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Theological Observer. — Kird)lid)-Beitgefchichtliches.

I. Zwmerika.

Eternal Vigilance Is the Price of Doctringl Integrity. — Writing
in the Lutheran of March 21 on the subject “Preserving Our Inheritance,”
Dr.J. A. W. Haas, after stating that “there are pastors who in making
evangelistic appeals introduce Moody and Sankey hymns, when we have
the most glorious evangelical hymn in all musical literature in ‘O Sacred
Head, Now Wounded,”” goes on to say: “We have another heritage which
we must protect —our seriptural doetrines in their entirety. We have
inherited noble and great confessions of the evangelical faith. There is
a peculiar genius of our Church of which we ought to be conscious. It
should fill us with gratitude without despising others. As a whole our
Church has greater unity of faith than most Protestant bodies. But there
are two tendencies to-day that must give us pause, and they threaten to
destroy what we have attained in coming generally to a true Lutheran
consciousness and practise. An active group is offering strange fire on
Lutheran altars. By their excesses they are undermining our real litur-
gical inheritance. But there are signs of another danger. Some of our
young men have become infected with the ratiomalistic virus of a few
American preachers largely before the public. There is a tendency to deny
the Virgin Birth and to cast doubt on other great evangelical doctrines
by half-ignorant novices, who pride themselves on their independence.
While there are still but a few such men, we fear that they will increase
and that we, who so far have escaped Modernism, may find ourselves
face to face with it shortly. I am no alarmist, but I want to warn against
the little storm-cloud which I see on the horizon. Let us guard against
divisions within our own ranks. To avoid harmful controversies, mis-
understandings should be given prompt as well as tactful treatment.”
While we would have phrased a few of these statements somewhat dif-
ferently, we fully agree with what Dr. Haas says in effect: a Lutheran
synod which tolerates doetrinal aberrations in its midst is committing
suicide. E.

Turning Away from Modern Theology. —That apart from con-
servative Christians not only Karl Barth and his followers in Germany
feel that modern Liberalism in theology does not satisfy is evidenced
by an article in the Christian Century, written by a Canadian theologian,
Gregory Vlastos, professor of theology at Queen’s College, Kingston, On-
tario, under the title “God of Wrath.” Pointing out that the stern
things in the Seriptures speaking of God’s punishment are disconcerting
to the liberal theologian, he emphasizes that the only right view of God
is the one in which we describe Him not only as the God of love and
mercy, but likewise as the God of wrath. When we survey this world
and its many ills, we cannot escape the conclusion that God punishes sin.
The numerous phases of social injustice which we complain of inevitably
lead to penalties, to disaster for the whole nation. When people deify
themselves or their loved ones here on earth, the punishment will come.
For instance, a person who has practised idolatry (practically) with re-
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spect to a loved member of the family will, when he is deprived by death
of the companionship of the person he loved, stand there without hope,
without help, a crushed being. He is reaping what he has sown. When
we deprive our fellow human beings of their just deserts, enriching our-
selves at their expense, the result will be an inner emptiness for our-
selves, a curse which we have to hurl at our own inward being. While
God is not the source of evil, He is the source of the destruction that
comes in the wake of wrong-doing. A person might think that God would
have to be called unjust because under His rule the innocent frequently
suffer for wrongs committed by the guilty; but that is simply God’s
method. We human beings are all bound together as one big family.
What the individual does reacts favorably or unfavorably on the mul-
titude. That is the way God has ordered the universe. If you do not
love, you will encounter hate, and while you may outwardly be success-
ful through some form of wrong-doing which you are practising, you
cannot escape the condemnation of your own self, of your conscience.

This message of course is leagues and leagues removed from the Gospel
which Christ preached; but it is evidence that modern Liberalism with
its pieture of God as a condoning Father does not produce conviction.

A,

The Signs of the Times and Modernism. — That the signs of the
times are making an impression on those who have hitherto been little
inclined to observe them is clearly shown by Ernest Gordon in the Sundey-
school Times. Of H. L. Mencken he writes: “Mr. Mencken of the American
Mercury pretends to believe nothing, but he chides the theologians for their
silence as ‘one of the incredible phenomena of these dangerous days.” Then
he adds: ‘All I desire to point out is that the New Testament offers.
precise and elaborate specifications of the events preceding the inevitable
end of the world and that a fair reading of them must lead any rational
man to conclude that these events are now wupon us.’ He next quotes
Dr. Coffin, the president of Union Theological Seminary, who recently
declared that ‘we live in a world which is falling to pieces internationally,
racially, and industrially’ This pronouncement was made at a meeting
in Carnegie Hall, where Dr. Edmund Chaffee said before the same assem-
bly: ‘A great sense of failure has come to all of us. God Himself has
convicted us of sin. We have been glibly saying for years that this was
a lost world, but the terrible truth of this statement has never been driven
home to us. Now we know civilization for what it is — spiritually hollow,
cruel, blind, literally sliding toward hell. TUnless Christ’s Gospel is
preached quickly, fearlessly, passionately, ours is a lost world.””

Just what vicious fruits Modernism, which Mr. Gordon aptly calls
“the new paganism,” begets, he illustrates by the case of Mary Austin,
the well-known novelist. She was bred a Methodist, but departed from
the Christian faith. When she died, she left as her will and testament
a little book entitled Can Prayer be Answered? Of this book Mr. Gordon
says: “It illustrates the pitiful futilities into which apostasy leads. Pray
she must! So she goes to the Piute Indians and finds her models of
prayer technique in the rhythm of the medicine-man with his drum and
gourd rattle. 1 can believe in the miracle of healing which she recounts.
Spiritists and others in touch with the world of darkness perform similar



618 Theological Observer. — Kirc)lic)=Beitgefchidhtliches.

cures. She speaks of ‘Jesus’ method of prayer’ as ‘the most modern and
scholarly we have’ Her most amazing discovery, however, was that ‘the
card sense is located in the subconscious near the prayer semse . . .; that
poker in particular is played with the deepest level of what is called card
sense, with the aptitudes which lie almost altogether in the subconscious,
that is to say, with the levels in which the prayer sense is most easily
established.’ ”

As “incredible, but true” Mr. Gordon, moreover, reports the following
sentence in Women and Missions, official organ of the women of the Presby-
terian Church in the U. 8. A., widely read at home and abroad: “What
does the agony in Gethsemane reveal except that Jesus sew human existence
80 beautiful that He could not bear to leave it?” As “incredible, but true”
also he mentions the fact that, when the Rev. Henry W. Coray was on the
point of sailing for China, the Presbytery of Lackawanna, Pa., erased
his name from its roll of ministers. Mr. Coray’s sole offense was that he
was sailing under the auspices of the Independent Board for Presbyterian
Foreign Missions. Incredible, but true it is lastly that, when Mr. Coray
and his wife reached China, the executive committee of the Shantung
Presbyterian Mission passed a resolution stating that the various stations
of their mission should not entertain missionaries of other boards without
permission of the home authorities. Such is Modernism in its violent,
aggressive aspect.

But more alarming to us Lutherans is an account of the spread of
Modernism in Lutheran circles in the Fast. This report comes from
Dr. Herman A. Prens of Minneapolis, and it is printed in an article en-
titled “Recent Developments and Trends within the Church,” published in
the Lutheron Herald of February 26, 1935. Dr. Preus writes: “Before we
leave Modernism, let us awaken from our peaceful, smug satisfaction as
we tell the world that. the Lutheran Church is free from the disease of
Modernism. It is only a few days ago that a well-known scholar and
theologian from the East told the writer that the Lutheran Church of the
Bast is more advanced in its modernistic tendencies than is the Presby-
terian Church itself. That, friends, is something for us to think about.
Instead of thanking God that there is no controversy in the Lutheran
Church, let us ask ourselves if that theological professor spoke the truth
when he said that that was exactly our peril and our weakness. For the
forces of Modernism are marching on unchallenged in the Lutheran Church,
while the Baptists and the Presbyterians have faced the issue squarely
and put up a fight for Seriptural truth that puts us to shame. This is
an age of tolerance. Our Church has seen her period of controversy. And
our generation has sat back with a sigh of relief for the past decade,
while peace has reigned. Friendship and understanding have grown be-
tween Lutherans. And we all rejoice. But here is something else than
a fight between synods or nationals. Here is a call to arms to the forces
of truth against error, of Lutheran Bible-Christians against Lutheran
Modernists. It is a battle in which synodical lines will eventually be
forgotten. The battle is hardly begun, because we have been too blind and
too slow and too satisfied to identify our Lutheranism with Bible-truth,
not realizing that many bear the name of Luther who no longer bear the
name of Jesus Chrigt and therefore are not worthy of either name. When
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that battle is under way and pressing toward its decision, there will be
a new alignment of Lutherans. Old synod lines will give way to mnew
borders, and then, by the grace of God, the Lutheran brothers in Christ,
of whatever nationality and whatever synod, will find themselves fighting
shoulder to shoulder for truth against error, for an infallible Bible against
a human book, for a divine Christ against a mere human Christ.”

We are heartily glad that Dr. Preus has the courage to lay his probing
finger on a spot which he regards as a festering sore in the body of the
Lutheran Church. Unfortunately he does not specify his statements, and
simply to make sweeping assertions hardly suffices to direct the fight
against Modernism properly. We do not wish to deny that what he says
is true; but where is the enemy? Who are the ones that advocate or
practise Modernism in the Fast? And just how does Lutheran Modernism
manifest itself in the East? All these are questions that must be an-
swered squarely and minutely. If there are Modernists, let them be
pointed out and their errors be mentioned. Again, if Modernism in the
East is so vital an issue, why press the question of union with that very
synod where Modernism reigns and destroys? Will not the whole Lu-
theran Church be injured irreparably if Modernists by the wholesale are
received into Lutheran bodies that are still sound? We are certainly in
sympathy with Dr. Preus’s appeal to faithfulness against Modernism; let
us all attack that vicious enemy! But let us not forget that wnionism
also is Modernism and that, unless we fight unionism, that subtle, but
pernicious foe which has wrought so much havoc in the sectarian churches
of our country, we are unable to fight gross Modernism effectively. Union-
ism is the loyal ally of Modernism, which attacks the churches in the
rear even as they are rallying their forces to advance against the ememy
in front. J.T. M.

Lutherans, IMethodists, Presbyterians, and Episcopalians Nego-
tiating a Union? — The following item, reported in the Living Church,
was news to us. ‘“Progress toward a better understanding between Method-
ists, Presbyterians, Lutherans, and Episcopalians, looking toward ultimate
union, was reported to the convention by the Rev. Dr. George F. Dudley, of
Washington, D.C., on behalf of the Joint Committee for Conference be-
tween the bodies. Overtures from the Episcopal committee to the three
other communions were cordially received, he said, and the way has been
opened for further considerations of the problem of unity. The status
of the ministry has been the particular subject considered by the con-
ferees during the past three years, while minor differences were found
in the attitudes of the bodies on the ministry. Dr. Dudley said on the
whole there was a general agreement on the basic principles involved. The
committee suggested regional conferences to bring about closer coopera-
tion and better understanding between the Methodists, Presbyterians, Lu-
therans, and Episcopalians and cooperation in the field of service through
the Federal Council of Churches. A unification of the efforts for church
unity was also proposed by the commission. The report was placed on
the calendar for future action.”

Information leading to the identification of those Lutherans who have
come to a general agreement with the Episcopalians, etc., on the basic
principles involved in the doctrine of the ministry should be transmitted
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to the headquarters either of the United Lutheran Church or the American
Lutheran Church or the Synodical Conference, etc., as the case may be.
We are pretty sure that the information contained in the above report
laid before the General Convention of the Protestant Episcopal Church
of 1934 is incorrect. We do not see how a Lutheran and an Episcopalian
can come to an agreement on the status of the miunistry, that is, a con-
fessional Lutheran and a confessional Episcopalian. The case would be
<different if unionistic Episcopalians and unionistic Lutherans had been
negotiating. They would have no difficulty in coming to a “general agree-
ment.” They could easily agree on the basic principle that the ministry
is a divine institution and agree to call all other differences, for instance,
the matter of the Episcopal succession, “minor differences.” That has
always been the unionistic formula: Agree on some essentials (these es-
sentials being the things on which you agree), and treat all other matters
as minor differences. L.
The Low Spiritual Condition of Churches. — Under this heading
a layman, writing in the Watchman-Eraminer, voices a protest against the
unchristian preaching of such pastors as are too indolent and too cowardly
to uphold the confessional truths of their churches. He writes: “The low
spiritual condition of our churches is due largely to the neglect of our
ministers to preach the Gospel. There has been a preponderance of dis-
cussion of debatable questions and preaching on all sorts of ‘subjects,
but little to force upon the minds of men the fact that they are responsible
beings accountable to God. In New England, not long ago, men knew
something about God and the Gospel. They believed the Bible to be God’s
Word and Christ to be the Savior of the world. They understood when
one spoke to them of these things. This great advantage has been lost.
I had thought of saying that ‘religious education’ is another factor detri-
mental to our work. But some one will ask if the Sunday-school is not
a great school of religious education. It is provided God’s Word is given
the place it ought to have in the lesson. But for apparent results I refer
the reader to a not very old report of the Northern Convention. It said,
in these almost identical words: ‘We have won a great many young people
to our churches, but we have failed to win them to Christ.” I believe that
the Sunday evening union services have done us irreparable harm. Chris-
tian fellowship and church union, not the Gospel, have been the things
emphasized. These services were a disintegrating factor in our church-
life, from which we have never recovered. Another thing that has weakened
our influence and gained us some contempt is the use of the large bulletin-
board on our church lawns. Instead of the inviting and arresting words
of the Bible they have been used largely for the sweet-sounding words of
such men as Emerson and Ralph Waldo Trine. Modernism is another
‘drag.”’ It has made a mess of things. It is true that our work is different
from what it was, but it is not true that it is more difficult. In spite of
all our difficulties the very worst of our cities is a ‘lowery bed of ease’ in
comparison with Corinth and Ephesus when Paul went to them with the
Gospel, where heathenism was at its worst, morally rotten, wholly given
over to pleasure-seeking, dangerous to the life of the preacher; and yet
multitudes were won to the Lord Jesus. It was not Paul, but the thing
he preached by the Holy Spirit’s help, that won them. Have our ministers
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lost faith in the Gospel? I now come to a thing that I hate to even suggest,
but think it ought to be said. I do so only after much careful and sym-
pathetic consideration. Many of us [laymen] believe that a good number
of our ministers have not the courage of their convictions when it comes
to preaching the truth. Some of them seem to be timid even about reading
the Scriptures. Not long ago I heard a minister reading Matt. 7, 13. 14.
‘Narrow is the way,” he read; then with a great spreading of his hands
he loudly declared, ‘But it is broad enough for the whole world to walk in.’
That neutralized the whole passage. Instead of so many debatable ques-
tions let us agree to a campaign of more faithful and thorough preaching.
Let us disown the Unitarian and Trotty Veck stuff and post on our church
bulletins: ‘Ye must be born again’; ‘God now calleth on all men every-
where to repent’; ‘For we must all stand before the judgment-seat of
Christ.” Come to hear about it! We cannot interest men very deeply in
many social questions until we have interested them in Christ. The love
of Christ must motivate men for that. The Gospel of Christ is a safe
Gospel —the only one. Let us begin at the right end of our task, putting
first things first.”

We have quoted only a small portion of the splendid article, in which
this enlightened Christian layman so strikingly points out the pernicious
causes that have brought about the present-day low condition of so many
churches in our country. Yet even these few sentences forcibly remind us
of our great mission to hold high the Gospel-torch of salvation in a land
where the utter darkness of the impending Judgment is settling rapidly
and irresistibly upon millions. Loud and clear confession, and well-planned,
intensive missionary action-—that must be our response to the call of
the crisis. J.T. M.

What the Unionist Makes of the Truth. — All unionists make
little of the truth. There is, however, this difference: the moderate
unionist is willing to tolerate the untruth; the radical unionist treats
the untruth as truth. Says E. Stanley Jones: “We have discovered that
there are two ways to find truth. One is to put forth your truth, press it
to a decision, and the majority rules [?1. . . . The other is to pool our
truth and see if we cannot come to a common mind. In taking that atti-
tude, we usually find ourselves emerging with a larger truth than the
one we brought to the group. But we have not only discovered a larger
truth, we have also discovered a larger fellowship. . . . In that way the
truth that each holds will be preserved and added to the common store.
We should say to each denomination: ‘We do not want you to give up
your special truth; we want you to give it to the rest of us. Out of these
differing types of Christianity would grow a larger Christianity. . . .
I spoke in a Presbyterian college in North India and at the close the Pres-
byterian chairman said: ‘The speaker to-night has emphasized God’s side
in conversion, but I don’t think he has sufficiently emphasized man’s side.’
He proceeded to emphasize it. At the close I went to him and said: ‘My
brother, the battle is all over. We have changed sides. You, a Calvinist,
emphasize man’s side in conversion, and I, an Arminian (whatever that is),
emphagize God’s side in conversion. The battle is all over’ We had taken
each other’s truth and won the better for it. These battles must cease
by our taking the other man’s truth and out of it all growing something
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that is more akin to the kingdom of God.” (Christ’s Alternative to Com-
munism, p. 219 £.)

This unionist has gotten himself into a state of mind whereby he can
no longer distinguish between truth and error. As an Arminian (Meth-
odist) B.S. Jones believes that man contributes much towards his con-
version. As an Arminian he used to abhor the teaching that God does
all in man’s conversion. But since he became a unionist, he accepted that
as the truth. He took over the other man’s truth. To an ordered mind
that would mean that he now abhors Arminianism. But no; he accepts
both statements as true: God does all, and God does not do all. If he is
to be taken seriously, it means that he, the thorough-going unionist, has
lost the faculty to distinguish between truth and error. And he is proud
of this state of mind. E.

What of “Religious Education”? — The Theological Forum has in-
debted us by reprinting an article written by Edith Quick, the executive
secretary of the Syracuse Council of Churches, on the subject “Do We Hear
the Death-knell of a Young Profession?”’ The authoress points out that of
late so many schools and departments of religious education have been
dismantled that it seems the profession of religious teacher which arose
in recent years has been nipped in the bud. It is, so our writer holds, the
financial and economic collapse which is responsible. While laymen have
come to feel the need of work of this kind, they do not generally see that
the divided state of Protestantism is the chief obstacle which must be over-
come, is the opinion of the article. The view is advanced that the only
measure now open to the Church is to improve its present voluntary teach-
ing force so that more effective work can be done. To aid in this effort,
it is suggested that colleges give some courses which will help in fitting
young people for the important work of teacher in Sunday- and week-day
schools of religion, not in order to lead them to embrace the teaching of
religion as a profession, but to qualify them in a measure for voluntary
work in this field. It is a well-meant suggestion. Unfortunately the
courses the authoress speaks of, on account of the Modernism which is
taught, often are more of a curse than a blessing to the student. TFor the
same reason one need not shed many tears because of the closing of the
schools and departments mentioned above. A.

An Episcopalian Church Eliminates Bazaars. — Concerning an
Episcopalian congregation, St.Gabriel’s Church, Hollis, Long Island, the
report is published that it has banned all entertainments, bazaars, and
parties for raising money. A communication in the Living Church states
that about a year ago the congregation started out on a new course with
respect to its finances, the chief features of the new plan being the fol-
lowing: “1. No entertainments of any kind would be given for the pur-
pose of raising money. 2. Members of the congregation would be urged
to contribute to parochial support the money that ordinarily they would
have spent for parish entertainments during the year. 3. The vestry
(i. e., board of elders) would appropriate ten dollars per month for such
social activities as seemed desirable.”” The correspondent states that “the
results have been most satisfactory. 1. In one year the income of the
parish has been increased by one-third. Individual pledges have been in-
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creased and regularly paid. 2. The need of raising sums of money by
means of bazaars, card parties, etc., is never mentioned during the church
service. This has tended to attract some people who rightly feel that
such matters have no fitting place in the services of the Church. 3. The
plan has further enhanced the social life of the parish; for since no charge
is ever made for social affairs, the lack of money is no obstacle to any
one’s attendance. 4. Energy has been diverted from secondary to primary
ends. The spiritual life of the parish comes first, and you can feel this
in everything that is done at St. Gabriel’s.” A,

Should the Preachers Preach Economics? — The Living Church
of June 1 says editorially: “In 1932 Calvin Coolidge summarized his views
of the social and political activities of the ministry in these words: ‘I think
most of the clergy to-day are preaching Socialism. None of us knows
much about economics anyway, but some of the preachers seem to know
nothing at all’ The statement was made in an interview with the Rev.
J. Richard Sneed and is included in the last instalment of the series on
‘The Real Calvin Coolidge,” edited with introductory comments by Mrs.
Coolidge and published in the June issue of Good Housekeeping. Asked
what he thought about clergymen who try to influence legislation, the
former President replied: ‘I recall a sentence by an old writer to the
effect that Jesus Christ never spent any time in the lobby of the Caesars.
In other words, Jesus did not depend for the advancement of His king-
dom and His principles upon such means.” After a bit of further dis-
cussion the interviewer asked Mr. Coolidge what value he thought there
was in prayer. ‘Oh, I don’t know,” he reverently responded as he looked
out toward the heavens. ... ‘Do you pray in every crisis?’ I asked. There
was no verbal reply, but an effective affirmative nod. The ticking of the
front-room clock alone interrupted the silence. We sat looking out and up.
I had forgotten that I was in the presence of a man. I thought only of God.

“So much for Calvin Coolidge. In the May 25 issue of T'oday, Dr. Guy
Emery Shipler, editor of the Churchman, presents a diametrically opposite
point of view under the title ‘Revolt in the Pulpit.’ Dr. Shipler feels that
the clergy know a good deal more about economics than Mr. Coolidge gave
them credit for. ‘The ministers of to-day — especially the younger ones —
are alert and well educated. Trained both in college and seminary in eco-
nomics, sociology, and Biblical analysis, they are far better equipped than
the average member of their congregations to deal with current social
and religious problems. They keep abreast of the times, and it is only
wisdom for them to strive to mold their teachings to fit the times.’
Dr. Shipler takes as his most shining example Bishop Parsons of Cali-
fornia, who recently vigorously defended the right of free speech and free-
dom of assemblage in an attack upon his State’s criminal syndicalism law
and denounced ‘disgraceful mob viclence coupled with official lawlessness.’
We are afraid that Calvin Coolidge would not approve of Bishop Parsons,
but then probably Bishop Parsons would not agree with Calvin Coolidge.
Which is right?”

We would say that Calvin Coolidge is certainly right in his cautious
statement “Some of the preachers seem to know nothing at all about eco-
nomies.” And certainly he is right in stating that “none of us knows
much about economics anyway.” The story of the last few years proves
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that. And certainly Bishop Parsons was right in defending the right of
free speech and freedom of agsemblage, ete., — if he was doing that at the
proper time and place. Kvery American citizen has the right and duty
to defend the right of free speech wherever and whenever American citi-
zens assemble. But Dr. Shipler is wrong when he insists that, when the
preacher is exercising the duties and rights of hig office, the office of the
ministry of the Gospel, he may exercise his rights and duties as an Amer-
ican citizen. We shall not discuss the question whether many of our
preachers are equipped to speak authoritatively on economic and related
questions. HKven if there are many such, they are called to preach the
Gospel and not economics and social and political reform. If they do
that faithfully, they will not have the time to solve the nation’s economie
problems. As to the “current religious problems,” let them study and
preach the great subjects of Sin and Grace, and of Grace and Sanctification.
There is the solution of our religious problems. E.

The Duties of a Navy Chaplain. — Chaplain C.M. Sitler, U.S. N,
furnishes the Lutheran Standard with an interesting summary of a chap-
lain’s work in the Navy.

The chaplain’s primary duty is to minister to the spiritual needs of
the officers and enlisted men and to their families on stations where the
Church of their preference is not available. Navy Regulations (Art.1245)
specify the following duties: —

“The chaplain shall —

“1) Perform divine service aboard his own ship when prescribed by
the commanding officer;

“2) Perform divine service aboard other ships and at shore stations
and navy hospitals when directed by the senior officer present;

“3) Tacilitate performance of divine service of clergymen of churches
other than his own as directed by his commanding officer;

“4) Form voluntary classes for religious instruction as directed by
his commanding officer;

“5) Supervise instruction of those deficient in elementary subjects,
reporting regularly in writing to his commanding officer on the character,
hours, and progress of instruction given each individual so instructed;

“6) Visit the sick daily or oftener, unless their condition renders these
vigits inadvisable;

“7) At quarters report to his battle station as directed by the ecom-
manding officer, who shall assign the chaplain a station whereat he may
attend the wounded;

“8) At daily quarters report his presence to the executive officer;

“9) As required by Section 1398, Revised Statutes, report annually to
the Secretary of the Navy (via official channels) all official services per-
formed by him;

“10) As provided by Section 1397, Revised Statutes, conduct public
worship according to the manner and forms of his own Church;

“11) Before ship reaches port, he shall ascertain the names of the
men on board whose families reside in the immediate neighborhood of said
port, and after conference with the men, if they so desire, he shall pay
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an official call on their homes with the object of establishing a feeling of
good will between the ship and the home;

“12) He shall report to the commanding officer the names of the
families visited.”

In addition to the above duties a chaplain is generally assigned addi-
tional duty as librarian and welfare officer in charge of recreation and
athletics. One of his most valuable duties is to act in his pastoral capacity
in holding private interviews with men who have family or social problems
to solve.

The common service has been introduced at the Naval Home (Phila-
delphia) church service and is greatly appreciated. A weekly Bible class
has also been started. Through the courtesy of the American Bible Society,
Bibles, New Testaments, and tracts are distributed among the beneficiaries
of the Naval Home.

Continuing its discussion, the Lutheran Standard emphasizes the great
mission opportunities afforded a XLutheran chaplain in the Navy. It says
that at present there are only four Lutheran chaplains in the United States
Navy, three of whom are members of the American Lutheran Church, while
the fourth belongs to the United Lutheran Church.

If the question is asked why not more Lutheran ministers are holding
chaplaincies in the Navy, the Lutherans being the third-largest Protestant
denomination in the United States, the reply undoubtedly is that one reason
which has operated to keep Lutheran clergymen out of this field of activity
is the fear that, serving a heterogeneous group of men, they might be
required to do something prohibited by their conscience. Another con-
sideration which has exerted an influence here is the conviction of Lu-
therans that Church and State must be kept strictly separate. Many loyal
Lutherans have felt that the institution of chaplaincies in the Army and
Navy is violating this great principle. Whatever a person may hold on
the two points mentioned, these views have been prominent factors re-
spongible for the small number of Lutheran chaplains in the United States
Army and Navy. A,

The Bachelor’s Degree.— In the America of April 20 we read:
“Once upon a time the bachelor’s degree in arts, conferred by a liberal-arts
college, meant that the young man had completed satisfactorily a course
of studies resting chiefly upon philosophy and the humanities. For at least
three years the classics of Greece and Rome had been his daily fare. In
his senior year he had given most of his time to the study of philosophy.
History, his mother tongue, and one foreign language rounded out the
program of the humanities. Prescribed courses in religion extended through
the four years. Of mathematics, physics, chemistry, and perhaps biology
he knew enough to know that he knew very little, but also enough to per-
mit him later, should his bent lie in that direction, to specialize in one or
the other of these subjects. At the end of his college years he might well
be styled a bachelor of arts.

“In very few American colleges is it possible to-day to obtain a training
based upon this old program. With the intrusion of ‘practical subjeets,
planned to help the student later to make a living, the humanistic studies
which tried to teach him how to live, not only later, but now, began to re-

40
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cede, or, more correctly, to be thrust out. To-day no American liberal-arts
college requires both Greek and Latin for the degree of bachelor of arts.
Very few, perhaps none, make even Latin a required subject. To complete
the picture, however, it may be said that the movement for a college course
in philosophy and the humanities is beginning to find favor in some of the
richly endowed institutions.”

We are much concerned that our young men who are being prepared
for the ministry be given that training which will serve them best in their
work as ministers of the Gospel. The courses given at our colleges, in-
cluding the study of Greek, Latin, and Hebrew, were outlined by the fathers
of our Synod, who themselves were university men, with this end in view.
We ought not to lower our educational standard for the ministry in order
to conform to a wrong tendency in the educational world of our day.

J.H.C.F.

Destruction of Food and Famine. — According to a new statistical
report of the Relief Committee for the alleviation of universal distress,
2,400,000 people in the world died of starvation in 1933. The number of
people who as a result of the depression committed suicide is estimated
at about 1,220,000. At the same time, in order to maintain stability of
prices, there were destroyed 568,000 car-loads of grain, 144,000 car-loads
of rice, 267,000 bags of coffee, 2,560,000 barrels of sugar. 423,000 car-loads
of grain were used for heating purposes. The committee computed that
with the provisions that were destroyed 67 out of every hundred could
have been saved from starvation.—N.B.N.L.C.

II. Auslaud.

Lheologendentid) und Sdlimmeres, Der Crlanger Profefjor D. L.
Bollrath ermabnt feine Junftgenoffen dringend, verftandliged Deutid) zu
reden und gu fdhretben. ,E3 {Qeint, ald ob bie Gebildeten auf der Hodh-
jdhule 19t Deutidh verlernt Hatten. o unbeipandert find jie in der Muiter-
fprade und Haben bie Freube an ihr verloren. Nidht nur an der unlefer-
lichen Sdrift, fonbern an der PMumdart, an iHrem Undeutfd und Kauder-
welid find fie zu erfennen, aud) ald Stand, RKlaffe ober Buuft, die fidh
abgefonbert und BVerbindbung mit der Volf3gemeinjdaft eingebiift hat. Jn
fweldem PMake thre Eingliederung gelingt, darauf darf man gefpannt fein.
Die jogenanute ,dialeftifdhe Theologie’ vollends — ihr BVerdienjt jteht nidht
in Frage — exfdeint al3 ein ,Dialeft’, der fid) nidht eindeutfchen lakt. . . .
Und zu allem therfluf rveden fie bon einer ,Spradnot der gegenivdrtigen
Theologie’ — nur um den Wed)felbalg nod) langer zu fitttern. ,Jd) Habe
deutid, nicht lateinifd) nodh griedhijch, reben wollen. Wer mein Dolmetchen
nidht will, der laffe es anftefen’, fo Hingt e3 bei Quifer. . . . Wer Vater
und PMutter ehren will in Gedanfern, Worten und Werlen, der rede und
jdjreibe beutd). Freilidh), manderlei Unarten muf man fid) abgemibhnen.
Das berlangt Selbitzudt, und Bebadtjamfeit mag dad Sdaffen etwasd
verlangfamen. Dafitr aber fwerden die Friidhte reif und il Denn
;qut Ding will Weile Haben’, und Eile Hab feine Berheifung. Gefdivind
su arbeiten und Biider maden in jiidifder Haft’, bad ift ein eiteler Ruhnr.
Wer {id) fvie Luther bdie Miithe madt, einen Eebanfen in Ddeutfde Rebde
und Sdrift zu ftellen, der fangt den Dienft am BVolfBium foicflid) an:
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er efrt basd Waterland mit feiner Mutter Spradie. . . . €38 fwurde der Vor-
jlag gemadyt, jebem Stubenten bor bem Ab{Gluf feiner Studien nod
einen Refrgang in Deut{d) zu empfehlen, das er mittleriveile vergeffen Habe.
Dem Theologen infonderheit ivdre fhon geholfen, fvenn er aud) wahrend
der erften und mittleren Semefter nehr, ald ed ge{dieht, mit Quilers Bibel-
{iberfebung und Sprade veriraut und befannt gemadt wiirbe.” (Vom
Rittertum der Theologie, 1984, &. 45—49.) Fn Deutj@land ift 3. B. in
eirter Bierteljahridhrift filr Kontroverstheologie neulid) folgended gedrudt
foorden: ,Wenn man die reale BVereinigung bon Seindgegriindetheit oder
Gubftangialitat und Begriinbungsbediicfiigfeit ober Seindrealitdt in einem
und demfelben fonfreten (fid) Hierin eben ontologifd) fonftituierenden) PHhi-
nomen ber Kreatiiclidifeit nidht zu bollziehen bermag, {o {deint un3 bdad
an einem Pangel an ontologifcher Durdjdhauungsd= und RKongeptionsfraft
au liegen. Und eben diefer PMangel jdeint unsg einer der Griinde zu fein
fitr bie immer neuen Werfudje, die ja in ber Tat fomplege Sadlage durch
Anfepung einer abftraften Synihefe aufzulbfen ufw.” (€3 fehlt und die
Energie, den gangen Paragraphen abzufdreiben.) D.NReu, der ihn fiir die
H#Rirdlide Beitfdhrift”, 1932, &. 490, abgefdrieben Hat, madht diefe Offexte:
»©ollte ein Lefer dad verftanben Haben, fo bitten wir ihn, e3 unsd freunbd-
it mitzuteilen. Fiir die dret beften Umfebungen diefer Chinefeniprade
in perftandlidged Deutfd) haben ivir Biiderpreife ausdgefeht.” Seit 1932
lefen foir gu Regenjionsziveden an einem jolden Bud. ,Die PMenfdhheits-
bebeutung & bei WMartin Qahler. Eine Unterfudung unter dem Ge=
jidgtapuntt: Offenbarung und Gefdidte. Won Heinrid) Vetran. Drud
und Berlag von €. BVertelBmann in Giitersloh. 1931." Da lefen wir 3. B.:
»Die Ublehnung einer BVorordnung bder Offenbarung in der BVerjdhnungs-
Tehre begriinbete Kahler felbft damit, dbak dann ja zivijd@en und und Ehri-
jlum bie Sunde bon ihm treten folirde. Dann fwdare ihre BVermitilung aud
nidht der zueignenden Wirtung Dded Seiftes CYrifti, jondern der RKirde,
aud) fwenn fie threr ,hlerardjifden Anitalilichfeit’ entfleidet fei, allein iiber=-
laffen, Da3 BYeift, bem ,Objeftividmus’ auferhalb bder befombderen Offen=
barungsge{dhidgte Einlah gewdhrt und gleideriveife dem ,Subjeftividmus’,
ba dann aud) dem eingelnen MenjdGen die Fabhigleit zugemutet foiirde, nady
Behebung feined Jrriums iiber die Stellung Gotted zu Ym von fid) ausd
in bas rvidjtige WVerhalinid zu Gott einguirveten ujw.” ,Rahler bertritt
mit Dem @edanfen der Langmut Goited und feiner ergiehenden Gnabe
,ote Fitlle der Jeiten und der Lenfung ber PMenfdheitdaefhidhte auf bie bes
Chrijtentums Hin’ und mit feiner Uuffafjung der Parufie, dak fih das
Gdidial jebed eingelnen vor Ehriftus entfgeiden twird, gang deutlid) bie
Unfdauung von etnem ,Dualidmus’, nicht einer ,blof menjdlidhen und einer
fpesifild gottlid) influengierten Entividlungdreife’, jondern ziveier ,gefon=
Derter Linien’, auf bemen & ott feine Heildmitteilung gefdidhtlich vor-
bereitet.” (. 180. 187.) Diefe Sdke find getrewe Proben. Das gange
Bud) redet von ber erften bid zur lebten Seite eine dafnliche Sprade. Und
e3 Ivird nod) manded Jahr dauern, efe die Regenfion geliefert fwerden fann.

Die HUnart der jPwerverftandliden Sprade 1t aber nidht dad SHlimmite
an biefen Theologen. Jhre Sdhiiler werben fie dod) 1wohl wmeiftensd ber-
jtehenn.  Und toir Amerifaner fommten jhlieglich) einen Qurfus im Theologen=
beutfd) burcdhmadien — wenn e3 fid) der Wiihe verlofnte. Uber dad ift das
Sglimme: fehr vieled von dem, ivad und ald Theologie dargeboten fvird,
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getpahrt feinen geiftliden Getvinn. Diefe Theologie befddftiat fidh eben
nidt mit Gotted Wort, fondern mit — Problemen. Und {ie madt aus
ben ©d&riftwahrheiten Probleme. Und fie Wil nun diefe Probleme mit
ber Bernunft [Gfen. Dad Rejuliat ift UngetwiBfeit, Ungevifgheit in den
allerbeiligften und allerfeligiten Heil8wahrheiten. D. BVollrath) {dreibt dar-
itber folgendermagen: ,Die Gottheit JE{u, dad Gebet, gottlide Wlmadht
und menjdilidge Berantwortlidfeit — bdasd alles {ind ihr [ber Bibel] feine
Brobleme, wahrend fie unter unfern Hdanden zu einer ,Problematif’ fwers
den, toie bag unmiglide Frembdivort Heifht, bad ausd beutfden Horfdlen endlid
verffivindben mup. Dafilr fage man leber: [ fehe nidht durd.” Die
Begriffe, an benen und niit dbenen diefe ThHeologen arbeiten, ,verfliichtigen
leidgt zu Allgemeinbeiten, entarten zu BVegrifflidgfeiten, gleiten ztwangsd-
mdfig in Gegenfabe, verfteifen i) zu Wiberfpriiden, geraten in eine Span=
nung fo Hod), biz fie reift. . . . Dad ijt Laune der Rogif, die gewalifam
in Berlegenfeit fithrt. Sie iwirft toie eine Vefangenheit, die aud) den Horer
verfoiret und ratlod madyt, fo daf er fid) nidt mehr ausfennt nod) ieip,
woran er ift. Yud alle Sewifheit fahrt zum Teufel, jobald der Berjtand
bag Pendeln anfdangt und die VWernunft {id) {iberjdilagt ober Kreusfpriinge
madt. . . . Wer aber, efvig bon Mijtrauen geplagt, nad) Siderungen
judyt, ber fann nidt Lertrauen predigen, das Gewviffeit gibt. . . . Das
Wort felber laufe, wadfe und twerde mit aller Juberfidht gepredigt, ivie
fid’s gebithrtl” (. 5. 14. 24.) dhnlid fpridt i D. . Laible aus:
»And bie theologifhe Ausbildung? Sie ift bielen eine Laft; dad firenge,
jolidbe Studium liegt thnen nidht mefr; lieber fwalzen fie ,Probleme' unter
jid), ecfreuen fid) am Gireit der Meimungen. Kommt dad Egramen, jtau-
nien {ie, um iveldhe ,Bagatellen® man fie fragt.” (Y. € L K., 13. Januar
1933.) Was Wunber? — ifhre Lehrer maden ed geradefo. D. P. Wihaus
bejdhreibt ihr Theologifieren in den Worten: ,So ift e benn witflid) aud
in unjerer Frage frudtbarer, demt Geheimnisd der Liebe nadazu-
finnen, al8 {id) an der formalen Dialeftif bon Zeit und Civigleit miide
Zu renmen und found zu fiogen.” (Die lebten Dinge, &. 821.) — €3 ift
jelbftverfitindlich, dak ein Theolog, aud) fvenn er dad verftandlidhite Deutid
(oder Cnglijdh) beberrichle, fih nidht verftandlid) maden fann, fwenn ex
bas, was alle menjdlicge BVernunft nidht verftehen fann, wasd ihm felber
nidt Har ift, andern flarmaden fwill. ¢.
Bringen wir unfern WMiffionarven in den Tropenlindern die redite Teil-
nahme entgegen? Wir {Hiden unfere Miffionare, und meiftend ganz junge,
unerfahrene IManner mit ihren ebenfo jungen, unerfafrenen Frauen, nad
Snbien, China, Sitbamerifa und bielleidht bald aud) nad) Yfrifa. Bebenfen
toir aber aud) inumer geniigend, weld) grofe Sdivierigfeifen fie gu itber-
fvinden Haben und twie viele Opfer ihr Hoher BVeruf von ihnen fordert?
Wir diirften im grofen und gangen wofl bebeutend melr Hierauf adyten,
alg e3 gefdjieht. Daz ,Hermannsburger Miffionsblatt” bietet in einer der
leten Nummern (Wpril 1935) eine irefflide SGilderung deifen, was ein
Miffionar in den Tropenlandern auf fidh su nehuten Jat. Junddft befdreibt
e3 febr fein die Univerfalitat bed Chriftentums. Wir lefen: ,Ob einer ein
nordijder oder oftifder, ein ieftifder oder alpiner Menjd ift, fiix die Glied-
{daft ber Rirde JCu Chrifti ift das belanglos. Die Bot{daft Goites an
die Menfden [bas Evangelium ift gemeint. — R e d.1, die den fvefentlichen
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Snfalt der Bibel bilbet, finbet {iberall ba, wo Menjden nad) Gott fragen,
perftefendes Gehor. Daber aud) bdie liberfehbarfeit ber Bibel in alle
Gpradjen der Erde. Damit ijt ugleid) die Ulgemeingitltigleit ded Ehriften=
tums gegeben und der wellumfaflende Yuftrag der Miffion. Fiir die Mif-
fiou gibt e feine flimatijhen Sdranfen. Wo e3 eine Lebendmiglichfeit
fiir Menfden gibt, da hat aud) die Miffion einen uftrag. Die Sendung
Hin alle Welt” duldet feine fHimatijden Scdhranfen.

~Dad madt aber den Weg der Miffion zu einem Opfergang. Die Jahl
per Miffionare, die von den ,wilden Heiden’ Hingefchlachtet fvorden find —
man fann fie an den Fingern abzdahlen —, ift vex{dwindend flein gegeniiber
Dertenr, dte dad mdrderiffe Klima fremder Jonen Ddabhingerafft Hat, Hiexr
burd) einen ploglidhen Fiebertod, dbort alg Opfer langjahrigen Siechiums.
Mag man die Opfer der Sannibalen ald die BVlutzeugen der Pifjion efren,
jind bie geringerer €hre fvert, in deren Blut dad tobdlidhe Gift ver Malaria
{angfam bie Kraft bergehrt? Wer vermag abzuivdgen, fwelde Unfordberungen
an die Geduld und Tragfraft und den felbjtverleugnenden Willen die Wrbeit
in Den LTropen taglieh ftellt? Diefer taglidhe Opfergang fordert oft grdke-
ren Opfergeift ald bie Vereitidaft zum Stexben in {Giverer Kraniheit oder
in Beiten der Verfolgung. Und dann vergefle man nidt die Opfer, die ba3
Zropentlima bem Familienleben unferer Miffionare auferlegt. Der erfte
Ub{dhied von Der Heimat, fo {Ghiver er mandem fallen mag, ift ein Geringesd
gegeniiber Dem Ubjdhieds{hmers ber zivetten Wusreife, wenn e3 gilt, {idh bon
Den Rinbdern zu trenmen, die ivieder in Dad fropifde Klima guriidzufithren
fotpofhl auz Gejundfeitdgriinden ald aud) um der Crziehung twillen nidt
moglid) ift. Dad jpird nie iibertvunden und legt auf bas Reben der Eliern
und der Kinder einen lebensdlangligen Sdyatten, und man mag daran er=
mejfen, wa3 e3 in fidh jhlieht, wenn mir fingen: ,E3 it fein Preid zu
teuer, @3 ift fein Weg zu {dhiver, Bu ftreun dein Rebensdfeuer Jns foeite
Bolfermeer.” Dazu fommt ein andered: die manderlet Henurmungen innerer
und auferer Urt, Verfehrd-, Wohn- und Crndhrungdidivierigieiten, Be=
{aftung mit {o vielen Guieren Yrbeiten, die man in der Regel anbdern iibers
Taffen fann, Yier aber notwendig {elbft verridhlen muf. Wieviel Kraft wird
ba deinbar unniip berbraudit! BWor allem aber die manderlei inmeren
Hemmungen! Dag Klima in den Tropen erjdlafft und ermiidet nidht nur
ben @orper, fondern {Dwddt und lahmt aud) die Rraft ded Willens, bie
Veweglidgfeit und Widerftandsfabhigfeit und HYusdauer ded Geiftes, driidt
P03 emilt und gerjtort bie Rebensfreude, greift an die Nerven und gzers
miltbt toohl auc) die RKraft und Freudigfeit bes Glaubens. Dag Klima
Dirgt aud) {dwere innerliche Werfudungen in Hid). €3 madt verbittert,
ftreitfiidhtia, fleinfich, redhthaberifd), Herrifdh, felbitiiichtig. [ nenne das
Wort ,Tropenfoller. [n Kolonialfreifen qilt bad alg eine Entiduldigung
fiir Qusidrettungen. [n der Pifjion gibt e3 dafiir feine Enijduldigung.
Hier gilt e3, in der Stunbe der Verjudung fidh zu wappren mit Kraft qus
Der Hihe, bamit die eigene Seele und bag Werf bed HErrn feinen Schadben
Teide. Wer e3d damif nidht ernft ninunt, muk gujdanbden werden, und e3 ift
aud) in der Miffion jPhon mander gufanden geworden, fwenn nidt Gupers
11, fo bod) innerlig. €38 gibt aud in ber Miffion draupen
Yebenbde Qeicdhen” 3.2 .
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Die Beventung bes dentidlindifden Vreflegefesesd. Daritber beridhiet
bie uns pon Pajlor . Hitbener gugeftellte ,Grenz-Jeitung (Liibjcheener
Nadriden)” vom 22. Wai: ,Der Prafident der Reidhdpreffefammer, Reidhs-
Teiter Ymann, jprad fidh in einer Unterredung mit bem Reiter bes Neidhs-
berbanbded ber Deutiden Preffe, Hauptidrififeiter Weik, iiber die Unord=
nung bom 24. April jo aus: Der Jiwed der Unordnung fei, allen gutivilligen
Sraften im Beitungsdverfagdivefen die Erreidhung desd Bielesd zu ermbalidhen,
bad barin Deftelt, bie gefamte Preffe zu einer in fidh gleicGberediiigten Ge-
meinfdaft gufammengujdlieen. a3 Gemeinivohl erfordere die Befeitigung
ber Ynonhmitdt ded Feitungsbefibesd. Jedbe Beitung Habe Ddent Ddeutiden
Bolfe zu dienen; fie fei in ihrem Gefwiffen nur ihm, nid)t aber irgendiveldhen
Intereffen und Jutereffenten, verantivortlid). Haupti@riftleiter Weify fragte
pent Prafiventen, durd) welde Umitande er {id) dagu veranlakt gefelhen Habe,
in feiner Ynordnung aud die verlegerijde Vetatigung berxuflider,
ftanbijder oder fonfeffioneller Organijationen aus=
sgufdliegen. Prdafident Umann anttoortete, daf die Yufgabe jeder po=
{itijgen Beitung gefdhrdet ivird, twenn Organijationen ifjre Verleger jind,
bte Yufgaben befonderer im Staat beftehender Gemeinfdaflen pertreten. ...
Die fonfeffionelle Prejfe Hat die WYufgabe, die WUngelegenfeiten der Befenni-
niffe in rein creligidfer Beziehung zu behandeln. Politiiden ChHharalter
biirfen biefe fonfefjionellen Bldatter feinesdivegd fragen. Sofveit eine fon-
feffionelle Yngelegenheit Bebdeutung fitr die grope Offentlichfeit befibt, foamn
dariiber felbftverftandlid) in einer Form beridhfet merden, die der Vebdeu-
tung e Greigniffes fiir die Offentlichfeit entfpridgt. Ungulafiig ift dagegen
eine Yufmadung, die erfennen I1a%t, dap fidh eine politijde Tagesdzeitung
nidht an die Offentlidfeit ald foldje, jondern an einen nad) fonfeffionelen
Gefidhgispuntten beqrengten LQeferfreid jpenbdef.” Der Erlaf vom 24. April
ift alfo bornehmlid) gegen die im Dienjt eimer Kirdengemeinidaft ftehenden
politifden Blatter geridhtet. Die Rircdhenbldtter beftehen weiter. Sie
blicfen aber feinen politijden Charatter tragen. Da3 verfteht jihg. Diirfen
fie aber BVerordnungen der Regierung, die nad der Meinung ded Rebafteursd
bie firche Detreffen, befpreden? €.

Beunruhigende Beiden. Laut ,Chriftlidher Volfsfreund ausd Bafel” (10)
beridytet basd Blalt Le Chrétien evangélique aud Borbeauy bon einer fiatifti-
jdhent €rhebung in Lonbon: Die Rirdjen durdjiveg Halb leer, die Kinos und
Bars dagegen gefiillt, die BVereine und gefelligen Unldffe der Weltleute und
per Untireligitfen iveifen Deibe fpadjfende Feilnehmerzahlen auf, die Bu=
horerjdaftert bet Wertiinbdigung ded Evangeliums merden immer IHeiner.
Ju einemt Quartier foiefen die 18 Kinod zufammen eine grifere Vefuder-
3050 auf al3 bie 132 Rirdjen zujammen. Hidjtensd fiinf Progent der Be-
polferung befudjen nod) eine Rirdhe. Bon der gangen englijdhen Bevslferung.
fonne man {agen, daf 80 bi3 90 Progent feine Gottesddienfte mehr befuchen.
Der Chrétien evangéligue meint: ,Wir find jdon {o daran getwdhui, uns
nur um unfere religiofen Sreife zu Himmern, daf uns gar nid)t mefhr be-
foupt toicd, toie die Maffen ofme Goti dabinleben. Ilnfere Jeitgenoffen
im Ybendlande gelhen, ofne Der Religion den frieg zu erflaren, gang ein=
fad itber fie gur Tagedordnung itber.” (Qutherijdjer Herold.)
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