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Theological Observer. — Kird)lid)-Beitgejchicitliches.

1. Amerika.

The Difference between Lutherans and Fundamentalists. —In
the Lutheran of October 27, 1932, Dr. John A. W. Haas, president of Muh-
lenberg College, contributes an editorial which is important enough to be
reproduced here and to receive a few comments. Dr.Haas speaks of the
position of the Lutheran Church with respect to Modernism and Funda-
mentalism as these terms are commonly used to-day.

“In a group of people the question was raised as to where the Lu-
theran Church stood as over against the two prevalent tendencies of Mod-
ernism and Fundamentalism in present American Christianity. All were
agreed that almost without exception there was no Modernism in Lu-
theran pulpits and theological seminaries. But many thought that Amer-
ican Lutheranism was fundamentalistic. The latter idea is as wrong as
the conception of the attitude of the Lutheran Church toward Modernism
is correct. Perhaps it will be of value to some readers of the Lutheran
to have the relation of sound Lutheranism toward these two tendencies
and positions briefly stated.

“The God of the Modernists is conceived from the angle of the scien-
tists” infinite universe. Lutherauns find God as the Father of our Lord
Jesus Christ.

“Modernists have no real faith in God’s direct providence; but Lu-
theranism still accepts the words of Christ that not a sparrow falleth te
the ground without the Father’s will and that the hairs of our heads are
numbered.

“Modernism has no real divine Christ, but only a great human teacher,
while the Lutheran Church holds to the faith in the Son of God and in
the Son of Man, Savior and Redeemer.

“The Modernists do not believe in a real inearnation and therefore
deny the Virgin Birth. Lutheranism accepts both as revealed truth.

“Modernism sidesteps the fact of sin and its inheritance in the human
race; but the Lutheran Church takes the fact and doctrine about sin as
an undeniable reality.

“The Modernists reject all belief in the actual, visible return of Christ,
while Lutheranism accepts it as a great hope.

“In short, Modernism is rationalistic and corrects the emaciated Bible
which it uses by modern scientific hypotheses and modern philosophic specu-
lations. In part it revamps old rationalism. The Lutheran Church rests
its faith simply and solely on the Word and then uses what is usable of
modern thought in its theology.

“In many doctrines the Lutheran Church agrees with present-day
Fundamentalism, but it detects constantly that the orthodoxy of Funda-
mentalism has a Reformed Church tendency and character. Therefore, —

“Fundamentalism stresses the Bible too much as a written and printed
book, and it is very book-conscious. The Lutheran Church values the Bible
as the purveyor of the Word. For her the living Word makes the Bible,
and the Bible is the revelation of the Word.
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“The Fundamentalists have a mechanical, literalistic theory of inspira-
tion, after the manner of the early Reformed confessions. Lutheranism
believes in the inspiration of the Word and that holy men of God were
guided by the Spirit, so that the inspiration reaches the words of the Bible,
but not in a mechanical manner.

“Fundamentalism not only accepts the infallibility of the Bible, but
it implies the infallibility of the Fundamentalist interpretation. Lutheran-
ism only claims that it has the pure doctrine, but it ascribes infallibility
to the Word alone.

“Like all group Christianity in the Church, Fundamentalism carries
with it the expressed or implied idea that its adherents are the really elect
of God. It possesses a tinge of old Calvinism. TLutheranism is opposed to
all kinds of conventicular Christianity of whatever form, and it glorifies
the living and invisible Church of Christ.

“Fundamentalism, with all its claim of having the whole Bible, neg-
lects the clear confession of Baptism as bestowing forgiveness of sins and
of the real presence of the body and blood of Christ in the Communion.
It is Reformed in these articles of faith, which are so precious to the
Lutheran Church.

“Finally, the Fundamentalists believe that Christ will reign a thou-
sand years on earth before the end of time, and they have many peeunliar
inlecpretations and diagrams to explain the revelation of St. John. From
the beginning of its history the Lutheran Church has rejected all such
doctrines as fantastic. While it accepts all prophecy, it conceives of the
kingdom of God in a spiritual manner. The Fundamentalists, who make
the people believe that they know all about the future, do not really
strengthen hope, and they do not leave to God’s wisdom and counsel the
great hereafter.”

Most of what Dr. Haas says receives our ready approval. In speaking
of the Modernists, he has not been inaccurate or uncharitable. What they
teach destroys the very foundations of Christianity. When we come to
his description of the Fundamentalists, however, we are constrained to ask
whether he has stated correctly the difference between Lutherans and
Fundamentalists as to the Bible. We are not sure that we understand
what he means when he states: “Fundamentalism stresses the Bible too
much as a written and printed book, and it is very book-conscious.” If he
has in mind that Fundamentalists coming from, or belonging to, the Re-
formed camp look upon the Scriptures as a legal codex, consisting of a given
number of paragraphs, which can be quoted and used in a mechanical man-
ner, we agree. Again, if he has in mind the Reformed tendency to over-
look the difference between Biblical books universally accepted in the an-
cient Church and such as were not universally accepted, we agree.
Furthermore, if he wishes to say that Fundamentalists ignore the dis-
tinction between the Old Testament and the New Testament and in this
respect differ from the Lutheran Church, he again has our endorsement.
But if his words are to imply that Lutherans teach not every part of the
Scriptures is divine, we have to disagree. We have to state as our con-
viction that, when Lutherans say certain sections of the Bible are not so
important as others, that is not the same as saying certain sections of the
Bible are not inspired in the same degree as others.
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In his ecriticism of the mechanical, literalistic theory of inspiration
held probably by some Fundamentalists we join Dr. Haas. When he says:
“Fundamentalism not only accepts the infallibility of the Bible, but it
implies the infallibility of the Fundamentalist interpretation,” he is rais-
ing a charge which, we believe, it will be difficult for him to prove. We
are at a loss to see what Dr. Haas means when he says: “Like all group
Christianity in the Church, Fundamentalism carries with it the expressed
or implied idea that its adherents are the really elect of God.” What
does the expression “group Christianity in the Church” refer to? Does
Dr. Haas wish to deny that Christians of the same faith should join each
other in carrying on the work which Christ has given His believers to do?
Group Christianity certainly has the sanction of the New Testament.
Cf. Matt. 18, 15—20. When Dr. Haas is objecting to conventicular Chris-
tianity, we, of course, agree with him; but we hold that not every form
of group Christianity belongs to the class of conventicular Christianity.
We wish that the editorial quoted above — good as it is — would have been
more explicit in the points alluded to. A.

Frightful Misrepresentation. — In discussing the question why
Protestant churches with Modernistic leanings are a failure, a writer in
the Congregationalist and Herald of Gospel Liberty hasg this to say:
“A business man onee gave me his explanation of the loyalty of Roman
Catholies to their Church. He said: If our local physician should an-
nounce that on Monday morning at a given hour he would be in an ap-
pointed place to dispense a remedy that he would guarantee would put us
in perfeet physical trim for the rest of the week, we would all be there
to get our little pill” The application is obvious. In the Protestant wing
of Christianity there is still a group which dvaws a large following both
in city and country, and many of their preachers are men of no more than
average ability. These men preach a Gospel that promises to those who
subscribe to a form of words an eternal happiness in a future world. ...
Our modern Iiberal Protestant churches preach a gospel of brotherhood,
a gospel of self-sacrifice and service for the uplift and welfare of the
human race. As a result our churches are deserted for the golf-course
on Sunday mornings.” KEvidently the writer is aiming a shaft at the
churches which still adhere to the Bible in all its teachings. But where
will you find a church which preaches a message promising to those who
subscribe to a form of words an eternal happiness in the future world?
Such churches are a figment of his own imagination. The writer seems
to proceed on the old, but iniquitous adage that everything is fair in love
and war. As to conditions in Modernistic churches, it is pathetic to hear
the writer’s confession of bankruptcy. A,

The Race Problem in the Episcopal Church. — The Protestant.
Episcopal Church of the United States has a race problem on its hands.
In May, 1932, at a regular convention, Rev. Williamson of Little Rock was.
elected Bishop of Arkansas. The ratification by the standing committees
of the diocese took place as prescribed in the canons of the Church. One
thing remains: confirmation by the House of Bishops. Before this ven-
erable body could act, a storm broke. It is alleged that at the convention
referred to the Negro members of the clergy were asked to hold a separate-
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Communion service, which request deeply offended them and now has led
to protests against the confirmation of the election held at that convention.
Many other factors enter in, such as the prevailing depression, which would
seem to indicate that the number of bishops should not be augmented un-
necessarily. That a very delicate problem is here presenting itself to the
Episcopalian authorities for adjustment will be readily admitted by all
who have first-hand knowledge of racial feeling south of Mason and Dixon’s
line. We are alluding to it, not only to register anew our disapproval of
the yoke which Episcopalian (and Anglican) church polity is placing on
the necks of the Christians belonging to this communion, but chiefly to
draw the attention of the brethren to the difficulties conneeted with church-
work among the colored people in our country, difficulties which demand
prayerful and sympathetic study. A.

The Swing toward Ritualism in the Congregational Church. —
In an article entitled “The"RééOQery of Power,” written by Herbert J. Hin-
man and published in the Congregationalist, the writer strongly advocates
ritualistic services. The editor of the paper states that he does not agree
with the article, but that he was printing it “because of the sincerity and
significance of its challenge.” We Lutherans may learn from this that
Luther and his coworkers, when they proceeded in conservative fashion as
they were reforming the Church, took a wise course in avoiding both the
extreme of ultraritualism and that of the barren service, which lacks all
emotional appeal. Rev. Hinman says in part: —

“Protestantism, and especially Congregationalism, began by exalting
the sermon and at first almost entirely neglected the appeal to the eye.
In consequence it has continually slumped into a dry and barren intel-
lectualism. From time to time it bhas been saved by the emotionalism of
the revival, but it has continually slipped back into its old ways. The
liturgical churches have not felt the necessity of periodic revivals because
they make a continuous appeal to human emotion through their ceremonies.
At the present time the revival is distinetly in the discard. Most denomi-
nations have given it up, and where it is still used, the results are less and
less conspicuous. But the need of emotion in religion is as great as ever.
We may lecture men on the necessity of personal and social righteousness
until we are exhausted. They will agree with everything we say — and
then go on in the same old way. Few men have ever been converted by
an appeal to reason. The Church must stir their hearts in order to get
results. This truth is gradually penetrating the consciousness of our
pastors, and they are turning more and more to the emotional appeal of
beauty and liturgy. In place of the severely simple meeting-house of
Puritan days we have beautiful and impressive churches in all our cities.
In place of the two-hour sermon and the scanty service of that period we
have processionals, crosses, vestments, liturgies, and a sermon that lasts
about twenty-five minutes. The Church has learned at last the true source
of power, which is ‘ceremony, appealing to the eye, and stirring the emo-
tions of men.” If all our churches adopt this method, they will in the
course of time recover the power of days gone by and will be able to speak
with authority on the great questions of our day. The attempt to lecture
men who will not listen is the height of folly. But when the Church has
gained their attention, it can again say, ‘Thus saith the Lord.”
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We, of course, entirely disagree with the writer when he speaks of
ceremony as the true source of power, but his words may well remind us
of the preciousness of our Lutheran liturgical heritage. A.

A Practical Application of the Papal Marriage Laws. — It may
be that some Protestants are not taking the pronouncements of the Pope,
when he declares marriages null and void if they are not performed accord-
ing to his rules, very seriously. Let them read this excerpt from the article
of a Scotch correspondent in the Ohristian Century for August 31: “It was
a case of a Protestant husband and a Roman Catholic wife, who had agreed
to be married by a Protestant minister and were so married in Lenwood
Parish Church. Their married felicity was unbroken till the arrival of
a son in December, 1927. Thereupon there descended upon the wife certain
relatives, who immediately raised the question of the particular communion
into which this new being should be introduced. Lord Mackay (the judge)
regarded it as of the most serious importance that such an interference
should have been allowed to come between a happily married couple. One
day in February, when the family had been there, in the afternoon, the
husband kissed the defendant (in the divorce suit) good-by on going to
work. At tea time he found the house deserted, his wife and child gone,
and a note, saying, ‘Dear Jim, I have gone for good.” The husband went
to her parents’ house. The father came to the doorstep, the defendant
being somewhere behind, and the father (not the wife) said they were
required to be married in the Roman Catholic church. That was the first
suggestion of any so-called religious difficulty at all. The plaintiff’s reply
was that they were already married and that he did not desire any priest
to govern his house.” As indicated ahove, this led to a suit for divoree
on the ground of malicious desertion, and the judge granted the divorce,
with severe castigation of the Roman Catholic marriage laws which led to
this disruption of the family. A,

A Testimony against the Lodge. — We note with pleasure that the
Theological Forum, published by the Norwegian Lutheran Church of
America, in its July issue submits a sermon by R. A. Ofstedal, entitled
“The Lodge—a Call to Worldliness.” The sermon constitutes an able
pamphlet against the menace of lodgery. There are paragraphs of great
power in this discourse. Of the duty of the pastor to speak out on the
subject the author says: “Then, again, some may be led to think, ‘How
is it that the pastor has such a dislike for us lodge-members since he so
often speaks about our fraternal affiliations?” And I will answer that
question by asking another, ‘What do you expect of your watch-dog when
danger approaches? You expect him to bark. If he does not warn you,
he is of no value to you. Now, you would surely expect as much of your
pastor as you do of your dog, as much of watchfulness, of loyalty, of
faithfulness. Do you know that your Bible speaks of pastors that see
danger approaching and neglect to warn as ‘dumb dogs that cannot bark’?
By God’s grace I would be the kind of pastor that warns, having that noble
example of the Apostle Paul to look to when he said to the elders at
Ephesus: ‘Remember that by the space of three years I ceased not to warn
every one night and day with tears.’ In thus caring for your souls, I feel
that I can best show my friendship for you lodge-members as well as for
others to whom I minister. And if any of those committed to my care
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are lost, I do not want them to be saying in all eternity, ‘If my pastor
had been faithful in warning me, I should not be here”’” The author
shows very clearly that Masonry and Christianity are incompatible. May
this testimony throughout the Lutheran Church receive the attention which
it merits! A,

Subsidizing Our Colleges. — The Catholic weekly Americe recently
had the following editorial: —

“The financial depression of the last few years has brought some of
our colleges to the brink of ruin. A few, the most notable being St. Mary’s
College in Kansas, have closed their doors after a futile struggle. Others,
we are informed, will reach their crisis by the end of the present year.
It would be hard to exaggerate the gravity of the situation which confronts
Catholic higher education in this country.— No Catholic college in the
United States has an adequate endowment. Only a few have any endow-
ment whatever. Practically all must depend upon tuition-fees and the in-
come from chance gifts and bequests. Twenty-five years ago, when of
every ten teachers at least nine were religious, it was possible by the
exercise of severe economy to balance the budget. But since the beginning
of the century this proportion of one to ten has changed, so that to-day
it is more nearly four and one half to five and one half. This change
means, of course, a salary list which is greater by at least 450 per cent.
In all probability the disproportion is even larger. —In addition to this
burden the colleges must assume responsibilities unknown a generation
ago. Catholic institutions have been compelled by various standardizing
agencies to add to their courses and equipment, not because they deemed
these additions in all cases an improvement, but because otherwise their
certificates and degrees would be useless to their graduates. A united
stand by all Catholic schools might have been effective as recently as
1900, but it is now too late to cry over spilled milk. At present, and
as far as can be foreseen, the rule of the standardizing agencies, private
and State, will control for many years, although in course of time it will
probably be exercised with better judgment. — The Catholic college of to-
day, then, has reached the limits of its scanty financial resources. Unless
aid comes, and comes quickly, the only institutions of higher education in
this country which owe any allegiance whatever to God and His Law may
be compelled to discontinue their work for Church and State. — From what
source is this aid to be obtained? TUp to the present practically all our
colleges and high schools have been administered by members of religious
orders. Within the last generation, however, the diocesan college and the
central high school, both direct charges upon the diocese, have made their
appearance. As a rule, tuition-fees have been charged, and the deficit has
been made up by the diocesan authorities. The religious orders, however,
have been left to their own resources, and generally they have managed
to hold their own. As these resources have now all but disappeared, it
has been suggested that the colleges controlled by the various religious
orders be also made the beneficiaries of diocesan funds.—In an interest-
ing paper read at the Cincinnati convention of the National Catholic Edu-
cational Association, the Rev. J. W. R. Maguire, S. C. V., president of
St. Viator’s College, said that, while parish-schools, central and district
high schools, charities, and other works of the Church have access to this
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revenue, ‘the college alone stands apart, shackled and in want, yet striving
bravely to do the important and essential work of the church-teaching.’
For generations the dioceses have been engaged in other, more necessary
work. Much of it has been completed successfully. Can they now turn
their attention to the Catholic college? — Father Maguire writes that the
problem would be settled were every Catholic in the United States to make
an annual contribution of one dollar. Added to our present resources in
tuition-fees, ‘twenty million dollars a year will adequately furnish college
education for 60,000 to 100,000 students’ in the colleges on the accredited
list of the National Catholic Educational Association. These dollars would
be gathered under diocesan authority and prorated to the colleges. — The
acceptance or rejection of this plan lies wholly within the province of the
Hierarchy. It would ill become us to pronounce any judgment on Father
Maguire’s suggestion, save to say that we helieve it worthy of serious con-
sideration.” P.E K.

Will Lutherans Unite? —In the Lutheran Companion of Septem-
ber 17 we find an editorial with the heading “A United American Lutheran
Church,” the last section of which we desire to reprint here. After some
remarks pertaining to the symposium which recently appeared in the
Augustane Quarterly on the question of the union of Lutherans in America,
the editor says: —

“If it were possible for all Lutherans in America to form an external
union of their forces and work together as Lutherans, the thing can be
done. But is this possible? We are not able to free ourselves from the
suspicion that some of the advocates of union imagine that the component
parts of the American Lutheran Church must retain their entity and then
continue their separate work. The United Lutheran Church, the American
Lutheran Church, the Augustana Synod, the Norwegian Lutheran Church,
and the Synodical Conference shall flow side by side as separate streams
as before. Or is not this the thought of at least one of the writers in
the symposium? It was this idea that prevented the Augustana Synod
from joining with other synods in the formation of the United Lutheran
Church in America in 1917. If one synod should become an independent
part of the new body, the union would not be organic. In the reorganized
Lutheran Church in America there can be no room for American, German,
Norwegian, and Swedish. Lutheran must be the uniting word; all other
appellations are divisive. Are the Lutherans ready for such a move? Has
the American melting-pot done its work so completely? We are united in
faith and spirit, yes, but we are still human and have our own convictions
as to the proper methods to pursue the work of the Church. Probably as
far as we can get at present, is to hold conventions for discussing questions
of differences, as Dr. Maier suggests. All assertions to the contrary that
we are agreed on doctrine, there are still shades of difference as to what
constitutes true Lutheranism.”

While the first part of the paragraph does not touch the real difficulty,
the last sentences should by all means be heeded. We hold these points
to be axiomatic: 1. Unity in doctrine, so that the divine Gospel and the
holy Sacraments will be kept and handed down unimpaired, must be the
chief aim. 2. While true unity is something every one of us should de-
voutly pray for, the matter of outward union is relatively unimportant.
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3. A practicable form of external union will easily suggest itself after in-
ward unity has been established and is manifesting itself. 4. Barnest,
prayerful study of the Holy Secriptures and the Confessions of the Church,
to be supplemented by the writings of Luther and the other great leaders
of our Church, together with mutual discussions carried on in the spirit
of Christian charity, will have to bring about the desired result.  A.

The Only Foundation.— Dr. Pfatteicher, president of the Minis-
terium of Pennsylvania, in his annual report to his church-body at Lan-
caster, Pennsylvania, last June, said among other things (we are quoting
from the Kirchliche Zeitschrift) : —

“Civilization arrayed in its modernistic garb is too often the god of -

the man of to-day. The civilization of to-day has been built upon an’

economic order which is contrary to the teaching of Christ and for that
very reason has come tumbling down on our heads. Let us listen to
familiar words found in the Sermon on the Mount [R.V.]: ‘Lay not up
for yourselves treasures upon the earth, where moth and rust consume and
where thieves break through and steal; but lay up for yourselves trea-
sures in heaven, where neither moth nor rust doth consume and where
thieves do not break through nor steal; for where thy treasure is, there
will thy heart be also. . .. No man can serve two masters; for either he
will hate the one and love the other, or else he will held toc the one and
despise the other. Ye cannot serve God and mammon.’

“On other occasions Jesus likewise stressed the barrier between rich
men and covetous men and the kingdom of God. We say rich men and
covetous men; for the lust of more than is needful for daily life has
gripped not only those who have been successful in laying up treasures on
earth, but also planners of all sorts of material programs, who look with
longing eyes upon the spoils of others. There have been covetous men and
women in our churches who waxed fat upon bubbles which they never ex-
pected to burst. Even some ‘self-made’ capitalists numbered among us
‘went to their own place’ as the bubble burst and they were unable to face
the world as poor, but honest men. We have even had covetous men in the
ministry who have spent their time in the service of mammon rather than
of God. Capitalism in the making has seldom recognized its moral and
social obligation to its employee or its neighbor, nor has it felt sufficient
responsibility in times of unemployment. It has more often established
foundations for peace and education upon the spoils of war and ignorance.
Then, again, the lure of salaried secretaryships in all sorts of foundations
has robbed us of potential volunteers in the furtherance of causes so ob-
viously right they have been harmed rather than helped by the introduction
of the puppets of dictators and dictatorial policies. The Christian Church
believes in consecrated wealth at work for God and our neighbor as a self-
evident stewardship and in a consecration on the part of those of us who
have no wealth which does not look with fixed and forbidding eye upon our
more successful neighbors. . . .

“Society is being molded to-day by certain sinister and certain other
superficial ‘motivations,” which are pulling the crowd away from organized
religion and toward a developing atheism. We seem to have lost all sense
of sin. The word itself has been dropped from the vocabulary of the
average person. We are told that we are suffering to-day from crime waves
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rather than from epidemics of sin. These crime waves have given birth to
the epics and biographies of our day and have provided society with thrills
and guns — guns for the criminals, guns for our homes, guns for motion-
picture actors, guns for officers of the law, guns for the nine- and ten-year-
olds, as the commandment ‘Thou shalt not kill’ has been translated for our
modern Decalog into ‘Thou shalt know how to kill” As a matter of fact,
much of our modern social mechanism functions according to the following
revised Decalog: 1. There is no God, and thou shalt have none. 2. Curse
and prove God non-existent. 3. Forget the Sabbath and keep it joyfully.
4. Teach your parents the meaning of life. 5. Know how to kill if neces-
sary. 6. Cultivate sex. 7. Get what you can while you can, howsoever
you can. 8. Perjury means nothing. 9. There are no property rights.
10. There is nothing sacred about the home and its relationships.

“In each case we have noted the direct opposite of the Mosaic com-
mandment, and we stand dumbfounded as we realize that we have penned
a code which finds acceptance in the hearts and lives of many citizens and
leaders in modern society. Does this not prove that we are standing on
the brink of a yawning abyss? Is it too late to turn back?

“In view of the pull of present-day civilization away from the Chris-
tian Church and because of our earnest conviction that the Christian
Chureh is needed to-day as never before to keep humanity from its planned
plunge into the dark, it is essential that we chart the task of the Church.

“The primary job before us is to rebuild the Church upon the one
foundation which has outlasted the ravages of the ages and of countless
wars, and that foundation is Christ. ‘For other foundation can no man
lay than that is laid, which is Jesus Christ.’ TUnfortunately the Church
of the past decade or two has helieved it to be its primary duty to add
buildings to a compound rather than additional stories to the main
building. We have thought that by decentralizing an institution and by
humanizing it we were building a bigger and better Church, and we have
come to know that we have added liabilities, and not assets, to our

structure.” J.H.C.F.
- Congregationalist-Catholic. — Studying the Foundations of Faith
by Dr. W. E. Orchard, published some years ago, one wondered how this

noted Congregationalist theologian could pen the following: “The question
of whether Christ’s righteousness is imputed or imparted to us has been
a source of great dispute between Catholics and Protestants. It might
be thought there was Scriptural basis for the doctrine of imputed right-
eousness; but this is denied by Catholic exegetes; and whether it is
Scriptural or not, belief in it has now been almost entirely surrendered by
thoughtful Protestants.” And by Orchard himself. “The blood of Christ
. . . brings about the remission of sins by destroying our very love for
sin and taking away any further taste for it.” (II, pp.181.191.) That is
essentially the Catholic doctrine of justification by gratie infuse. Con-
gregationalists are supposed to teach justification by faith. One wonders
why Dr. Orchard was considered a Congregationalist. — An article pub-
lished in the Congregationalist and Herald of Gospel Liberty of July 14,
entitled “Dr. Orchard goes to Rome,” says: ‘“The announcement that Dr. W.
E. Orchard, formerly of King’s Weigh House Chapel, London, England, has
left the Congregational fellowship to join the Roman Catholic Church,
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while it may occasion surprise, will seem to many who have followed
Dr. Orchard’s course in recent years to represent the logic of what has
been, and has become increasingly, the particular emphasis in his religious
thought and practise.” One does not wonder that D. Orchard went to
Rome. He belonged there. One only wonders why not more of the modern
Protestants follow him. — The Congregationalist’s obituary goes on to say:
“For our own part we regret that Dr. Orchard has abandoned that witness
to catholicity in independency. We have had little sympathy with the
formal expression of Dr. Orchard’s religious views and attitude, but we
have had the deepest sympathy with the conception of Congregational
freedom which made possible that expression within the Congregational
fellowship.” Now we no longer wonder how the Catholic Dr. Orchard could
remain in the Congregationalist Church so long. He was welcome there.
According to the Congregationalist system “each candidate for member-
ship, each church or conference seeking recognition determines freely what
is accepted of faith. On the other hand, each organization decides for
itself whether the confession of an applicant is sufficient.” (Schaff-Herzog
Encycl.) That is called the freedom and responsibility of the individual
soul and the right of private judgment. And here we have the Congrega-
tionalist explaining to us that “the conception of Congregational freedom,”
its “independency,” made it possible to harbor Dr. Orchard in their midst.
They will not even draw the line at Liberals and Unitarians. They will
even do this: “In the last Year-book of the Congregational Christian
churches are listed the names of 571 men from other denominations now
serving Congregational churches and still maintaining standing in their
own denomination.” (Congregationalist, Feb. 25, 1932.) E.
The Plight of Reformed Protestantism. — Using the title “A Ques-
tion for Protestants,” a pastor contributes an editorial to the Congrega-
tionalist and Herald of Gospel Liberty which throughout is in a minor
key and ends, his declaimer to the contrary nothwithstanding, in a note
of distinet pessimism. These are his thoughts briefly summarized: A trip
through New England on a Sunday morning last summer took him past
well-attended Roman Catholic and poorly attended Protestant churches.
“Even union services in the larger places showed little sign of an environing
interest.” An old Protestant church which is far into its third century
of existence, a beautiful structure, well equipped with organ and chimes
and tastily decorated, a meeting-place which thirty years ago was regularly
attended by 150 worshipers, hardly can boast one-third of that number
to-day. “Church suppers are well attended, but mid-week services have been
abandoned.” Dr. Fosdick, writing in a college paper, in analyzing the
actual state of affairs, says that merely a handful of students regularly
attend divine services and that there seems to be a general lack of interest
in the Church. And yet the particular students he has in mind are from
average American homes and among the best representatives of our youth.
One must remember of course that charitable relief, social service, art,
literature, education, are no longer so closely allied with the Church as
used to be the case. Education has been taken over by the State, relief
work by various public or private agencies. Exceptionally gifted preachers
still attract large congregations, but that does not furnish any comfort.
The Church in the future as in the past will have to be ministered to
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chiefly by average men. Twenty years ago a much-discussed article was
written bearing the caption “Why Smith Does Not Go to Church.” The
answer given was that Smith was repelled by sectarian divisions. But our
author feels no assurance that “a single Protestant church where only one
is necessary would have crowded pews.” Avowing that he is mnot “an
apostle of gloom,” the writer quotes Willard Sperry, who remarked that
“the Church is always in the throes of her dissolution, but her demise
is forever delayed.” He concludes: “The Protestant Church is based on
a service of worship assumed to have power to nurture the soul of man.
Steadily in these days interest is declining in such services in the average
church. What will happen to the soul of man? Incidentally, but still
a matter of interest, what is to be the future of the Church, thus losing
its chief reason for existence?’ It is a dark picture which is here drawn,
and for once the colors are not deceiving. The causes of the disastrous
situation are mainly two. In the first place, in very many of the pulpits
of Reformed churches the Word of God is mo longer proclaimed. In the
second place, the youth of the Church is not indoctrinated. Will Lutherans
read and heed the warning written on the wall of other Protestant
denominations? A.

Presbyterian Pelagianism. — Under this heading, Prof. Dr. Wm. C.
Robinson, professor of Church History in Columbia Theological Seminary,
Decatur, Georgia, in the mid-October issue of Christianity To-day, severely
reprimands such Pelagian Presbyterians as John Oman (Grace and Per-
sonelity) and others who disagree so profoundly with the doctrines of the
Westminster Confession “that one wonders by what liberality of interpre-
tation they can find any substance of their faith in these Presbyterian
standards.” “Their Pelagianism out-Pelagianizes Pelagius”; it may be
stated in the lines of the Chinese classic: —

“Men, one and all, in infancy
Are virtuous at heart;
Their moral tendencies the same,
Their practises wide apart.
Without instruection’s kindly aid
Men’s nature grows less fair;
In teaching, thoroughmness should be
A mnever-ceasing care.” (Translated by Giles.)

Men of Oman’s stamp are Kantians and agree with Kant’s axiom
that man has the ability to do whatever the Moral Law demands. How-
ever, Pelagianism is nothing but naturalism, which “out of the caves of
the old man creeps upon every man and every minister.” “Only eternal
vigilance and the continual illumination by the Word and the Spirit can
keep any preacher from repeating its suave phrases.” These are some of
the thoughts which the writer stresses, and very timely and necessary
thoughts they are. Pelagianism is still the most insidious enemy of the
Christian faith, and theological professors must never cease exposing it
and testifying against it.

According to Dr. Robinson, Pelagianism accounts for the fact that
there are to-day so “many calls for church affiliation and union.” His
indictment of the Federal Council is worth considering. He writes:
“A Pelagian desire for a great ecclesiastical machine with sufficient num-
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bers to dominate State politics is one reason why there are so many calls
for church affiliation and union. This purpose may be unknown or un-
realized to many good men who push such schemes. The writer has the
highest regard for the doctrinal soundness of certain ones of his brother
ministers both in the North and in the South who have recently advocated
membership in the Federal Council. These particular brethren could never
be Pelagians themselves. They would never consciously tolerate a Pelagian
position for their churches. May the writer have the temerity to ask them
to consider whether in supporting the Federal Council they are not un-
consciously asking their respective churches to take a position which is
logically Pelagian? Does not the history of the Federal Council to date
show that Presbyterian churches have held membership in it only at the
cost of sacrificing the Gospel to the social gospel? And is this not Pela-
gianism?” It is certainly quite profitable for Christians holding member-
ship in the Federal Council or seeking such membership to consider these
questions of the frank writer. J.T. M.

Religious Magazines Suspend Publication. — Under this heading
the Watchman-Examiner of October 6, 1932, writes: — “A quarterly maga-
zine of unusual clarity, fidelity to God’s Word, and of general excellence
has been the Biblical Review, published by the Biblical Seminary in New
York and edited by Robert M. Kurtz. A note announces to us that because
of financial reasons particularly the quarterly has been obliged to suspend
publication. The Review has been a large expense to the seminary, and it
feels that in these circumstances even the excellency of the magazine does
not justify the expenditure of the money necessary to its maintenance. The
Christian Fundamentalist, a monthly published by the World’s Christian
Fundamentals Association and edited by Dr. W. B. Riley of Minneapolis,
has also suspended publication. Three reasons are given. First, Dr. Riley’s
health will not permit him to continue the almost innumerable tasks to
which he has set his hand. Secondly, Dr. Riley has arranged to spend the
coming fall and winter in a continent-wide compaign of Bible-teaching and
evangelism. Thirdly, the financial load is too heavy to bear at this time.
Dr. Ridey expresses the purpose to supply the news of the World’s Chris-
stian Fundamentals Association through the Pilot, a magazine published in
the interest of the Northwestern Bible and Missionary Training-school, of
which he is the president. It is with regret that we announce the suspen-
sion of these two publications. It simply shows the way the wind is
blowing.” J. T. M.

A Record Enrolment at Westminster Seminary. — Westminster
Theological Seminary in Philadelphia opened this fall with a record enrol-
ment. On October 12 the student-body numbered 76. This, as Christianity
To-day reports, includes 29 new students in the Junior Class, 23 students
in the Middle Class (of whom 3 are new), 10 students in the Senior Class,
7 students in the graduate division, 5 partial students, and 2 special
students. The opening address was delivered by Prof. Dr. J. Gresham
Machen, who welcomed the students to a fellowship of testimony, of prayer,
and of labor, interpreting their entering Westminster Seminary as a “pro-
test against the current in the Church and in favor of the great doctrines
of the Word.” “The Seminary,” he said, “has only one special task: to
help men become real specialists in the Bible.” J.T. M.
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Congregationalists Discuss Mission-Treasury Deficit. — Recently
at a meeting of the American Board of Commissioners for Foreign Mis-
sions, which is the title of the board of Foreign Missions of the Congrega-
tionalists, the deficit of the mission-treasury on which this board is relying
for its funds had to be spoken of, and means to remove it had to be con-
sidered. From the report of this meeting, as it appeared in the Christian
Century, we take over one paragraph: —

“Because of declining income the American Board is in process of
either detaining in this country or recalling from abroad over sixty mis-
sionaries. This is the first time in nearly a century and a quarter of the
history of the hoard that acceptable missionaries in the prime of life have
been asked to find other employment for purely financial reasons. As
against the release of their colleagues the missionaries in attendance on
the meeting of the board offered a counter-proposition — that all take less
in order that all might remain at the tasks for which they have been
trained. The salaries of the missionaries of the board have already been
cut, on the average, 12 per cent., and it was estimated that such a move
as this would involve a further reduction of 8 per cent.; and yet the mis-
sionaries themselves argued for this move with much enthusiasm and with
apparently general unanimity. If a permanent reduction in personnel was
necessary, they arguned, it could hest he hronght ahount through the in-
evitable retirements and resignations of a year or two. The matter was
argued first in a meeting of missionaries and secretaries and later in
a public meeting of the board, by which it was referred to the Prudential
Committee, its directing body. But the spirit of the missionaries was
superb.” A.

“Trained in the Classics.” — The following is taken from the weekly
America: “The young gentleman who was chosen class orator at Harvard
this year, Paul C. Reardon, is both clear-eyed and courageous. In his ad-
dress he suggested what some alumni still think is a hoary heresy, to wit,
that the Harvard of to-day is not quite the equal of the Harvard that was.
Mr. Reardon is convinced that something is lacking, ‘an intangible some-
thing,’ in the Harvard of 1932. Alma mater is not training her sons to go
out into the world equipped for leadership. She has her courses in sociology
and economics, as the old Harvard did not, but these do not seem to fit
students to take an active and intelligent interest in community life.
‘Somewhere along this upward path something intangible has been lost.’
If you press him for details, Mr. Reardon will answer that the ‘something’
is a training in the classics. And he points to the Harvard that sent
Charles Sumner, Wendell Phillips, and James Russell Lowell out into the
world to stir it with controversy and to delight it with beauty. ‘They
had been trained in the classics.” Possibly Mr. Reardon might have made
a better selection among the alumni; all old Harvard men will have their
favorites to propose; but we can see what he means, and many will agree.
The classical training often resulted in a vision and an energy which the
newer modes of academic effort seem unable to arouse and foster. Its
students had a link with all that was best in the strength and beauty of
the past, even though they had never heard of a graph and still thought
that amber was the chief source of electricity. They were not men freighted
with facts, but they knew how to relate the facts they had encountered,
few or many, with the life they had lived. Palmer, himself a Harvard
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teacher long to be remembered, once said that to be a good teacher, a good
blacksmith, or a good shopkeeper, one had to be ‘human.’ That was the
purpose of the old classical training. If it did not turn the young men
into walking encyclopedias, it did deepen the intellect, strengthen the will,
and enlarge the emotions, and so strove to make them both human and
humane. — Educators of many creeds and divergent schools are looking
wistfully into the past. They are fairly certain that the college which
peddles courses, as a department store offers bargains in anything, from
axes to lanterns to xylophones, has not succeeded in giving us either leaders
or men. It has all the vices of a machine age and few of its virtues; its
past is something which educators recall with horror, and its future is
bleakness unrelieved. The once despised ‘training in the classics’ may yet
come into its own.” P.E. K.

‘““Modernism Riding High, Wide, and Handsome.” — That is
what Christianity To-day sees in the “Hall of Religions at the Chicago
World’s Fair.” The building will be erected on the lagoon, adjacent to
Lake Michigan, and house the exhibits for Protestant denominations.
Statistical data, such as have never before been placed before the public,
are being compiled with the avowed purpose of astounding those who
declare that “Christianity is on the wane” and that “the Church is losing
ground.” Refutation of these assaults is the main object of the Committee
on Progress through Religion in the erection of this beautiful building.
“More important yet is the program of many conferences that will be
directed to clarifying the objectives and methods for the solution of
present social problems. Emphasis will rest upon cooperation and mnot
upon propaganda for special religious affiliations. These conferences will
have for their subjects many phases of religious education, the attitude of
youth toward religion, changing forms of worship, the methodology of
charity and social service, the cooperation of religious bodies for peace, and
the organization of religious leaders for the reduction of poverty.” Indeed,
“Modernism riding high, wide, and handsome”! J.T. M.

What Do Episcopalians Believe Touching the Real Presence? —
The controversy originated in the Interdenominational Communion Service
at Christ Church Cathedral, St. Louis (Episcopalian), has naturally in-
volved a study of what the official position of the Protestant Episcopal
Church is on the meaning of the Eucharist. The Living Church, spon-
soring the views of the ritualists among the Episcopalians, says in its issue
of August 13, 1932: —

“The full force of the tradition of the Anglican Church shows very
explicitly that the Holy Communion is much more than a commemoration
of the Lord’s death by a company of believers in fellowship with one an- -
other and with Him. It is that indeed, but it is also the means whereby
the Holy Spirit sanctifies the elements of bread and wine, so that ‘we, re-
ceiving them according to ... our Savior Jesus Christ’s holy institution
in remembrance of His death and Passion, may be partakers of His most
blessed body and blood.” (Prayer-book, p.8l.) And again the inward part,
or ‘spiritual grace,” of the blessed Sacrament ‘is the body and blood of
Christ, which are spiritually taken and received by the faithful in the
Lord’s Supper’ (p. 293). In other words, the Anglican Church not only
agrees with the Protestant bodies that the Holy Communion is a perpetual
memorial of our Lord’s death, but it goes farther and witnesses to the fact
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that the blessed Sacrament is in truth His very body and blood. Most
Protestants, probably all of those who participated in the St. Louis service,
have lost this witness. To them there is no Real Presence in the Holy
Communion, which is simply a memorial celebration and an expression of
fellowship. It is exactly because the Anglican Church has been faithful
to its witness to the Real Presence that it has maintained the need of
a divinely ordained sacrificing priesthood to celebrate the Holy Eucha-
rist,” ete.

Reading these words superficially, one gets the impression that Episco-
palians teach what we Lutherans hold concerning the Lord’s Supper, that
is, that in, with, and under the bread and wine Christ’s body and blood
are imparted to the communicants. Unfortunately the Prayer-book itself,
in the appendix containing the Thirty-nine Articles of the Anglican Church,.
puts a veto on such a favorable view. There very explicitly it is stated
that unbelievers do not receive Christ’s body and blood, so that it becomes
quite apparent that the eating and drinking of Christ’s body and blood
professed by Anglicans is one that is performed by faith, a spiritual eating
and drinking, and not that sacramental communion which is taught in the

Scriptures and confessed by the Lutheran Church. A.
“We Fair-Weather Modernists.” — It is not often that Biblical
Christianity can assent to what Dr. H. E. Fosdick broadcasts over the radio.

Now and then, however, he says things that are worth quoting. Recently,
in one of his addresses, he reproved the Modernists as follows: “We fair-
weather Modernists, with our too easy gospel of God as a sentimental
Lover, would better salute those old Christians. They did not blink the
facts; instead, they achieved a faith able to rise above the facts and carry
off a spiritual victory in the face of them, and at their best, in the darkest
hours that ever fell on human history, they stood like houses built on
rocks.” But Dr. Fosdick has still more to say of his fair-weather fellow-
Modernists. Christianity To-day quotes him as having said, too: “Old-
fashioned religion often did produce an unconsenting and courageous in-
dividual conscience. At this point Modernism often fails. It has breadth
and easy-going complacency and general good will, but lacks moral grip to
lift men above the ordinary levels of daily life and give them courage, if
necessary, to defy the world.” Again: “We Modernists pare down and
dim our faith by negative abstractions until we have left only the ghastly
remainder of what was once a great religion. Then seeing how few our
positive convictions are and how little they matter, we grow easy going
about every one else’s convictions and end in a mush of general con-
cessions.” All this has been said before by Biblical Christians, but it is
well for us to learn how Modernists themselves regard the idolatrous stuff
which they offer to the world in the name of religion. But if it is so
worthless, why do they continue to preach it? J.T. M.

Languages Used in Europe. — The International Linguistic Office
in Geneva recently released the information that of the 125 independent
languages which are spoken in Europe, German is used by eighty-one mil-
lion, occupying first place. According to the tabulation the Russian lan-
guage is second, with seventy million; English, forty-seven million;
Italian, forty-one million; French, thirty-nine million.

News Bulletin of N.L.C.
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I1. Auslond.

KRarl Barth und der Katholizidmus, Unter defer liberfdrift teilt Reftor
Willfomm eine firalid) getane Yusjpradge ded befannten deutfdhen Theologen
bialeftijdfer Richtung Karl Barth iiber den Katholizidmus mit, de nidt ohne
Bedeutung ijt. Varth jdreibt: ,Sie fnnten fid) fragen, fwarum id) gerabe
it Diefer Yngelegenheil fo fdharf fverde, ftatt Jhren Angriff {Giveigend zu
meinen reiden Ykten afnlidher Urt zu legen. Jdh will e3 Jhnen {agen:
barum twerde i) jharf, foeil i) in Saden besd Katholizidmus feinen Spag
verftehe. JIh meine einigermafen zu wiffen, wasd Katholizizmus ift, und
meine, mir Mithe geben gu follen, ed immrer beffer zu wiffer. & Halte ihn
fitr etnen unfeimlid) ftarfen und iiefen, lebilid) fiir den eingigen foirflidh
ernft u nehmenden Gefpradidgegner dexr ebangeliffen Theologie. Ich Palte
pen Idealizmus und die Unthropojophie und die volfifde Religion und bie
®ottlofenbetvegung fiir Linbdereien, gemeffen an diefem Gegner. I leibe
barunter, dafy die evbangelifde Theologie Hier blind ift, dap fie nicht merit,
au velcher geiftigen und geijtlichen Vebeutungslojigfeit fie in einer ivei-
Jundertjahrigen Cnttvidlung Heruntergefonunen, foie wenig {ie dem Katfo-
lizidmus Heute inmerlid) geivachfen ift. Deine gange Urbeit gilt der ver-
ziveifelten Frage nach einer ebcmgeﬁfd@en ﬁ”beo[ngie, die dem Katholizidmus,
Den i fiir die grofe DHavefie Halte, iwiivdig — al3 Theologie und ald ebans
gelifche Theologie witrdigl — gegeniiberftehen mochte. [c§ behaupte Hihnlidy,
bah 1) einer der gang ivenigen evangelif@en ITfheologen bin, die einerfeits
pen Romijdhen Yinfichtlih der gemeindriftlihen Vorausjebungen rubig ind
Auge bliden fonmen und die andererjeitd fweder mit der Erfenninislehre des
Batifanifden nod) mit der Redtfertiqungslehre ded JTridentinifdhen Konzilsd
einent Yetmlidgen Bund gefdlofien faben. [ mweik aber aud), wad es fiir
eine Rajt ift, jo — und man fann e3 nur jo fein — evbangelijcher Theolog
au fein.”

Darauf erwidert Reftor Willformm gang ridtig: ,Die Tutherifde Kirde
und Theologie Hat fdhon langft in Rom den Erbieind degd Proteftantizmus
und tm Papit den redhten groken Untidriften exfannt, weil er an Sielle ber
Sdrift ,den Sdrein feines Hergensd’ zur theologifdgen Crienntnidquelle madt
und die Redhtfertigungsdlehre ded Ebangeliums unter Unathema geftellt Hat
und babet vorgibt, er fei der Statthalter €hriftt auf CErden, und i) fo »in
pen Tempel Gotted’ fest, 2 Theff. 2. Nur onnte man nod) finzufiigen, dak
aud Barth nidt mit {Harfen Wajfen gegen das Wapfttum Iampfen Fann,
folange er nidjt zu dem Standpuntt Luthers in bezug auf die wirtlide Ein=
gebung ber Heiligen Sdrift und die Gnabenmittel guriidiehrt. SGlieplid)
ift bie bialeftifche Theologie Do) ebenjo rationaliftifd) tvie der Papisdmus.
Dad Kampfen gegen den Untidriften mit redhten Waffen muf man von
Ruther lexnen. Und babel mup man bor allem wiffen, wad e3 mit bem sola
gratia unb dbem sola Seriptura einesd LQutber auf {id) Hat.” 3. M.

Die Methode der Jrrlehrer in der Qandesfivde. Jn ben neueften
Rummern fivchlicher Bldtter gedbentt man bed Hunbertjten Geburtdtages
D. Emil Gulges, eines rabifal unglaubigen Paftors der Lanbesdtivde afnlid
wie ,Pfarrer” Bufd) in Dredden. Sulze hat in den fiebziger Jafren ded
borigen Jahrhunderts fein Gift in Chemnip und Dresdben audgeftreut. Gr
griff aud) die {achfijhe Separation Beftig an und iveidjagte thr den fidjeren

5
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Untergang. €1 perdffentlidiie eine S&rift mit dem Titel ,Nadiveis, dap
Herr P. Rubland in Riederplanih fein Lutheraner, fondern ein Katholit
und Papift ift”. Darauf ertviderte unfer treuer Rufland, der erfte Paijtor
der freifirdlidgen Gemeinde tn Dredden und Planik, mit einem Traltai,
petitelt ,Antivort auf D. Sulged Navrvenjdhrift. .. .°

Gulge fpurde fveit und Dreit der Prediger einesd Chriftentums ofne
Chriftum genannt.  Ehriftusd war ihm Dloger Menfd. Er meinte, eher
Bnne ein Menfd Quaderfteine verdaven, ald fid) den , dreiperfinliden”
Gott aneignen. Die [utheriffe Abendmafldlehre nannte er materialifti-
fhen Aberglauben, die Wirfung Dder Taufe Baubevet. Er leugnete den
Born Gottes und die Auferflehung. (BVgl. Meufel, Hanbdlegifon.) Nad-
pemt Ddie fadfijhe Lanbdedtivdje 1871 Dden allen Religionzeid abgefdafft
Datte, erlangte Sulze Unjtellung in Ehemmnih; Ddenn Hier braudite er mumn-
mehr nur zu geloben, ,2a8 Evangelium von Chrifto nad) Leftem Wiffen
und Gemwiffen” zu predigen; und unter diefer laren Formel laft fidh un=
gemein biel unterbringern.

Wie Sulze und andere Jrrlehrer mit ihimn fid) den Sdafspelz angu=
gieben miffen, unter dem fich dexr Wolf verbirgt, damit die Gemeinde ja
nidt merfen foll, weldem Unglauben der Viarrer Luldigt, zeiat ein Brief,
dert Sulze nady feinem adtzigiten Gebirtstag an Dr. Hecmann Plelber
gefdrieben Gat. Dr. MelBer 1ft qegentvdrtiq Meligionslefrer am Real-
gymuafiunt in 3pidaw.  Der Vrief it in Nr. 10 desd ,RNeuen Sadfifden
Sirdenblattes” vom Jahre 1932 verdffentlidit worden. D. Sulze dreibt
an Dr. Deelber:

#Tief belriibt fat ed mid), dak Sie tm Konfliff mit unferm SKon-
fefitonalismus jich befinden. Dad zwangigite Jahrhundert joll wieder durd)
bad fechgelnte geiftlg vernichtet fwerden. M1 Hat man feit Jahrzehnten
m Rube gelajfen. I ber Predigt Habe 1 ftetd aller PVolemif mid) ents
falien. Datle i) itber etne Wundererzahlung zu predigen, bann begann i
mit den Worten: Dies Gleichnisd fagt und ufw. Unfer Gelitbde fordert
nur, das Evangelim vor Ehrifto pp. zu predigen. [ iwiirdbe an JFhrer
Stelle fagen: Jh bin der underglaubigfte bon allen Menfden. I febe
in ber natiirlichen wnd der fittlichen Weltforderung und in allem Jnbdibiz
duellen abfolute Wunder. Die Erzdhlungen, die Ereiguifje beridhten, bie
tm Widerfprude gegen Gotted Ordnung zu ftehen {deinen, Halte id) fiir
Gleidynifle, bie Vorgdange ded inneren Lebend anfaulid) darftellen. Diefe
Auffafjung befvabhrt die Jugend gegen Sfeptizidmusd und Naturalidmus.
Wird miv died nidt geftattet, {o madt wmit miv, wad Fhr twollt; berant-
fwortet e3 aber, wenn bdie Jugend dem Wtheidmus verfallt.”

Das ift die WMethode der Frrlehrer in der Landesdtirde: in der Prebdigt,
auf der Sangel den Unglauben nad) Mibglichfeit verbergen und bdie inm Dder
Bibel geoffenbarten Heildivalhrheiten und Wunder {d¥au wmbdeuten; biele
foerben’'s ja dod nidht merfen! Die Duldung ded Jrrlehrers Sulze in Dder
jadhfifgen Qanbdestivdie ipar damald fiir biele BVeranlaffung, ausd der Lan-
destirdhe audzutreternr. Heute Hat man fid) langft damit abgefunbden, daf
der Jrrlehrer , Pfavrer” Dr. Bufd in Dredden audh fweiterhin in der Lan=
destivdge gedbuldet wird und mit ihm nod) biele andere.

(®. Hervmann in der ,Freificde”.)
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The United Methodist Church of Great Britain. — Once before we
briefly alluded to the consummation of the union of the three Methodist
bodies in Great Britain and Ireland, the Western Methodists, the Primitive
Methodists, and the United Methodist Church. It was on September 20
of the past year when this historical event occurred. The Rev. Edward
Shillito, reporting the occasion for the Christian Century, writes: “There
were ten thousand eye-witnesses in the Albert Hall, London, when the
president of the uniting conference and the three presidents of the churches
uniting put their signatures on a sheet of vellum which contained the
deed of union and the vast assembly sang the Te Deum.” We are told
that this union has come as the result of long-continued efforts sorely
trying the patience of those who were the chief advocates of this movement.
There was a party in the Methodist Church which feared that to bring
these three Methodist bodies together would mean a widening of the gulf
between Methodists and Anglicans. “To this day the service of Holy Com-
munion in British Methodism is practically identical with the service in
the Book of Common Prayer, and there are those who look for something
more than the reunion of Methodism.” Then there were the differences
which originally had led to the division. The Wesleyans, so our informant
tells us, “‘gave a more important part to their ministry in their councils.”
On the whole, the causes for division were unimportant and were dne to the
overemphasis of Reformed churches on things that belong to the sphere
of adiaphora. My. Shillito thinks that crities will be disconcerted who have
been telling the world “that the Reformed churches were splitting into
sects so rapidly that there would be nothing left before long but a conm-
fusion of groups.”

Anybody can see that a number of delicate adjustments have to be
made as a result of the union. The new church-body will number five
thousand ministers and about one million communicant members. From
the point of view of organization the mew Methodist Church will be an
efficient organization. We quote: “No churches have ever been more effi-
cient; the Methodist Church will make all others seem amateur concerns
so far as organization is concerned.” Mr. Shillito, however, states in his
concluding remarks: “Methodism lives or dies with its passionate evan-
gelism. It has no creed of its own; it has not even a church order of its
own; for Methodism is one variety of Presbyterianism. It is a catholic
community with one distinctive mission, to preach to all men the grace of
God, and by that it will live.”

If the blessed Gospel will through this union be given a wider proc-
lamation and greater victories, we shall rejoice in spite of the severe
strictures which we have to apply to Methodist teachings. It is stated
in some quarters that grave concessions to Modernism have found their
way into the doctrinal basis of the new body, so that the editor of the
Fundamentalist, Dr. H. C. Morton, felt constrained to oppose its adoption.
Dr. John Scott Lidgett is president of the United Methodist Church of
Great Britain. A.

Lutheran Seminary at Sondershausen. —In a beautiful medieval
prince’s castle in Sondershausen there was recently opened a theological
seminary of significance to the whole Lutheran world. It is the culmina-
tion of a suggestion made by Dr. Joergensen at the last Lutheran World
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Conference at Copenhagen, where he said that it was desirable that the
Lutheran Church of the world should have a common theological seminary,
a center and fountainhead of Lutheran theology. This suggestion fell
upon fertile ground. Prof. Dr. Carl Stange of Goettingen took up the
matter and with marvelous success has brought it to its present status.
He succeeded in interesting influential friends in and outside of Germany,
who labored with him, raised money, and interested other friemnds in the
matter, so that to-day the new central Lutheran theological seminary has
a beautiful home, a faculty, and the beginning of an endowment.

At the dedication exercises Lutheran church leaders from Sweden, Nor-
way, Denmark, Holland, and Hungary were present besides those from
Germany itself. The new institution is called The Luther Academy, and
it is hoped that it will become an international postgraduate school where
Lutheran theologians from all lands may gather to gain inspiration and
to foster world unity and peace.

The board of administration consists of Dr. Thmels (president) of
Leipzig, Dr. Stange, Dr. Torm of Copenhagen, Archbishop Dr. Eidem of
Uppsala, Sweden, and Dr. of Laws Geschen of Leipzig. — Bazchange.

Methodistic Modernism in Australia. — Methodism, which in doc-
trinal matters has gone from bad to worse in our own country, is not much
better in Australia, as the following quotations from the Awustralian Chris-
tion Commonwealth, published in the Austrelien Lutheran of September 2,
1932, shows. The writer is a Methodist editor, evidently a man of high
standing and great influence in his Church. We cite only a few of his
blasphemies.

With regard to the doctrine of inspiration he says: “To assert the
inerrancy of the Bible in the face of the plain facts to the contrary is
intellectual dishonesty. This is the sin of Fundamentalism. Fundamen-
talism therefore is a lie. The basic doectrine of Fundamentalism is the
verbal inerrancy of the Bible. That doctrine has neither the semblance
nor the substance of truth. It is just plain, unmitigated falsehood. Yet
Fundamentalism is based upon it, and the so-called Fundamentals Asso-
ciation has been organized to promulgate that sorry untruth. The dogma
that the words of the Bible are magically [sic!] free from literal error is
a Reformation backwash. Not that Luther taught it. He denied it
vehemently and frequently. Neither Luther nor Wesley believed in the
infallibility of the Bible. Historically the superstition is much older than
the Reformation, but in the forms it assumes to-day it is mainly an in-
heritance from the baser movements of the Reformation period. Verbal
inspiration is not a stonme in the arch of truth. It is not truth at all,
but downright demonstrable falsehood.”

This Methodist editor has manifestly read the writings of modern
German rationalists who assert with the same emphasis as does the writer
in the Awustralian Christian Commonwealth that Luther’s attitude toward
Scripture was “rather liberal” and that on account of his liberal attitude
he never taught the verbal inspiration of the Bible. As a matter of fact,
Luther was so convinced that ‘“the Bible is the Holy Ghost’s Book” that
he would not find mistakes even in the chronological reports of Scripture.
If the writer denounces the doctrine of the verbal inspiration as a “Refor-
mation backwash,” he may rest assured that his own uncritical and super-
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ficial attitude toward the Holy Seriptures is a “satanic backwash,” which
brought about the fall of man. In his matchless Christian Dogmatics
Dr. F. Pieper points out that quite commonly the denial of the inspiration
of the Bible and the denial of the vicarious atonement of Christ go hand
in hand. The Methodist editor is no exception to that rule. Of the satis-
factio vicarie he writes: “I reject the substitutionary theory because it
is thin, formal, and superficial. It simulates the form of a few scrip-
tures [?] and denies the spirit of all Scriptures.”

Fortunately there are believing Christians even among the Methodists
of Australia. This is what one reader of the Australian Christian Com-
monwealth wrote in reply to the ungodly editor of his church-paper:
“l (along with many other loyal members of the Methodist Church) am
deeply pained from time to time by articles appearing in the A.C.C. In
these days of deep perplexity and distress we look to our church-paper to
bring to our hearts words of hope, encouragement, admonition, reproof, and
counsel; but instead we frequently find . . . articles teaching evolution
and Modernism, written by people who must surely have had their eyes
blinded by unbelief.” “Seeking bread, the readers are offered a stone,” com-
ments the Australian Lutheran. “And why? Because Modernism reigns
supreme in the editorial chair.” J.T. M.

it der Bionidmus Anfang der Befefrung Jsroeld? Jm ,.(Sﬁrﬁtlﬁa
Upologeten” Tefen ir iiber diefen ®egenfland: ,Hierzu {dreibt der Bote™) L

aud Bion in feinem Degemberheft folgendesd: Die Frage fehrt oft ivieder
in ben Briefen unferer Freunde. Darauf antivortet P. Pagold, der fiinf
Sabhre die Deutjde Gemeinde in Jaffa in Paldjtina bebient und aljo bdie
bortige meue Jubdenftadt Tell DD mit ihren 40,000 Juben taglich vor
Yugen Yatte, ie folgt: ,Merfwiirdig, der Heutige Jube Halt einerfeits
an Dden teligivfen &ebraudjen jeined Lolfed fejt; anbdererfeits FHummert
er fid) nur um fein BVolftum und fragt wenig oder nidhts nad) Gott und
Religion. Ein nad) Palajting einwandernded jidifded MadPen auperte,
fie Yabe nod) einen Goitedglouben, aber jie wifle, dak 1hr diefer in Pald-
ftina genonumnen fverde. ©o ift e3 fafjt durdhiveg. Die Goitesleugnung
Derefdht bor. Ein gelehrier Jude, Prof. Klaudner an Dder jiidifden ,,Uni-
perfitat” in Jerufalem, Hat neulid) ein umfangreiches Bud) itber ,,JE{us
pon RNagareth™ gefdhrieben. Hebraifd) Hat e3 {don vier, in England jieben
Auflagen erlebt und ift fept aud) deutjd in Berlin er{hienen. Der Ver-
faffer will ohne religitfed Jntereffe nach dem neueften Stande der iviffen-
jhaftligen Forfdung fdreiben. Sein Ergebnis ift: [Eus it nidht ber
Meifias, nidht ein Prophet, jondern nur ein hoher Sittenlehrer und ausd-
gegeidineter Gleichnidrednmer und Fabeldidhter gewefen. Die Judenmiffion
empfindet bied Bud) ald einen Ungriff auf dad Evbangelium. Das Denfen
Der Juden in Tell Ubib, fwo meun [Behniel der BVetvohner Bioniften find,
ijt ferne bom Gottedglauben, bielmelhr von Gott [03. Fajt durdiveg Herridht
religitfe @leichgitltigfeit ober ent{diedene Gottesleugnung.” 3T IR
Methodists in England Have Consummated Union.— The cor-
respondent of the Ohristian Century reported some time ago: “Plans are
going ahead for the great union of the Wesleyan Methodist, the Primitive
Methodist, and the United Methodist churches in the autumn of this year.
September 20 will open with prayer and thanksgiving at Wesley’s chapel.
The ‘unity conference’ will take place in the Albert Hall that night. On
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the three following days conferences will be continued in the Central Hall,
Westminster, and on September 24 there will be a great demonstration in
Hyde Park.” We can now state that the above program was carried out
and that the three bodies mentioned have united. We hope to be able to
give a more complete report at some later date. A.
Church of Scotland Will Hold Conference with Church of
England. — Information from Scotland says that at its recent meeting
the General Assembly of the Church of Scotland decided to accept the in-
vitation issued by the Archbishop of Canterbury for a “conference with
representatives of the Anglican communion.” We are told that the Arch-
bishop of Canterbury was present in person and pleaded for favorable
action on the invitation which he presented as president of the Lambeth
Conference of 1930. The purpose, so he told the Scotch Presbyterians,
was not to agree on terms of organic union between the two churches, so
that both would have the same form of government. The aim, as he
described it, was merely to manifest to the world “the unity of the body
of Christ.” The report on which we are basing these remarks, sent by the
Christian Century correspondent in Glasgow, says touching the reaction
of the assembly to the invitation: “Three points of view were put forward.
There were those who favored declining the invitation. As one speaker
expressed it, ‘A flirtation with a Church only half Protestant would be
most unwise.” There were those who approved, but thought the time was
not yet ripe for such a conference. And finally there were those who were
whole-heartedly in favor of accepting. The latter won the day with a good
majority.” A.
Wie die Judben JEfum ,lieben”. Man jdhreibt gegeniwdrtig viel dabon,
dafy fih unter den Juben Hierzulande vielfad) ein ,Liebederivadjen” gegen
JCfum finde. Vefannt ift, daf Prof. Dr. Klausdner von der jitbifden Uni-
perfitat in Jerufalem in feinem bor furgem in Hebrdifdher Sprache erfdjie=
nerien Werf iiber JCfum ein Verdbammungsurteil itber alle ,driftlicgen”
Theologen audgefprodjen Hat, die die Gejdichilichfeit der Rerfon Chrijti
preidgeben. Vefannt ift auch, daf der jitdijche Nabbiner Jjjerman Hier in
&t. Louid am Sarfreitag vorlebten Jahresd einen Gedachinidgottesdienit fiir
SCum abgehalten Hat. Rabbi JFfferman nannte in feiner NRede IEfum
»8raeld grofen ©ohn, Ddeffen Geddadhinid den Juden bon Heute befonders
teuer ift”, und fprad) fiir thn da3 jitbifde Weibhgebet. Uber ivie jteht e3
im Grunde niit diefer jitbijdhen LRiebe zu JCju? NRabbi JFiferman bemerfte
in feiner Unipradje abjdlieend, daf er bon demt JEfuz rede, der gefommen
jet, da3 jiidbijdhe Gefeh zu erfitllen, der zu den Fiigen Der alten Rabbiner
gefeffen und bon ibhnen die unbvergleichliche Hobeit jitdifdhen Geifted und
jitdifcher Rehre mit ihrem allumfaffenden Weitblid, ihrem tiefen Reiz und
ihrer Poefie gelernt Habe. Der ,Lluth. Herold”, dem wir diefe Mitteilung
entnehmen, bemerft mit Redpt: ,Dad lieft {idh) alled fehr erfreuli) umd
will dod) fitr bagd Heil Jsraeld nod) wenig bedeuten. Ein Chriftus, wie er
ben Talmud- und Reformjuden, den Mohamumedanern und den Nadfolgern
Gandhiz genehm ift, ift nidht der Chriftud der Cvangelien. Dad Heil der
Welt Hhangt daran, dafy er der Sohn desd lebendigen Gottes ift, Menjch ge-
foorden, gefreuzigt, begraben, auferftanden, gen Himmel gefahren, und daf er
einft foiederfonmumen ivird gur Crljung der Menfchheit, fiir weldje er fein
Reben gab — nidht ald ein edler Marthrer, jondern zum Sculdopfer fiir
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bie imbde der Welt, ald ,RQanun’ Gotted, dad da ,jinwegtragt die Siinbe
Per Weli.” [n feinem jebt piel gelefenen Bud) Mid-Channel {dreibt der
Reformiudbe Qudivig Leiwifohn itber JCEhum: “Of course, we know Jesus
only through the gospels, which are late and distinetly anti-Jewish and
controversial. But it is the Jesus of the gospel that the world has in its
mind and conscience. And this Jew has not deeply touched the world.
What has moved men and founded empires and destroyed them again is
the Christ myth with its great metaphysical drama of original sin and
the vicarious atonement and heaven and salvation. But modern Liberals
turn from that high exercise of the mythopeic faculty to the Jesus of the
gospel, to the carpenter’s son of Nazareth. And they ask, What of him?”
Darauf folgt dann eine lange YUbhandlung daritber, wad nad) Lemwifohns
PMeinung JIEfus wirklich geivefen fel. Zum Sdlufy {dreibt er: “Let me
sum up this important matter. To the Jew of all ages, the reasonably
instructed Jew, the teaching of Jesus falls cleanly and immediately into
two parts: the far greater part, which restates with an incomparable
spiritual sweetness and poetic persuasiveness the traditional ethics which
Jesus, the Jew, received from his Jewish predecessors and which is there-
fore true, but not new; the smaller part, which, expressing his ascetic
condemnation of human life, his moral pessimism, his assumption of a mys-
tical and suprahuman authority, the Jew rejects at once with every in-
stinct of his heart and mind as both impossible practically and philo-
sophically absurd.” a3 ift eine fHare Spracde. Die Juden fwollen JICfum
nidht af3 Siinderheiland. Dasd Kreuz CHrifti ijt thnen ein drgernid. Leider
fwerden fie in Ddiefem ifrem Unglouben nod) Deftarft durd) die Yeutigen
Rationaltften und Moderniften, beren gange Theologie talmudifd-jiidifdy ift.
BVergeflen fwollen ivir aber babel nidht die YuSeripahlten Gotfed, die audy
aud dem jitbifdhen Vol¥ eingefithrt werden in JEu Gnadenreid). F. . M.
Gittlide Verwilberung tn Deutidland, Die ,Leipziger Tagedzethung”
fchreibt: , Dem ,Jteulandblatt’ Nr. 7 entnehmen fviv folgende Wngaben: ,Bon
pem preuBifden WohlfahriZminifter Hiertiiefer wurbde Dbeftatigt, dal auf
einem Deutfchen IMaddengymnafium 58 Progent dber Madden gefdledhtlicdhen
LBerfehr Hatten und 47 Vrogent gejdilechtsfrant waren. Der Direftor einer
Univerfitatstlinit ertodhnt, dag bon 752 Lygeumsidiilerinnmen des Orted
100 in Cripartung eines Kinde3d feien, und jtellt eine Bunahme jugendlidhexr
Mittter 618 n dad gar nidit fo jeltene bierzefnte R[ebensdjabhr Pinein feft.
Cin biergehnjdhriged Madden, IMitglied eimes Wanberflubs, fonnte den
Urheber feiner Sdhmwangeridaft nidht benennen, da bei Nbernadjiung auf
ben Wanbderfahrten abends unter den jugendlichen manuliden Teilnehmern
die halbiviihfigen Madden audgeloft fourben. Die SittlichteitdberbredGen
und bie Falle von Vlutfdande haufen i) in grauvenhafter Weife. So {ind
feit Dem 1. Januar d. J. 92 Falle jGhwerer Verurteilung wegen Sittlidhleiis-
perbrecgen in Den berjchiedeniten ©tddten Defannt gefvorben, bdarunter
12 Falle von Blutfdhande, 5 Lujtmorde, 40 Sittlidfeitsberbreden an RKin=
bern, 35 an Crivadfenen. Dag Jahr 1931 fies eine wahre Fhut jolder
Falle auf.” (. €. L K., 15. Juli.) €.
Das Freidenfertum dringt vor, lber dad Vordringen ded Freidenfer-
tums in bie meftlihen Rinber Curopas {dreibt dasd ,Eb. Deutfdhland”:
~Naddem Tange Jahre Hindurd) nur die Ranber Oft= und Pitteleuropas
pon demt Uniturm der Gottlofenbeivegung berithrt worden fwaren, ritdt bdie
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Frage de3 fampfenden Freidenfertums aud) in tvefteuropdifen Landern
jtarfer in ben LVordergrund. Uud) in Franfreid) Hat fid) eine Union Fédérale
des Libres Penseurs Révolutionnaires de France gebilbef, bie fid) in Der
Lutte Antireligieuse et Prolétarienne ifr Organ gejdaffen Hat und nad
un3 porliegenden Preffemeldbungen eine umfaijende Propaganda entfaltet.
Die llnion gehort der [nternationale proletarifder Freidenfer an und
wenbdet biefelben Qampfmethoden ivie diefe an. Befonbdere Aufmerffamfeit
fendet bie Union Der antiveligitfen Wrbeit unter den findern zu. Den
religidfen Feften wird ein neuer Jnhalt gegeben, indem fie in proletarifde
Fejte umgewandelt ferden. Jur Ubwehr ift ein ,Jnformationdzentrum
itber die driftliden und atbeiftifen Uktionen in der Welt” (Centre d’In-
formation sur les Activités Chrétiennes et Athées dans le Monde) ing
Reben getreter. R

Nestorians Ask for Protection. — In the Christian Century we read
the following interesting account: —

“The admission of Irak into the League of Nations is a reason for re-
joicing among the Arabs all through the Near East and North Afriea, but
it causes new anxiety to the much-harassed ‘Assyrian’ nation. These
Agsyrians are a refugee people of the Nestorian confession, who used to
live in the mountains of Turkish Kurdistan, but who, after a terrible period
of massacres and guerrilla warfare, were forced out of Turkey and arrived
finally, through Russia and Persia, in Irak, where they enjoyed saiety
under the protection of the British régime. Not many of them remain.
Tens of thousands have died as a result of constant persecution, of the
hardships of migration, and of malaria. Their leader is the ‘Patriarch of
the East,” who acts at the same time as the religious and as the secular
head of the nation.

“Patriarch Mar Simon Jesse, who represents one of the oldest churches
in the world, a church which at one time covered Asia up to China and
India with missions, but which is now reduced to a following of 30,000 be-
lievers, is twenty-seven years of age. The explanation of this curious fact
is that in the Nestorian Church the new patriarch must be chosen among
the nephews of the old patriarch.

“Mar Simon Jesse has just been to Geneva to defend the interests of
his nation. He is a vigorous young man, who became patriarch at the
age of eleven, then studied in Canterbury and Oxford, and is now fighting
desperately to save his nation from total extinction. His purpose in com-
ing to Geneva was to get special Leagune protection for the Assyrian
minority in the new independent state of Irak. Unfortunately the status
which ig being offered to his people does not guarantee a hopeful future.
The cumbersome League machinery which deals with minorities will
probably not protect the Assyrians adequately. Prof. Adolph Keller, who
arranged a reception at which the patriarch could meet various League
officials and statesmen and religious leaders, did well to emphasize the
challenge which the sufferings of this Christian people bring to our sense
of Christian solidarity.” A,

Prof. David Smith, Deceased. — Professor Smith is well known as
the author of the famous life of Christ entitled In the Days of His Flesh,
which, while not without its defects, is a conservative work. The last
years he lived and taught in Belfast, and there he died. A.



