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braud) madjt] die Ehe bridht [denn nad) gottlicher Ordnung ijt fie nod
inuner an ifhren erften Mann gebunden]; und wer eine Ubgefdhiedene
[RQuther: Abgefdeidete, Dad ift, mittels Sdeidebriefes bon ihrem
Mann Entlaffene] freiet, der bHricht die E©he [Denn die Wbge{dhiedbene gehort
redjtmapig nod) ebenfogut demt erften Manne an foie vor ifhrer Entlafjung,
und der fie freiet, madht den bon jemem nur erft begonnenen Brucdh) der She
nun bollftandig und untoidberruflid), 5 Mof. 24, 41.“ Luiber fweift in feiner
Yuslegung bdiefes Teild ber BVergpredigt aud) Hin auf Matth. 19, 8 mit der
Frage dber Juden: ,o0b e3 aud) red)t wdarve, um einer jeglihen Sadje willen
fidh au {cheiben. So antivortet er aud) und lieft einen Harten Tegt drauf,
ben fie bor nidht gehort Hatten, und {Qliefst eben ivie Yier: dak beide, Der
fich {heidbet und eine Ubgefhiedene freiet, audgenomunen um Ehebruds
foillen, die Che bricht; und macht, dah fie auch die Ehe bricht, wo jie einen
andern nimmt. (Denn fonft fHnnte fie nicht die Ehe brechen, wo {ie ohne
Mann bliebe.) Damit ftraft er nidht allein, daf fie leidhtfertiq mit dem
Sdjeiben umgingen, jonbdern lefhrt, daf fie fid) gar nidht follen fcheiden
oder, oo fie fid) {deiden, beide ohne ©Yhe bleiben, und {qliept, dap 6&)etben
allzeit eine Urfad) ded Ehebrudhs fei”. (VII, 451.)

Theological Observer. — Kirdhlidj-Beitgejchichtliches.

L Awmerika.

Quther und Bwingli, Jntereflant ift die folgende BVergleidhung, die
bas methodiftijge Blatt ,Der CYriftliche Wpologete” zivifdhen Luther und
Bivingli (lebterer ftarb bor pierhundert Jahren, am 11. Offober 1531 —
Red.) anftellt. Nidt alled, wad der ,Upologete” itber LQuiher und Biwingli
jagt, ift forreft; bie Behauptung 3. B.: ,Bwingli fuchte die Wahrheit,
Ruther dag Heil der Seelen” ijt, ,leife gefreten”, irrefiijrend. Dennoch
ift in der furzen CYharafterifierung fo vieles fwahr, daf der Lefer bald Her-
ausfiihlt, wie e3 auch Nidhtlutheranern einleudjtet, dak Bivingli fein Luther
fwar. Wi lefen:

»Wenn man {id) mit dben beiden deut{hen Hauptgejtalten der Refor-
mation Quiher und Jivingli befdhaftigt, fommt einem unfoillfiirlic) die Ber-
fudhung zu einem BVergleid) ihrer Groge und BVebeutung. Ein {older fann
aber {don dedwegen nicht befriedigend gelingen, fveil der deut{dhe NRefor=
mator feinen {dhveizerijfen Beitgenofjen, der nur ein JFahr nad) ihm ge-
boren fourde, um fiinfzehn Jahre iiberlebie und er Ddedivegen Gelegenbeit
Datte, fein Werf in dber Reife, Criafhrung und BVollfraft feiner Jahre aus-
gubauen, tvie e3 Dem biel frither bollenbeten Jivingli nicht moglidh) far.
Calbin, der franzbiijde Neformator ber Sdjiveiz, iiberlebte Bwingli um
bretunbddreifig Jahre und Quifer um fiinfzehn Jahre, wasd natiirlich, ab-
gefehen von allen anbern Unterfhieden, sum guten Teil dazu beitrug, Cal-
ving reformatorifen Einflup bedeutend fveiter zu iragen, al3 berjenige
Bivinglid reichte. Dap Bivingli ftarfe Unregung durd) Luther erhielt, ift
genif. Dennod) fonnte Jvingli {dreiben: ,Fd fabe bor und ehe bdhein
Menfd) in unferer Segen uetd [ettvad] bon ded Luterd Namen getvupt Hat,
angehebt, bad Epangelium Chriftt zu predigen — im Jar 1516.° Dad
war ein Jahr, ehe L[uiher feine 95 Thefen an die Tiir der Shloftirdhe zu
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Wittenberg anfhlug, ald Bwingli nod) Priefter war in Einfiedeln, dem be=
rithmten {dieizerijen Wallfahridort, wo er die erfdiitternden Einbriide
ber Mikbrduche ded romijdhen Wefend empfing, die i§n dort zu den erften
nmutigen Proteften trieben.

»Basg Bwingli LQuther gegenitber fehlte, dad war jene {Garf markierte,
ng tieffte Herz unbd Lleben greifende, erjdhittternbde, Hernadh {o felige und
gemifie perjonlide Qeilderfahrung, die LQuiher tm Klofter zu Crfurt madte
und die feinem gangen Wirfen jene fijere Grundlage, Ridtung und Sigen=
art gab. Wahrend aud) Bivingli eine tief religitfe Natur fwar, fwar feine
Religiofitat doc) nidht tm felben Sinne allbeherridhend fvie bei Quiler. Sie
trug mefr ein berftandesmifhiges Geprige. Bivingli {udjte die Wafhrheit,
Luther basd Heil der Seelen.

#30 Der Refhre unterjdhieden fid) bie beiden Hauptfahlidh in bezug auf
bie Gaframente, den freien Willen ded Menfden und die Siinde. Nad
Bivinglis uffaffung ift Chriftus im Wbendmahl nidht leiblidh, fondern nur
geiftli) gegenivdrtig. Dasfelbe war ihm eine Gedadjinisfeier, bei fvelder
per Gldubige Chriftum geiftlic) genieft. Die Saframente mwaren Bwinglt
itberhaupt nur Beichen der Gnade, nidht Mittel derfelben im Sinne Luihers,
der {id) die Wirffamieit e Heiligen Geifted ohne Saframente gar nidht
denfen fonnte. ©odann lehrie Jwingli im Gegenfas zu Luther (fvie Calvin)
den determiniftifden Gottesbegriff. ©r glaubte unbd lehrte, aud) die Simbde
fet fitr den jebigen dion bon Gott gefwollt, fwedhalb die Erbiiinde ihm nur
alg ein natitrlicher Defeft erfdeint und nad) jeiner Meinung jebt nur die=
jenigen Menfden zum Hetl gelangen, twelde dagu borausdbeftimmt find.
De3 Menjcen fittlicger Wille ift nad) feimer Anfidht der gbitlichen Bor-
jehung und Vorberbeftimmung gegeniitber unfrei, fwomit er zugleid) den
DBegriff der Gnade in einer ihm eigenen Weife eriveiterte. So fonmte er
3. 8. tugendhafte Heidben wie Herfiled, Thefeus, Sofrated, Cato als {olde
in der Gemeinfdaft dber Seligen an demt durd) Chriftus erfvorbenen Heile
unbedentlich teilmehmen laffen.” I T M.

From the American Lutheran Church. — Through action of the
special board for the election of theological professors in the American
Lutheran Church the Rev. August Engelbrecht of Mendota, Ill., becomes
the new president of Wartburg Theological Seminary, Dubuque, Iowa.

Latest figures from the India Missions of the American Lutheran
Church, as released by the Rev. C. V. Sheatsley, secretary of the Foreign
Board, indicate that there are 16 missionaries in the field, 12 male and
4 female. Work is carried on in 259 villages, grouped about 12 mission-
centers. During 1930 there were 561 baptisms and 792 total accessions.
The present number of baptized Christians in the field is 5,530, while the
communicant members are 2,743. — N. L. C. News Bulletin.

Modernism Endorsed by Atheist Association.—Under this heading
Christianity To-day writes: “Modernists will be disconcerted and dis-
pleased by the approval they have received in the fifth annual report
of the American Association for the Advancement of Atheism. The Athe-
ists say: ‘This loss of faith causes consternation among the orthodox,
who are powerless to arrest the movement. The Reconcilers — the Lib-
erals and Modernists — are heroically saving the ship of Christianity by
throwing her cargo overboard. With what zeal the Fosdicks, the Mat-
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thews, and the whole crew of rescuers toss out, first the Garden of Eden
and the Flood, then the Virgin Birth, Atonement, and the Resurrection!
And then they gain a great victory by getting rid of hell and heaven and
of the devil and God, though with much ado they keep the name of the
last. They may save the vessel of ecclesiasticism, but how long will
men sail the seas in an empty ship? They will go ashore and enjoy life
with the atheists. We welcome the aid of the Modernists and pledge
them our fullest cooperation in ridding the world of Fundamentalism,
of any serious acceptance of Christian theology.’” J.T. M.

Where a Catholic Layman Is Right and where He Is Wrong. —
The Commonweal considered the following communication worth publishing
in its issue of October 7, 1931; the more reason that it should find a place
here, too, at least part of it: “The Rev. John MecCarthy, pastor of the
Methodist Church, in his letter to the Commonweal, appears to be greatly
put out with the stand of the Catholic Church in regard to prohibition.
He seems to think that the Catholic Church ought to support prohibition.
But why should she? For political reasons? No! The Catholic Church
does not meddle in politics like the Protestant churches. She is not in-
terested in politics. . . . There is nothing whatsoever religious at stake
whether a man buys, drinks, or sells liquor. The Catholic Church has
shown its great wisdom in refusing to meddle in something which concerns
neither religion nor morals. The Protestant churches have made themselves
ridiculous by letting blind emotionalism and muddle-headed thinking get
them into such a position. Perhaps it is due to the small amount of edu-
cation that most Protestant ministers receive as compared with Catholic
priests. Mr. McCarthy accuses Catholics of having their priests do their
thinking for them. Nothing could be farther from the truth. Fwcept in
regard to religion and morals, we are allowed to think and do as we please.
We are not priest-ridden. But the Methodists are certainly minister-
ridden. . . . The Catholic Church was founded by Jesus Christ nearly two
thousand years ago, has overcome all the attempts to destroy it, and will
continue to the end of the world. The Protestant churches, on the other
hand, were founded by mere men only four hundred years ago, are dying
fast, and in another hundred and fifty years will be as dead as the pagan
religions of the ancient Greeks or Romans. ... The reason dry Catholics
stay in the Church is because they believe in their religion first and in
prohibition afterward. Mr. McCarthy cannot see their point of view be-
cause he seems to confuse prohibition with religion. . . . As to former
Catholics saying that the priests were their reason for leaving the Church,
that is because they dared not state their real reason. They dared not say
because they wished to be divorced, remarry, and practise adultery. They
dared not say because the Church would not let them use certain sharp
practises in business. . . . Catholics thank God that they are protected
from the laymen’s interference that has made the Protestant churches a
slough of spiritual anarchy — everybody believing anything they want to,
with the result that the majority are well on the road to being agnostics,
and the non-Catholic population of the United States is rapidly becoming
pagan. ... Dudley P. Gilbert.”

Mr. Gilbert has certainly been well trained. We are only surprised
that the Commonweal permitted this display of the Catholic layman’s re-
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freshing simplicity. “Except in regard to religion and mwerals, we are
allowed to think and do as we please. We are not priest-ridden.” That
is certainly a classical statement. In one breath Mr. Gilbert repudiates and
substantiates the charge that the Catholic layman is priest-ridden. He
resents the charge that he is not allowed to think and do as he pleases.
He insists that the priest does not prescribe the brand of breakfast food
he must like. No Protestant ever made that charge. What we do denounce
as criminal is that the Catholic layman must give his conscience into the
keeping of a human being. He is not permitted to judge in matters of
religion and morals. Mr. Gilbert cheerfully admits that. “Bacept in
regard to religion and morels” he thinks and does as he pleases, and he
boasts of the great amount of liberty enjoyed in his Church. But what
if the priest makes the scope of religion and morals extend into the domain
of business and politics? If he informs the layman that in the interest
of religion he must vote a certain ticket? Mr. Gilbert will say, of course,
that as soon as a matter is put under the head of religion and morals, his
private judgment must cease. There is not much left. But he can probably
always insist that in the matter of breakfast foods he can think and do
as he pleases. E.
Predictions of the World War. — We honor science when it is able

to predict an eclipse or the discovery of a new star or of a new chemical
element. Similarly philosophy is saved from entire disrepute when we
observe how it enabled German statesmen and university teachers to fore-
tell the World War and events resulting from it. In his Das Hnde des
Idealismus im Zeitalter Bismarcks, Wilhelm Luetgert of Berlin places on
record the astuteness of German thinkers during the period covered by
his book. We submit a few examples. Lohmann, in the seventies of the
past century, looked forward to the birth of “ein sozialistisch angehauchtes
russisches Reich mit obligater Knutenbeigabe” (p.139). Constantine
Frantz, before 1880, pointed to the danger threatening the German Empire,
“weil es auf Gewalt und auf Militaermacht beruht” (p.39), and foretold
the time when it would be attacked from all sides with this result — “das
Ende wird sein der Sturz des Hauses Hohenzollern” (p.39). A Leipzig
Professor of Laws, Kuntze, in 1873 prognosticated ‘“eine Art von napo-
leonischem Caesarentum der Revolution, welches von allen Gebildeten als
HErloesung von der Barbarei und Brutalitaet der Massen wird begruesst
werden” (p.112) —not a bad description of modern dictatorships and
fascism. Again, the World War was foretold by F. T. Vischer in 1879:
“Nehmen wir’s auch micht zu schwer; eine anstaendige Minoritaet wird
bleiben, eine Nation kann so was ueberdauern; es bedarf dann eines grossen
Ungluecks, und das wird kommen in einem neuen Krieg; dann werden wir
uns aufraffen muessen, die letzie Faser daransetzen, und dann wird’s
wieder besser und recht werden.” (Vischer, Auch Einer, p.63.) Luetgert
asks the question (p.442), “ob auch diese Weissagung sich erfuellen wird.”
In 1893 Theo. Gontane wrote the following extraordinary prophecy of
events that took place twenty-five years later: “Der Zusammenbruch der
ganzen 1864 bis 1870 aufgebauten Herrlichkeit wird offen diskutiert, und
waehrend immer neue hunderttausend Mann und immer neue hundert Mil-
lionen bewilligt werden, ist niemand (auch wenn die Sache mit den Be-
willigungen moch so fortginge) im geringsten von der Sicherheit unserer
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Zustaende ueberzeugt. Das Hroberte kann wieder verlorengehen. Bayern
kann sich wieder auf eigene Fuesse stellen. Die Rheinprovine geht floeten,
Ost- und Westpreussen auch, und ein Polenreich (was ich ueber kurz oder
lang beinahe fuer wahrscheinlich halte) entsteht aufs neue. Das sind nicht
Einbildungen eines Schwarzsehers. Das sind Dinge, die sich, ‘wenn’s los-
geht, innerhalb weniger Monate vollziehen koennen und die auch in fast
jedes Deutschen Vorstellung als eine Moeglichkeit leben” (p.443). Walder-
see is on record with this: “Die andern Staaten koennen es aushalten,
geschlagen zu werden — wir nicht. Das Deutsche Reich faellt auseinander,
Preussen wird klein geschlagen und moch wnter den Besitzstand von 1815
zurueckgedraengt, die republikanischen Neigungen behalten die Oberhand,
und das Haus Hohenzollern kann ins Exil gehen. Die evangelische Kirche
sieht einem Verzweiflungskampf entgegen; die Verarmung wird eine all-

gemeine. . . . Das sind wahrlich keine Uebertreibungen. Hs sind die
unausbleiblichen Folgen eines ungluecklichen Krieges” (p.443). This was
written in 1892. T. G.

The Wonder-Note in Preaching. — “The wonder-note,” says Bishop
Adna Wright Leonard in Ancient Fires on Modern Aliars, “has been char-
acteristic of all successful preachers and evangelists.” He declares: “In
all persuasive preaching there is the spiritual wonder-note. If preaching
is to be truly creative, there must always be the wonder-note in the
preacher’s message. This is one of the outstanding defects in modern
preaching. We have fallen into the habit of taking so many things as
a matter of course, and particularly our Christian life, that the wonder-
note has very largely disappeared. We are guilty of the sin of what
Jowett calls ‘a deadening familiarity with the sublime.’ The wonder-note
was in the preaching of Chrysostom, who compelled the corrupt court of
Constantinople to hear and heed his message. It was in the preaching of
Augustine, whose messages were hurled like flashes of light against the
conflicting philosophies of the Eastern Church. Ambrose declared his
message to the Western Church when its growing splendor and power were
at their height. Savonarola, Huss, Wyeclif, Luther, Calvin, Knox, had the
wonder-note in their preaching when they counted not their lives dear unto
themselves in declaring the Gospel of Jesus Christ before an unbelieving
world. . . . And the Wesleys had it. Their sermons, hymns, and teachings
resound with the wonder-note. This has been characteristic of all success-
ful preachers and evangelists.”

This reminds us of Luther’s words: “Wer Gottes Taten mit tiefem
Herzen wohl bedenkt und sie mit Wunder und Dank ansieht, dass er vor
Brunst herausfaehrt, mehr seufzet denn redet, und die Worte selbst
fliessen, nicht gedichtet noch gesetzt ausbrechen, dass gleich der Geist mit
herausschaeumt und die Worte Leben, Hand und Fuesse haben, ja dass zu-
gleich der ganze Leib und alles Leben und alle Glieder gern reden wollten ;
das heisst recht aus dem Geist und in der Wahrheit Gott loben. Da sind
die Worte eitel Feuer, Licht und Leben.” (VII, 1407.) E.J.F.

Is the Federal Council Reforming? — The Waichman-Examiner
seems to think the Federal Council has instituted a reformation, or rather
that it is not really in need of reformation. A note in the Watchman-
Examiner under the caption “In Common Fairness” reads: “It is often
said that the Federal Council of Churches is primarily interested in a so-
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called social gospel. It must be confessed that its activities are gemerally
along that line. It is claimed, however, by the friends of the Council that
the emphasis of the united churches needs to be just now on social ques-
tions. Common fairness, however, demands that all students of the Federal
Council should read an editorial which appeared in the June Federal
Council Bulletin on ‘The Full-orbed Gospel.’ The first paragraph of that
editorial is as follows: ‘Those who are critical of the present-day emphasis
on the social meaning of Christianity would certainly be right if a social
gospel were to be regarded as some sort of modern substitute for the Gospel
that Jesus Christ preached in Galilee. And there can be no doubt that
some who use the phrase have so devitalized it as to make it mean little
more than an improvement in external conditions without reference to the
depths of the inmer life or the meaning of the universe and human destiny.
Those who think in such terms have no real Gospel at all, only a program
of social reform.’”

One who is acquainted with the modernistic phraseology, as the Watch-
man-Boaminer certainly is, ought not to be deceived by such sounding
phrases as “full-orbed Gospel.” The Federal Council spokesmen do not
know the meaning of “gospel.” They know only a gospel of salvation by
works. A “Lenten Meditation” put out by them on Luke 7,50: “Thy faith
hath saved thee,” declares: “If life teaches one lesson, it is that the price
must be paid, a price of toil, of searching, and of discipline. In faith we
must work out our own salvation.” The demand for a full and deep moral
reformation is the essence of the Federal Council gospel. The social gospel
is a species of this gospel of works. The Federal Council leaders may be
disgusted with the emphasis their men have been placing on the improve-
ment of external conditions as the chief end and aim of Christianity. But
the “full-orbed gospel” they are now advocating may be aimed at mobler
species of human improvement and achievement, but does not rise above
the horizon of work-righteousness. Their “full-orbed gospel” does not take
into account the Sun of Righteousness and His vicarious atonement. E.

“Superficial Unity or Division — Which?”’ — The Lutheran Com-
panion of November 28, 1931, reprinted and endorsed an article with this
heading by Rev. William Siegel in A Messenger of Grace, presumably a
parish-paper within the bounds of the Augustana Synod. The article de-
serves to be broadcast, particularly as coming from within the Augustana
Synod. A few extracts are here submitted: “At the very outset let us
say that we believe in Christian unity. However, we plead for a unity
that is not built upon superficial foundations. We cannot have a unified
Church unless we are agreed fundamentally in doctrinal matters. . . .
The truth that we need to emphasize more often is that the preaching of
the Word produces just as often, not unity, but division. What the Church
of Christ needs desperately to-day is not only more unity, but also more
division. The lines are not drawn sharply enough. Many within the fold
of the Church no longer believe in Christianity as a supernatural religion.
Some theologians teach contrary to the Word of God and the Confessions
of the Church and yet seem to be considered good Lutherans. The need
is for more division. Let men be honest and come out in the open, so that
their teachings may be fairly evaluated. ... Division is also needed among
our laity. ... Let us note that the fearless preaching of the Word by our

10
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Lord caused much division. John 7, 43: ‘So there arose a division in the
multitudes because of Him.” . . . ‘And there was a division among them,’
John 9, 16. . .. ‘There arose a division again among the Jews because of
these words,” John 10, 19. Three times we find in three chapters that the
words of Christ produced a division. May we not fall for the delusion
that wants peace at any price, but may we contend earnestly for the faith!
The result will be both unity and division —a unity that is unity indeed
and a division which is necessary and desirable.” E.

IT. Auslond.

itber das Verhaltnis von Wort und Saframent zueinander {prad fid
Prof. D. Sommerlath) aud Leipzig in feinem Bortrag ,Der Wert der luthe=
rifden Yuffaffung vom Yeiligen Ubendmahl”, ben er bei Gelegenfeit ber
Klofterlausniber Pajtoralfonferenz am 15. und 16. September 1931 Hielt,
unlutherif) aug. Die ,U. €. L &.“ vom 2. Oftober gibt folgenden Beridht
iiber feinen BVortrag: ,Dasd war eine Herrlidhe Gabe, die fidh) die Empfanger
nicht o leidht ivieder verfliichtigen laffen. . . . Die Frage: ,Was ift un3
pag Ybendmafhl?® fann nur im Bufanunenhang mit dem Wort beantivortet
foerden. ©p madjte einen Teil bed BVoriragsd dad Sudjen nad) dem Ber-
Palinia vbon Wort und Saframent ueinander ausd. Der Unterdhied famn
nidht o dargeftellt fwerden, daf {idh) dbas Wort an den Verjtand, das Safra-
ment an basd Gefithl fvende. Dad Ubendmalhl ift aud) nidht nur verbum
visibile, etfpa ,Zeidjen‘ oder ,Pfand’, signum ober pignus. Der Unter-
jchied it nidyt der, daf dad Wort Goited fubjeftiven, dasd Ubendmahl objef-
tiven @Yarafter Habe; denn aud) dbad Wort Hat ald dad Wort ber Ver=
gebung etfpagd Objeftived. Will man aber {agen: Das Wbendmahl ijt die
individualifierende Gabe Gotted, wahrend dasd Wort mehr in die Weite
foirft, fo ift zu beadjten, dafy bad Wort der Ybjolution aud) etivasd bon
diefem faframentalen CYharafter Hat. Der Redner erflarte freimiitig, dap
er felber nod) um den flaren Yusdrud ringe, und begeidnete feine Lojung
nur alg einen Verfud): Dad Heil, in bem Gott zu unsd fommt, Hat 3ivet
Geiten: den Chriftus fiix ungd und den Chriffusd in uns. Dasd Wort fiin=
bigt ung an, dap Chriftusd fitrt und ift, und ift injofern nidht nur Ber-
fprecgen, fondern Gabe. Uber Da3 Saframent erf gibt uns
ben €hriftus in unsd.” (Sperrdrud bon unsd.) ,So Haben vir tm
Abendmahl den Adbent desd CYriftus.”

Wenn D. Sonumerlath von der Realprdfens redet, {o redet er lutherijdh
und darum itberaud Perrlic). ,Bleiben Brot und Wein aud) unverwandelt,
fo bilben fie dod) mit dem Reib und Blut ded HErrn ein einfeitliches Wefen,
eine Gangheit, die Cinbeit bed Saframentd. Aud) im Saframent geht e3
fvie bei der Perfon CYrifti darum, ,dad ziweyh unterfdhiedliche fwefen wol
ein fvefen fein und Yeigen miigen’. (Quther, W. Yusg. 26; 439, 30 f.)
Denn e3 ift aud) ynn der fwarheit aljo, dad folde unterfhiedliche naturen
fo zu famen fommen fHnn eind, fwarhafftig ein neiw einig ivefen Iriegen
aud {older zu famen fugung, nad) fweldem {ie red)t und ol einerley twefen
heigen, ob ol ein iglidhd fur fid) fein fonderlid) einig tvefen Hat.* (Luther,
BW. Audg. 26; 443, 29 ff.) ©o Hat Luiher immer wieder nad) Yusdbdriiden
und Bildern gefudht, um die faframentlide Einigung als Bujammenidlup
su einem fafranentlichen Wefen fo deutlid) fvie miglidh) zu maden. . . .
Cr nennt den Wein im Saframent Blutdwein” ujw. (Der Sinn Ded



Theological Observer. — Rird)lid)=Beitgejdichtliches. 147

UYbendmafhls; €. Sommerlath, S. 88.) Was D. Sommerlath aber itber dad
Berhaltnis bon Wort und Saframent gueinander {agt, ift unlutherifd, toeil
nidt {Griftgemdl. Die SHrift tveif nidhts davon, dafy bag Wort im Unter-
fgied bon dem Saframent und ,den Chriftus fiir uns” bringt und das
Ubendbmahl im Unter{dhied bom Wort und ,den Chriftus in ung” gibt.
Das Wbendmahl bringt und genau bdiefelbe Vergebung der Siinbden, bie
uns das Evangelium jdentt, und dag Evangelium ikt diefelbe Heiligung,
bie das Gaframent wirfl. ,Diefer Keld) ift dad neue Teftament in mei-
nem Blut.” Das ift ,Chriftud fiix unsg”! Wir Haben feinerlei Anlak,
aud) nur perfudsmeife die Frage zu [bfen, worin die unterfdiedlide Wir-
fung der bret Gnadenmittel in der Darbietung Hed Heild Deftehe und wie
bie entfpredjende Berteilung fih geftalten miifle. Die Sdhrift jtellt uns
das nidt als ein ,Problem” bor. Diefes Problem Haben bdie Theologen
fih felbft gefdhaffen. Die SHrift lehrt, dap Wort und Saframent dasfelbe
foicfen. €ing ift Redtfertigungdmediunmt o qut fvie dasd anbdere. Beibde
bringen uns den , Chriftus fiir und” und dadur @ den ,Chriftud in uns”.
»Dasd Wort und duperlige [Beiden” (Saframent) ,irfen einerlet im
Herzgen.” (Upologie XIII, § 5.) Der Unterfchied zwijhen Wort und Safra=
ment [egt andersio, namlid) in der Yrt und Weife der Vegeugung des
Heild.  ,Da3 Cvangelium gibt nidht einerlei Weife Rat und Hilfe wider
die Ginde.” (Sdgmalt. Yrt. III, 4) Das bendmahl predigt und dasd Heil
tpider Die Giinde auf eine andere Weife alsd bad Wort, und gerade auf bdie
pon D. Sommerlath etivad beanjtandete Weife, namlic) als verbum visibile,
ald ,Beidgen” oder ,Pfand”. eradefo befdjreibt dasd lutherifche Befennt-
nig dagd Verhaltnisd vom Saframent jum Wort. ,Dad Wort und duperlic
Beiden irfen eimerlei im Hergen, ie Yuguftinusd ein fein Wort gerebet
hat. ,Dasd Saframent’, fagt er, ,ift ein fichtlich Wort. Denn dad duker=
liche Beidjen ift ivie ein Gemalde, badurd) dasdfelbe bebeutet fvird, dad durds
Wort gepredigt wird; Ddarum ridjtet beided einerlei aus.” €.

Convention of 0ld Catholics. — A correspondent of the Christian
Century, writing from Belgrad on October 15, 1931, speaks of the world
congress which the Old Catholics recently held. We hear so little of these
people nowadays that it will be worth while to take over this section of
his letter. He describes the meeting thus: “The world congress of Old
Catholics, recently closed in Vienna, may one day be considered as a turn-
ing-point in modern church history. Although this Church has less than
a million members, the remnant of those who left the Roman Catholics
at the time the Vatican Council decreed papal infallibility, its congress
was joined by delegates from both the Church of England and various
sections of the Orthodox Church, so that one Vienna paper declared it
represented over two million Christians. Eight clergymen represented the
Church of England, among them Dean H. R. Bate and Duncan Jones of
Chichester. Official delegates represented the ecumenical patriarch of Rou-
mania, the patriarch of the Serbian Church, the Church of Bulgaria, and
the Orthodox Church of Czechoslovakia.

“Although it was the congress of one Church, the Vienna meeting was
conducted under the sign of ecumenism. The solemn Eucharist was con-
ducted in a different liturgy on each of the three congress days: one was
Old Catholic, one Anglican, and one Russian Orthodox. This last made
a specially deep impression, since the entire service, even to the choral
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responses, was presented in German, the translation having been pre-
pared specially for the congress. The sermon by the Russian Bishop
Seraphim, preached in connection with the Orthodox liturgy, demanding
the unity of all Christians as the only hope of Christendom in the present
world crisis, was one of the high points of the congress. Qualified speakers
gave a careful presentation of the present status of ecumenism in both
Anglican and Orthodox churches.

“The congress as such passed no resolution, but the conference of Old
Catholic bishops, sitting at the same time, published a decision which
opens the way for complete intercommunion with the Church of England.
Acting on the basis of the agreement reached by the joint Anglican-Old
Catholic commission which met last July in Bonn, the bishops passed the
following resolutions: —

“l. The . . . conference of Old Catholic bishops, on the basis of rec-
ognition of the validity of Amnglican orders, agrees to intercommunion of
Old Catholics with the Church of England.

“2. Intercommunion consists in the mutual admission of the Sacra-
ments of members of both communions.

“3. Intercommunion demands from neither communion the acceptance
of all doctrinal opinions, sacramental piety, or liturgical practise peculiar
to the other, but does involve this, that each believes the other to main-
tain all the essentials of the Christian faith.

“If these resolutions receive the official approval of the Anglican
Church, complete intercommunion will be established. It will mark the
consummation of one of the movements toward reunion instituted by the
decision of the Lambeth Conference last year.”

What is very sad is that these people are falling head over heels into
unionism, ignoring differences in doctrine. In their blindness they do not
see that through their tolerance of error they are digging their own graves.

A,

What Do Anglicans Teach on the Lord’s Supper? — On this point
the Ohristian Century submits the following remarks of its London cor-
respondent : —

“For some time representatives of the various schools of thought in
the Church of England have been thinking together upon the Eucharist.
Under the chairmanship of the Master of the Temple they have drawn up
a statement which has been accepted by a very varied company of church-
men. A statement signed by Bishop Gore, Canon Raven, the bishop of
Croydon, Dr. E. S. Woods, the Rev. Hon. W. Talbot Rice, must receive
serious attention. These may be taken as representatives of the Catholic,
Evangelical, and Modernist within the Church of England.

“The statement begins with the words: ‘That our Lord on the eve of
His Passion instituted the Sacrament of Holy Communion in remembrance
of Himself and for the special commemoration of His death and that the
Church has therefore been right in regarding the Eucharist as the most
sacred act in her worship.’

“The closing words are most significant in view of the fact that it
has been upon the interpretation of the Eucharist that parties in the
Church have differed most: —

““That our Lord’s sacrifice, which reached its climax at Calvary, was
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completed by His resurrection and ascension, whereby His incarnate life
was carried forward into the unveiled presence of the Father, thus estab-
lishing a new relation of mankind to God;

“‘That the virtue of our Lord’s sacrifice was made available for us
through the coming of the Holy Ghost at Pentecost, when the Church be-
came the agent of His redemptive purpose;

“‘That as the risen and ascended Christ is ever with the Father as
the royal Priest of mankind, so at the Lord’s Table we celebrate, and make
before the divine majesty, the memorial which He has willed, becoming
thus united with our Lord in His sacrifice, which sustains the new moral
and spiritual order prepared for redeemed humanity.’”

It will be seen that in this statement there is no acknowledgment of
the heavenly mystery which, according to the clear teaching of the Serip-
tures, exists in the Lord’s Supper. The great truth that with the bread
and wine we receive the Savior’s body and blood is ignored. Rationalism
triumphs. A.

Die neue Bedeutung Siidamerifnsd als eined lutherifden Felbesd.
Unter bdiefer Paragraphenitberidhrift fdhreibt D. . . Morehead in feinem
Appell um UnterftiitBung der ,gemeinfamen lutherijen Wohltdatigteit”, wie
diefen der ,Ruth. Herold” abbrudt, dag Folgende. Cin boppelted Jnterefje
befvegt uns, died zu beridhten. Cinmal ermuntern und bdie Hier angegebenen
Fafta, unjere eigene Miffion in Sitdbamerifa red)t fraftig zu unterftiiben.
Andererfeits foird aber die ,gemeinfame lutherijhe Wohltatigleit” nidht
anders ¥ounen, ald mit unferer dortigen Miffion in Konflift zu geraten.
€3 are pielleiht nicht verfehlt, etivas Yieriiber nadhzudenfen. D. PMore-
Head fdreibt:

»Die {hliepliche Jutunft Sitbamerifas als eined Weltteild bon Landern
mit ad)fender Vevolferung und blithenden Jnduftrien ift durd) den Reidh-
tum an unentfvidelten natiitliden Hilfdquellen gefidhert. Die Hirgliche Hin=
fendung der europdifden Cintwanderung nad) Siidamerifa zeigt feine Be-
peutung alg ein Gebiet auf, wo die verziehenden Lutheraner bdie Pilege
threr eigenen Rirdje nodttg Haben und wo fidh die Gelegenbeit bietet, Yier=
purd) und bdburd) Miffiondtatigleit die Grundlagen der (utherifden RKirche
in einem verhalinidmdhig unentividelten Gebiet tief und feft zu legen. Die
Abfommlinge der utherifdhen Cinfwanberer ausd Nordeuropa, die im Laufe
ber Jabhre die portugiefifhe Spradhe angenommen Haben, rufen die Rirdje
ihrer Vater um die Dienfte bed Cbangeliumsd an. Durd) die einftrimende
Cinpanderung gefvinnt die Cvangelifd=-Quiherifde Kirdje bon &t. Catha=
rina, Parana und andern Staaten neue BVedeutung. Diefe brafilijdh-luthe-
rifdhe Shnode fieht fich grogen Yufgaben gegeniiber. Die Quellen in Mittel-
europa (hauptfachli) die Iutherifjen Gottesfajten), bon Ddenen fie ihre
Unterftitbung begog, jind burd) bie gegenivartige fwirt{haftliche Rrife dort
in Mitletbenjdaft gezogen worden. Jm Jahre 1930 und His jebt tm Jahre
1931 hat ber RQuiberifche Weltfonvent nur fehr befdjeidene Gaben dar-
reien fonnen. Die fortgefebte UnterftitBung bdiefer VBritder durd) Gebet
und Gaben ift fwidhtig.

»Die Cinwanderung bon Ungarn nad) Sitbamerifa gibt unsg eine Hand-
greiflide Beleudhtung der gegenioirtigen Strdmung. Einige 80,000 Men=
jehen find mwdhrend der lebten ziwei oder dret Fahre von Ungarn nad) Siid=
amerifa gezogen. Darunter {ind etiva 6,000 LQuifheraner, die fich) Hauptiadlich
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in Brafilien, Uruguat) und Argentinien niedergelafien Haben. Die ebangelifdh=
Tutherifdhe Rirdhe von Ungarn berhandelt nun mit dem Luitherifhen Welt=
fonvent itber Mittel und Wege, vie ein lutherifdher Reifepaftor, der bder
madjarifhen, {lomwatijden und dbeutfhen Spradje madtig ijt, nad) Siid=
amerifa gefandt fverden fonnte, um die Quiheraner, die firzlid) von Ungarn
nad) Sitbamerifa eingevandert {ind, aufzufuden, in Gemeinden u jammnieln
und gu bedienen. Fiir diefe fwichtige Pionier= und Yufbauarbeit bedarf e3
ber Beitrage.” R
Newe gefeslidie Schulbeftimmungen in Brafilien. Dem ,Ep.-Luth.
Rirdenblatt filr Sitdbamerifa” entnefmen ivir die Nadridht, daf in Bra-
jilten ein neued Gefel itber Religionsunterridht in den Hffentlidhen Schulen
etlaffen orden und in Kraft getreten ift. Dad Gefes Hat folgenden Wort=
Taut: ,Artifel 1. Der Religiondunterridht in den Primdr-, Sefunddr- und
Normaljdhulen ift fafultativ. Urtifel 2. BVon der Teilnahme am Religions=
unterricht {ind die Sdhitler befreit, beren Eltern ober Vormiinber bei der
Cintragung in die Matrifel den entfprecjenden Unirag ftellen. Yrtifel 3.
Bur Crieilung bde3 Religiondunterridh)td in den OSffentlicgen Unterridhts=
anfjtalten ift e notig, bap twenigitens zwanzig Sdiiler jid) fitr diefen Unter=
richt melben. Yrtifel 4. Die Organifierung ded Lehrplansd fiir den Reliz
giondunterricht und die Yusdmwahl der Kehrbiidher erfolgen durc) die Leiter
biefer Rurfe, deren bdiegbeziiglidhe IMitteilungen bden intereffierten Sdjul=
behorden itbermittelt foerden. Urtifel 5. Die Jnipizierung und iiber-
fwadung de3 Religiondunterridhts fteht dem Staate zu Hinfidhtlid) der Schul=
digziplin und den firchlidjen Behorden Hinfidhilich des Religiondunterrichis
felbft und der moralifden Cignung der Lefrfrafte. Artifel 6. Die Reli-
gionglehrer iverden bon Den Detreffenden Ffirchlidjen Behorden Dbegeicdhmet.
Artifel 7. Die Stundenpldnme miiffen fo organifiert fverben, daf {ie den
Sditlern die volle Crfitllung ithrer religitfen Rilidhten ermdglichen. Ur-
tifel 8. Die Stunden desd Religiondunterridhts miiffen fo gelegt fwerden, daf
fie bie itbrigen Rehrfadjer nidht beeintrdadhtigen. Artifel 9. Den Kehrern
anderer Unterrichtdfader ift e3 nid)t exlaubt, gegen den velgitfen Unterridht
Cinfprud) zu erheben oder auf irgendeine anbere Yrt dad Red)t der Ge=
mwiffensfretheit der thnen anvertrauten Sdiiler anzutajten. Urtifel 10. Ylle
Biveifel, die Hhinfihtlich Der Yuslequng diefed Defretd {id) ergeben fonnen,
mitffen durd) gemeinjamen DVejhlul Dder zivilen und religitfen Behorden
geldjt fwerden, um dem religitfen Vefpuptiein der Familien alle Sarantien
ber Gidjerheit des in den bHifentlihen Sdulen erteilten Religionsunterrichts
zu geben. Urtifel 11. Die Regierung fann durd) eine einfadje Verfiigung
De3 Unterrichtsminifteriums den Religionsdunterricht in den Hffentlichen Unter-
ridjtsanftalten auffeben, wenn died im Jntereffe der difentlicgen Ordbnung
und der Schuldisdziplin erforderlich erjdeint.” Der Crziehungdminijter Fran=
ci3co De Campos fat in Der BVegriinbung feines Defretsd befannt, dap feine
andern Gefichtspuntte mapgebend fwaren ald die der fatholifhen RKirdje.
Cr erflarte: ,Drafilten ift fatholijd geboren; unter dem Einfluf der fatho-
lifen Rirche Hat fid) unfere Nationalitat gebilbet, und fatholifd ift nod
in threr Gefamtheit die brafilianijde Bevdlferung.” 3T M.
Sdiule in Jndien. Nad) dem Jabresberidht iiber das Erziehungs-
efen in Jnbien 1928 und 1929, der tm Februar 1931 verdffentlidht fourde,
foar bas Veridhidjahr ein fwidtiger Fort{dritt, obgleidh die Art und Weife
bes Fort{drittd langfamer war ald in den vorhergehenden 3wolf Monaten.
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Die Zahl der anerfannten Sdulen in Britifd-Indien betrdgt fajt 224,000
und der nidjt anerfannten iiber 34,000. Die Gefamizahl der Schiiler wird
mit 12,166,000 angegeben; das {ind iiber fiinf Progent ber Bevslferung
nad) der Zahlung von 1921, Die fleine Parfengemeinfdhaft Hat die grikte
PBrogentzahl der Sditler, namlich 22.7 Progent; die Suropder und Unglo-
Qnder folgen mit 11.7 Progent; von den Hindud jtehen 4.7 Progent, bon
den Mohammedanern 5.2 Progent im Unterricht. Jn den meiften Pro-
pingen YHat die NRegierung 50 und 60 Progent der Yusdgaben desg Sdhul-
tpefens iibernommen. Der Progentfab der im Unterridht ftehenden Maden
im Bergleid) zur weiblidgen Vevilferung fwud)s pon 1.66 auf 1.78 Progent.
Bur Beit berlaht bei fweitem bdie Mehrzahl der Madden die Schule, ehe fie
eine Erziehung bon bleibendem Werte erfporben Hat; aber der Erziehungs-
fommifjar teift darauf Hin, dak jede Probing bon einem wadfenden BVer=
langen nad) neuen IMaddenidulen berichtet, und jeded Jahr bringt eine
dmbderung tm BVerhalten der Bevilferung gur Crziehung der Maddhen. Jn
den fortgejdyritteneren Sreifen erfennt man fie al8 eine Sade bon groper
Widptigeit an. Wahrend bad Haupthindernid nod) immer die Geldfrage ijt,-
verhindert aud) dasd Fefthalten an den alten Sitten, befonbders bder Kinber-
Peirat und des Yusjdhlufles bon fleinen Madden in gewiffen Kreifen, fveitere
Fortidritte. (WHL) . T M.

Baffe. Folgender Pafjus aus §H. Bezzeld ,Sonntagdandadgten” (S. 69)
fet bier aus gehr ald einem Grunbde mitgeteilt: ,E3 bete, wer died lieft,
nicht um gelefhrte, gewandte, geiftreiche, in Wort und Sdrift blendenbde,
jonbern um ireue Pfarrer. Die mittelalterliche Rircdhe Hhat auf die Graber
ihrer Priefter nur bier BVud)jtaben gefdjrieben, die dad hodhjte Lob fiir Ge-
meinde unbd Hirten einfdliegen: PF AF — p(astor) f(idelis) a (nimarum)
f(idelium) : ein freuer Hirte eimer treuen Herde. Das Ehrentvort wird
gum geijtlofen Spottivort mikbraudt; aber da3 joll unfers Herzens Wonne
fein, daf toir dem Crzhirten nad) die Herde fveiden nidht um jhandlidhen
Geinns fvillen, HeiBe er Ehre, Unerfennung, Beliebtheit, Seld und Gut,

fondern bon Hergendgrund. . . . BVorbilder der Herde, Abbilder desd grofen
Hirten der Sdafe.” (Grimmides Worterbud): Pfaffe, Pfaff, wird ab=
geleitet bon papa oder Deffer nod) bon zwdmas.... ,Der Heutige verdadhtliche

Nebenfinn {deint exft um bdie Beit der Reformation aufgefommen zu fein,
befonders feit Quiher dag Wort gunddit fitr die abgdttifden [@oig,enpfaﬁen],
bann fitr die fatholifdhen Priefter gebraudyt Hat.”)

An Improper American Trait Copied. — When Dr. James Black
of Edinburgh, Scotland, after a morning service announced to his con-
gregation that he had not accepted the call extended him by the Marble
Collegiate Church, New York, the news created such joyous excitement
that, as a correspondent of the Christian Century writes, “women broke
down completely under the emotion following their relief, and the con-
gregation burst into loud and prolonged applause.” The writer adds:
“Probably never in the history of that congregation and seldom in Scot-
tish Presbyterianism have people clapped in a service of worship; so this
was really a great demonstration for reserved Scotland.” Too bad for
Scotland! To say the least, it reveals bad form if congregations assem-
bled for worship and church meetings in general do not exercise sufficient
restraint to refrain from voicing their approval by handclapping. A.
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Hohe Gehilter fiir rimifde Kirdenfiiviten. Der ,luth. Herold” zittert
aud dpem ,Upologeten” eine Mittetlung, die aud fiir unsd YHierzulande von
Sntereffe fein diirfte. Wir lefen: ,Mit Critaunen lieft man bon den
Galaren der romifd-fatholijden Rirchenfiirften tm Heutigen armen Deutidh-
Tand. Der Bifdof von Osnabriid Hat ein Jahredgehalt von 101,000 Mart
($25,000), der pon Trier pon 140,000 Marf ($35,000), der Bifdhof von
Miinfter 154,000 Marf ($38,500), der Fiirftbifdhof bon Breslau 192,000
Mart ($48,000) und der Crzbijdhof von Kiln 194,000 Mart ($48,500).
Die Herren wolhnen thren Titeln und Cinfommen gemdap in Fiirftenpaldften,
in groem Lugrud und Raumiiberflup. Bei uns in Ymerifa {ind die Ver=
haliniffe der romifden Rirdenfiirften jedenfalls bebeutend giinftiger al3
in Curopa, fvo unendlich) viel weniger Geld ift al3 hHier. Die Hohen rdomi-
jhen geiftlichen Herren YHaben in Ymerifa unter ausgiebigem Gebraud) des
Radiod in der lebten Ieit iviederfholt warnend bdie Stimume erfhoben zur
Antlage fvider die befibende Rlafle, die im i{tberflu jHivelge, fwafhrend die
Urmen foum Brot Haben und faum einen Plab, fwo fie dHagd Haupt nieber-
Tegen Idnmen. Die Unflagen {ind Deredhtigt. Nur Dberiifren fie etivasd
fonderbar aus Ddem Munde gerade {oldjer Derrem.” Rom regiert nicht
umfjonit. 3.

Book Review. — Qiteratur.

David, Xing of Israel. By William M. Taylor, D.D., LL. D. Richard
R. Smith, Inc., New York. 443 pages, 7% X4%. Price, $1.00. Order
from Concordia Publishing House, St. Louis, Mo.

This is one of the popular Taylor biographies, now reprinted in a new
edition as one of the Anvil Series of Dollar Religious Books. We have
always regarded Dr. William Taylor as a master hand at Bible biography;
and for an understanding of the Books of Samuel and their parallels as
well as for an appreciation of the background of the Davidic psalms we
know of no popular work of similar proportions which even approaches
this volume. At a time when David is pictured to us by modern biog-
raphers as an oriental sheik with all the paraphernalia of an oriental
harem, we can -best show our appreciation for such splendid books by
reading and assimilating their contents. W. A. MAIER.

Martin Luther. Der Bahnbredher driftliher Qebendordnung. Sdriften jum
Yufbau evangelijher Sittlidieit. Caliver BVerveinsdbudhhandlung, Stutt:
gart, 1931, 413 Seiten 5X TV, in Leinwand mit Dedel- und Ritdentitel
gebunbden. Preig: M. 5.

Dies ift nun {hon der jiveite Banbd ber befonderen Uudgabe audgetvihlter
Werfe Quthers, fiir die Gemeinde von heute dargeboten und berdolmet{cht, die
wir audfithrlider im vorvigen Jahrgang, im WAugujtheft, S. 634, befprodhen Haben.
Yud) hier finden tir die Sprade Quthers vereinfadht und in die Sprade ber
Gegentvart iibertragen, wogegen wir unfere Bebenfen geduBert Haben; aber vir
finben aud gute Tegtabietlungen mit paflenden {tberfdhriften und erflirende An-
merfungen, und beided ift von nidht geringem Wert. Den einjelnen Sdriften
it aud immer eine Worbemerfung und eine Nadhbemerfung beigegeben. Die
Sdriften, die in diefem Bande dargeboten terden, gehiven mit ju den twert:





