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Theological Observer. — Kird)lid)-Beitgejd)iditlicdhes.

I Amerika.

Buchmanism. &o nennt fid) eine Beivegung, die Hierzulande, be=-
fonderd aber in England und in andern europdifden Lanbern, ziemlid
Auffehen erregt. Der Griinder der Vetvegung, nad) dem fie qud) genannt
foird, ift bon Haufe ausd lutherifder PVajtor und Hat auf dem Seminar in
Mount Yiry feine theologifde Ausdbilbung erhalten. Man darf aber aller=
bingg Dden Budmanidmus nidit jo ofne iveiteres der Wereinigten Luthe-
rijden Kirde in die Schube jchieben, dba Budman fid) {heinbar feine ,Bud-
manfden Pringipien” in England gelholt hat. Juterejfant ijt e nun, ivie
COhristianity To-day 1iber bdiefe Befvequng, bdie namentlic) unter den Ge-
bilbeten “the first-century Christian fellowship” — masd tmmer das be:
beuten mag — berbreiten will, urteilt. Jn einem Wrtifel fvird ein getwviffer
Rev. Harold T. Commons, pastor of the First Baptist Church of Atlantie
City, New Jersey, 3itiert, der fid) iiber diefe Oxford Group ausfpricht, tvie
folgt: “After three years on ‘the inside’ I finally severed my comnection
with the Group out of loyalty to my Lord; for I realized that it is ac-
tually far removed from real New Testament Christianity.” Rev.Commons
bat aud) eine Flugidhrift verfakt, worin er zeigt, dap “Buchmanism is an-
other one of the many counterfeits and delusions of the latter days.” 3u
Daben ift diefe Flugidrift bom BVerfaffer, Rev. H. T. Commons, 17 8. Marion
Ave., Ventnor, Atlantic City, New Jersey, ipie Christianity To-day angibt.
Wie eiter audgefithrt wird, gehoren zu diejer Gruppe foiwohl Liberale ivie
Fundamentalifter. Auf etner Hivglid) abgehaltenen BVerfammlung der Gruppe
im Waldorf-Astoria Hotel in Jtetn Yorf Deqriifte Vifdjof W. T, Manning
bie Gdjte; zugegen tvaven audy Difchof F. F. PecConnell, Dr. John R. Mott,
Dr. €. B, McAfee und J. Rods Stevenjon, Prdfident ded Princeton Semi-
nary. QBiider, in denen der Vudmanidmud DLefdrieben ivird, find: For
Sinners Only pont A, . Ruffell und The Conversion of the Church von &, I,
Ghoemafer. Christianity To-day urteilt {iber die Bewequng: “Such knowl-
edge as we have of this movement does not lead us to rejoice greatly at
the apparent success that is attending its advocates. We cannot agree
with them that what they are propagating is in any adequate sense of the
word first-century Christianity or even that the methods they employ are
those that the apostles employed. The very fact that Modernists and
Fundamentalists seem1 equally at home within its fellowship indicates
that there is nothing very distinctively Christian about the movement.
The apostles are about the last men this world has known who would
approve when Mr. Russell writes (p.142), with Mr. Buchman approving
(p. 145): ‘Through a unity in common action many of divers religious be-
liefs and more of none have reached an altitude of Christian experience
which may hold the one possible solution of modern world problems.””
Bum mindeften mup vom VBudmanidmug gefagt ferden, daf er eime unio=
niftifde Befvegung ijt, die feinen Ilaren Rofjaunenton leiden fanm, fooran
i) baber audy fein befenntnistreuer CHrift befeiligen darf. 5. IR,
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Debate on Missions Proceeding. — As was to be expected, the so-
called “Laymen’s Report” is eliciting very much discussion in sectarian
circles, some speakers championing, others rejecting, the views of the
authors of the report. There are many people who correctly perceive
that the question is whether Jesus Christ is to be looked upon as merely
@ Savior or as the Savior of the world and whether the Christian religion
is merely the outcome of a process of evolution or whether it rests on
divine revelation. The reporter of a meeting held in Philadelphia thinks
that the report “may prove to be the most divisive statement in this
generation.” Quite interesting are some of the remarks made by Dr. Robert
Speer of New York at the meeting just alluded to. We are told that in
speaking of the criticism directed against the missionaries in the field,
holding that some of them are too narrow and provincial, this great mis-
sionary leader of the Presbyterians admitted that the missionaries are
limited in their outlook, but stated that he felt the same was true of
every one else in the world, including the members of the commission, and
that it would be difficult to find anywhere a group which rated higher in
its chosen work than the missionaries.” Quite interesting, too, is the
remark ascribed in this same correspondence to Dr. William T. Ellis, who
said “that in his eighteen months on mission-fields he had shaken hands
with over one thousand missionaries and that they excelled the workers
at home.” We ourselves do not hesitate in the least to subscribe to this
sentiment. A,

Men who have Surrendered the Authority of the Scriptures. —
They constitute the majority of the Protestant theologians. There is, first,
the great host of the “liberal” Protestants. Reviewing the recent publi-
cation Contemporary American Theology: Theological Autobiographies,
Vol. I, C. M. Jacobs, president of Philadelphia Seminary, writes in the
Lutheran of January 12, 1933: “With the solitary exception of Professor
Machen the writers have surrendered the old Protestant belief in the
authority of the Scriptures. To be sure, none of them would deny that
there is truth in the Scriptures, but they would require the Scriptures to
be substantiated from outside of themselves. This substantiation seems to
be located by almost all the writers in ‘religious experience.’” And yet
there is no evidence of any agreement on what ‘religious experience’
really is. . .. It contains the contributions of twelve men. ... It repre-
sents the viewpoint that we generally call ‘liberal.’ . . . Only one of the
contributors belongs to the conservative group, and Professor Machen is
known, even in conservative circles, as a reactionary.” Liberal theology
has divested Scripture of its divine authority. And a great number of
“conservative” theologians are doing the same. All those theologians who
refuse to identify Scripture with the Word of God are surrendering the
authority of the Bible. Omne of them is Dr.Jacobs. In this same review
he states: “This indifference to the ‘theology of crisis’ may be due to an
equal indifference to the conception of ‘the Word of God.’ The term does
not appear in the index, and the idea scarcely appears in the book. There
are abundant references to the Scriptures; but in Lutheran theology the
two are not equated.” Scripture and the Word of God are not equated in
Lutheran theology! Dr.Jacobs is reaffirming the statements he made at
his induction into his present office: “But with all the emphasis which
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we lay upon the Scriptures we do not identify them with the Word of God.
We confess that the Word of God is a means of grace; none of us will
say that the Bible is a means of grace, save as it preserves in human
language, and passes down from generation to generation, the record of
God’s Word.” But he who refuses to identify Scripture with the Word .
of God no longer accepts the Bible as the divine authority. 1) There is
the plain statement: The Scriptures are not absolutely the Word of God.
Only God’s Word carries authority, and whatever part of the Seriptures
is not God’s Word cannot bind us. — So much of Scripture is authoritative
as is God’s Word; but 2) which portions, statements, words of the Bible,
are God’s Word? TUnless that can be shown beyond the shadow of any
doubt, the entire Scriptures are worthless to us. The Bible contains no
index or mnotes which declare what portions are, what portions are not,
God’s Word. The reader must determine that. What test must be em-
ployed? Dr. Jacobs will not have the test of “religious experience” applied.
He assures the “liberal” theologians that that test cannot determine how
much of Seripture is the truth. He has not yet told us how he distinguishes
between Scripture and God’s Word. But whatever test he applies can only
be a human test. He can give us only human authority for his findings.
He thus believes in an authority of Seripture which rests on human
authority. He has surrendered the article of the divine authority of
Scripture. How much would that “Word of God” be worth to us which
Rev. D. F. Forrester, S. T. D., offers to us? Writing in the Living Chusrch
of February 11 on “The New Testament in the Seminaries,” Dr.Forrester
finds the Word of God in the Seriptures in this way: “All of them [the
writers of the epistles] struggled with evident limitations of temperament,
environment, and vocation. In their case it is necessary not only to find
out what they said, but also what they were trying to say, what the
eternal Word of God was saying in them to all men everywhere. ... The
wheat must be sifted from the chaff, the ‘Word’ taken from the worn-out
wrappings. And then that ‘Word’ shall be made plain. All must be fitted
to our modern thought. . . . What is warped and ill-balanced must be
corrected, what was neglected must be added, what was soiled by the heat
and dust of controversy must be polished until it is bright and clear
again.” That is the crucible in Dr. Forrester’s laboratory through which
Scripture must pass in order to yield the Word of God. Dr.Jacobs will
hardly employ this crucible. But whichever crucible he may employ, he
has invested what he offers us with only human authority — the authority
of Dr.Jacobs, which his colleazues may not recognize. —3) Neo-Luther-
anism destroys the authority of the Bible by its refusal to bow to 2 Tim.
3,16, Denying the verbal and plemary inspiration of the Seripfures in
spite of 2 Tim. 3, 16, breaking down the authority of a single statement
of the Bible, it invalidates all statements of the Bible. E.
Die Wid)tigfeit der deutiden Sypradie fiir Theologen. angz eigen-
tiimlich berithrie e3 uns, ald foix to ,Quth. Herold” die Hlage einesd unga-
rifden epangelifdien Paftors (afen, der i daritber aufhdlt, daf die evan-
gelifge Getjtlichfeit in Ungarn nidht mehr die deutfhe Sprade lernt. Wir
Tefenr: ,2ber die fpradiliche Ausbildung der ungarifden evangelifden Geijt-
lidgen bradjte dad ,Ebangelifujof Lapja’ einen Demerfendiverten Urtifel ous
ber Feder Ded Befefefaboer Rfarrerd Guftap Szeberenhi. Darvin betont ex
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die bejonbdere Bedeutung, die bei der Wusbilbung der evangelifden Theologen
per deutiden Spracge gufalt, in folgenden Nusfithrungen: A3 i) feiner=
geit pon Der Prepburger ebangelifen Theologie zur Forvthildbung nad
Deufchland wollte, wurde einer meiner Profefforen daritber ungehalten unbd
fagte mir: ,,&ind ivir ettoa nidt flug genug, und glauben Sie, in Deut{d)=
fand mehr 3t lernen?” Died ift der Provingialidmus, dem unjere Lelrer
oftmal3 vevfallen find. Jeder Seelforger braudit Qebenderfafrung und einen
weiten Geficdhtsirets.

2, meitered Hindernid von groBer Vedeutung Defteht darin, dak
unjere Iheologen die Deut{dje Spradhe nidht erlermen. DBeim Dergeitigen
Stand ber ebangelifdhen theologijdien Literatur in ungarifder Sprade ift
eine ridgtige 1heologifde Bildung ofne Kenninid der Ddeutfdjen religidfen
Literatur undentbar. Ein Diplom foiicde i) feinem Kandidaten in die Hand
geben, fwenn er nidgt Deut{d fann, gumindeft fo lange nidt, ald eine aug=
reichende Riteratur in ungarifher Spradhe nidt vorhanden it ... (Der
legte €ab war in dem Blatt in Spercdbrud) Yud Haben wivz Seeljorger,
pie in einer Sprade predigen, in mwelder fie niemalsd ein Bud) lafen und
in fvelder fie aud) nidit einen Sab ridtig niederzujdreiben imftande
mwaren.

Der , Luth). Herold” tut die Sadje mit dexr Bemerfung ab: ,Ob fo etivas
aud ol Hicrgulande porfommi?” Fir eine fo furgze Notiz -ift die Sadpe
aber bod) toohl Zu ioidhtia. Bunddit jlehen aud) wir in Gefabr, in einen
cinfeitigen ,Provingialidmusd” zu verfallen, deffen enger Gejichisireis uns
fehr zum Werderben gereidjen fonnte. Dasd foird um {o mehr ber Fall
mwerden, je mehr fvir und auf bdad Englifde, in bem Ddod) ficerlich feine
ausretchende Tutherifd=theologifdge Literatur vorhanden ijt, befdranfen. Nun
fonnen allerbing2 unfere Prebiger die deutfdje mobdern-theologijdhe Literatur
unjerer Jeit entbehren, aber entbefren Iommen fie nidyt, wad gum Beifpiel
ein Ruiber oder unfere BVater in ihren iwertbollen Biihern, Flugblattern,
Synodalberiditen und theologiid = vifjenjdhaftlichen Urtifeln niebergelegt
haben. Cin luthertjdyes Minifterium, dem diefe Dinge terra incognita find,
ift unferver {proden, gynijd-atheiftifden Jeit ficgexlid) nidht getwadhien.

The Lutheran Attitude toward the Bible. — Some time ago we
submitted editorial utterances of Dr.John A.W.Haas, published in the
Lutheran, in which he, when speaking of the difference between Lutherans
and Fundamentalists and Modernists, had something to say about the cor-
rect view of the Bible, which presentation to us seemed to be lacking in
clearness. In the Lutheran of December 8, 1932, he contributes a short
article having the caption “The Word and the Bible,” which we must not
withhold from our readers. We submit it here in toto: —

“There is much unclearness in many minds about the real relation of
the Word of God to the Bible. Some modern scholars write as though
there were no connection at all. They simply classify the Bible under the
general head of religious literature and implicitly or directly deny that it
contains the revelation of the Word. Others call the Bible merely the
record of revelation, and their assumption is that the Bible only contains
the Word of God. There is no definite statement about how much revela-
tion the Bible contains. A truer idea is expressed when we say that the
Bible is the Word of God. But even this statement needs qualification.
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It must be made clear how the Bible is the Word of God and how it came
to be the Word.

“The Bible is for us the written standard Word, which preserves the
original uttered and spoken Word. The living Word is the cause of the
Bible, and it created the Bible. Holy men of God first of all spake as
they were moved by the Holy Spirit. The creative Word of God which
made the universe also created the Bible. It became embodied in Jesus
Christ, whom St.John rightly calls the Word. In Him the Father is
revealed through all that He is and does. When we search the Seriptures,
it is to find the Christ. Toward Christ as center the whole Bible tends.

“The Word of God came first as a living message spoken by prophets
and apostles. Back of the early history in Genesis are traditions orally
handed on before they were written down. Moses first promulgated the
laws of Israel orally. The Book of Deuteronomy consists of several great
orations. While the other historical books of the Old Testament point
to certain sources, there is in them also material coming through spoken
tradition. The Book of Job is a living discussion. The Psalms are actual
hymns and prayers used in worship. The prophetic books contain the great
sermons of the messengers of God, who put His Word into their hearts
and mouths. Before any Gospel was written, it lived in the early stories
about Christ. As the first three gospels show, there was a common tradi-
tion handed on by word of mouth for several decades before accounts were
written down. In fact, the word gospel meant the living message, and
when we read the Gospel according to St. Matthew, ete., it points back to
the oral message as reported by Matthew and the other evangelists. The
Gospel of St. John is full of the direct words of Jesus. The Acts contains
many sermons. The epistles rest upon prior preaching. Everywhere the
oral message is first. Before there was any God-breathed Seripture, there
was the Word spoken through the mouth of men. The Word made the
Bible with its successively written books. We must therefore trace the
Bible back to the Word of God as life. The Bible only becomes valuable
as it recreates for us, when we read it in faith, the actual living Word of
God, and not a printed page nor a written treatise. We must not mechanize
the Word of God and shut it up in a book.

“Luather had this living conception of the Word. He looked upon it
as primal. In his preface to the Old Testament, where he speaks of the
whole Bible, he says: ‘Here you will find the swaddling-clothes and the
manger in whichh Christ lies and to which the angel points the shepherds.
Simple and little are the swaddling-clothes, but dear is the Treasure, Christ,
that lies in them. For Luther the test was whether any Biblical book
‘treibet Christum’ (deals with Christ). In a concordance of his sayings
and writings there are many pages on the Word, and they all indicate
that the Bible meant for him the purveyor of the living Word centered
in Christ.

“The Word of God can come to us through hymns and prayers which
echo the inspired living Word. Our Common Service, with its whole struc-
ture, its collects, prayers, and hymns, conveys the Word. Good, evan-
gelical, preaching is called the preaching of the Word. But to be this, it
dare not consist of human opinions and human ideas. Many pulpits to-day
no longer preach the Word, but the errant wisdom of men. Wherever the
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sermon really grows out of the text and retranslates it back into the
directness and living communication by a personality, we have the actual
preaching of the Word. It is clear therefore that the Word is a larger
conception than the Bible. We shall make the Bible really what it ought
to be if we get away from book-mindedness and return to the Biblical and
Lutheran idea of the living Word, We have been too much misled, even
in the Lutheran Church, by the non-Lutheran conceptions of the Bible,
which often tend to Bibliolatry. Let us gain this creative, powerful truth
about the Word.”

It seems to us that Dr. Haas is Iaboring to establish a distinction the
existence of which no Lutheran has ever denied. What Lutheran theologian
has ever asserted that the Word of God as we have it in the Bible was
not first of all proclaimed by word of mouth? The statement of Dr. Haas,
“It is clear therefore that the Word is a larger conception than the Bible,”
may he accepted in the sense in which he puts it before us; it ought to be
supplemented, however, at once with the caution that we have no Word
of God apart from the Bible. If we are not careful, we shall open the
door to the errors of the Romanists, who say that in the oral traditions
they have the Word of God as it was handed down in the Church by word
of mouth from the times of the apostles. Over against them we find the
enthusiasts, who maintain that in their special feelings and emotions God
has given His Word to them. In both ways the objective basis of the
Church vanishes. The danger confronting the Lutheran Church to-day is
not Bibliolatry, but the current Liberalism, which refuses to accept the
Seriptures as divine in all their utterances and which does not balk at
rejecting clearly revealed truths of the sacred Word. A,

itbertragung bed indifden Cigentums der Hermannsdburger Miffions-
gefellfdhaft an bdie Umerifaniid)-Luiherifdhe Kirde. Hieritber {dhreibt das
»Cb. Deut{dland” nad) einer Notiz im ,Chriftl, Wpologeten”: ,Die itbers
traqung Ded indifden Eigentums bder Hermannsburger Mijfionsgefelljdaft
an die Obiofynode ift jebt audy duerlid) redhtsfraftig geivorden. Die Hei=
Ddenntiffionsbehirde der Ymerifanijd-LQuiberifhen Kirde Hat biefe offizielle
Mitteilung an die Hermanndburger Miffionsgefellfhafi ergehen lajfen, ver-
bunden mit ihrem fJerglidfen Danf fiir dad freundlidje Enigegenfonuren,
ohne Das bdie langen, auf drei Crdteilen gepflogenen Berhanbdlungen nie
su Diefem alle Beteiligten befriedigenden AbiGluf gefommen fwdren, und
mit dem Yusdrud threr viidhaltlojen AUnerfennung fiir die bon Hermanns-
burg in JIndien geleiftete Arbeit. o fdhmerzlid) der Hermannsburger Mif-
fion der Ab{djied pon ihrem indifhen Urbeitsdfeld geivorden ift, {o freut fie
fich bodg, bafy die Wrbeit bei den amerifanifdgen Glaubensdgenofjen in guten
Handen liegt. Die alten Mifjionsfelder in Sitdafrifa und die neue PWiffion
unter den Gallad in Abeffinien erfordern die gange Kraft der Hermanns-
burger PMiffion.” Der BVater und BVegriinder dber Hermannsburger Piffion
mwar befanntlid) der befenntnisdtveue, miffiondeifrige Lubivig Harms (,'t 18
juft {o, a8 ivenn de Heilige Geift adjter Sm fteit und om allend ingiitt”).
ndere nannten ihn allerdingd , den verviidien Paftor in der Lilneburger
Heide”. JIn firdlider Begiehung ift die Hermannsburger PMiffion frei und
unabhingig. ,Sie ift feinem eingelnen RKircdhentdrper eingegliedert oder
unterjtellt, fteht aber in Liebed- und Wrbeitdgemein{daft mit allen Rirchen
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be3 evangelifch-Tutherifchen Befenntnifjed, insbefonbdere mit der Hannover:
jen Cu.-Quth). RLanbdesfivdge und der Hermanmsbhurger Eb.=Luth). Frei-
firdge.”  (Hermannsburger Miffionsfibel, S. 17.) Der Gemeindebejtand in
Sndien Detraat etiva drettaufend Seelen. 5. .M.

II. Ausiaud,

Kreuzfahrer ded Jriebensd., Cine infevefjante Mitteilung finden wir
im ,Co. Deutf@land”. Wir lefen da, dap der Papft Hirslidh den Wunjd)
geduBert Dabe, Dal Ddie Pilgerzlige in dag Heilige Land vermehrt iwerden,
um dort an den Heiligen Statten die Sidherung des Weltfriedend und bad
@nbe der wivt{idaftlichen Weltlataftropfe zu erbitten. Auf Srund feined
Appelld {ind fiiv den fommenden Herbft ungefodhnlid) zahlreihe Pilgersiige
aud den verfchiedenften Landern der Welt nad) Laldjtina angefiindigt. Die
nene Befvequig wird fogleid) aud) nad) der Weife der fatholijden Kivde
durd eimen befonderen Sultud unterbaut. Der Vapit fat einem Hirten-
brief des Patriavden von Ferujalent zufolge die feit einigen Jafhren iibliche
Anbetung der Maria ald ,Konigin von Paldaftina” offiziell anerfannt und
einn Defondered Feft su Ehren der Mutter Golted ald Konigin vou PValdjtina
approbiert, da3d jedes Jahr am @onntag in der Offabe von Marid Hin-
melfabrt gefetert wird. Dad Vlatt {Greibt: ,Ob hHier Vegiehungen zu dex
PBetwegung fitr die Dogumatifierung der leiblidgen Aufnahme NMaviad in den
Hinunel vorliegen, ift nicht erfidhtlich). Dlan Hat fiir den neuen NMarien-
fult der ,Ronigin von Paldfting® fdon ein Heiligtum in Rafat geiveibi.
Sidher aber ftehen die Vemiihungen wm ein ftarfered Jntereffe fiix Vali-
ftina in Berbindung damit, daf auf der gangen Welt die Almwfen, die bis-
long gur Siderung der fatholifden J[niereffen in Paldftina gejanumelt
mwurden, gealtig guriidgegangen {ind.” &tder ift aber aud, daf die Rilger=
alige in3 Heilige Rand jweder den Weltfrieden YHerbeifithren nod) die Welt-
fataftropbhe Yeilen iverden. Diefen groBen Gejdhdften ift ,die SKonigin von
Palaftina” nidht gewadfen; man mup, Wil man wicklid Hilfe Haben, jich
an die riditige Adreffe fvenden, ndmlid) an den ,fonig von Paldjtina”, dex
augleich audy HCrr ded Hinureld und der Crde ift, namlidh an unjern Hhoch=
gelobten Heiland ICfum Chriftum.  Juv der fann den Weltfrieden rejtau-
rieren; nuv der fann dDie Weltlataftrophe abivenden. [n PValdjtina twerden
{idh Die mohammedaniihen Wraber und die orthodoren Juben gar fehr an
ber Abgotterei der Satholifer Grgern und fich wm jo medhr bon dem , Ehrijten-
tum” abmenden. So {dafit der Vapft mit feimer Maviaverehrung aud
feinen Seelenfrieden. $urz, wad vom Papft fonumt, ift vont libel.

RIS

The Oxford Movement. — Proi. Dr. Emil Brunner, well known as
a supporter of Karl Barth, writes an interesting article in the Kirchenbiatt
fuer die reformierte Schweiz on the English Oxford Movement. In 1033
this movement is celebrating its first centenary. Dr. Brunner says that
the Oxford Movement, as a High Church and liturgical movement, is
spreading in other countries and that its strength lies in the fact that
it considers a world revolution possible and places against a common and
strongly concentrated hate of Christ a propaganda for a common and
strongly concentrated love of Christ. The movement notes — not unjustly —
the existing powerlessness as regards the faith and the leadership of the
Protestant Chureh world and offers a remedy. “I am not an Oxforder,”



Theological Observer. — Sirchlidh=Beitge{hidhtliches. 381

writes Professor Brunner, “but we must feel the impetus which this move-
ment has given to the churches. If such an impetus comes from the
evangelical side, more strongly and with still more force, so much the
better.” — Ewvangelical News Bureau in Holland.

Die evangelifdie Ktvde in Ofterveid) unievt. Befanntlid) Haben fich
die proteftantijifen Sirden in Ofterveid vereinigt. Der Name Union wurde
aber Gngjtlich bermieden, iveil e3 ald audgemadite Sacdje galt, daf feine der
bejtehenben fivchen ilhre Nedjte preidgeben follte. Nun ift e3 aber dod)
Union, wie die . €. L &7 beridhtet. Wir lefen da: ,Je melhr bdie neue
Verfajjung befannt iwird, defto mehr mup beflivdhtet tverden, daf fie Dden
beredjtigten DVelangen ded Ruibertums nidit Rednung frdgt.” Jn einem
Artifel flagt ein lutherifdher Wortfiihrer der Geguer Dder mneuen Kirdjen=
perfafjung, Vfarrer Sod) in Wtterfee, vie folgt: ,Dasd Sdlinmumite ift und
bleibt, baf uns, bie wir in unferer teuren ebangelijden Kirche Uugsburgi-
fden Befenniniffes getauft, untervidhtet und Ffonfirmiert worden {ind, Ddie
oir ihr Treue gelobt NHaben, diefe unfere Veferntnisfirde nun einfad ge-
nomuien ivird. Denn die Sirdje Der neuen Kirdenverfafjung ift etne
unierte Kivde, mag aud) der Name Union angfilid) bermieden fein.
Softbare Giiter der evangeliffen Wabrheit, die unferer RKirdje anvertraut
jind, fperden bamit aufgegeben.” Die proteftantijdje Union in Diterreid
geftaltet {i) fomit gang ahnlich ivie die in PreuRen und Deut{dhland iiber-
Baupt. Unter den Umftanden bleibt den LQuithevamern in Ofterveid nid)ts
andered iibrig al8 dad Vefenninis burch die Tat, namlid) turd) Losfagung
bon Der meuen Sirdenverfafjung. I Z A

The Descendants of Martin Luther. — Some time ago it was re-
ported in several newspapers that in Baltimore there lived a direct descen-
dant of Martin Luther, Dr. Aloysins Luther, who was a Roman Catholic
priest. With reference to the above report the well-known German histo-
rian Dr. Otto Sartorius writes in the Deutsche Pfarrerblatt that at the
present time there are 646 descendants of Dr. Martin Luther still alive,
but that none of these bear the name of Luther. The last descendant
who bore the name of Luther was the jurist Martin Gottlieb Luther, who
died unmarried at Dresden in 1759. Of the 646 still living several descend
from Margaret Luther, the daughter of Luther who married Herrn von
Kunheim, and from the two granddaughters of Luther, children of his son
Dr. Paul Luther. Among these 180 different family names are found.
Most of these descendants live in Thuringia and Saxouny; the vest ave
scattered over the whole world. Among these 646, however, there is none,
according to Dr. Sartorius, who is a Catholic priest.

Evangelical News Bureaw in Hollend.

WAblehnung bed Deutiden Cuangelifden Sivdenbundes. Wie die
LA C R R mitteilt, hat die Bereinigte Ev.-Quth. Nivdhe Wujtraliens den
Anjchlufy an den Deutiden Evangelijchen Kirchenbund abgelehnt. Fn feinem
Sdretben an den RKivdjenbund Getonte dDer Genevalprafed der auftralifden
Sicdge, P. Stolz, auddriidlid), dafy diefe WUblehnung eine enbdgiiltige fei, dafp
3u bem ablefhnenden DVefdhluf aber nidit eine ,geiiffe Verftinunung” ge-
fitget Habe; es feien Dingegen grundiablidie Bebenfen, die die auftralifdhen
Ruitheraner zu ibrem Cutflufy beftimmt Hatten. Do) legten die Luthe-
rarter in Yujtralien Wert davauf, die Verbindung mit der deutfden Heimat
und bor allem mit der lutherijden Kirde in Deut{@land moglichit feit zu
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Initpfen. Sic fwollten dad LReben der Kirdje in Deut{dland ,miterleben”.
Gie Yofften, died am Deften dadurch erreichen zu fonnen, daf die Fabden
ziwifgen Yuftralien und dem lutherifden Hilfdwert moglidhft feft gefniipft
werben, und feien Dder itberzeugung, daf ithre Werbindung mit der luthe-
rifdgen Gefamtfirdhe in Deutfdhland am bejten direft und ofhne Vermittlung
einer nidht audgefprodhen lutherijdhen Organifation zujtande fommen und
erhalten fverden fomme. [n dem Screiben Yeifst ed ausddriidlicdh: ,Fiir uns
bier taugt nur flared, beftimmted, natiiclid) ausd innerem CErlebnisd Herbor=
gegangenes Fefthalten am Vefenninid der Vater.” Dasd ift ein {Hhones
Befenninisd; aber a3 {oll die BVetonung ded ,inneren CErlebniffed”? Gilt
in Yuijtralien nicht mehr dad Sdriftpringip? €3 ijt fein Fortidhritt, wenn
man das ,innere Erlebnid” gum principium cognoscendi madyt. . T. k.
John Calvin and the Bible. — An article with this heading by Prof.
Thos. C. Johnson, which appeared in the Evangelical Quarterly of July 15,
1932, investigates the charge that John Calvin did not believe in the
plenary, verbal inspiration of Secripture, since he did not believe in the
absolute inerrancy of Scripture. The writer first establishes Calvin’s
teaching on inspiration. He quotes Calvin’s comments on 2 Tim. 3, 16:
“First he [St.Paul] commends the Scripture on account of its authority
and secondly on account of the utility which springs from it. In order
to uphold the authority of the Scriptures, he declares that it is divinely
inspired: for if it be so, it is beyond all controversy that men ought to
receive it with reverence. This is a principle which distinguishes our
religion from all others, that we know that God hath spoken to us
and are fully convinced that the prophets did not speak at their own sug-
gestion, but that, being organs of the Holy Spirit, they only uttered what
they had been commissioned from heaven to declare. Whoever, then,
wishes to profit in the Scriptures, let him first of all lay down this as
a settled point, that the Law and the Prophets are not a doctrine delivered
according to the will and pleasure of men, but dictated by the Holy
Spirit. . . .” The writer might also have quoted these statements from the
Institutes of the Christian Religion, IV, 6—9: “To these at the same time
were added historical details, which are also the composition of prophets,
but dictated by the Holy Spirit. . . . TUnless the Spirit of Christ went
before and in a manner dictated words to them. ... Although, as I have
observed, there is this difference between the apostles and their successors,
they were sure and authentic amanuenses of the Holy Spirit, and there-
fore their writings are to be regarded as the oracles of God, whereas
others have no other office than to teach what is delivered and sealed in
the Holy Scriptures.” That certainly is the Scriptural doctrine of verbal
inspiration. But did not Calvin nullify his teaching by denying the abso-
lute inerrancy of Scripture? Dr.Johnson finds thus on this point: “Did
Calvin hold nevertheless that there are errors in the Bible? He has been
represented by some to teach that there is an error in Matt. 27,9 and an-
other in Acts 7,16. But what he says on Matt. 27,9 (‘Then was fulfilled
what was spoken by Jeremiah, the prophet’) is: ‘How the name of Jere-
miah crept in I confess I do not know, nor do I anxiously trouble myself
to inquire; certainly, that the name Jeremiah has been put by an error
for Zechariah, the thing itself shows; for nothing like this is read in
Jeremiah.’ To represent Calvin as here acknowledging an error in Secrip-
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ture as it came from the hand of its original authors is without warrant.
He says that the name Jeremiah here has obrepserit (crawled in), has
crept in; and in view of what he has taught about the inerrancy of the
sacred historians he can only mean that this error has crept in in the
course of the transmission of the text to subapostolic ages. As to Acts
7,16: In his exposition of this passage these words are found: ‘And
whereas he [Stephen] saith afterwards they were laid in the sepulcher
which Abraham had bought of the sons of Hemor, it is manifest that
there is a mistake in the word Abraham. ... Wherefore this place must
be amended.” Now, Calvin simply teaches lere that there was a mistake
in the passage as it lay before Calvin. He is not at pains to tell the
reader in the passage itself or its immediate context by whom the mistake
was made. DBut the reader acquainted with Calvin’s representation of
the real source of the original text of Scripture, made throughout his life,
can have no doubt that he would have said if asked who had introduced
the mistake, ‘Oh, a copyist’ (substantially as he had said of a difficulty
in Acts 7, 14). In his comment on this fourteenth verse he had said,
‘Whereas he saith that Jacob came into Egypt with seventy-five souls,
it agreeth not with the words of Moses; for Moses maketh mention of
seventy only.” And after giving comments by certain others, he gives
his own view of the apparent discrepancy between Moses and Stephen:
‘T think that this difference came through the error of the writers (Iibrari-
orum) who wrote out the books. And it was a matter of no such weight
for which Luke ought to have troubled the Gentiles, who were used to the
Greek reading. [?] And it may be that he himself did put down the true
number and that some man did correct the same amiss out of that place
of Moses.” (Calvin, Com. on Acts, Vol.I, 197.198.) These two cases are
usually considered the most favorable to the view that Calvin held to
the errancy of the sacred text. They are worthless for the purpose.”
(See Covc. TrEOL. MTHLY., II, p. 943.)

But does not Calvin hold that the apostles occasionally gave incor-
rect quotations from the Old Testament? Professor Johnson answers:
“For his view of the propriety of the quotations of the Old Testament
by New Testament writers it will suffice to read his comment on Matt. 2,6:
‘It ought always to be observed that, whenever any proof is quoted from
Scripture by the apostles, though they do not translate word for word
and sometimes depart widely from the langnage, yet it is applied cor-
rectly and appropriately to their subject. Let the reader always con-
sider the purpose for which the passages of Seripture were brought forward
by the evangelists, so as not to stick too closely to the particular words,
but to be satisfled with this, that the evangelists never torture Seripture
into ¢ different meaning, but apply it correctly in its native meaning.
[Ttalics mine.] But while it was their intention to supply with milk
children and ‘“novices” (1 Tim. 3,6) in faith, there is nothing to prevent
the children of God from making a careful and diligent inquiry into the
meaning of Scripture and thus being led to the fountain by the taste
which the apostles afford” If Calvin notes an occasional variation by
a New Testament writer from the literal translation of an Old Testa-
ment passage, he notes also that the New Testament writer makes the
variation to clarify the message delivered by the writer of the Old Dis-



384 Theological Observer. — Kirdylid)=Zeitgefdyichtliches.

pensation and to apply it to the case for whose solution or enforcement
he uses it.”

It cannot be denied, however, that Calvin unfortunately assumes that
the New Testament writers now and then, in quoting from the Old Testa-
ment, went beyond the native meaning of the passage adduced. Lehre und
Wehre, 16, p. 207, mentions as a case in point Calvin’s comment on John
19,23 f.: “The passage which they [the evangelists] adduce from Ps.22
seems to be referred improperly (intempestive) to the present business™
(the parting of Christ’s raiment among the soldiers). “For when David
there laments that he has fallen a prey to his enemies, he uses the term
‘garments’ metaphorically, to designate his all; as though he had said
with this one word that he had been plundered and despoiled by the wicked.
Paying no attention to this figurative use of the word, the evangelists
depart from the native sense (a mativo semsu discedunt).” Baier-Walther,
I, p..100, cites, in addition to the foregoing, Calvin’s comment on Ps.8:
“While the prophet is speaking of the glorious state of man, the apostle
refers it, Heb.2, to the exinanition of Christ. . . . What the apostle
thereafter says on the brief humiliation is not taken from the text (mon
est ewegeticum), but he applies (deflectit) to the matter in hand what had
been said by David in another semse. So, too, in Eph. 4, 8 he does not so
much interpret the passage Ps. 68,18, but rather, piously changing the
meaning (pie deflectione), makes it apply to the person of Christ.” It
appears that Calvin here suffered a momentary lapse. He would not
have used the phrase ‘pie deflectione’ if he had remembered that the Holy
Ghost is the real Author of Hebrews and Ephesians. And the term de-
flectione does not fit in with his statement “that the evangelists never
torture Scripture into a different meaning, but apply it correctly in its
native meaning.” Calvin certainly cannot be made a champion of a “lib-
eral” view of the inspiration of the Holy Secriptures; but he did permit
himself to use expressions which are not consistent with the doctrine of
verbal inspiration. Dr.F. Pieper (Chr. Dog., I, 332) puts it thus: “How-
ever, it must be admitted that Calvin, in contradiction to his direct
statements that Scripture was written dictante Spiritu Sancto and that
the holy writers must be regarded as Spiritus Sancti amanuenses, occa-
sionally finds that the evangelists quote the Old Testament incorrectly.
(See his comment on John 19,23 f.: ‘The passage which they adduce from
Ps. 22, ete’) This is an inconsistency on the part of Calvin.” E.

The Largest Church of the World. — In the Allgemeine Evan-
gelische Kirchenzeitung we read that in Liverpool, England, a Catholic

. cathedral of enormous dimensions is being erected at present, the architect
being Sir Edwin Lutyens. It is stated that this cathedral will be the
largest church or temple in the world. It will far surpass the Dome of
St. Peter in Rome. It will even be larger than the so-called Gol Gunbaz
at Bijapud near Bombay, India, erected by Sultan Mohammed Adil Shah.
The cupola of the new cathedral at Liverpool will have a diameter of
168 feet and will be supported by four large arches. To give an idea of
its size, we may state that the building will cover an area of 33,000
square feet; St.Peter’s in Rome occupies an area of only 27,069 square
feet. Up to this time the cathedral at Winchester had the reputation of
being the longest of all of them, its length being 560 feet. The Liverpool
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cathedral will be 676 feet long. The height of the cross which will crown
the cupola is to be 150 feet, In its interior the building will have forty-
six altars.— The question arises whether Roman power in England is
growing. Last year the Catholic Church in England added about 18,000
names to its list of members. The total now is 2,253,420. A.

Number of Catholic Priests in the World. — The Allgemeine Evan-
gelisch-Lutherische Kirchenzeitung presents statistics on the number of
Roman Catholic priests throughout the world, saying that there are 321,000
of them, of whom 257,000 are “secular priests” and 64,000 priests belonging
to certain orders. America has 51,000 of them, Europe 252,000, Africa
4,800, Asia 10,500, and Australia 2,200. It is .interesting to note that
thirty years ago the number of priests was 235,000. A.

The Proposed ‘“Free Church of America.” — The Ohristian Cen-
tury of January 25 reports: “On January 12 the commissions of the Uni-
tarian and Universalist churches released their report, after a year of joint
consideration of the ‘practicability of uniting these two communions for
the common good.” They reject both ‘the status quo’ and ‘organic merger’
and advise the formation of a representative ‘council’ on the basis of
‘unity of purpose, the bond of highest religious fellowship.” ‘Local
churches would retain their present name, adding Free Church of America.’
‘The merger of local churches might or might not be wise.’” It is suggested
that some twenty lines of effort be carried on in common, including church
extension, education, publications, and cooperation with the International
Association for Liberal Christianity.” A.

pitber amerifanijde Traume hHinweg” in Brafilien. Wie wir aud der
»Ullgemeinen Co.=Quth. RKivdengeitung” fehen, Hat {idh die CEbangelifdh-
RQutherijdhe Shnode von Santa Katharina, Parana und andern Staaten
Drajiliend an den Deut{den Cvangelifdhen Kirdjenbund angejdhloffen. Die
Synode zahlt 40,000 Seelen und etiva 30 Genteinden mit 34 Rajtoren.
Die SyYnode, wie in der ,RKirdengeitung” behauptet fwird, befennt {idh zur
Heiligen Sdrift und zu jamtlidgen DBefenntnididriften Dder ebangelifch=
lutherifden Kirge. €3 Peift nun in dem Yuffab, fworaus ivir zitierem:
~Diefer lutherijdie Charafter der Synode, der die Grundlage ifhres Ent-
jtehens it und aud) ihres Bejtehens bleiben ivird, foll durd) Deftinunte
SGidjerungen, die Dder Kirdjenbund bei den Werhanbdlungen zugefagt Hat,
gealhrt bleiben. Die Cingelheiten {ind nod) nidjt Hifentlich) befanntgegeben.
Cin Faftor, der in3 Yuge gefaBt ift fiiv diefen Bwed, ijt Ausbildbung ber
Pajtoren in Neuendetteldau und Yusitbung einer gefviffen Yufjidht in fon-
fefjioneller Beziehung feitend der Iutherifen Llanbdesfirdje von BVaherm.”
Der Sdjreiber jened Auffaged tut den merfiviirdigen Ausjprud: ,Die
Lutheraner Vrajiliend mupten aber erjt itber amerifanife Traume YHin=
weg, ebhe fie {ih zu Ddiefemt Unfdhlufy entf{dhloffen.” it damit auf unjere
Arbeit in Vrafilien gezielt? Dad Urteil itber die Frage, wo cher wahres
RQuthertum zu finden ift, bei dem gang unioniftifhen Deutiden Eban=
gelijjen Kirdjenbund oder in der Mifjourifynode, fnnen fvir getrojt irgend-
einem unbefangenen Veurteiler itberlajfen. Danfbar druden fvir Hier die
Ausfithrungen D. Reud in der ,Sird)licgen Jeitjdrift” bom Februar d. J.
ither Den genannten Unjdhlufy ab:

€38 ift aud) darum ein firdengefchidhtliched Creignis, fveil e3 eime

25
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vom Lutherifchen Gotiesfaften gegriindete, unterftiipte und geleitete Shnode
ift, bie jid) mun an den aud reformierten, unierten und lutherijden Kirden
sufamumengefeten Rivdjendund fvenbdet. Sonft fwar der Gottesfaften jeine
eigenent, [utherifdhen Wege gegangen, und jene brafilianijde Synode hat
jabrelang im GegenfaB zu der benadbarten unierten Shnode Siibbrajiliens
geftanden, die ziwar nidht unter dem KNirdenbdbund, twohl aber unter Dem
Petliner Oberfirdenrat jteht, Der feimerfeitd im Rirdhenbund iwieder ein
jchiveriviegendes Wort zu fagen Hat. Sonft Hat man, bei der Bielefelber
Tagung de3 Sivdenbundes, {idh) geiveigert auf den Unirag ded Wertreterd
ber Gottesfajten, bdie Uuslandarbeit nidht durd) die gemeinfame offizielle
Spige in Verlin, jondern felbjtandig durd) die Landesfirden, alfo die luthe-
rifdge Arbeit durdh die lutherifden Sirchen, die unierte duvdy die unierten,
tun zu laffen, infolge twovon e3 zu feinem Anfluf der Gottesdfaftent an den
Sirdgenbund fam. FNun aber war e3d die bom Gottesfaiten gegriindete Shnode
felber, bie um Yufnahme bat; ja aud) der Gottesfajten Yatte {hon uvbor
felber e3 bereitd in Itberlequng gegogen, ob er den Sirdenbund angelhen
jollte, die Urbeit in Brafilien mitzutragen. Geivify, ivir wiffen, der Kircden-
bund Hat der brafilianijden Shnode verfprodhen, ifhren [utherijhen Befennt-
nigftand nidt angutaften, ihr zu geftatten, ihre Paftoven aud) fermerhin
bon Feuendetteldau zu begichen und der bahrifdhen Landestivche eine vt
Patenvedt itber die Synode eingurdumen; iwir ivifjen natiiclich aud, daf
nod) ein bedeutfamer Untexichied zivifdhen bem Bexrliner LOberfivchenrat und
dem Rirdjenbumd, rvefp. feimem usfdhupy, bejteht. Aber dad alled {dhafft
bad nidit gur Seite, was in der offiziellen Erildrung ded Yusjduijed des
Stirdenbundes mit gemeint zu fein fdeint, wenn er von einem Frden=
gefdyicdhtlichenn Ereignid® rebet. €3 liegt foiv {dreiben ¢3 mit grofiem
Schmerg — eine Criveidung der Nutherifhen Grundiabe por, aquf die man
frither fo feft und fteif gehalten Hat. Und dad fvdre aud) dann der Fall,
fenn der Rirdencusdidupy diefen Yusbdbrud nur im Blid auf dad oben uerit
Genannte gewdahlt Haben jollte. Der Frage, ob e auf die Dauer erfolg-
reich ift — Die brafilianifde Synode ift nun jdon dreihig Jahre alt —,
eine amerifanifdje Freifirdhe von einer Lanbdesfirdhe im fernen Deutfd-
land aud zu leiten, ob e3 baburd) zu der fiir die Bufunft Jo nitigen Selb=
ftandigfeit und dem Eingeben in de3 WVolfed Art und Spradje, unter dem
man foohnt und mit dem die Jugend jdhnell ujommenivadit, i denmt Mape
fommen ipird, in Demt e3 nitig ift, fvenn man die giveite und dritte Gene-
ration zwar nidht um jeden Preid deutfd), aber um jeden Preid lutherifh
erhaften will: ber Frage wollen fwir nidht nadgehen. Die Gejdichte der
Tutherifdjen Kirdje in Amerifa Hat davauf bereitsd eine febhr beftimmie Unt-
ort gegeben. Mifjouri Hat die Leftion gelernt und Hhandell aus diejer €x-
fahrung Heraus. Sein qroer Crfolg in feiner brajilianifden Arbeit, itber
Dent foir und freuen, wird neben feinem zielbetpupten SHandbeln fich mit
barausg erflaren.” A

Rimifd-fatholifde Propaganda. {iber diefes Thema {dreibt Dr. . Kodh
von Berlin, Glied der Shnode unjerer Briider in Deutidland, einige Worte
in der , Ev.-Quil). Freifivdge”, die und Yelfen, die firdhliche Lage in Deutid)-
land zu verfteYen. Er jdreibt, ivie folat:

LBum LQeiter der Sulturabteifung ded Ausivartigen Amtes ift nad) einexr
Meldung der ,Deutiden Algemeinen Beitung” Gefeimrat Terdenge ermannt
foorben. Lagu bemerft die [entrumszeihung ,Germania’ am 31. Offober,
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audgerednet am Tage der Reformation, dal diefe Ernennung von romijder
Geite audnahmslos begriit twerde, erfalte dod) damit dad Detreffende Amt
aum erjtenmal feit feinem Befteen einen Ubteilungsleiter, der Jid) zur fatho-
[ijden Weltanjdauung befenne. Daf ihn in feiner fiir bag deutjde Volfs-
tum iiberaud idtigen Urbeit aud) da3 volle Vertrouen der evangelifden
Sreife trage, fei aud manden erfreulichen duBerungen der Preffe befannt
gefuorben. Jn einem Rande, dad Zu dret Fiinfteln proteftantifd ift, ein
romifd)-fatholifdher Leiter der Sulturabteilung] €3 foll und nidt toun=
pern, fvenn in Balde alle widhtigen Stellen durd) romijdhe Natfolifen befebst
twerden. Deutfdhland Joll ja fvieder ronmijd-fatholifd) werdben! Man arbeitet
mit feinen und groben Mitteln darauf Hin, und dasd evbangelife Deutid)-
land, inmerlidy gerriffen und zum grogten Teil religids gleidgiiltig ge-
tworden, vermag fidh niht mehr aufguraffen zu einem entichiedenen Nein
gegenitber fold) offenfundiger Propaganda im CSinne Roms. Dafy die
womifd-fatholifde ,Bermania® e8 begritht, tvenn aud) einige protefiantijde
Bettungen {idh) anerfenmend dufern, toundert und nidhgt. Wir twollen die
perfonlicgen und fadhlichen Verdienjte ded Geheimrated Terdenge feinedivegs
fdmalern und ihn aud) nidht perfonlidh antajten. Unfer Angriff fvendet fid
gegen bdie ritdjid)tsloje Propaganda, die von jeiten der romifd-fatholifden
Sirdje getrieben fvird. An Rom und feiner Cinftellung ftirbt jedes leben-
dige BVolfdtum, wie die Gejdidte zeigt, und wenn unfere Evangelijden ihr
Volistum [tebhaben, to mitflen fie jih bor allem aqud) dbagegen fwenden, daf
die meijten einflupreiden Stellen tm Staate von romifden Satholifen be-
et werdem.” A,
Sdpwiervigfeiten fitr Mijfiondarbeit in Siidafrifa. ,Von Gegenftrd-
nungen in Siibafrifa beridgtet ein Miffionar der Hermannsdburger Miffion:
,Die Unzufriedenfeit unter den Sdhvargen nimmt tnumer mehr gu. Dad ijt
nidgt nur eine Folge der {diveren tirtjdaftlichen Lage, fondern mwahridein-
lid) auch eine Folge der bol{deimiftifden Agitation. Diefe gefdhieht zundacdhjt
in den Stadten, finbet aber aud) durch die aud den Stadten Heintfehrenden
Sdyivargen ihren Weg in die entlegenften Hiitten. Jn Durban {af i, als
i) die Bertretung in Dder Ddortigen beutiden Gemeinde Hatte, faft feden
©onntag, wenn i) dburd) die Strapen ging, ivie Jeitungen mit dem Soivjet-
ftern und Wappen in der Bulufprade von Sdiwarzen an Sdwarze verteilt
wurden. Jch Habe verfudt, eine jolde Beitung in die Hand Fu befommen,
aber jededmal verftedten die ©dwarzen dad BVlatt {dnell unter der Jade, —
&in fveiterer, borldufig woh! nod) geringerer Einfluk geht von den Moham-
medanern aud, 1iiber bad gange Land {ind die L[aden der Mohamumedaner
berbreitet. '€ines Tagesd befam id) in eimem Laden ein gedrudtes Vlatt,
bas in englifdher und in der Bulujprache die Grundiabe ded Jslams ent-
palt, Dieje Bettel twerden in den Laden der Mohammedaner an die Kun=
den verteilt. [ Horte, baf zivei Sdhvarze Hier im Begict, die viele Jafhre
in jolden Raben gearbeitet Haben, zum [Blam iibergeireten feien. An
einem Sonnabendnadymittag, wo hHier die Laben gefdhloffen find — nur durd
bie Hintertiiv wird verfauft —, ging id) in Vaddod vom Hof aud in einen
Laden, in dem der eine Zum JIglam iibergetretene ©djtvarze arbeitet. Gr
faB mit einem andern Sdvarzen auf der Treppe Hinter dem Hausd und
verfudyte, ithm Die Grundfdbe desd Jzlams fHarzgumaden. AL fie mid) {aben,
{chiviegen fie und gaben aud) feine Antivort. — Eine Folge ded ftadtifden
Cinflufjed, bem die Scdhivarzen in Durban, Fohannesdburg ufw. audgefest
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jind, ift, daf jie jeBt aud) auf dem Lanbe, in den Lofationen, anfangen, jo=
genannte Songerte zu Jalten. Cinige Reute tun {id zufamumnen, maden
Bier, faufen Fleifd), Brot und Siigigleiten ufiv. Darm laden fie alle ihre
Befannten zu einem Abend ein. WMancdher Julu oder Juber Hat ein alted
@rammophon, daz fie fid) leihen, um an dem Ubend Mujif zu Haben; fonit
geniigt thnen aud) eine Biehharmonifa. Jeber Scdhivarge, der die Hiilte
betreten ipill, muf ettwad zu dben Unfoften desd Ubends beitragen. Naddem
gegeffen und getrunfen 1iif, mwerden, ivte mir erzdhlt worden ift, die an=
toefenden Madden filr die Nacdht meiftbietend verjteigert. E3 it begeich=
nend, daf die Sdivargen fih damit ent{Gulbdigen, jie Hatten o etmas in
Durban und Johannesburg bei den Weifen aud) gejehen. Exfreulich ivar,
Da meine Sirdjenvorjtefer und einige andere Manner in der Gemeinbe
energifc) gegen diefe Unfitte aqufiraten.” (Alg. Mifj.-Jadzr.)

Family Names to be Introduced in Turkey. — A correspondence
emanating from Istanbul, Turkey, printed in the Cheristian Century, in-
forms us that Turkey intends to compel its people to use family names.
At the time when the correspondent was writing a bill to that effect had
been gotten ready and was soon to be laid before the great mnatiomal
assembly. If it is adopted, all Turkish citizens will have to register a dis-
tinet family name with the authorities in half a year’s time. People will
be permitted to choose a name which they like, descriptive of their person,
craft, or home town; they will be permitted, too, to adopt a name referring
to a historical event, provided they can establish some connection with that
event. Names that are not in agreement with national tradition and
custom or with the prevailing political views are barred. The government
will try to prevent the choosing of the same name by too many families.
Those whose powers of invention are too feeble for the choice of a name
will be given one by the authorities. We are told that as things are at
present, every Turk has two names, which were given to him when he
was born. In the official lists these names are registered together with
the names of the father. When a citizen is addressed, either his two
names are used, or one of them is employed together with omne of his
father’s names. Since certain names are in great favor, one can imagine
the confusion which must obtain and the great likelihood, for instance,
that “one man is arrested instead of another” or that “bills are wrongly
presented for payment.” Turkey evidently is becoming “Westernized.”
Let us hope it is for the everlasting good of its citizens. Al

Segen der Norwegiiden Mijfionsgefellfdaft. Wie der ,Quth. Herold”
mitteilt, Hat die Norivegifdge Mifjiondgefellfhaft im bergangenen Jahr auf
thren berfdiedenen Miffiondfeldern nafegu zehutaufend Perjonen taufen
bitrfen. Sie arbeitet in Mitteldhina, im weftligen Teile Madagasdfarsd und
in Gululand, Siibafrifa. Die Bahl der Genteinbdeglieder Detrdgt nahezu
140,000. Die Crivedungsbetvequng in Madagasdfar, die bor einiger eit
bort anfob, ift nod) nidht gum Stillftand gefonuren, und fo ift audy bas
Sntereffe dort fitr dagd Chriftentum nod) itmmer fehr rege. Dod) find bie
Cinnahmen in der Heimat durd) den {dhledhten Stand der BValuta erfeblid)
suriidgegangen, bafer fidh diefe Miffiondgefellfdaft gendtigt fieht, die {dhon
langft geplante IMifjionseriveiterung einftiveilen zu unterlajfen.



