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Theological Observer. — Kirdlid)-Beitqe{d)ichtlides.

I. Awerika.

Progress of the Work of the Norwegian Synod. — Writing on the
convention of the Norwegian Synod held last summer, the Lutheran Sen-
tinel writes: “Sixteen years ago the Norwegian Synod was reorganized
after having been dissolved by the great majority which entered the merger
of 1917. The majority took all the property with it into the merger and
denounced the few who for conscience’ sake refused to compromise on
doctrine as being unfaithful, stubborn, and having no right to exist as
an independent church-body. At the reorganization meeting there were
sixteen pastors and delegates from five congregations. At this time there
are thirty-eight pastors and professors in active service and fourteen re-
tired or without calls. Sixty-five organized congregations and several
mission-stations are now being served by our pastors, a junior college
and high school is maintained, and there are more Christian day-schools
established than at any time in the history of the synod. When we con-
sider these figures, there is no reason to feel despondent with regard to
the progress made and to forget the blessings which God has bestowed
upon our Church since its reorganization.” All this must be very hearten-
ing to those who would like to see conservative Lutheranism prosper.

Atheism in Colleges and Universities. — In the July issue of the
Anglican Theological Review we find the following remarkable charac-
terization of the young men and women of our colleges and universities
in an article written by Theodore Otto Wedel, entitled “College Students
and God”: —

“Most young men and women of our colleges still come, to be sure,
from Christian homes. They have gone to Sunday-school and bring with
them rudimentary churchgoing habits. But all this means very little. The
effects of secular education have at last come full circle, and religious
culture, while not totally absent, belongs in those dim caverns of memory
where are stored things heard, but heeded not. The ignorance of even
the intelligent college student regarding the historic documents and sym-
bols of religion is simply amazing. His cultural ignorance is astonishing
in all fields, no doubt, in our day of chaotic high-school curricula, where
no field of knowledge can be safely assumed for all students except per-
haps an echo of The Lady of the Lake and Julius Caesar. Yet even igno-
rance can be climactic, and it is so when it comes to the Bible or Chris-
tian doctrine. He may easily know more of the Punic wars than of the
kings of Israel, more of the gospel according to Lenin than of the Gospel
according to St.John. The former is studied somewhere in a classroom
under discipline, and with the respect accorded to objective learning. The
latter belongs to the outgrown world of the Sunday-school and of piety,
which the student would not be found reading for fear of shame and a self-
conscious blush. It may readily happen that a student can give you a sym-
pathetic account of totemism or of the Koran, studied in a course in an-
thropology or history, yet be totally ignorant of the significance for religion
of the Catholic Mass and have never heard of the Epistle to the Hebrews.
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Among the more widely read or among students coming from fundamen-
talist homes, allusions to Christian doctrines like that of original sin or
the atonement or the incarnation will not meet with an ignorant stare;
but even by them they are often either djsmissed with a shrug or else
remain in an untouchable holy of holies. Ignorance is the prevailing state
with the large majority. Liberal preachers in the college chapel may still
try to win applause by fighting the theological battles of a past genera-
tion and thunder against a religion of dogma or appeal for the reconcilia-
tion of religion and science; but for the most part their eloquence is
wasted. Modern youth knows no religious dogmas, and the crusader for
liberty is speaking of a prison-house most of them have never known. In
the world of their moral thinking students are likewise without rule or
guide. They know a few of the Ten Commandments and all the rules ac-
cording to the college dean. They are sheltered by the habits of youth
acquired in still decorous American homes. They have behind them, after
all, two thousand years of Christian civilization, with all its long-rooted
fear of sin and nurturing of things that are pure and of good report.
Their sophistication is usually a pretty thin veneer. Yet all the inhibi-
tions, even where they are still operative, are largely unconscious and
can vanish overnight in the stress of temptation. They are no longer
part of a fixed view of life. They are not anchored, as were the older
moral laws, in an institution which commands obedience and reverence.
They belong to a morality without mystical sanctions.” (Pp. 200—202.)

The author suggests a way out of this chaos. Sad to say, his way
will lead only the deeper into unbelief and only the farther away from
the knowledge of the true God and salvation. We read on page 213:
“While this wild, living world of ours is hungry for dogma, for a fixed
and authoritative view of life setting bounds to chaos, the very word
dogma has become anathema. Use it carelessly once, and you have lost
your hearing. Appeal to the Bible or to Mother Church, to priest or
prophet or even saint, and you are talking into the east wind. The modern
spirit will bow hefore no authority except its own experience. We must
be pogitivists or mnothing. We must travel over again, in a world out-
wardly how changed, the road which led the early Church to its dogma,
to its Nicene Creed, and 4ts formula of Chalcedon. And this is a great
venture of faith, a venture the necessity for which the Church has as
yet, I think, scarcely realized. Yet if, as I am firmly convinced from my
own adventurings, such a voyage of rediscovery will bring us to the same
doctrine of the incarnation as that with which historical Christianity con-
quered the pagan world, the venture of faith will be worth all it cost.
I believe that the way for many a modern intellectual to the Christian
faith lies by way of Plato and of Buddha. Both of them were free ob-
servers of life, bound by no book or institution; yet they found the peace
which passeth understanding; and had they lived to hear the good news
of the Gospel, they might have been the first to come forward with the
cry ‘My Lord and my God.’ The modern man thinks that he, too, must
travel a road of his own choosing. Very well, let him do so. Let him be
‘modern,” but with a thoroughness compared with which the canting of our
smart radicals will look antediluvian, discovering, however, that he has
merely traveled round the world to discover himself at home.”
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That way salvation certainly does not lie. That is the direct way
to doubt and unbelief and to rejection of God’s Word and to ultimate
damnation. Paul suggests quite a different way, 2 Cor. 10,4.5. It is cer-
tain that the early Church did not arrive at the Nicene Creed by traveling
the road of its own experience or that of philosophy. It followed the Serip-
tures, in which it recognized God’s revelation to mankind spiritually dead
and ignorant of all matters pertaining to its salvation. And to this day
only he who is bound by the Bible can find that peace which surpasses
all understanding, which neither Plato nor any other man can by his own
reason know or desire or find. The only way out of the chaos of doubt
and unbelief is to return to the authority of the most high God, to His
Word, revealed in Seripture. T. L.

How 0ld Is the Human Race? — Here is a gem from the Literary
Digest of August 19, which shows what an enormous portion of credulity,
not to say gullibility, is presupposed by anti-Biblical “science.” Note the
refreshing neiveté, with which cock-sureness and uncertainty change rdles.
(All the following italics our own.)

“Man is no ‘recent experiment’ on this earth, as many anthropologists
have believed. He may in fact be 20,000,000 years old instead of a mere
million or so.

“This is the opinion, at any rate, of Sir Arthur Smith Woodward,
eminent British anthropologist, who told the International Geological Con-
gress at Washington recently that human fragments found a few months
ago by Dr.L. B.S. Leakey in Tanganyika Territory, Southeastern Afriea,
not only indicate great antiquity for men of modern type, but also suggest
that the birthplace of human beings was in Africa.

“Both of these ideas run counter to opinions formerly held. It had
been believed that mankind first reached human or semihuman status
shortly before or during the glacial periods, about 1,000,000 years ago.

“The age of the Tanganyika finds is determined by the bones of other
animals, now extinct, associated with them. Determination of the age
of these depends in turn upon e long chain of circumstantial evidence.
It is posstble that the associated animals did not become extinet in Africa
as quickly as elsewhere, in which case Sir Arthur’s chronology might be
wrong.

“However, a theory attributed to the late Dr. W. D. Matthew lends
support to it. If each race of animals evolved at a single center, a sue-
cesgion of waves of increasingly differentiated genera very likely radiated
outward from that center. The latest and highest types would be found
in the actual place of evolution, surrounded by rings of less advanced types
of lower and lower degree.

“By this theory, if homo sapiens began at a center in Africa, the Pilt-
down man, Javan man, and Peking man (all of whom were living at the
same time, about 1,000,000 years ago, at the extreme edges of Europe and
Asia) [Question: How do we know that?] may heve been the displaced
remote offshoots of early stages in evolution at the center.

“On the same supposition the second offshoot was probably Neander-
thal or Mousterian man, who was very widely distributed throughout
Europe 500,000 years or so ago. [Why so positive?] The British anthro-
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pologist believes that the Neanderthal men died out without descendants.
All the men of to-day in his opinion are the progeny of a still later wave.

“The question is by no means settled despite the weight of Sir Arthur
Smith Woodward’s opinion. The matter partly depends, of course upon
what stage in the evolutionary process is to be called the beginning. . . .

“In view of the renewed interest in this fascinating question the Field
Museum of Natural History, Chicago, chose an auspicious time to open
its new ‘Hall of the Stone Age of the Old World’ The principal feature
is a series of eight dioramas containing life-size restorations of the pre-
historic ancestors of the human race, with settings reproducing the caves,
roche shelters, lake dwellings, and other primitive habitations they once
occupied.

“The exhibits represent results of years of research, several museum
expeditions and intensive collecting of archeological material. The life-
size figures of various types of prehistoric men in characteristic attitudes
are the work of the sculptor Frederick Blaschke. The first of the dioramas
represents a scene of the Chellean period, approximately 250,000 years
ago; the last, a group of Swiss lake-dwellers, who lived almost at the dawn
of recorded history.” T. L.

The Laymen’s Foreign Missions Inquiry — of 60 A. D. — It was
published (or republished) in the Living Chusrch, August 19, 1933. Here
it ig: —

The Laymen’s Committee, sponsored and financed by the generosity
of the Church of Laodicea, has just released its far-reaching findings.
All first-century-minded thinkers who are not in bondage to the remote
past and to literalistic conceptions of religion will find solace and strength
in its stirring words. To rethink missions is the supreme task of all who
would meet the problems of to-day.

The report strongly emphasizes the poor quality of personnel which
so hinders progressive work.

“The idea of sending ignorant Galilean fishermen as messengers in
this intellectual age is absurd,” said the report. “These men of no scholar-
ship, scarcely literate, lacking in grace of manners and person, prone to
petty bickerings, are totally unequipped to face the intelligentsia.

“They are very credulous peasants, with no special background, and
are utterly scorned by the rich, powerful, and learned citizens and scholars,
through whom alone our message can be extended.

“And a ‘convert,” with all the implications thereof, who calls himself
by the nickname of ‘Paulos,” is probably the worst of these products of
undiscriminating selection. A good physical examination would have de-
barred him (this is an age of mens sana in corpore sano); and so would
a. psychological test, as he exhibits a persecution mania and numerous
inhibitions and complexes. A proselyte Jew is naturally offensive to Jews,
yet he continually preaches to them.

“To let a man of such physical ugliness work with such admirers
of beauty as the Greeks is folly, only surpassed by the sending of such
a, denominationally trained man with only Tarsus and Gamaliel education,
both wunaccredited schools, and no degrees, to reason with Stoics and
Epicureans. And this hook-nosed Jew even undertakes to speak to Romans
as though they were not the rulers, but merely some of his own class
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and race. Tact and diplomacy seem to be absent from his persomality.
He is even said to have quarreled with the original leader of the Church
in an Antioch street. Yet non-Christians must form their impressions
of our faith from such!”

The final section of the report deals with the basic purposes of the
average missionary: —

“To-day we are menaced by the possibility of barbarian invasion and
servile uprisings. A lower-class movement for Communism is growing.
And instead of resisting this revolutionary tendency, many of these mis-
sionaries teach the possession of all things in common. And two specifi-
cally, Matthew and Brother James, have written documents arousing class
hatred and manifesting anything but love for the rich. An upheaval in
the social structure would destroy the efficient, prosperous, and liberal
benevolence-giving church of Laodicea and all other churches which repre-
sent modern thought and the people to whom God in His infinite wisdom
has given the riches of the world.

“To preserve modern society from Communists, radical plebeian and
agrarian demagogs requires a united front. We should disregard non-
essentiols and welk togeiher in love. Jews and Mithraites, Pythagoreans
and Stoics, all who believe in any form of religion, must stand together
against the red tide of irreligion.

“Instead of cooperation, though, we find these missionaries still harping
on Jesus as the Messiah, His deaib, His resurrection, and similar concepts,
which, even if historical, are vnimportant. By insisting on His impossible
ethics, when not liberally interpreted by scholars of the scientific mind set,
they are doing nothing to aid the cause of universal religion.

“If these Christians of this type do not join in a syncretistic move-
ment to share with all other religions and fight with them the common foe
of materialism, we predict the Christian movement will die out in a century.

“Facing the future bravely, we, on rethinking the whole subject of
missions, insist the Church must continue to support missions, but with
radically changed personnel, program, and purpose, and keep as its goal
the brotherhood of all faithe and all creeds.

(Signed.) “THE LAYMEN'S COMMITTEE.”

“Rethinking Missions” Judged by the Bible Union of China. —
The Bible Union of China is an organization of missionaries who still
cling firmly to the essentials of the Word of God. While we must differ
with them on many important subjects, we rejoice to see that they size
up the “Laymen’s Foreign Missions Inquiry and Appraisal” so correctly.
The following “Statement aund OCriticism” is quoted from the Chinese
Recorder, July, 1933: —

“The Executive Committee of the Bible Union for China, an organiza-
tion with a membership of over one thousand missionaries desiring to stand
loyal to the Bible and the Evangelical faith, wish to record their emphatic
dissent from the main recommendations of the laymen’s Foreign Mission
report entitled Rethinking Missions. We believe that this book heads up
the boldest and most determined attack which Christian missions have
experienced in modern times. It is too sadly true, as stated in their fore-
word, that the proposals in this book ‘lie in well-recognized directions of
advance and that they call less for innovations than for the emphasis



862 Theological Observer. — Rivdlich-Beitgefchichtliches.

and encouragement of tendencies already present in the field and at home’;
but whilst in the past the attitude of Modernists towards evangelical
missionaries has been, ‘Let us build with you, for we seek your God as
ye do,’ they now come out into the open with a demand for a centralized
autonomous control at the home base, in full authority over the whole
missionary movement, the result of which would be the speedy elimination
of those missionaries remaining loyal to the old standards.

“We wish to express our earnest desire that friends of missions at
home and Chinege leaders in the field should rightly discern the extent to
which this ‘Appraisal’ represents the rank and file of the Christian laymen
of America, the proportion of churches and missionaries in China imme-
diately related to the survey, and the religious viewpoint of the majority
of the members of both the Inquiry and Appraisal commissions. As a help
to this discernment we would call attention to the following facts: —

“l. Only three of the fifteen members of the Appraisal Commission
could be classed as business and contributing laymen in the popularly
understood sense of that word, the rest being ministers, philosophers,
women, etc. It is moreover uncertain what translation will be given to
the term loymen in Chinese. If it is ‘ordinary believer’ (ping hsin-tu)
or ‘American church-member’ (iei-kuo chico-yu/, a decidedly untrue con-
ception will be conveyed to the Chinese Christian of the kind of people
who have made the survey and promulgated their findings.

“2. The seven denominations and boards which the report speaks of
as ‘cooperating in this inquiry’ cannot accurately be said to be responsible
for the selection of the membership of either commission or, of course,
of its findings. Much less can the rank and file of these denominations
be understood as instituting, furthering, or approving them.

“3. It might be supposed that the scope of the inquiry and appraisal
would be confined to the mission-work under the purview of the seven
boards announced as sponsoring the commissions. But the gemeral im-
pression that the ‘entire enterprise’ was being weighed is given not only
in the appraisal itself, but by the newspaper publicity, the issue of the
report as the ‘religious book of the month,” the arrangement made by the
commission for the issue of a large edition and translation of Rethinking
Missions at a very cheap price through the commercial press of China,
and the evident intent to secure the broadest sort of study of the appraisal.
This is obviously unfair to the majority of church-bodies interested in
mission-work in China, which had no relationship to the whole affair.
It would seem to be a fact that only about one-sixth of the missionaries
in China are connected with the seven boards said to have sponsored
the appraisal.

“4. There were few, if any, of the members of either commission that
were sympathetically interested in the aims and evangelistic emphasis of
the distinctively conservative church groups and missions and of the con-
servative majority elements in some of the denominations sponsoring the
appraisal. The conclusions of such a commission could not therefore in
any real sense be regarded as impartial appraisals even of the missions
supposed to have been studied. A notable indication of the partisan atti-
tude referred to is the scant reference to the conservative evangelistic
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and Bible-study emphasis in the Korean field, even though several of the
denominations there sponsored the appraisal.

“5. The introductory discussion of the theological, religious, and psy-
chological bases of Foreign Mission work, which occupies fully one-third
of the report, was evidently written not as the result of a survey, but
from preconceived ideas, which an insistent and aggressive liberal minority
of educators and social workers took this opportunity of spreading. This
section of the report seems, to say the least, decidedly out of place in
what purports to be an impartial appraisal’ The spirit of this section
pervades the whole appraisal; and it is especially significant that it is
‘this which has brought forth the severest criticism from mission board
officials and church and mission organizations.

“The published report not only proposes a drastic revolution in mis-
sionary methods, but is also an open rejection of the Gospel-message itself
as set forth in the New Testament. It disparages the Gospel which has
been proclaimed from the beginning of missions as commissioned by our
Lord Jesus, as no longer suited to the world’s needs. It clearly implies
that the Spiritual statement that the Lord Jesus Christ is the only Way
of salvation must now be considered as obsolete (pp.8.35) and advocates
that Christian missionaries should now unite with heathen religionists
in ‘a common quest for the truth’ (p.31). We wish to affirm our unshaken
and, by God’s grace, unshakable conviction that there is but one ‘unknown
God’ whom we are to make known to those who ignorantly worship and
that the ‘foolishness of preaching’ so disparaged by this report is the
God-appointed method which alone is indispensable, whatever be the type
of missionary service,

“We desire to reaffirm the truth that the Christian missionary’s mes-
sage is not indeed after man, neither was it received from man. It is
egsentially God’s own message, to which man can add nothing and from
which he may take nothing away . We would reemphasize the fact that
the Gospel of God is set forth in the New Testament in language of un-
mistakable clearness. It is given under the authority of the Son of God
Himself, and rejection of it carries with it a rejection of His authority.
To substitute for it ‘another’ message only perverts the divine utterance
and leaves the sinner under the power of his sin. This Gospel of God,
‘once for all delivered to the saints,” has during the past century been
preached throughout the whole world, and with what blessed results may
be known to every one who sincerely desires to know. Christian missions
can and do fearlessly challenge an honest appraisal of these results. From
India, China, Japan, Korea, Africa, New Guinea, the islands of the Pacifie,
and other countries a mass of incontestable evidence is available to prove
the power of the Gospel to deliver men from the power of sin, to purify
their lives, and to bring in its train incalculable blessings upon society
by the reform of evil customs and cruel practises. We deny the implica-
tion made in the report (p.31) that heathen religions are not at the root
of corrupt Oriental customs and society and that Christianity is not
responsible for the blessings and conditions which have been the heritage
of those who have lived in happier lands. Such a book as Mother India
is an incontrovertible piece of evidence of the former position, and the
latter hardly requires proof.
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“We desire to affirm again our whole-hearted faith in the entire
Gospel-message as contained in God’s infallible Word, in the deity of our
Lord Jesus Christ, in His incarnation and His substitutionary atoning
death for man’s gin, and in His bodily resurrection. We see this Gospel
working in China to-day with its old-time power, on every hand meeting
men’s need as nothing else on earth can.

“We protest against this open attempt on the part of those who are
obviously advocating ‘another gospel’ in order that their ‘new conception
of the scope and aims of missions’ (p.231) may be achieved, to take control
of the present-day missionary enterprise and turn it into channels which
are fundamentally out of harmony with New Testament teaching and
apostolic practise and with the aims and ideals of those whose labors
and sacrifices have laid the foundation of modern missions.

“We would urge all who love our Lord Jesus Chrigt and value His
Gospel, all members of mission boards, and all church leaders definitely
to repudiate the partisan and disloyal findings of this unrepresentative
commigsion and to refuse all moral and financial support to such schemes
as may be instituted to further them. Moreover, we would call all
Christians everywhere to take full cognizance of these revealed aims of
what we believe to be a minority group engaged in an aggressive campaigi
for the promotion of modernist principles and methods and to take
their stand on the Lord’s side for the defense oi the truth. Shanghai,
April 20, 1933.” Fr. BraND.

Desperate Polemics. — It is admitted that none ever gave the papists
so much trouble as Martin Luther. No one was ever so successful in
exposing papal frauds, papal tyranny, and papal weakness as Martin
Luther. It is therefore not so difficult to understand why the papists have
attacked Luther from almost every conceivable angle. The most unreasonable
inventions have been fabricated in order to besmirch his character. Luther’s
works and writings have been combed again and again and subjected to
the most unreasonable treatment in order to prove that he taught immoral,
godless doctrine. They have put the worst construction upon his words
and expressions. They have told the most improbable stories concerning
his life and death. They have insinuated the most shameful suspicions
concerning anything in his career that seemed to lend itself to serve their
purpose. And although all these slanders have been repeatedly and suc-
cessfully refuted, they continue to spread them more or less stealthily,
hoping that they will always find some one who will believe the worst.
Lately a certain Mr. Hollis published a Life of Brasmus, in which he takes
occasion fo repeat some of these silly accusations against the great Re-
former. He does it in a most adroit, sly, and insinuating manner. Thus
on page 275 of this book he remarks, as if by the way, that the theory
of Luther’s partial insanity has been accepted by modern scholars such
as Grisar. Think of it— Luther insane! Luther, the most reasonable
man, the most brainy man who lived on this earth for a thousand years;
Luther, whom lawyers, princes, kings, states, cities, consulted in their
most difficult problems; Luther, who advised thousands safely and cor-
rectly! Luther insane, the only man who, as far as we know, wrote an
elementary book of instruction which retained its ascendancy in the
elementary schools for over four hundred years! Luther, to whom the
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world owes its system of public libraries, public popular elementary edu-
cation, and who properly may be called the father of all modern literature
and learning! We haven’t the least doubt that there are millions of
people who would say that, if Luther was insane, they would thank God
for the same kind of insanity, even as Abraham Lincoln told those who
accused U. S. Grant of tippling, “Won’t you tell me what kind of whisky
he drinks? I want my other generals to drink the same kind.” Do such
polemics not show how desperate the enemies of Luther have become?
After all, even the Romanists will find that between the sanity of Ignatius
Loyola and that of Martin Luther it is safer to choose that of the latter.
S.

Receipts of the Presbyterian Church in the U. S. A. — The fiscal
year of this church-body, usually referred to as the Northern Presby-
terians, ends on March 31. Statistics are now published showing the
receipts of this Church during the last fiscal year. The total contributions
of local churches amounted to $38,634,203, which was $9,002,517 less than
what was contributed last year. Donations given by people now living
for the various official benevolence agencies total $5,768,304, which sum
was $1,997,961 below that given last year. Since these Presbyterians
number 1,968,788 communicant members, we must say that the contribu-
tions, though smaller than last year, were certainly mnot incomsiderable.

A.

Gin Grund des Niedergangs des Deutfdien. €3 mag faum nod) einen
Bived Haben, {id) daritber flar zu fwerden, fwoher e3 fommt, daf dad Deutide
hierzulande {o im Niedergang begriffen ijt. Dod) fann bielleidht hie und da
ber folgende Paragrapl, dem ,Chriftlicgen Apologeten” entnommen, nod
etivas niigen: ,Iebenbet bemertt, liegt ein Grund dafiir in dem Umitanbde,
baf {o piele junge Leute zu Haufe nidhtd Horten und lernten ald den Dialedt
per Cltern und jid) bor demt Gebraud) desfelben andern gegeniiber, die einen
andern Dialeft Yatten, fiirdjteten. Der Redafteur erlebie e3 auf einer
groferen Jufammenfunft von Bertretern deutfher Jugendbereine (meift
Hiergeborner) in Cleveland, daf (iveil nur Deut{d) gefprodjen fwerden {ollte)
ein gum Reden aufgeforderter junger Mann im urdjigiten Sdhtweizerdialelt
jpradg. Die meiften lacjelten, fweil fie ijn nidht verftanden. Dann fam
eine junge Todter, die Plattdeut{d) redete, fweil {ie nicht Hodhdeutidh fonnte.
Und nun fiderten die Shiveizer. Die Sadje fwar ebenfo peinlid) fvie fomifd.
Cnbdlid) vereinigte man i) auf das eingige BVerftandigungsmittel: Englifd.”

Another Witness for the Demise of the Evolutionary Theory. —
Among Presbyterian ministers Dr. David De Forestt Burrell occupies an
honored position and is frequently mentioned. A report of a sermon of
his recently delivered in New York appeared in the Christian Century
and is of more than usual interest to all who hold to the doctrine of
creation as taught in the Secriptures. We quote: “Speaking as guest
preacher at the Marble Collegiate Church last Sunday morning, Dr. David
De Forest Burrell of the First Presbyterian Church of Williamsport, Pa.,
stated that the theory of evolution had suffered a more complete collapse
than is generally realized. He said that the president of the British
Academy of Sciences had recently asserted that we had come to the end
of the evolutionary theory and that the only alternative was that of

55
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creation. Dr. Burrell stressed particularly that Christian philosophy does
not identify the universe with God. It is interesting to note how many
of our preachers have been influenced by the writings of Jeans and
Eddington.” A.

IT. Ausland.

+ D. Otto Willfomm +.  iiber den Lebensglauf und dasd fHrdlide Wirfen
diefes ,dlteften Freunbed unferer ©ynode in der Deutjden Freifirdje”
(geboren am 30. MNovember 1847 in Ebersbad), Sadfen, geftorben am
5. Yuguft 1933) Hat ber ,Luiberaner” vom 19. September ausfithrlidh
berichtet. Yus dem Nadruf, den die ,Eb.-Quih. Freifivde” pom 20. Auguit
ihm, ,einem der Bater unferer Freifirdhe”, mwibmet, fei folgenbed mit-
geteilt: ,Won 1873 bid 1876 arbeitete er unter ben Tamulen Oftindiens
im ©egen, indem er biele zur erechtigleit iwies, melde Chriftus durd
jeine ftellbertretende Genugtuing der gangen Siindertvelt, aud) den Tamu-
Ten, eriporben Hat. Um @ottesd Wort rein und lauter zu Dbehalten und
Tehren zu fonnen und jid) des jdriftividrigen Unionidmus zwifden reiner
und faljcer Rehre nidht teilhaftig madjen gu miiffen, trat er gufammen mit
pen Miffionaren Juder, Jorn und Grubert im Jahre 1876 aud der Leip=
siger Miffion und ber Sadfiffen RLandesfirde aus. Dasd Lefen in den
Symbolifden Biidhern der Tutherifhen Sirdhe hatte die genannten vier Jeugen
ber Wahrheit dabon iibergeugt, dak die mifjourifde Rirdhe bdie Lehre ber
Sdrift rein und fauter lehrt. Gerade in jenen [ahren, feit 1871, beginnt
bie Gefdichte unferer jadiijGen Gemeinden, da 1871 bie erfte fadjijde
Randesiynode die Befeitigung ded alten NReligionseides der Pfarrer be-
f&lok. . . . Gbo Yat Gotf unfern Willforum benubt, wm bafnbrechend fiic
unjere Freifirdge zu jein, Der er adjfundzivanzig Jabhre lang mit grofem
Cifer und grofer Treue als Prafesd gebient Hat, wie er aud) die Begiehungen
unferer Freifivdhe st andern redptalaubigen Rirdjengemeinfdaften gefirbert
Hat. ©eit 1882 nabhm er fid) der Danifden Freifirde von Herzen mit Rat
und Tat an. CErivabhnt fet nod), dafy feine Ymerifareife Enbde der adhtziger
Sabre Bebeutung gehabt hat flir die Feftigung unjerer Beziehungen zu den
Rutheranern im Yuslande. Selbft im Rubeftand Hat exr nodh Jhriftitellerifd
piel gefoirft, ja {ogar al8 dad erlbfdjende Wugenlidhit ihn bdbaran Hinberte,
Hat er durd) Diftat und auf Blindenpapier gearbeitet und trop eintretender
groger ©djiverhirigleit mit dent Porrohr dem gelaujdt, wad ihm itber da3
BWohl und Wel der Kirdje vorgelefen und berichtet fourbde. . . .“

D. Willfpmm alzd Befenner und Beuge der Wahrheit. Der in ber bor-
ftehenden PMitteilung ervdhnte Yustritt Willfomms und feiner Gefinnungs=
genofient aus der fadififden Landestirdie twar ein Vefenninisaft, eine Glau-
bensdtat, die e3 wohl wert ift, dbaf ivir jebt, nad faft jedhzia Jahren, ung
die Eingelheiten ind Gedddinid guriidrufen. [n ber Leipziger Miffion
fanbden fidh in den fiebziger Jahren ded vorigen [ahrhundertd eine Unzahl
Miffionare, demen ed in begug auf Treue gegen dad Vefenninis ein redit-
jdhaffener Ernft tvor. Sie Bhielten gemeinjame Konferengen ab und be=
Handeltenn auf bdiefen griindlid) die Grunbdlefhren unferer Befenniniffe, um
jo im Befenninid immer mehr Klarheit und Einigleit zu gewinnen. Sie
aren jdon damals etiwasd mit unferer ©fynode befannt; Ddenn al3 einer
Der bier fpdter ausgetretenen Miffionare fodhrend feined Studbiums in
Reipaig 1ig durd) bdie damald ziemlid) allgemein borgetragene Rehre von
Rirde und Umt nidht durdfinden fonnte, Hatte ihn der dbamalige Miffions=-



Theological Observer. — Rirdylich=Zeitgefchichtliches. 867

direftor Pardeland auf Walthers bedbeutfame Sdhrift ,Die Stimme unferer
Rirde pon Kirdje und Wmt” Yingeiviefen und ihm gefagt, daf er da die
biblijdh-Tutherijdhe Lebre vorgetragen finde. Wdhrend mun die WMiffionare
in Jndien fleifig forfdten und Rehre trieben, erjdien im Jahre 1875 in
per ,Algemeinen Epangelifh-Lutherifden Kirdjengeitung” ein Artifel, in
fwelcgem treue RLuiberaner, und gang Dbefonderd ,Miffouri”, Yeftig an=
gegriffenn und gefdmdht wurden. Fn dDemt Wrtifel fourden die Lutherifdhen
allerorten getvarnt, fi vbor ,Miffourit” zu Giiten, fidh von , Miffourt” nidt
beritfen und bergemwaltigen zu laffen. Darvaufhin gaben fitnf WMiffionare,
€. @djaffer (der jedod) fpédter ivieder uriidirat), Fr. Buder, €. M. Born,
A, Grubert und O. Willfomm, eine Crfliirung ab und gzeigten, dah e3 ein
jalfhes Beugnis jei, wenn behauptet tverde, erftens, dap ., Miffouri’ nidt
fitr Yutherifdge Rebre ftreite, fondern fiiv neue, mifjourijde Lehren”, und
ziveitens, dafy ,Miffourt” ,um {elbjtgemadier Glaubensdartifel tvillen fre-
pentlid) ©paltung und Trennung anvidgie”. Diefe entfd)iedene, mannhafte
Crtlarung fhloB mit ben Worten: ,Wir aber alle, jobiel unjer teures
Befenntnis mitbefennen, foollen laut rufen: ,Hie Sdhivert ded HErrn unbd
Gideon!’ und toollen mit eintreten in den groBen Rampf, foollen IMit-
geugnid ablegen gegen jeden Ubfall pon dDer Wahrheit und mit den Sieg
erfangen. Das alte Gott] Ymen.” (Luiheraner 32, Nr. 3.) Durd) diefe
Crflarung befannten i) die Pifjionare vor aller Welt zu unferer Shnobde
al3d ihres Glaubend Genoffen und ervflarien {id) bereit, bie Sdmad), die
um ded Befenninifjed twillen auf unferer Synode lag, mit auf jich zu nehmen.
&ie fvaren, obwohl fie alle aud deutidhen KLandesfirden ftamumten, zu der
Tibergeugung geformmen, daf unfere Synode niditd andered mwolle als bei
ber Refhre ber Rirdje der Reformation perbleiben und darum nur mit benen
RKirdengemeinjdaft Halten fonme, die mit thr desfelben Glaubensd jeten umd
piefen Glauben aud) durd) die Tat bewiefen. Wber die WMiffionare liehen e3
nid)t bei diefer Crfldrung betvenden, fondern ridteten aud) ein ldngeres
Sdreiben an bdie Mifjionsdbehordbe in Leipzig, worin jie in ganz rubiger,
fadygemdager und gebiihrender Weife, aber dodj zuglei) mit voller Cni-
jdhiedenbeit und Beharrlidhfeit forderten, ,daf der Miffion eine Siellung
gefidjert tverde, dap Ddiefelbe fweder nad) Sdein nod) Wefen RKirdengemein-
{daft . . . mit folden Habe, welche irgendeiner Vefenninidwahrheit . . . offen
iderfpredgen”, und fie baten in ioicflich YHergbeivegliher Weife (,Wir
bentiitigen und und jallen Fhnen zu Fup und umfaifen Jhre {nie und bitten
Sie flehentlich”), daly die Miffionsleitung ,die veine, volle, lautere Wahr=
heit befenne, {id) bon allem Wiberpart jcheide und fid) an die Spige der o
befennenden IMifjion ftelle”. Sie fiigten aber Hingu, daf, wenn ihrer BVitte
nicht @ehor gegeben jverde, jie uwm Entlajfjung aud dem Miffionsdienfte
bitten miigten, und daf fie in diefem Falle, fweil fie getviffenshalber nicht
anderd Handeln Ionnten, nidp mit Weibd und Hind im fernen Lanbdbe ins
nadte Elend gejtoRen mwitrden, fondern daf man jie in Frieben ziehen laffen
und ihnen die Pittel zur Heimreife getwvahren wolle, {hloflen aber mit der
Berjiderung, dafy jie bereit feien, um JEju Namensd willen aud) alled zu
bulben. (Rutheraner 32, MNr. 9.) hre Bitte wurde nidt getodhri; fie
fourden einfad)y aus dem Miffionsdienit entlafjen und fwdaren in bdie grofte
Rot gefonumen, wenn unjere Shnode, zu der jie jih ja befannt Hatten und
mit Per fie im Glauben vollig einig waren, fid) ihrer nidht angenommen
bitte. So fam e3, daf Buder und Born im Jahre 1876 nad) Umerifa
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famenn und in unjerer ©ynode ein Pfarramt iibernafmen. Grubert und
Willforum fefhrien aud bejonberen Griinden nad) Deutj@land zuriid. Sru-
bert ftarb bald bdarauf, und Willfomum irat in bie {id) bamals bildenbde
Freifirde ein und Hat, fwie in jungen Jabren, {o dann fein ganged langes
Reben Yindurd) feft und unerfdroden die biblijd-lutherifche Walhrheit be-
farmt und begeugt und fidh aud) immer zu unferer Shnode befannt und
bie ©dmad, die gerade in Deut{dland oft an dem Ramen ,WMifjourt”
bingt, willig wm der Wahrheit willen getragen. Dad joll, da er nun nad
einem arbeitdreidjen, aber aud) reidigejeqneten Leben zur Rube des BVolfes
@otted eingegangen ift, i der Sefdhichte unferer Synode thm nidht vergefien
foexrden, 2 F.
Kaiserswerth Deaconess Institution a Hundred Years Old. —
Protestant. circles throughout the world are this year observing the cen-
tennial of the founding of the famous deaconess mother house at Kaisers-
werth on the Rhine by Theodore Fliedner. Born in 1800, Fliedner in 1823
and 1824 had made trips to Holland and England and there had seen
something of the work done by women for the unfortunates in hospitals
and prisons. What he observed there made a deep impression on him.
He realized that work of that nature was very much needed in Germany,
where especially the prisons presented 2 most deplorable sight. Having
vigited the countries mentioned again in later years, he was confirmed in
the conviction that remedial societies and institutions were needed. On
September 19, 1833, in a. garden-house, he founded his Refuge for Dis-
charged Female Conviets. In order to do the work among the outcasts
of society properly, trained workers, he saw, were needed, and so he
conceived the idea of reestablishing the diaconate which existed in the
early Christian Church. By entering on this work, he laid the foundation
for our schools of deaconesses and the splendid service which they are
rendering our Church. An article in the Lutheren points out that there
are now nine motherhouses of deaconesses in this country within the
boundaries of the Lutheran Church. In this connection it might be men-
tioned that the Rauhe Haus of Hamburg, founded by Wichern, is likewise
this year observing the hundredth anniversary of its founding. A,
Brof. Herntann Wirths urnordifde Heilbringer-NReligion. Unier diefer
{iber{dirift perbreitet fich polemifd iiber den genannten Gegenjtand Prof.
D. Juliug Ridter (Berlin-Gteglih) in dem pon ifm Herausdgegebenen IMif-
jionzblatt ,Meue Allg. Miffiondzeitfdrift”. Neben der ,rabiaten Ehriften-
tumsfeindjdaft besd Tannenbergbundesd der Mathilde Lubdendorff, der {hwar-
merifden, mandmal geradesu fonatifden germanifden Religion der
Nordifd)-Religitfen Wrbeitdgemeinf@aft und der nebelfaften, aber auf jorg-
faltigften religiondgefdidtlicen Siudien Dberufenden Beftrebungen ded
Fitbinger Jnbdologen Prof. Hauer” bedeutet die nordifde Urreligion Prof.
Hermann Wirths, die gegenivartig den grofien Bulauf findet, einen tvei-
teren feindliden Ungriff auf a3 Chriftentum. Vrof. Wirth3 Thefe lautet
etiva fo: Wenn man bie Geftalt bed Heilbringerd an der Hand der bors
gefdidtliden Dentmdler und Symbole in die Urgeit zuriidverfolgt und
bann foieder borfwdrtd mit der Shmbolif des Chriftentums in Berbinbung
fetst, fo erqibt jid bie iiberrajdende Entdedung, dbaf die driftliche Shmbolif
reftlod aus bder vorgefdichtligen Urreligion ftammt. Der Unfprud) bes
Chriftentums, dag Gott fid) mur einmalig und ausdidglieplid) in Chrifto ge-
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offenbart Hat, mup dabher befiritten fverden. RMeiner und grofer ift die
Offenbarung Gotted in ber Urreligion; ja dad Chriftentum fann nur al3
eine geitlidy bedingte ,Todterreligion” diefer Urreligion angefehen werden.
Prof. Wicth it fomit Riinber einer neuen ,Konfeffion” und fordert jeders
mann auf, feiner Religion, die jeiner Peinung nad) die Urreligion der
Menjdheit ift, in freier Selbftenticheidung zu folgen. — Shlagend fveift
D. Ridter die Unfaltbarfeit diefer ,hypothetijhen nordifcgen Urreligion”
nad). Den Hauptpuntt feiner BVefpredung fabt er in bier Thefen zujam=
men: ,1. Yeilbringer-Mythen und Crzahlungen finden fid) in berjdieden=
fter Form auf dem gangen Crbemrumde, umd ziwar fehr Haufig ofne jede
Begtehung auf dben Jabhreslouf-Peythus. 2. Uber aud) IMythen vom Jahres-
Tauf, meift in der Form bon fterbenden und miederauflebenden Gottern
ober SHeroen find fveit berbreitet. &ie berdanfen ihren Urfprung meift
nid)t der Quijt am Fabulieren oder der religidjen Berfenfung tn den Lebens-
progel De3d ,&Stirh und fverde’, jondern dem magifden Wunjd), enttveder
jih durd) Bauber die gefheimnidvolle Kraft in der Natur anzueignen oder
durd) Bouber ben Naturprogel zu verftarfen. 8. BVei Kulturbslfern Haben
diefe Naturmhthen die Neigung, {idh in Mpjterien gur Erlangung der Bers
gottung und ded etvigen RQebend zu vertiefen. 4. MPMit den gefdhichtlichen
Heilstatiaden des Lebend JEfu Haben bdiefe Naturmiihen {dHledjierdings
nidt3 gu tun. Dap die Lebensgejdhichte JEfu, Geburt, Leidendzeit, Kreuges-
tob, Yuferftehung, die Daueriiberlieferung ded Heilbringer-Jahredmythus
aud der Cteingeit darjtelle, dabon fann gar nidt die Rede jein. Jm Ehriften-
tum Hanbdelt e3 {id) eben nidht wm einen IMpthus, jondern um eine im Hellen
Lidgt der Gefdidhte verlaufende [ebensgefhidite eined PMenjdgen bon Fleifdh
und Blut, bet der iy {dhon dle dltefte Chriftenheit leidbenhaftlid) gegen den
BVerfud) fwehrt, fie in ein mylhijdes Sheinerleben aufzulijen. Prof. Wirth
mag red)t Haben, daf, ald ein Jahrianfend fpéiter dad Chriftentum zu den
germanifden und nordifden BVilfern fam, eine Penge von Shmbolen ausd
ijrer Deibnifdhen Bergangenfeit benubt tourde, unt fie Priftlih zu reinter-
pretieren, ober audy — und in nod) viel groferem Wmfang — daf feid-
nifdje Symbole, Sitten und Gebrdude in tweitem Umfang unter der Grift=
lidgen Oberflacie fortivucherten. Wber dad andert an der {dhledithinnigen
Gelbjtandigleit und Cigenart unferd driftlichen Glaubensd nidhts. @ betone
aum Sl nochmals wie zu Unjang, daf wir mit den wiffenjhaftlicden
urgefdiditlidgen Foridungen Prof. Hermann Wirths nidhts zu jdaffen Haben.
©3 Pandelt jid fitr und um eine Ybfvehr desd bon ihm fitr eine verlorne
nordifde Urgeit entivorfenen Bildesd einer Heilbringerreligion und ifre Vra-
jentation an bie Gegentvart, an ung Chrijten desd ztvanzigiten Jahrunderis,
baf biefe Hhpothetifdhe altnordifhe [abhreslaufreligion das Urbild und der
Uriprung unferer driftlichen Religion fel. Dagegen miiffen ir auf Srund
pes Beugnified der Heiligen Sdrift einerfeitds und der Religionsgedjichie
der Wenjdhheit andererfeits Vertvahrung einlegen.” Sdon dedivegen fann
die dhriftlicge Religion nidhtd mit einer ,urnocdijden Heilbringer-Religion”
su tun YHaben, fveil ihr ,ivertbollfter Wefensdtern” Ddad gerabe Gegenteil
pon bem ift, wasd alle Yeidnijgen Mythen dod eigentlidh) zu Religionen ge-
ftaltet, namlidy daf trop aller iibernatiirliden ,Heilbringer” der Penich
jelbft jein eigener Oeilbringer bleibt und pon feinem eigenen Tun aqlled
Heil Bhier wie dritben abhdingig ift. RNur bdie Priftlide Religion fennt einen
eigentliden Heilbringer, und ihr Charafteriftifum war e3 je und je, bak fie
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alle falfdgen ,$Heilbringer” verivorfen Hat. Wo fie Gingelangte, mukten
pie Gleufinijdhen Myjterien, die Thammuz-Sidhtar-PMythen, die phrygijden
Frithlingsfefte ufiw. ald Teufelsbetrug und Satansdverehrung finfallen. Das
foar die Hohe Unforderung, die dbasd Chriftentum an alle jtellte, die thm beis
traten. ,Zodjterveligion” ift bad Chriftentum nic getvefen, fonbdern imumer
nur ,Kbniginreligion”, und givar ,Koniginreligion” im Sinne bon abjoluter
Religion. 3T M.

»Die Dentide Cuangelifde Rirdie.” ,Dasd Verfajjungsivert der ,Deut-
fden Ebangelifden Kirdje’ ift nun fertiggeftellt und wurde am 11. Juli bers
oifentlidht. Diefe Rirdge umfaht nun jamtlicge bidherigen Landesfirdjen.
An ihrer Spike wird ein Reidhdbifdof ftehen, dem ein ,geiftliges Mini-
fterium‘ beigegeben ift, Dad aud drei Theologen und einem redjtdfundigen
Mitglied jich gufammenfest. Yud) eine ,Nationalfynode’ ift vorgejelen, bie
60 Mitglieder zdabhlen oll, bon demen zivei Drittel von den deutjden evban=
gelifhen RLQanbdesfirden aud den Synoden und Kirdenleitungen entfandt
fverden, wahrend dad andere Drittel durd) die . Deutide Evbangelifhe Kivdhe’
berufen iwird aud Perfonlidyfeiten, die fih im FHrdliden Dienft bervor-
ragend Demwdhrt Haben. Die Verfaffung der Reidhsfirde ift durdy Reichs=
gefes bom 14, Juli anerfannt und bejtdtigt fworden. Ein BVorfprud) jteht
an Der ©pise der Verfafjung, der folgenden Wortlaut Hat: ,Jn der Stunbe,
bda @ott unfer deutfched Bolf eine grofe gefdhichtlide Wenbe exleben laft,
perbinden fid) die deutjden evangelifden Kirden in Fortfithrung und Boll-
endung der bdurd) den Deut{den Cvangelifen RKirdenbund eingeleifeten
Ginigung zu einer einigen Deutfden Cvangelifden Kirdhe. Sie vereint
pie aud der Neformation erivadjenen, gleichberechtigt nebeneinanderitefen=
pent Befenninijfe in einem feierlichen Bund und begeugt dadurd: ,Ein
Reib und ein Geift, ein HErr, ein Slaube, eine Taufe, ein Golt
und Vater unfer aller, der ba ijt itber allen und durd alle und in allen.*
Hus diefem Worfprud) geht im JujammenHang mit den Beftimmungen DHex
LBerfaffung felbft flar berbor, dbaf die neue Reidhsfirde mehr fein will al3
ein blof duperlidher Bund pon Rirden; fie will Kirde fein. Darum joll
aud) nidt ein Jurift oder Wertvaltungsbeamter, {ondern ein NMeidhsbifdhof
an der Spige jtehen. Und in der Verfaffung Yeikt e (VUrt. 4, Abjdn. 1):
,Die Deutfhe Evangelifdhe Kirdje will die in ihr geeinte deutfde ebangelijdhe
QChrijtenfeit flix bie Crfiilllung Ded gbttlidgen Yuftragd der Kirdje riiften
und einjeben. Sie hat deshaldb von Dder DHeiligen Sdrift und den refor-
matorifden Befenninifjen Her fidh) um eine einfeitlidhe Haltung in der Kirde
zu bemithen und der Firdjlichen Wrbeit Jiel und Ridtung zu weifen.’

LUnd gum andern gebht aud) dad aud dem BVorjprud) und der Berfafjung
flar Gervor: Die Einigleit, bon der hier die Mebde ijt, ift ettvad anbderes als
bie Einigfeit, die vpom [utherifen Vefenninid gemeint und geforbert mwird.
Denn dagd lutherifdhe Befenninid Degeidhnet nidht nur die Romifden, fon-
dern aud) die Reformierten als {olde, die ,andersd Yehren' und dbeshalb nidht
ald Yugsburger Konfefjionsvermandte anerfannt, jonbdern ausddriidlid) ver-
fworfen werden (bgl. Urt. 10 der Auqsdburg. Sonf.). Ju der bon Pelandthon
gednderten Yugsburgifden RKonfefiion, in der er u. a. die Worte wegliel:
;Derhalben iwird audy dle Gegenlehre verfvorfen’, Hat i) die Iutherifde
Kirdge nie befannt; vielmehr Hat fie fih von ihr ausdriidlih) Yosgefaqt.
Giehe aud) den 7. Artifel der Konfordienformel, in dem die refornmiierte RLehre
vom Yetligen Ybendmall ald grundititrzender Jrrium verfvorfen pird. Die
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Berfajjung dber Reichsfirdhe aber erfennt ausdriidlid) daz l(utherijde, bda3
reformierte und dasz unierte Vefenninid ald ,gleidhberedhtigt’ innerhalb der
Sirde an. €3 wicd aud niemand mit Grund behaupten Iinnen, daf in
ben 28 Lanbesfirdjen, die in der Reidhsfirde gujammengefdloffen jind, ,ein-
tradytiglid) nad) reinem Verftand dasd Epangelium gepredigt’ iwerde, fvie ed
bdodj 2as Grundbefenninid der [(utherifhen RKirdje, die Ungednderie Ungs=
burgifde Konfefjion, ald nitig zu mwahrer Einigleit der driftlichen Rirdpe
im 7. Artifel ausdritdlid) unter Berufung auf Eph. 4 fordert. €38 hat {idy
alfo hinjidhtlic) der Stellung der evangelifden Bolfsfivden in unferm Vaters
{ande zu Sdrift und Vefenninid nidhts gedndert. Nur infofern Hat fid) die
RLage gefldrt, ald nun audy pon den [uiferifdhen Landesfirden dad refor
mierte Befenninid und die Union ald firdlid) gleihbereditigt offiziell an=
erfannt orden find. Denn aud) die Fiihrer der lutherifden Landesdfirdjen
Haben der BVerfafjung der Reidhsfirdhe ausdriidlich thre Juftinunung gegeben.

»Wer erfannt hat und in feinem Gewiffen davon itberzeugt ift, dak
bpag lutherifhe BVefenninid nidht nur gefdidtlidhe Bedeutung Hat, fondern
,bie reine und ungefdlihte Darlequng ded gottliden Worted und Willensd'
ift, fweil e8 in allen Stiiden Der Lehre mit der Heiligen Schrift als der ein-
gigen Jegel und Ridt{dnur itbereinftinunt, der iwird bdiefe Hrdlide Ent-
widlung wm unjerd lieben Volfes willen nur mit Sdmerg und ernfter Be-
jorgnis anfehen fonmen. A8 unfere Vater dasd Konfordienbud), fvorin bie
DBefenninisidriften der Tutherijden Nirde zufanmmengefakt find, Heraus-
gaben, taten fie e3, damit Hinftiglid) nidht unreine Refhre’ in die Kirdje
eindringe, jondern ,eine lautere Crfldrung der Wahrheit aud) auf unjere
Sadgfommen gebradyt fwerden modgte’, und verfiderten in begug auf die Un-
gedanderte Yugsdburgifde Konfejiion bom Jahre 15830: ,babei ir aud) bers
mitteld ber Gnade Gotteg bi2 an unjer {cliges Ende gedbenfen zu verfarren
und bor dem RidGterflull unfers HErrn JEu CYhrifti mit frohlidgem, un=
erfgrodenem Herzen und Gemwiffen zu erfdeinen’. Goit verleie unz gleide
Crienninisd und gleidge Standhaftigleit im Befennen und erhalte unsd und
unfern Kindern fein liebes Wort unverfiirgt!” (Cb.-QutY. Freifirde.)

Prafed O. Gerf, Glied der Shynode der Cv.-Quih. Freifirde in Sacdfen
u. a. &t., {dreibt in jeinem PBlait ,RNur felig”: ,Naddem die BVerfajfung
Der meuen ,Deutiden Cvangelifden Kirdge’ bon Dden Bertrefernm ber Be=
horden aller Wolfsfirdjen einftimmig angenomumten fvorden und durd) ein
Reidsgefels ftaatlich anerfannt porben ift, ift fie nunmehr m RKraft ge=
treten. Damit ift die neue Reih3firche, zu der familide 28 Volfstirchen
sufammengefaft find, die lufferifdhen’, ,reformierten’ und ,unierten’, nun-
mehr Tatfade geivorden. . . . Perkmiirdig ijt, daf in der neuen Reidhs-
firdge Dad Tutherifhe und dad reformierte und bdad unierte Befenninid
gleidgberedhtigt zufanunengefakt werden. Daf man in Deutjdland neben
demt [utherifden und reformierten aud) nodj ein bdritted, ,aud der Refors
mation erfvacdifened’, dad unierte Vefenninis, Hatte, Har man bidher gar
nidgt getvukt. Wber das bleibt aud) minder mwidtig. Dieje Namten bei den
eingelnen Volfstivgen: Tutherifch, reformiert, uniert, waren ja aud) bisher
nur leere Worte und find jebt erft redht inhalileere Worte. Damit mbgen
jid benmn die feiter befdfdftigen unb Herumfireiten, die foldje Wortfireite
lTieben. . . .

LUArtifel 1 der mneuen Verfafjung fpridit ficdh itber den Vefenninidftand
der neuen Kirde fo aus: ,Die unantaftbare Grundlage der Deutfden Eban=
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gelifden Rirde ift bad Gbangelium von JIEfus Chriftus, ivie 8 unsd in der
Deiligen Sdjrift begeugt und in ben Befenntiniffen der Reformation neu
and Lidt getreten ift. Hierburd) twerden die Vollmadien, deren die Rirde
fiir thre Sendung bedarf, beftimmt und begrengt.! Diefer Befenntinis-
patagrapy ift einftimmig bon allen Lanbdesdfirden angenommen; toeber die
Deutfdhen Chrijten’ nod) ihre Gegner bei den Walhlen, der Befennerbund
oDer bie jungreformatorijde Beivegung oder fwie fie {idh nennen, Haben dbaran
etivad audzujeben gefunden. Wdhrend vor zehn [abren, ald die preupijde
Sirdgenverfaffung beraten und befdhloffen tpurde, bie Pofitiven nod) bers
juchten, den DBefenninisparagraphen bder Verfafjung einigermaken {drift-
gemdl gu geftalten, wahrend dbamald bariiber nod) ein Kampf entftand, ift
jept feine Mebe mehr davon geivefen. Der Vefenntnidparagraph der neuen
Reidhstivge ift fo formuliert, wie e8 fidh der frdhliche R[iberalidmus langit
gefuiinfdt fat — Dda3 Evangeliuvm von JEjus Ehriftus iff nur ald Srunbd-
{age, nidht als Ridtfdnur fiic die Kirde genannt; e3 ift dburd feinen Jufab
(ettva Epangelium pon dem fiir und gefreugigten und auferftandenen Chriftus)
niher Hiblijd) beftimmt, jonbern gang aiweibeutig und unbeftimmt gelafien,
o baf fid) jeder barunter denfen fann, wa3 er willl €3 ift nidht die Heilige
Sdrift Alten und Neuen Tejtamentsd ald Grundlage der Kirdje genannt,
fondern nur dag in ifhr ,begeugte’ Eoangelium. &3 find nidht die Befenninis-
jdriften Der reformatorifden Rirden (Ratedhidmus ufiv.), fveder im allges
meinen nod) namentlid, als Grundlage der firdgen mehr genannt. Hier
fat der firdhliche Liberaltdmus, der alle Grundmafhrbeiten ded drijtlichen
®laubens leugnet, an ent{deidender Sielle einen pilligen Sieg errungemn,
ofjne Dafy ihm von allen den Lutheranern’ und ,Pojitiven’ und ,Befenner-
bitnden® und bden Gemeinjdaften in den Llanbdesfirden aud) nur einer
ipiderfprodjen Hatte. Hier Yevrfdt alfo angenfdeinlidy bon den Befenner=
biinben bder Gemeinfdaften und den Bertretern der jungreformatorifden
Beivequng bid zu den Hrdlid) Liberalen und Hid zu den ,Deut{den Chrijten’
Din eine vollige Ciniglett, . . .

LRt Den Deutfden Chriften’ ift in den Landesfirdjen, was Lehre und
Glauben, wad die Stellung ur Sdrift, aud zum Alten Teftament, und
su Den lutherifdjen Vefenntniffen anbetrifit, dburdgaus nidhts Neued Hingu-
gefommen, ie bdad Yfeute feltfameriveife piele denfen. [n Den Landesd-
fivdgen und in der Reidhsfirdje fommt febt nur zur BVollendung, wad fidh
feit Jabrzehnten in ihnen entivideld Hat und wasd einmal zur Vollendung
fopumen mufpte. Diejenigen Ehriften, dle ausd Glauben und Geiviffen diefe
Crdidlung nidht mitmaden ¥onnen, die bei Dem alten Cvbangelium und
dem alten Tutherifgen Befenninid bleiben mwollen und miiffen, die aud
an und jest biel mit Fragen bHeranireten, feien dedhaldb mit allem Crnit
auf eind fingefviefen: &3 Jat fiir fie gar feinen Bived, etiva febt mit dem
Befenrerbund ober einer andern Gruppe gegen die ,Deutfden Chriften® zu
fampfen. Denn da ift ja gar fein Glaubensfampf. . . . Filir biejenigen
‘CYriften, die die Entwidlung der Landestirdjen und der neuen Reidhstirche
aud Glauben und Geviffen nidht mitmaden fonnen, die Det der reinen Lefhre
pe3 Worted Gotted Alten und Neuen Teftamentd und bei dem alten Iuthe-
rifgen Befenninid Dbleiben twollen und miiffen, bleibt Heute nur eine
Moglicgleit, daf fie i) nad) Gotted Wort von der neuen Reidsticde
fdheidben und gefdhieden Halten, dak fie {id) in einer felbftdndigen tvicklichen
‘Befenninistivde, in iwirfliden Belenninidgemeinden, um Gotted Wort
Jammeln. .. ¢



