with the Word of God and with the Com-
fessions of the Church” . .. the Council meant that the rule is derived from
the Word and the Confessions. It is an affirmation which is the result
of their teachings and is necessitated by them and reaches the accord of
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a common testimony. The Word of God determines this rule, and the Con-
fessions accept it and set it forth. It is a valid inference from the spirit
and letter of both.” (Thesis 2.)

“‘It is a principle of the New Testament universally recognized in
the Church that the reception of the Lord’s Supper in a particular con-
gregation or particular communion has as one of its objects the confes-
sion of the pure faith as against the false or mingled, the complete as
against the imperfect, the sound doctrine as against the corrupt or dubious,
the true Church as against the spurious or doubtful. It is the most
solemn mode of marking church conjunction and of witnessing for a par-
ticular communion as over against all communions in any way arrayed
against it or officially separate from its fellowship. It is “that we may
testify that we approve the doctrine which sounds forth in that Church
in which, together with others, we eat the same Eucharistic bread and
drink from one cup.” “The Lord’s Supper not only separates believers,
or the Christian people, from unbelievers, but also distinguishes between
Christians themselves who have wandered from the purity of the faith
and those of a purer Church sincerely professing and defending the sound
faith.” (Melanchthon, Repetitio August. Conf., Loci; Gerhard, Loci, X,
371; Carpzov, Isagoge in Libr. Symb., p.405.)° (Thesis 58.)

“JorN C. MaTTES.”

We are glad that this rejoinder appeared, showing that the U.L.C.
has not, bag and baggage, gone over into the camp of those who advocate
“open Communion.” ILet us hope that this testimony will bear good
fruits. In what Dr. Mattes says about ecclesiastical authority there are
several statements which ought to be modified. His remarks create the
impression that larger church-bodies are of divine institution and can
pass legislation which must be obeyed by all the pastors, teachers, and
congregations of the respective body. We hold that the only unit which
we can trace back to divine institution is the congregation. With re-
spect to the responsibility for the right administration of the Sacrament
we are convinced that the local congregation, which has called the pastor
and which possesses the keys of the kingdom of heaven, has as large
a share in it as the ministers. Again, when synods pass regulations,
these must not be looked upon as being binding per se. Such a position
would not have any sanction in the Scriptures. Whatsoever authority
attaches to them comes from the consent of the congregations when they
approve of what their representatives have resolved on. But with the
position which Dr. Mattes chiefly has in mind, namely, that a church-body
has the authority to state the principles which it holds to be implied in
the truth which it confesses, we are in full agreement.

The Lutheran, in the same issue, has a few words to say on the re-
joinder of Dr. Mattes. We regret that it does not withdraw from the
position which is under attack, but declares concerning the Galesburg
Rule: “While we have great respect for the views set forth in the letter
of Dr. Mattes and realize the dangers resulting from overvaluing the con-
gregational prerogatives, we cannot escape observing the baneful effects
on Lutheranism for which the legislation in question gave occasion. A fal-
lacy in a rule has become evident in its effects despite high regard for



Theological Observer. — Rirdlic)-Beitgefchichtliches. 545

its purpose and for the ability of its drafters.” These are obscure state-
ments. What does the Lutheran mean? What are the effects which it
complains of? The questions involved are too important and far-reaching
to be dismissed in such a manner. A.

An Extension of the Doctrine of Intention.— The doctrine of
intention, as held by the Catholics, Roman- and Anglo-Catholics, is bad
enough in its simple form. “It is a dogma at once abhorrent in the de-
pendence in which it places souls upon human caprice and perilous to the
Romish fabrie, inasmuch as it puts in question the validity of holy orders.
Some of the fathers at Trent were not wholly blind to the former phase.
One of the bishops argued against the necessity of inward intention and
pointed his argument by supposing a case where a priest, who, being an
infidel and a formal hypocrite, might despoil a whole congregation of the
Sacraments and cause the perdition of children from lack of valid baptism.
‘The divines,” says Sarpi, ‘did not approve this doctrine, yet were troubled
and knew not how to resolve the reason. But they still maintained that
the true intention of the minister was necessary, either actual or virtual,
and that without it the Sacrament was not of force, notwithstanding any
external demonstration.’” (History of Chr. Doct., H. C. Sheldon, II, 193.)
If the lack of the internal intention on the part of the ordaining bishop
renders the ordination invalid (and if the bishop is not a true priest
because his ordination was invalid for the same reason), the priest can
never know for certain whether he is a true priest. But the matter
becomes still more involved and the doubts of the poor priest grow apace
when the doctrine of intention is applied to books and rules and rubries.
Some will doubt that they are priests, and others will find it necessary,
in the interest of their priesthood, to contend for the presence of the
intention in the ordinal in question. As witness the following. In his
book Why Rome? Dr.Delaney gave his reasons for going over to Rome, and
Rev. Harrison Rockwell answers in the Living Church (Oct. 18, 1930) as
follows: “His chief contention is that the Anglican Church lost the apos-
tolic succession in the first century after the break with the See of Rome
because of lack of intention in the new ordinal. This charge is based om
the wording of the consecration of a bishop, where it was not explicitly
stated at that precise place in the service that one was being set apart
‘for the office and work of a bishop,” as the ordinal of 1661 and all later
ones have it. Dr. Delaney has written that he believes the first Edwardine
ordinal lost us the apostolic ministry and that therefore he has never been
a priest.” The possibility of the lack of intention on the part of the
ordinal weighs so heavily upon Rev. Rockwell that he is at pains to
establish the presence of the intention. He quotes Dr. Francis J. Hall:
“In the Edwardine ordinal, which continued in use for a century, the
intended grade of order was not explicity designated in this formula; but
it was sufficiently indicated in the rite at large, and such an omission was
in accord with ancient Catholic precedent. . . . Moreover, the preservatiom
of an unbroken succession in the Anglican episcopate from the apostles
through recognized Catholic channels was provided for with painstaking
care by the provision carried out in the consecration of Archbishop Parker;
and this line of succession has been reenforced by subsequent events.”

35 E.
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“The State Must Yield.” — The Sunday-school Times (Jan. 1T)
writes: “The well-known Roman Catholic publicist Hilaire Belloc bluntly
told us in the Atlantic Monthly some months ago that the Roman Church
and the modern state are fundamentally antagonistic and that, when the
conflict comes, the state must yield. There are implications of all sorts
of trouble in this assertion, and it is breaking out. In Venezuela the
Archbishop of Valencia published a pastoral against civil marriage. The
president of the country ordered his expulsion. The archbishop asked for
a suspension of the decree. It was answered that he must first declare
that he ‘would respect, and abide by, the supremacy and integrity of our
laws.” Other bishops associated themselves with their archbishop in a
published statement. The Minister of Public Instruction in reply stated
that the bishops had taken an attitude to which the government could
not submit without surrendering the independence and sovereignty of the
nation. So once more Church and State locked horns in South America.
In Malta a world-power, the Papacy, has challenged another world-power,
the British Empire. Maltese voters have been ordered not to vote for
a candidate unsatisfactory to the Roman Church, although he is actually
a Roman Catholic. The British government has answered by suspending
elections and the constitution of Malta. It is a reaffirmation of the proud
words of the Thirty-seventh Article: ‘The Bishop of Rome hath no juris-
diction in this realm of England.” The Rev. J. A. Kaye of Tollington Park,
London, was for nineteen months a war-time chaplain in Malta. He de-
scribes the people of Malta as the most poverty-stricken he has ever seen.
Yet there is a priest on the island for every eight inhabitants, and the
churches are stored with wealth.”

All this is worth noting by the citizens of our country, where Roman-
ism is at present dangerously aggressive. Writers like Hilaire Belloc and
Gilbert Chesterton arc no oily diplomatists as are the wily clergy of the
Catholic Church; they may tell us bluntly what Rome purposes to do,
but they tell us truthfully; and the actions of the Papacy back up
their words. J.T. M.

The United Lutheran Church and the Suomi Synod.—In the
Lutheran a contributor, M. L. Canup, writes: “Just now there is a lovely
courtship going on between the United Lutheran Church in America and
the Finnish Evangelical Lutheran Church in America (the Suomi Synod),
with the possibility of an early marriage. The United Lutheran Church
in Michigan is greatly interested in this announced engagement and pro-
posed wedding. The map of the United Lutheran Church in Michigan will
be greatly changed with the consummation of this merger. The head-
quarters of the Suomi Synod is at Hancock, Mich. Here are also located
Suomi College and the theological seminary. This young synod has 184
congregations, scattered over eighteen States and the two provinces of
Canada, a membership of 35,000, shepherded by more than sixty pastors.
The Finns are a thrifty people. They know the history and doctrine of
their Church. The United Lutheran Church would be benefited by such
a merger, and we trust the Suomi Synod would also. Detroiters and
Michiganders are especially interested in the courtship of these two bodies.”

J.T. M.
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Mormonism Still Very Strong. — The News Bulletin of the National
Lutheran Council contains an article on the Mormons (The Church of
Jesus Christ of Latter-day Saints) in Utah in which much interesting
information concerning this dangerous sect is presented. We are told that
the Mormons, who in 1830 started out with six members, now number
600,000 adherents. The sect is represented in all the States of the Union,
in Canada, in South America, in the majority of the European countries,
and on islands of the sea. “Mormon accessions average now about 21,000
per annum, of which 14,000 represent an indigenous growth through the
reception in baptism of children from Mormon families. About 450,000
of their members live in the ‘intermountain’ country, especially in Utah
and Southern Idaho.” In this same territory Protestant churches report
185 congregations and mission-stations (a very limited number self-sup-
porting), with a total membership of 25,000, or, in other words, a ratio of
20 to 1. “In Salt Lake City, with a population of 135,000, the Mormons
claim a membership of 45,000, which is distributed in about 55 ecclesiastical
wards, each provided with a chapel and corps of officers. On the other
hand, though much is said about the fact that the Gentiles outnumber the
Saints, the combined strength of Catholics and Protestants is less than
10,000. Lutheranism is represented on the field by three synods, who carry
on operations in three congregations in Utah, about seven congregations
in Southern Idaho, and a few scattered preaching-stations. In all, the
membership totals about 1,500 souls. Handicapped by limited resources
and man-power, the results have certainly justified the efforts expended.
On the question whether the Mormons believe in the atonement of Jesus,
the article says that they make this claim; but “the viewpoint is not
evangelical. Hopes for salvation are not based on Christ’s mediatorial
sacrifice, but rather on the ordinance of Baptism, and the laying on of
hands by the priesthood rather than redemption through the grace of God.”
In practise, polygamy is a thing of the past, but in theory it is still
cherished. The life in heaven is dreamt of by some of this sect as polyg-
amous. “Vicarious work for the dead is carried on to the extent that
leaders have declared that more is done in behalf of the dead than for the
living. Living persons may be baptized by proxy for their dead ancestors
and thus secure their release from prison in the spirit world.”

One thing remarkable about Mormonism is that it is so well organized.
“There is duty for everybody. At the head is the president, who with his
two counselors is the highest authority and mouthpiece of God. In a
descending scale there are the officers with well-defined duties, such as the
‘twelve apostles,” the ‘president of the 70’s,’ or ‘stake presidents,’ down to
the ‘bishop’ in every ward, who has under him officers and ‘block teachers,’
sufficient to make weekly contact with all the members. Because of its
vast property holdings and accredited divine authority the Mormon Church
wields a tremendous political as well as financial power. The annual tithe
receipts, which total at least four and a half millions, are administered
by the leaders as a church extension fund. . .. Whatever one may say
about the teachings of the Mormons, there can be no question about their
missionary zeal. Their method of calling young men to serve the Church
at their own expense outside of the home territory for a period extending
over at least two years is unparalleled. A force comprising about 1,200
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in the States and about 900 outside the States is continually spending its
efforts in the interest of the Mormon cause. These missions are said to
represent an annual cost of two million dollars, and the property is also
valued at two million dollars.”

The writer of the article has this important practical suggestion:
““A better understanding of the Mormon question is essential. It has been
proved that persecution and ridicule will promote the cause which is
attacked. Evangelical truth must be disseminated by means of every avenue
of publicity in Mormon territory, but always in a friendly relationship.
The public everywhere should be posted on the Mormon teachings, but,
of greater importance still, be grounded in Christian fundamentals.” It is
well known that our Church is represented in the territory of the Mormons
by a congregation located in Salt Lake City, Utah, of which the Rev. F. E.
Schumann is pastor, and by missions at Provo and Spanish Forks, which
are in charge of Missionary Skov. A.

Repeal of Tennessee Evolution Law Scught. — The Memphis cor-
respondent of the Christian Century reports: “There is now a bill pending
before the Legislature of Tennessee to repeal the notorious ‘monkey law,’
which forbids the teaching of evolution in State-supported schools in Ten-
nessée. The matter was brought up for discussion at the April meeting of
the Protestant Pastors’ Association of Memphis. A paper on evolution
was read by Rev. R. G. Lee, leader of the Baptist Fundamentalists in
Memphis. Dr. Lee’s essay described all evolutionists as atheists and stated
that one had to choose between heathen evolution and God’s Word, the
Bible. Rev. O. A. Marrs of the Methodist church and Dean Noe of the
Episcopal cathedral scored Dr. Lee’s paper as a caricature of scientific
teachings and denied that atheism and evolution are identical. The asso-
ciation, when called on to vote its protest against the repeal of the ‘monkey
law,” failed to go on record. Although the matter has been carried over
till next meeting, it is the consensus of opinion that no concerted opposition
will be organized against the repeal.”

We cannot vouch for the correctness of any of the statements made.
Rev. R. G. Lee is known to us as a very eloquent defender of the cardinal
doctrines of the Bible pertaining to the atonement of our Savior and the
inspiration of the Holy Scriptures. Christian parents, it seems to us, are
certainly within their rights when they refuse to permit the instructors in
schools supported by their taxes to teach their children a false religious
philosophy. A.

II. Ausland.

D. Bh. Badmann Heimgegangen, Die theologije Fafultat in Crx-
langen beflagt den Tod eined prominenten Glieded, namlid) D. Rh. Bad)=
mannd, der firglid) in feinem fiebenundfedjzigiten Rebensdjabhr abgerufen
fourde. Der Verjtorbene war bedeutend ald Ereget und Syftematifer. In
Bahns Kommentar bearbeitete er die Korintherbriefe. AlB Theolog ging er
in den Bahnen Hofmannsd und Frani3 einher und fwar aljo nidt Belenninis=
theolog im pollen Sinne ded Worts. .

Das Datum der Kreuzigung unferd Heilanded, Im ,Friedendboten”
finbet jic) folgende dem ,Upologeten” entnommene Notiz: ,Prof. Dr. O3=
wald Gerhardt in Berlin will, twie er in der Jeitidrift ,Forfdungen und
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Fort{dritte’ mitteilt, genau Herausgefunden Haben, an weldem Datum die
Rreugigung JCfu Chrifti nad) unferm Kalender gefdjefhen ift. Cr erflirt,
die Beredhnung fei in threm Kern eine rein afjtronomifche Aufgabe und {pige
jic) zu der Frage su: Weldem Datum unferd Kalenbersd ent{pricht der Frei=
tag, ber 15. Nifan, weil JCus am Freitag im Pajjah ftarb? Yuf SGrund
ber biblijden Ungaben gelangte er zu Der iibergeugung, dap nur eind
der fitnf Jahre 29 bi3 33 in Betradt fommen Ionne. Cr gibt nad) jorg-
faltigen Unterfudhungen an, fiir ihn ftehe e3 unividerleglich feft, dap die
Rreugigung Freitag, den 7. April, im Jahre 30, ftattgefunden Hat.” .

Regarding the ‘“Miracles” at Lourdes. — The Commonweal feels
it necessary to defend the authenticity of the so-called cures at Lourdes.
The occasion of its remarks on this subject is furnished by an editorial in
the April number of Hygeia, a journal published by the American Medical
Association, in which the writer, Dr. Fishbein, places the “cures” at Lourdes
in the same class with those of “charlatans who use the power of sugges-
tion.” The Commonweal says: “Dr. Fishbein in this instance proves him-
self to be anything but scientific; for he ignores the testimony given by
scores of physicians of the highest repute to the effect that many of the
cures at Lourdes cannot possibly be explained by suggestion. Dr. Alexis
Carrel of the Rockefeller Institute, winner of the Nordhoff-Jung cancer
prize for 1930, for example, is such a witness to the inexplicable character
of some of the Lourdes cures. In a letter to Dom Francis Izard, recently
quoted by the latter in the London Tablet, Dr. Carrel says: ‘Certain facts
observed at Lourdes cannot be accounted for by any of the known laws of
wound-healing and tissue regemeration. In the course of a miraculous
cure the rate of tissue regeneration greatly exceeds that which has ever
been observed in the healing of a wound under optimum conditions.” Such
a case, the instantaneous cure of tuberculosis disease of both kidneys, was
observed at Lourdes in September, 1929, the person cured being Mlle. Mar-
guerite Adam, a Belgian. After waiting a year, this case was declared
inexplicable by the medical bureau at Lourdes. Dr. Carrel was present
during the discussion and signed the dossier.

“There are literally scores of such cases. Dr. Fishbein, as editor of
a journal published by the American Medical Association, should be better
acquainted with the facts concerning Lourdes before committing himself
and, by inference, the American Medical Association to such an ill-informed
statement as that contained in the editorial in Hygeia. Scientists, as the
London Tablet remarks, are entitled to say that they expect somebody,
some day, to explain the Lourdes cures somehow, without going outside
of what we call the natural course of things. But they are not entitled
to say that the Catholic explanation is untenable. Still less are they
entitled to class them with the hocus-pocus of such ‘suggestionists’ as
Alexander Dowie and Coué, as Dr. Fishbein does. Scientists should make
a virtue of prudence, as religion does, especially those who write for
the press.”

The remarks of the Commonweal create the impression that the cures
must be either natural or divine and that tertium non datur. A reference
to 2 Thess. 2, 9 will show that there is a third possibility. A
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fiber Qandesfirdien und Seften, Bollzieht {id) in Deut{hland gegen=
foartig ein Wedhfel in der Unjdouung betreffd ded Verhaliniffes zivifden
RQandestirdje und Freifirdge? Jn bvielen RKreifen ift died ofhne Biveifel der
Fall. Dabei werden Jrrium und Wahrheit geiwaltig ineinandergemengt.
Sm , Chriftlichen Upologeten” berichtet Bijhof Niilfen, einer der fithrenden
Methodiften in Curopa, itber Vortrdge, die der Kircdhenbijtorifer Prof. Dr.
Stophler bon Der Uniberfitdt in Heibelberg gehalten hat und fworin diefer fich
gerabe itber Den angedeuteten Gegenftand ausjpridt. Prof. Kohler fieht
in den Geften ein Stitd driftliden Lebens, ,dad nun einmal da ift, eine
ungefeure Angiehungsfraft bejibt und nidht nur erflart, jondern bor allen
Dingen verftanden fein willl Der Standpunit der ,alleinfeligmadjenden
Ranbdesfirdje’ — man mag thn ablehnen, joviel man will, borhanden ijt er
dodh) — mufy verfdjivinden; e3 mup aufhoren, daf man den Seftierer oder
Gemeinjdaftddriften mit einem gewiffen Obium berfolgt und vbon thm ab=
viidt, Jelbft dann, wenn man thm innerlid) gang nabe fteht, nur weil man
Jirdlid) ift. Die Fronten laufen Yeute nidht mehr: Kandestirde — Selte,
jondern: Chriftentum — Wiberdjriftentum. . . . Und dad Urteil? J&
jebe e3 Mom. 14, 5, und nur da. Colange die Seften, und feien fie fiir
unfereinen nod) fo abftrus, die religidfen Vediirfnifife iweiter Kreife befrie-
bigen, folange jie [thre Zuhdrer] zu fittlid) ernjten Menjden erziehen; fo=
lange die HeilBarmee oder die Crnjten Bibelforfder oder fwer es fei, einen
Berelenbdeten gu retten bermdgen, Den die Ranbdesfirdje zu retten nid)t fabhig
ift; folange bon IMennoniten, Baptiften, Quafern obder twer e3 fet, . ... reli=
gidfe Krafte ausjtromen: fo lange darf bad Urteil nur auf den per{onlichen
Gemiffensentideid abgeftellt werden. Die Selften Hhaben ihr Redht auf Eri=
jteng binlanglid) bemiefen”.

€3 1ijt ja eimerfeit3 erfreulid), dap Prof. Kohler einjieht, die land=
[qufige Unjdhauung iiber die Lanbdesfirdje lafje jich nicht Halten. Unbderer=
feitd aber ift es traurig, daf er Dei feiner Beurteilung bon RKirchengemein=
jdaften nidht den IMakitab des ewigen Wortes3 Gottes anlegt, fonbern bie
SGadje mit den Vrillen der Vermunft anfieht und einer Gemeinfdaft An-
ecfennung angedeihen laffen will, wenn {jie religitfe Bebdiirfniffe befriedigt,
auf jittlicgem Gebiet Crfolge aufzuiveifen YHat, joziale Hilfe pflegt uftw.
Sn feinem Fall fliet die Toleranz nidht aud gefunden Grundiaben. A

Newe Beveintgungsveriude in Guropa. Bertreter der Hrdlichen Lreffe
Belgiums, Franfreidh)s, Grofbritanniens, Deut{dhlandd und der Niederlande
Daben eine Konferenz gebildet, die unter anderm aud) Mittel und LWege
jucht, ivie die driftlihen IJeit{driften bdie BVereinigungdverjudje bder bver=
fchiedenen Kirdjen befordern Ionmen. Prof. D. Hinderer in Verlin unter=
breitete ber Qonferens Vorjdhlage: Man fet jicdh dod) darin einig, daf man
miteinander und niht melhr gegeneinander arbeiten wolle (to work with
each other and not on one another), z. B. durd) Propagandamaden fiir
eingelne Rirdjen, Gruppen ober Meinungen; Ddie IJntereffen Dder verjdhie-
Dentent Rénder fviirden immter enger ineinander berflochten; geiftige und
moralijdje Betwegqungen iiberfprangen BVolfs- und Lanbdesdgrengen; dadurd)
jei britderliched Bujammenivirfen, befonders bon feiten der driftlichen Prefje,
zur notwendigen Pflicht getvorden, wenn fid) aud) nodh gemwifle Spannumgen
und frdhlige Scdheidetvande fanden, die foldje Vereinigung auf das dupere
befprantten. DBejonders durd) dad Sdaffen einer Atmofphdre ded gegen=
jeitigen LWohltwollend und durd) Yustaujd) {orgfaltis ausgeivdfhlter Nad)-



Theological Observer. — Rird)lid)-Jeitgefchichtliches. 551

richten fonne gerade bie firdlide Preffe biel dbazu beitragen. — Der Einfluk
bes gedrudten und gelefenen Worted auf die Sffentliche Meinung fann nidht
Teidht iiberfchdbt werden. Eine gute firdlicdge Beitfdhrift, die fich nicht jcheut,
die Wahrheit zu befennen und die Wahrheit zu fagen, ift bon unberechen-
barem Wert fiir die Kirche. Wenn aber alled, wad gefchrieben und gedrudt
pird, einem vorgefabten Bived dienen {oll und demgemdh ausdgeiwdhlt und
gugeftut ird, {o oird die Firdliche Preffe nidt mur twertlod, fondern
jdadlid). ©o bage und verfdwommen bdie obenermdbnte Gefdidte ift, jo
jdeint jie dodh auf ein Komplott hinauszulaufen, um die Chriften, auf gut
beut{d), angufithren. Die Heilige Schrift nennt jolde, die ,Friede, Friede!”
fdreien, fo doch fein Friede ift, falfche Propheten. T 9.

A Union Lutheran Seminary in India. — A Union Lutheran Semi-
nary for theological training will be opened in July at Gurukul, Madras,
South India. Synods and societies joining in the movement are the United
Lutheran Church in America, the American Lutheran Church, the Danish
Missionary Society, the Ev. Luth. Leipzig Mission, the Swedish Mission,
and the Tamil Ev. Luth. Church in India. The last-named is an offshoot
of the Leipzig Mission. It is planned to offer a course of three years.
“Fach cooperating body will furnish one professor, whether Indian or for-
eign, and will be responsible for his salary and housing and will also
send students for the graduate classes and, maybe, other classes.” — We
sincerely regret that our Missouri Synod, which is also doing mission-work
in India, cannot join in the new venture; for the constituent groups tol-
erate much doctrinal error in their ranks. Our Concordia Theological
Seminary in India is located at Nagercoil, Travancore.

FREDERICK BRAND.

Sdulverhiltniffe in Sowjetrufland. Der ,Chriftl. Upologete” jdjreibt:
LMt dem befannten Defret pom 12. uguft 1930 ift aud) in Sowjet-
ruland der allgemeine Sdulziwang eingefithrt fworden. Bereitd mit Be=
ginn ded Gduljabhred 1980-31 follte mit dem Pflichtbeuud) dber Vols{hule
aller Rinder im Ulter bon adt, neun und zehn Jahren begonmnen fwerben.
®leidhgeitiq jollten aud) Kinder ziwifden elf und finfzehn Jahren, die die
LVolts{dule nicht bejudyt Haben, in befonbderen — mnod) zu {Hhaffenden —
Anjtalten im Loaufe von ein bi3 zwei Jahren Unterricht erhalten. Fm
LBergleid) mit bem Progranmum, mit weldem die Lommuniften in Rupland
bet threr Madjtergreifung auf dem Gebiet der Sdulbildbung auftraten, ift
dies Defret ziemlid) bejdjeiden. AuRerdem f{teht die meue Werfilgung nur
auf dem Papier. Selbft der ©Soivjetprefle erfcheint bdie Bermirflidung
diefer Mapnahme fehr ziveifelhaft. Nad) der ,Igweftja’ miiten 58,900
Rlaffen erdffnet, 50,300 neue Lelrer ausgebildet und ermannt und ca. 750
Millionen Rubel ausgegeben twerden. Der offizielle SHulzmwang fann aber
als gefahrlige Waffe dort angeivandt werben, fvo man Rinder, die bon
pen Eltern bigher forgfam bdem entfittligenden Cinflup der Somwjetidhule
ferngehalten wurden, unter diefen Cinfluf bringen will. ‘Eine gange Reibe
pon PLrepnadridten ieift darauf Hin, daf tm gangen Sdulivefen eine
fitr toefteuropdifdje Lerhalinifie beifpiellofe Desorganifation eingeriffen ift.
{iberhaupt Hat dag Crzichungsipjtem in der Sofvjetunion {don jebt zu
einem ©infen de3 geiftigen Niveaud in allen Scdulen Ruplands, von Dder
Boltsidule angefangen, big gur Univerfitat gefithrt.” I T I
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Neue Funde tm Jral. Nad) einer Meldung tm ,Ehriftl. Apologeten”
jind bei den neuejten Grabungen der Ogxford- und Fielb-WMujeen an ber
Gtatte ded alten Kijd) tm Jraf Ioftbare Jutwelen und mwundervolle Gold-
jdgmudgegenitande gefunden ivorden, die einft am Hofe TNebufadnezars ge-
tragen fpurben. Nad) dem Veridht ded3 Leiters der Grabungen, Profefjor
Rangdons, wird diefer SHhabfund ausd der babhlonijden Cpodje befonderes
Aufjehen ervegen, da dadurd) aud) auf die biblifde Gejdhichte neuesd Lidht
fallt, Fief unter dem Tempel ded Konigd Nebufadnezar fvurde eine neue
Reithe fumerifder Kinigdgraber aufgededt, die man ald 5,500 Jahre alt
fgagt. Dabet mwurden Tdfelden mit Keilinjdriften gefunden, die neue
Auffhliiffe itber die Gefdhichte diefer Beit bringen. Man Hat beredhnet,
paf Diefe Sdjriften dlter jind alg die Sintflut. Die Grabungen ergaben
aud) Funde pon vorziiglien SIulpturen aud der Saffanidengeit um 250
nad) Chrifto. — So weit dber Bericht. Der Wert diefer Funbde befieht vor
allem darin, dapy fie die ,Gefdicdhte Der erjten WMenfchheit”, fvie fie bon
Dent unglaubigen Bibelfritifern fonftruiert fvorden ift, in Stiide reipen und
die Wabhrheit de3d altteftamentlichen Berichtsd direft ivie inbdireft Dbeftdtigen.
Die bibelfeindlidgen Eoolutiondtheorien erleben an bdiefen ardjaologijden
Funden ihr Waterloo. J.Tm

Wieberauinahue ber anglifanijd-freifivdliden Befpredungen. Wie
da3 ,E€b. Deut{dland” mitteilt, hat die anglifanifde Bifdofdfonferens, die
im Gonmurter porigen Jabred in London ftattfand, in weiten freifirdgliden
Sreifen ftarf enttaujdt, da fie nidhtd dbazu beigetragen Yat, die Einigungs-
beftrebungen zivifden der engliffen Staatsfirdje und. den engliffen Frei-
firdhen zut fordern. Nad) der WMitteilung ded Methodist Recorder Hat num
Der Crzbifdof von Canterbury dem Bundedrat der evangelifden Freifirden
Cnglanbds feinen Wunfd) dahin geduhert, dak die BVefpredhungen zivifden
Bertretern dber anglifanifden Rirde und bder Freifivden ivieder aufgencm=
men ipiixben. Eine Neihe {older Vefprechungen fand Dereitd im Jafhre
1920 nad) der Lambethfonferenz ftatt; dod) mwurden fie Mitte Ded borigen
Safrzehntsd ivieder eingeftellt. Bisher {deiterten bdie Cinigungsbeftres
bungen gumeijt an den Hofen Unforderungen der engliffen Staatstircdje,
namentlid) an der Forderung, die continua successio anerfennen zu nuiffen,
die Defonders bdie Hodfivdhliche Partei aufrechterhalt, wahrend die nieder=
ficchliche Partei ivie aud) die breitfircdhliche dben Einigungsbeftrebungen zu-
geneigt ijt. I M.

Gin widhtiger Fund, Wie ,D. €. D.” mitteilt, ift fHirzlid ein foidhtiger
Fund gemadyt worden. Der Bericht lautet: ,Der Brofefjor der femitifden
Spradjen und der Pghptologie anm Dder Univerfitdt Toromto in Canabda,
Dr. JMercer, melbet ald Srgebni3d einer Forjdungsreife nad) Abeffinien die
Cntbedung eines alten Bibelmanuffriptd, dad einen um ziveihundert Jahre
alteren Text biete al3 alle bigher Defannten iiberfeBungen der PHetligen
Sdrift. Die bisherige Pritfung bded Terted Habe ergeben, dah auf Grund
diefer Handidrift an widtigen Stellen der urfpriingliche Tert deg Wlten
Teftamentsd totederhergeftellt und von Jrrtitmern ber fpateren AYusdgaben
gereinigt ferden fonne. Der Gelefrie Ffiindigt sundd)ft die WVerbffentlidhung
De3 Tegtes ded Prediger Salomo an.” I LW





