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I. Amerikn.

The Inspiration of the Scriptures Once More. — The Lutheran
publishes in three instalments an address delivered by Dr. E. E. Flack at
the opening services of Hamma Divinity School on “The Interpretation of
the Word of God.” There are several paragraphs which we should like
to quote and comment on.

“Ignorance of the Scriptures even among Christian people is appalling.
The misunderstanding of their significance has led to confusion, indiffer-
ence, and even to despair on the part of many. On the one hand, there
are those who so circumscribe the Scriptures by dogmatic theories of in-
spiration that they fail to find a response in the otherwise open minds
of earnest seekers after truth, especially among the youth. And on the
other hand, there are those who so secularize the Scriptures in their
thinking that they no longer constitute for them the singular seat of
authority in religion, their bases being reason, experience, self-realization,
and the assured results of scientific investigation.” One wonders what is
meant here by “dogmatic theories of inspiration.”

Further on in the address the speaker says: “Omne can never adequately
describe dogmatically just how God has imparted eternal truth nor how
men’s minds have received, retained, and recorded it. Neither the Serip-
tures nor the Confessions of the Church set forth a dogma of inspiration.
Both repeatedly bear testimony to the fact, but the method they quite
properly leave in the realm of mystery. No process of rationalization can
produce a satisfactory definition. It is mot a truth to be taught by a
theory, but a fact to be apprehended by faith — faith in the Triune God,
the Father who reveals, the Son who effects, and the Spirit who applies,
redemption; in the Scriptures as the faithful revelation; and in the
witness of the Church as the response to redemption.” We fully agree
with the author that inspiration is a mystery and caunot be described
by us. If he, in gpeaking of dogmatic theories of ingpiration, has in mind
some man-made description of the process, we join him in calling such
theorizing unjustified.

Later the author quotes with approval the doctrinal statement of the
U. L. C. which refers to the Scriptures: “We receive and hold the canonical
Seriptures of the Old and New Testaments as the inspired Word of God
and as the only infallible rule and standard of faith and practise, according
to which. all doctrines and teachers are to be judged.” Continuing, he
says: “But a confessional statement, simple though it may be, constantly
calls for explanation and interpretation. Since misunderstandings have
arisen, the Church at the present time feels the need of examining and
explaining anew her historic faith. In so doing, she begins with the
Scriptures as the Word of God. Generally speaking, this is sufficient as
a doctrinal declaration. This faith finds incontrovertible verification in
the experience of Christian people of all ages, classes, and races the world
over. It is not the universal Christian experience, however, that makes



9834 Theological Observer. — Sicchlich=Beitgefchichilides.

the Bible the Word of (God, but its own inherent quality as the God-
given record of His redeeming grace, culminating in Christ, which finds
recognition in the hearts of believers. Revelation is from faith to faith.
But the Word of God is greater than the Book. In one sense it is
identical with the Secriptures; in another, distinguishable from them.
In certain passages in the writings of Luther we note the phrase ‘the
Word of God and the Scriptures’ (cf. Holman Ed., I, 339), which in-
dicates that he had a distinction in mind. Moreover, the Lutheran
reformers spoke more particularly of the Scriptures than of the Bible,
thereby avoiding Biblicism, or the reverencing of the Book as a thing in
itself, which, in spite of the Christocentric faith of Luther, has developed,
largely through the initial emphasis of Reformed theology, and has created
no little confusion in the Church. Primarily and fundamentally the
Word of God is the Gospel of Christ, the supreme personal revelation of
God, who is set forth in the Scriptures. ... The Scriptures are secondary,
the means of grace through which the Spirit presents Christ to us. . . .
It is Christ, the living Word, who gives to Secripture its authority. . . .
Lutheran theology recognizes the primacy of the incarnation in Christian
faith. We begin and end with Christ, the Alpha and the Omega of God’s
revelation. Of the two fundamental principles of the Protestant Reforma-
tion as later designated, the formal, or the authority of the Seriptures, and
the material, or justification by faith, Lutheranism has emphasized the
latter; Calvinism, the former. It was Luther’s experience of justification
by faith in Christ that constituted the starting-point of the Church of the
Reformation. Calvinism was eccentrie: it found its starting-point apart
from Christ, in the divine decrees, and set forth a theory of inspiration
that led to a peculiar Biblicism. With no less love for the Secriptures, the
early Lutherans clung to their Christocentric faith and searched the Scrip-
tures to find the Christ, in whom we have the ultimate authority. . . .
Under the pressure of circumstances later dogmaticians set up the Bible
in an external way in contrast with the outward Papacy, on the one hand,
and with the position of the Enthusiasts, who sought authority in an
inner light apart from Secripture, on the other, and thus permitted con-
fusing conceptions to gain headway in the Church. We are under obliga-
tions to seek out anew the soul of Lutheranism in the experience of the
Reformer and in the Confessions of the Church. Modern Lutheran research
has done much toward the rediscovery of the faith that flowered in the
Reformation. That faith unquestionably proceeds from Christ, who is
the primary and central fact in revelation and redemption, and evaluates
the Secriptures in relation to this etermal center of faith, subordinating
the formal principle to the material. This is the genesis and the genius
of Lutheranism. Herein lies her ecumenical character; for she recognizes
the universal validity of Luther’s experience of justification by faith in
Christ, the Word of God Incarnate, not apart from, but preeminent in,
the Holy Scriptures.” On the whole we can say that we are in agreement
with the author. Here and there his phraseology is somewhat ambiguous
or at least not so clear as one should like it to be; bhesides, while he
correctly points to the aberrations of the Reformed in their attitude toward
the Bible, he should not have failed to empbasize that the Scriptures
constituted the weapon with which Luther fought and conquered.
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Expressions which aroused our positive dissent we found in the
last section of the address: “When we speak of the authority of the
Scriptures, we do not mean that they are independently authoritative.
They have no authority either apart from Christ, who is the primary
authority, or apart from the Church, in which Christ’s power is operative.
‘Ye are My witnesses,” says our Lord. ‘The Spirit beareth witness with
our spirit,” affirms Paul. Without the true Church, “the pillar and
ground of the truth,” which responds to the witness of the Spirit and
thereby allows the magnetic circuit of saving grace to find fruition, the
Bible would be only a book. . .. It is in the Church alone that the Word
and Sacraments are operative.” Here we are bewildered. If the author
means that it is the Church’s duty to proclaim the Gospel and to bring
it to those who are without it, we of course agree with him; but if he
should mean to say (we hardly can believe that this is in his mind)
that the Bible, when sold by an unbelieving bookseller and bought by an
unbeliever, has ceased to be the power of God unto salvation and to have
authority, we strongly disagree.

Similarly we cannot understand the author when he says in one of
his closing paragraphs: “The standard by which all dogmas and teachers
are to be judged is not the Secriptures standing utterly alone, but the
Word of God attested and authenticated in the Spirit-filled life of the
early Church and projected through the centuries from faith to faith in
the corporate mind of the true Church.” Is it possible that the author
here, like the Gmostics, holds that Christ had some teaching, esoteric
teaching they called it, which was not put into the Secriptures? Does he
hold that, after all, the Roman Catholic Church is right when it says:
“Not the Scriptures alone, but the Secriptures and tradition”? The fol-
lowing sentence of the author seems to indicate that what he means to
say is not anything of this sort: “The attestation, therefore, is three-
fold: it is the witness of the Church, supported by apostolic testimony
and certified in the Scriptures.” It seems, then, that after all, according
to the author’s view, the witness of the Church does not have any
authority for us unless it is certified in the Scriptures, which simply
means, in spite of the many words used, that the Bible is the standard
by which we judge dogmas and teachers. Again we say, we are sorry
that the trumpet of the author has not given a more certain sound and
that here and there its notes seem to be contradictory. A,

The Lutheran Free Church and Unionism. — When the Journal of
the American Lutheran Conference in its October, 1936, issue published an
article on the Lutheran Free Church, it gave truly authentic information
on this body; for not only is the Lutheran Free Church a constituent part
of the conference in whose name the journal appears, but the writer of
the article, H. C. Casperan, is a member of the Lutheran Free Church and
represents this synod on the editorial board of the journal. For these
reasons we hold that, if an indiectment of the Lumtheran Free Church is
based on this article, the source of information cannot be said to be un-
reliable and colored by an unfriendly bias. Now let the reader look at the
following paragraph taken from this article and see whether it does not
contain evidenece that the Lutheran Free Church is pursuing an unserip-
tural course: —
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“In accordance with the principles of the Lutheran Free Church the
hand of altar- and pulpit-fellowship is always extended to sister congrega-
tions of the Lutheran faith of whatever synod without further ado. It
looks upon discussion about fine points of doetrine among Lutherans as
futile and unnecessary and leading nowhere except to suspicion and divi-
sion and consequent confusion regarding the salient and fundamental points
of doctrine among Lutheran Christians. It is not unionistic in the loose
sense of that term; but it does believe that Lutherans of all synods may
meet and pray together without first having to sign a contract or docu-
ment of doctrinal adjustment. It does not forbid its ministers to fellow-
ship with pastors and church-members of the Reformed faith if found
necessary and proper for the sake of Christian brotherliness and the work
in general; the decision as to propriety and necessity is left entirely with
the individual pastor and his own conscience.”

We note, 1) that the Lutheran Free Church considers the name Lu-
theran a sufficient guarantee of spiritual unity and will not refuse to
fellowship with synods and congregations and their members bearing that
name; 2) that even with respect to the Reformed churches it erects no
bars against fellowship with them. The apparent restriction concerning
such fellowship, “if found necessary and proper for the sake of Christian
brotherliness and the work in general,” is meaningless as a restriction;
for is there anybody who will engage in any fellowship at all without
holding it to be “necessary and proper for the sake of Christian brother-
liness and the work in general”? In the attitude of the Lutheran Free
Church the American Lutheran Conference has a serious problem to deal
with, and if it is not willing to lay itself open to the charge of indifference,
it cannot avoid giving this its serious attention. A.

“What shall be Done with Our Call System?’”” — Under this head-
ing a young Norwegian pastor, five years in the ministry, presents to the
readers of the Lutheran Herald (Oct.20) a problem which largely is also
our own and deserves careful study in our ecircles, too. And properly it
should be discussed not only at our pastoral conferences, but alse in our
voters’ meetings and in gemneral church assemblies. The writer’s lines con-
tain much emotional stress; evidently he has been so deeply offended at
the unchristian treatment of the doctrine of the divine call by both con-
gregations and pastors that the reader cannot but pity him in his mental
anguish and spiritual distress.

But are not dozens of young (and old) pastors of our own Church
in the same plight, and do we not owe them brotherly consideration in
helping them to adjust themselves to the difficult problems which they
face? Surely our answer must not be: “Well, young upstart brother,
wait until you have been in the ministry twenty years longer; for then
you will be able to grin and bear it the rest of your days,” but we must
give them a clear, helpful, Biblical reply, which does away with disorder
and restores to order our practise regarding the calling of ministers and
teachers. But let us see what the above young pastor has to say. He
writes in part: —

“I left the seminary with very high ideals about the divine call. These
five years have left me somewhat disillusioned after witnessing the dis-
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respect shown the divine call by pastors and congregations. In two in-
stances, places where I served temporarily while the congregation was
vacant, I became greatly surprised at the attitude pastors took toward
such a vacancy. Dozens of applications were received, and from the tone
of some of these applications the reader would have every reason to believe
that the applicant was applying for a position as a teacher in the local
high school. Some even included pictures of their families, and there was
no hesitancy in mentioning the different things they could do. It isn’t
only the pastor who is to be blamed, the congregation must also share in
the responsibility for such a situation. I know of one case during a bi-
ennial meeting of our synod that a congregation held meetings every night
of the week, not for the purpose of edification, but solely to select a can-
didate for their church. Have we come to the stage where the pastor
must parade whatever oratorical abilities he may have in order to secure
a call? Can one who knows he is preaching a trial sermon feel that such
a call iy truly divine? One committee of a large congregation called
a pastor by long distance, asking him if he would come and preach a. trial
sermon. The pastor, holding the divine call sacred, naturally refused,
and consequently he was told that his name would be stricken off the list
of candidates. Are trial sermons to be the way in which pastors are to
find new fields of labor? If so, where does the divine call enter in? One
can perhaps excuse pastors who are desperate in seeking new places to
serve and are forced to resort to any method to make a change. But is
there not. something radically wrong when such a state exists? Surely
some adjustment can be made to avoid these humiliating practises, which
cheapen the office of the holy ministry. We may question the methods
of other church-bodies, but one is tempted to say that any system is better
than the one we are suffering under. The situation in our call system
is such that steps must be taken to bring about a change. Pastors should
be given an opportunity to change their fields of labor without selling out
those things held sacred from seminary days. There should not be a con-
dition where a large percentage of our clergy desires to move and is unable
to move because of lack of authority of any group to make the necessary
adjustments.

“Furthermore, I believe that congregations should be taught to look
upon their pastor not as a hired man, but as a servant called by God.
He is worthy of his hire and should be assured an income that will care
for his immediate needs and provide for his dear ones. I shall never
forget the statement made by a consecrated pastor of a sister synod who
looks forward to the coming winter months without a charge. He is
a victim of staying too long in one field, suffering from the same system
that we hold to, and the congregation which he served has without any
reason told him to leave. He left a $300-a-month job during good times
to enter the holy ministry. Now, after ten years of service, his congre-
gation refuses to pay him a living wage and took the alternative of telling
him to leave. This consecrated servant said that in all his dealings with
business organizations he has never been treated by business as he has
experienced from this supposed-to-be Christian congregation. What an
indictment upon a congregation which should above all others reveal a
Christian spirit! One could go on and mention other incidents, but these
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conditions should awaken us to the realization that something is wrong,
and drastic steps should be taken.

“I know that there will be some reading this who will say, Here is
one who entered the ministry because of the income, No just person can
make such an accusation when commmon sense shows that one who spends
seven to eight years in preparation, even more than one who is preparing
for the medical profession, could go into any other profession and be
assured of a better income and above all not be in a position where there
is a daily sword over his head of being stranded at middle age. Consecrated
servants have sacrificed, and are willing to do so, in situations that require
cross-bearing. But God does not excuse congregations that capitalize upon
the zeal of such a consecrated pastor and cause him to be a martyr when
martyrdom is due to unchristian acts.

“As a young pastor who desires to continue serving the Master and
not leave the ministry because of the precarious future which we now
have under the present system, and also pleading to hold high our ideals
of the divine call, let us as pastors and congregations exert every effort
to restore a Christian order, not only in the calling of servants to this
high office, but also make the necessary adjustments, so that every pastor
is in position to meet his expenses and care for his loved ones.”

J.T.M.

Is the Social Gospel Waning? —In writing about the so-called
“National Preaching Mission,” which began in Pittsburgh September 20,
when a group of men headed by Stanley Jones and George W. Truett and
Ivan Lee Holt started a series of meetings to be held in all the large
cities of our country, Dr. John Knox of the staff of the Christian Century
says that the emphasis of the renowned preachers was not on the social
gospel. On the contrary, he summarizes the message of these so-called
“missioners” thus: “We must go back to the spiritual Gospel of our
fathers. We have talked enough for a while about social, economic, and
political matters; we need now to cultivate the roots of the Christian
life. The authentic message of the preacher is the Gospel of individual
redemption through the grace of God in Christ. If we can get men saved,
everything else will work itself out.” Commenting on this, Dr. Knox very
characteristically says: “This message, so familiar to all who belong to
the Protestant evangelical tradition, was presented with rare sincerity,
winsomeness, and effect. There is no doubt that the hearts of hundreds
warmed to it; my own heart did. But ag a presumably adequate and
relevant answer to the needs of our time it left me, I must confess, utterly
dissatisfied. Of course, one who knows the men who compose this mission
will not need to be told that several of them show genuine concern about
some of the social responsibilities which the Christian Church can evade
only at the cost of its life and our world’s life. I shall refer later to two
exceptional addresses in this regard. But this concern, I think it can be
fairly said, lay either at the periphery of their messages, or else their
messages lay at the periphery of the program. The National Preaching
Mission considered as a whole did not speak in Pittsburgh a strong, sure,
unequivocal word about the responsibilities of the Church for the character
of our civilization. Although there was much said, and truly earnestly
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said, about sin and repentance, there was little, if any, attempt to bring
about contrition for our terrible social sins. I do not believe it is wrong
to say that the Preaching Mission is in conception, at any rate in some
measure, a conscious and sound reaction against what has frequently
passed as the social gospel.”

The two exceptions that the writer had in mind were the addresses
by Bishop Freeman of Washington (Episcopalian) and Stanley Jones.
The feature which Dr. Knox is complaining of is certainly not due to any
lack of interest on the part of the “missioners” in the growth and develop-
ment of social justice, but —so we are inclined to believe and hope—
to the conviction of at least some of them that, before society can be
changed, the individual must be changed and that the required change
in the individual is brought about only through faith in Jesus Christ,
the Savior. A,

The Chicago Quadrilateral. — Episcopalian papers remind us that
fifty years have passed since the House of Bishops of their Church issued
an official declaration in which four points are mentioned as essential to
the union of Christian denominations. The four points published Oc-
tober 30, 1886, are: —

“l. The Holy Secriptures of the Old and New Testament as the
revealed Word of God. 2. The Nicene Creed as the sufficient statement
of the Christian faith. 3. The two Sacraments — Baptism and the Supper
of the Lord — ministered with unfailing use of Christ’s words of institution
and of the elements ordained by Him. 4. The historic episcopate locally
adapted in the methods of its administration to the varying needs of the
nations and peoples called of God into the unity of His Church.”

Ag we are writing this, word comes from Chicago, where the Episcopal
bishops are assembled, that a revision of the Chicago Quadrilateral, which
a few years after its issuance was adopted by the Lambeth Conference
also, i§ to be formulated. Whatever declaration will be published will have
special importance, because not only the bishops of the United States are
attending the Chicago meeting, but likewise those of other countries in the
New World, so that the meeting has been called the “Little Lambeth of
the West.” It will be interesting to see, if a new pronouncement should be
formulated, whether this, too, will cling to the unscriptural principle of the
“historic episcopate” and make acceptance of it an essential condition
of union. A,

The Present Status of the Evolution Theory.— An editorial in
the Bibliotheca Sacra discusses this subject as follows: “The corner-stone
of this unscriptural Protestantism is the theory of evolution as it has
affected the whole realm of human thinking, scientific, philosophical, and
religious. It has foisted upon human history an interpretation of the
development of the race wholly unwarranted by the facts. A great service
to the Church is being performed by writers such as Dr. Hale and Amos
of England, who reiterated the fact that true scientists are abandoning
the claim of proofs upon which the theory of evolution must continue to
stand and that it is the liberal theologians, who have rewritten their
theologies to conform to this discredited theory, that are unable to extricate
themselves from the errors of the many implications of this false philosophy.
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They are behind the times in the realm of science. Professor Schwarze of
New York University, member of the American Association for the Ad-
vancement of Science, has said in one of Mr. Olsen’s broadcasts: “The
evolutionary theory is held only by the unthinking, those who have not
followed the latest developments in scientific research, or by those who,
because of enmity in their hearts against God, deliberately present (par-
ticulary to young and immature minds) this evident delusion as estab-
lished science. Real scientists have recognized the fact that evolution
cannot be proved, whether or not they accept the Bible as God’s revelation
regarding life and its origin. It may seem strange that men will still
cling to a theory that is unprovable and really unscientific, but sinful men
would rather believe in it than in an omnipotent God.”

In the same number of Bibliotheca Sacre, in a sample broadeast of
the Mid-week Forum Hour of Station WMAC, New York, quotations from
a number of great scientists are submitted which are pertinent, all testi-
fying that science cannot answer our deepest questions and that what the
evolution theory tried to solve by a natural explanation is still unsolved
except for those who follow divine revelation. When Professor Einstein
was asked what science had to say about moral truth, he replied: “Prac-
tical philosophy would mean a philosophy of conduct, and I do not think
that science can teach men to be moral. I do not believe that moral
philosophy can ever be founded on a scientific basis. Of that I am certain.
The content of scientific theory itself offers no moral foundation for the
personal conduct of life.” In his autobiography Mr. H. G. Wells says:
“I cannot adjust myself to secure any fruitful peace. Here I am at
sixty-five, still seeking for peace. There is no rest for us before the goal.”
Dr. Henry Pritchett, for a quarter of a century president of the Carnegie
Foundation for the Advancement of Teaching, made this admission: “The
man of science awaits some convincing proof of personal immortality, and
until such proof can be secured, he neither believes nor disbelieves in it.
He simply puts this question aside as one for the present unsolved and,
as far as he can see at this moment, unsolvable by any means available
to thinking men. What the future may reveal he does not attempt to say;
what may await him after death he knows not.” Prof. Robert A. Millikan,
winner of the Nobel prize in physics in 1923, stated: “Concerning what
ultimately becomes of the individual, science has added nothing, and it
has subtracted nothing. That problem is entirely outside the field of
seience now.” And finally, Dr. George Sarton, Associate in the History of
Science in the Carnegie Institution of Washington, author of An Intro-
duction to the History of Secience, says: “The wonders of science are
innumerable; they are such that the wildest dreams of the Arabian tellers
seem childish in comparison; and yet, when it comes to the mysteries of
life and death, which are man’s supreme concern, what do we know?
Whence do we come, and where are we going? Is the universe created
or uncreated? Is it eternal, or did it begin at some time? No scientist
can answer these questions. He is about on the same level as a child,
except that he is more fully aware of his ignorance. Even as money can
buy everything except the things which really matter, even so science can
explain everything except the essential mysteries of life.” A.
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Episcopal Church Not Moving toward Rome.— That Rome is
vitally interested in regaining the ecclesiastical ground it has lost in
England is a matter about which there is mo dispute. Nor can it be
denied that there are many Episcopalians in England and America who
earnestly desire the Anglican Church to return to the bosom of “Mother
Church.” That, however, the Episcopal Church is not moving toward
Rome is the claim which is made by Bishop Stewart, as reported in
Christianity To-day (September, 1936), where we read: “While making
a plea for Christian unity, Bishop Stewart, in his charge to the ninety-
ninth annual diocesan convention, Chicago, on February 4, declared point-
edly that the Church can never submit to Rome to accomplish such unity.
Referring to the recent call for church unity issued by twenty-nine members
of the Church, the bishop termed this an ‘out-and-out piece of pro-Roman
propaganda,’ adding: ‘As a result of this the rumor went abroad that the
Episcopal Church was swiftly moving toward submission to the Holy See.
Nothing could be farther from the facts. The Anglican Commuunion, which
includes the Episeopal Church, is like the Orthodox Eastern Church both
catholic and apostolic; yet neither of these communions is in communion
with the Holy See”” In denying the infallibility of the Pope, which,
ag Bishop Stewart said, can never be accepted by the Church, he stated:
“There are, it is true, many differences between our communion and Rome,
but the root of the difference is in the enmormous claims of the Bishop of
Rome to be, by divine appointment, the sovereign Pontiff of the whole
Church of Christ, the sole fountain of jurisdiction, so that no bishop can
have rightful authority except as it is given him by the Pope. This claim,
which. cannot be sustained by appeal to Scripture or to the early Church,
reflects not the mind of Christ, but the mind of an ecclesiastical Caesar,
and it is put forth with astonishing effrontery to-day in a world which
no longer recognizes the divine right of kings. By all means let us pray
for the reunion of all Christians, including our brethren [sic!] of the
Roman communion, and let us keep ourselves free from that ignorant
prejudice which strangely confuses Catholic teaching and practise and
ceremonial with that of the Latin Church and which flames into passion
at even the suggestion of similarities. But let us also keep it clear and
make it clear that, if we are Catholics in faith and order, in sacramental
life and sacramental worship, we are also protestants against every claim
of the Roman hierarchy to substitute a part for the whole, substitute the
Holy Roman Church for that article of our belief which we profess—
the Holy Catholic Church, the communion of saints, which includes Rome
and Canterbury and a great deal besides.” (Sic!)

This expression shows both the strength and the weakness of Anglican
opposition to Rome. True Anglicans oppose Romanism chiefly because of
the question of supreme authority in the Church. Modern Anglicanism
thus holds to the original status controversiae, i.e., that between Henry
VIIT and the Popes of his time. The weakness in Anglican opposition
to Rome lies in its failure to realize the importance of the doctrinal issues
at stake as well as in its inability to judge what is Christian doctrine.
If the question of authority were settled between Anglicanism and Roman-
ism, the other differences could easily be adjusted, at least so far as the
majority of Anglican communicants come into question. J.T. M.
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Plans of the Universal Christian Council on Life and Work. —
Next year, July 12—286, the World Conference of Non-Roman Churches will
be held in Oxford, England. The chairman of the great gathering will be
the Archbishop of Canterbury. The following subjects have been put on
the program for discussion: —

“1) The Church and the Community, in particular the relation of the
Church to the common life of man as shaped by national tradition,
expressing itself in characteristic folk-ways and determined by curremnt
standards and values.

“2) The Church and the State, including counsideration of the Chris-
tian view of the State, of the claims of the comtemporary State, and of
the Christian conception of freedom of conscience.

“3) The Church, Society, and the State in Relation to Economie
Order, including the various new proposals for the regulation of man’s
economic life.

“4) The Church, Society, and the State in Relation to Eduecation.
This will have to do with the particularly acute and pressing difficulties
which have arisen as the State has increased its claims over the whole
of the citizen’s outlook and training.

“5) The Universal Church and a World of Nations — nationalism,
international relations, the Church as a supranational society, Christianity,
and war.” -

We are told that the churches which will participate will be repre-
sented by three hundred regularly elected delegates, who in their delibera-
tions will be assisted by one hundred invited expert consultants and four
hundred associates identified with the various kinds of church activity.
As the program indicates, the social gospel will be altogether in the
foreground. A.

Congregationalists Elect a Woman Superintendent of Churches.
The Middle Atlantic Conference of Congregational and Christian Churches,
according to the Ohristian Century, has elected Mrs. David E. Brown one of
the thirty-seven superintendents of American Congregationalism, putting
her in charge of the field which comprises New Jersey, Delaware, Maryland,
and the District of Columbia. The report says: ‘“Ag superintendent of
ninety churches, 23,518 communicants, and a constituency of more than
seventy thousand people, Mrs. Brown is at once chief executive for the
promotion of the interests of all the national and foreign boards, the con-
ference representative of the boards in matters of church-building grants,
ministerial pensions, and sick-relief; director of conference programs for
evangelism, social action, religious eduecation, and young people’s activities,
and chief representative of the demomination in interchurch relationships
of the area. Through the office of the superintendent are conducted the
relationships of the conference with the General Council. She is also the
consultant of churches and ministers in the settlement of pastors.”
Mrs. Brown, in other words, is a “pastor at large.”” What the Bible has
to say on the position of women in the Church in 1 Cor.14 and 1 Tim.2
apparently no longer is of any importance to these people. A.

Deceased. — The church-papers report that the American Lutheran
Church (to be more specific, the section of the American Lutheran Church
which formerly constituted the Ohio Symod) recently lost two prominent
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men through death, Dr. L. H. Schuh, from 1901 to 1912 president of Capital
University and at the time of his death pastor emeritus of St.Paul’s
‘Church, Toledo, O., and Dr.J.G. Kroening, once upon a time Missouri
Synod professor at Springfield, Ill., and Milwaukee, Wis., and from 1908
to 1927 professor of Latin, Greek, and Hebrew at Luther Seminary,
‘St. Paul, Minn., an institution of the Ohio Synod. Dr.Kroening reached
an age of eighty-five years. A
Brief Items. — The Presbyterian Church lost a prominent minister
when in September Dr.Edmund B.Chaffee died as he was delivering a
lecture before the Minnesota Conference of Social Work. He was pastor
-of the so-called Labor Temple in New York, a $750,000 institution. What
he was particularly interested in were problems that had to do with
social work. — Dr. H. McAlester Griffiths has resigned as editor of the
Presbyterian Guardien to become the counsel of the Presbyterian Church
of America in the suit brought against it by the Presbyterian Church in
the United States of America. The new editors of the Presbyterian
Guardian are Dr.J. Gresham Machen and Dr.Ned B. Stonehouse of West-
minster Theological Seminary.— The Thirty-third International Eucharistic
Congress is to be held in Manila February 3—7, 1937. It is thought that
a million people will go to attend the Congress. — Prof. Adolf Deissmann
of Berlin will soon observe his seventieth birthday. A fund is being
raised in his honor. He is best known probably through his book Licht
vom Osten. His studies in New Testament Greek have had a profound
influence on grammatical and lexicographical views.— Writing on the
subject “Hitler and Buchman,” Prof. Reinhold Niebuhr of Union Seminary,
in the Christian Century of October 7, publishes a devastating article on
the latter, who was quoted by the press to have said: “I thank heaven
for a man like Adolf Hitler, who built a front-line defense against the
antichrist of Communism.” In the concluding paragraph of the article
Professor Niebuhr says: “The Oxford Group Movement, imagining itself
the mediator of Christ’s salvation in a catastrophic age, is really an addi-
tional evidence of the decay in which we stand.” — Bibliotheca Sacra, in its
July-September number for 1936, carries an article which has the title
“A Sketch of Mohammedanism,” from which we take over a few sentences:
“To-day 250 million people claim Mohammed as their chief prophet. In the
British Empire there are more than one hundred million Moslems. When
King Edward VIII was crowned and proclaimed to be, among other titles,
‘the Defender of the Faith,’ one could well have asked, ‘Defender of what
faith?” for there are more Moslems under the British flag than Christians.
There are about ten publications for propagating Mohammedanism printed
in English. . . . In our own country there are about thirty thousand
Mohammedans. They are living principally in Brooklyn, Detroit, Pitts-
burgh, Sioux City, Iowa, Wheeling, W.Va., and Worcester, Mass. Of all
non-Christians, Moslems are perhaps the most difficult to win to Chris-
tianity. They cling tenaciously to their faith. In forty years of Dutch
Reformed missions among Moslems, for instance, there were fewer than
forty convérts. In all Egypt to-day, where missionaries have toiled long
and hard, there are only about 110 living converts from Mohammedanism
to Christianity.” — There is an American Association of Theological Schools
whose president is Dr. A. A. Brown, president of Drew University. Accord-
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ing to a statement of Dr. Frederick C. Grant, president of Seabury-Wester1:
Seminary, Evanston, who is the vice-president of the association, the or-
ganization is striving to introduce higher standards in theological edu-
cation. The association endeavors to do what the American Association of
Universities has done for college education in the United States. ‘“New and
higher standards of admission have been set up and an accredited list of
seminaries adopted.” —In Chicago a decision was rendered lately by a
judge of which all people who have an interest in the morals of our country
will heartily approve. Somebody had taken moving pictures in a nudist
camp and brought the films to the Eastman Kodak Company to have them
developed. When this had been done, the Eastman Company refused to
return the films to the owner, pointing out that they were indecent. The
judge agreed that the kodak firm was justified in its stand and that it was
proper for it to destroy the films. — The so-called “untouchables™ in India
are agking themselves whether they should become Christians or Moham-
medang or embrace Sikhism. The Sikhs represent a community of about
four hundred thousand living in the Punjab. Since the Sikhs are simply
a Hindu sect, the union of the “untouchables” with them would not take
the latter out of the fold of heathenism. We are told that Dr. Ambedkar,
a leader of the depressed classes of India, advises these people to join the
Sikhs. Since the “untouchables” number about sixty-five million, their
accession to the Sikhs would mean an immense strengthening of this section
of Hinduism. One’s heart grieves at the thought that these people are
advised to go from one darkness into another.-—“The decree of the ad-
ministrator of the former German New Guinea that native evangelists are
not to be employed in carrying the Gospel to heathen tribes in the un-
controlled inland is, so we are informed, upheld by the federal government.
The deputation that recently waited on Senator Pearce, the minister for
Mandated Territory at Canberra, received a courteous hearing, but has
since been informed that the decree of the administrator must stand. . ..
This means that native workers are not allowed to be placed in the ‘uncon-
trolled areas of New Guinea.”” These words are quoted from the Australian
Lutheran, which, on account of the work which our Australian brethren are
doing in New Guinea, is very much interested in the situation there. The
report concludes with the words: “This means that the sword must precede
the Gospel. What a cry of protest this should raise in Christian lands!” —
A Baptist church in Philadelphia, calied Temple Church, formerly served
by the well-known Russell H. Conwell, has done a strange thing —it has
called as its pastor Dr.Poling, a Dutch Reformed minister, who was bap-
tized in infancy and, at that, not immersed, but baptized by affusion.
He accepted the call with the understanding that, while the church will
not itself practise any other baptism than that by immersion, it is willing
to receive as members people who have been baptized by sprinkling and in
infancy. This is additional proof that Baptists are surrendering their old
positions. — Preparations are now being made for the taking of the 1936
religious census. It will be remembered that the religious census is taken
every ten years. It is thought that two years will be required to complete
the task, one year for actual field work and one for the tabulation of the
data that have been gathered. 250,000 questionnaires will be sent out. —
A German mission-paper reports that the Minister of Education in Nanking,
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China, has issued an order according to ‘which religion is no longer to be
kept out of Chinese schools. We have not heard as yet whether our own
mission-schools in the places where they were closed have been affected by
the position of the Nanking government, — The unification movement of
the Methodists, which endeavors to unite Northern Methodists, Southern
Methodists, and the Methodist Protestant Church, struck a snag when the
Eastern Conference of the Methodist Protestant Church recently voted
against the plan looking to the uniting of the three bodies. It seems that
the members of the Methodist Protestant Church are more conservative
than many of the people in the Methodist Episcopal churches. However,
ten conferences of the Methodist Protestant Church have approved the plan.
The total number of conferences that must vote in favor of the plan if it
is to be ratified by the Methodist Protestant Church is sixteen.-— The
Episcopalian House of Bishops, which recently was in session, did not
hesitate to reverse the action of one of its members, Bishop Wilson of Eau
Claire, who bad granted to a certain Dr. John William Torok the status of
a bishop in the Episcopalian Church. It was pointed out by them that,
while this man claimed to have the title of bishop, no individual bishop
possessed the power to give him the status of bishop in the Protestant
Episcopal Church in the United States of America. — Quite refreshing is an
article in the Living Church of August 8 on the topic “The Atonement —
a Dead Subject?” The writer quotes a certain dean who made this
slighting remark: “I think we spend too much time on dead subjects. . . .
I have heard of a seminary where a whole term'— or was it a whole year? —
was given to a course on the Atonement.” The writer very well says:
“If we are to be taught in seminary that the atonement is a dead subject
and not the living, flaming, eternal fact it was to St. Paul or the burning
reality it was to St.Francis, then perhaps we had better shut the sem-
inaries.” — Baltimore was given a thirty-foot statue of Martin Luther,
unveiled October 31 by the daughter of the German ambassador Dr. Hans
Luther. The statue is placed in Druid Hill Park and cost fifty thousand
dollars. The donor is the late Arthur Wallenhorst, who as a watchmaker,
goldsmith, and dealer in precious stones had become quite wealthy. One
part of the base has the words “Ein’ feste Burg,” another, “The gift of
a jeweler of Baltimore.” The inscription in front is simply “Martin
Luther.” Pastor Evers of Baltimore describes the statue thus: “Martin
Luther is shown stepping forward firmly and quickly, holding in his left
hand the Book of books, his right hand raised in greeting and blessing.” —
The editor of the Allgemeine Evangelisch-Lutherische Kirchenzeitung,
Dr. Laible, recently celebrated his eightieth birthday. We see from the
September 25 issue that Lutheran leaders sent him greetings and expres-
sions of gratitude for his work. A.

IL Auslond,

Die Stefllung der Befennenden Kivde verurteilt. J[n Der Belennenden
Rirdje Haben fid) Luiberaner, Reformierte und Unionsleute vereinigt. In ber
#~Ullgemeinen €b,=Qutl). Kirdengeitung” findet fid) ein Wrtifel, der Hieritber
ein {darfes Wort fagt. Wir gitleren einen Teil dabon:

~2ad Dafein und die Yrbeit ded Nated der Evangelifdh-Luiherifden

60
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Sirdge Deutidhlands ftellt an die VeFennende Hirdge mit Naddrud die fol=
genden Fragen:

#1. Fuf Grund mwelden Vefenninified bift du ,Befennenbe Hirche’?

#2. Beruht nidt die wabre FHrdlide Tindeit in der Eineit der fird-
lidhen Rehre?

#3. it e nidit eine vom DVefenninid gebotene und im Kirdenfampf
bewdhrte Crlenninis, daf eine befenninidgebundene Kirdge eined befenninis-
gebunbenen Sirdentegimentsd bedarf?

»Denn gunadyft jteht fejt:

»1. Die Vefennende Rirdhe Hat fein Vefenninis, es wtiiften denn die
theologifdgen Erfldrungen bon Barmen und Dahlem und die jdhon fvdhrend
der Synode bon einem Tetl der Shnodalen abgelehute Erildrung bon Bad
Oynhaujen ald die nod) bejdheidenen Anjdbe eined neuen Vefenniniffes ge=
moertet ferden. a3 ift aber dann mit den Vefenntiniffen der Reformation,
die Defannilich befenninidgebundene Kircgen verpflidhlen? Wie fteht e5 mit
der inneren Sontinuitat der Vefenninifje, ivie mit ihrer Hbereinftimmung
mit den Beugniffen von Barmen, Dahlem, Hhnhaufen?

»2. Die Cindeit der Vefennenden Kirdje ift feine Eineit in der Lehre.
Bie ift Einfeit der Lampfgemein{daft gegen einen gemeinfamen Feind, und
jie ift Einbeit in der Ubiwehr einer beftimumten Jrrlehre. Wietoohl bie
Abtvehr von Jrrlehren immer in Pofition und Negation zu gefdefen Bfat,
begriindet jie nod) feine volle Kirdjengemeinfhaft; denn fie ift nur dort, fwo
bie gefamte Lefre einmiitig befannt ivird, Aud) ziwifden denen z.9B., bie
eind find in der Abivehr der arianijden Keberei und in dem BVefenninid zur
wahren Gottheit und Menfdheit Chrifti, Dejtehi feine bolle pder itberhaupt
feine Rirdjengemeinjdaft.

»3. Die Vefennende RKirdje entbelhrt bid Heute einesd befenninidgebun-
denen Rirdjenregiments, da fie e3 in einem Hefrdadhtlidhen Teil ihred Gebiets
unterlaffen Hat, troB der fie bindenden Synodalbe{dhlitile die Orgare der
Sivdgenleitung ernfjtlich befenninidmafiq zu gliedern. €3 geht nidt am,
biefe Aufgabe Hinauszujdieben, big eine BVelenninidunion da ift.”

Was ber Sdretber hier mit Kirdentegiment meint, ift nidht ved)t Har.
Wenn er bdie Cinridhhung eined Kirdjenvegimentd im getwshnliden Sinne
bes Worted al3 von Gott geboten anfieht, fo fonnen wir nidt mit hm
jtimmen. Gein Qampf gegen Duldbung der Jrrlefhre ift lobendivert. AL

Theolvgie, Qonfeifion, Glaube. Cinen unter bdie3 Thema geftellten
Bortrag, gehalten bon Lanbesbijdiof D. Wurm-Gtuttgart auf der Deutidgen
Eoangelijen Wodje in Stutigart, bietet die ,A. €. L. K. 1hren Lefern dar.
Der BVortrag geigt iibergeugend, toie fel)r gegenivdrtig in Deut{dland die
Belenntnidfrage im Jentrum fteht. (Man bergleide die bon SHhlatter, Liit-
gert und Strathmann berbreitete Brofdhiire ,Mitffen wir Heute Tutherifd
oder reformiert fein?”) Er geigt aber aud, daf trob aller guten Crfenninis
in begug auf dagd Befenninis und deffen Hohe Vebeutung, man fih) dritben
nidht dagu ermutigen fanm, gegen Dden anerfannten Jrrtum Stellung zu
nehmen, wad nidit nur der drijtlicge Glaube {elbit, jondern aud {don bie
allgenein geltende Ehrlichfeit erfordert. ©o fann 3. B. D. Wurm duierft
jehon itber die Bedeutung ded lutherifhen Vefenninifjed {dreiben, er famn
aber aud) ebenfo jdnell ivieder einlenfen, iwenn e3 an die praftije Yus-
fithrung des durd) dad Befenninisd gegebenen Pilichterfordernifies geht. Wix



Theological Observer. — Rirdlid)-Beitgejdhichtliches. 947

lafjen einige3 ausd bem BVortrag, dem Lefer zur Priifung borgelegt, folgen.
D. Wurm {dreibt: ,Warum RKonfeffion? Dem nidht im firdhlicgen Reben
Gtehenden, mit dber Urt und Gefdidte jeiner Kirdje nicht Vertrauten, er=
fgeint Hie Sonfeffion wie ein Uberbleiblel aus langft vergangener Jeit, fvie
jene Boll{dhranfen, die fo lange die deutjdhen Ranber getrennt Jatten. . . .
©Be man furgoeg urteilt: ,Was unjere BVorfalhren bor bierhunbert Jahren
bemegte, geht und nidjtd mehr an® oder: ,Die Uniworten, die man damalsd
auf die Fragen nad) Gott und dem Heil gab, fnnen nidht wehr unfere Ant-
fvorten fein’, muf man dody priifen, ob die Fragen und ob bie Untivorten
fo iiberholt find, vie man e3 fidy und andern eingureden berfudhgt. Dariiber
Berrfdyt foohl Cinigleit, baf der Vudgangspunit fiiv LutPers Kampf um
ba3 Coangelium und um die Kirde nidt die Konfeffion im Heutigen Sinn
fvar. €r Iampfte nidht um eine neue, jondern um eine erneunerte
Rirde. E€r proteftierte mit den Seinigen nidt gegen, fondern fiir die
Rirde. €r wollte nidht fpalten, fondern die Chriftenfeit im fwahren Glauben
pereinigen. . . . Warum aber, wenn e3 um den Glouben ging, endete die
gange Beegung in einer Konfelfion, in der WUbgrengung einer Vefenninis-
gemeinfdaft? Dasd iff nur verftdndlid), wenn man die gange Tiefe ded
®egenfabed fennt, in dem i) Luther zur romijden Rirde infolge feiner
an der Sdrift gejdiirfien Cinjidgt befand. €3 ging thm . . . im Srund nur
um dad eine, wad er an der Kirde, ihren Lehren und ihrem Gottesdienit
auszufegen Hatte: baf jie nidt wirflich Gott bie Ehre gab, dap fie Menfden=
gebote und Gottedgebote nidht deutlicdh unterichied, dak fie menjdhlige Ber-
bienfte ein{dob, fwo e3d vein um Gotted Gnade ging, daf ihr ihre Madt
iditiger fvar ald bie reime Heildvertindigung und dap fie de3halb am
freug, dad fie aquf allen Wegen aufridhtete, tatfadlid) boritberging. . . .
P fwenn man {id) dad gang Har madt, bah ed in ber Reformation nidt
um Ddiefe oder jene PMeinungdverjdhiedeneit ging, wie jie aud) im Pittel-
alter immer foieder givijdhen den verfdhiedenen PMindhsorden und ihren theo-
logifdfen Sdulen audqefodhten twurden, jonbern um die gang grundlegende,
Herz und Feivifjen aufivithlende Frage ,Wie fann id) bor Gott bejtehen, wie
jeined $eil3d teilhaftig werden? Lehrt uns de Rirdhe den wirfliden Gott
und das twicflide Heil, oder Hat fie PMenfhengedanfen an die Stelle bon
Gotted Wort gefebt? bperfteht man die ungeheure Wudht bdiefed Angriffs,
verfteht man audj, dak er im Unter|{hied von allen fritheren Oppofitions-
beegungen in der Kirdje Fird)enbilbend, nidht 6lof gruppenbildbend
getoitkt Hat. €3 gall, von der grundiabliden Crfenninid Heraus, daf bdie
bisherige Rirdje iiber Gott und das Heil faljdh gelehrt fHatte, die Verfiin-
bigung in Predigt, Untervidt und Seelforge jdriftgemal unzugejtalten. . . .
Diefe Profefjoren famt den Fiirften und Ratdherren, bie gu ihnen ftanben,
ivaren Sonfefforen tm umfaffenden Sinn ded Worted; fie befannten nidht
blof eine iibergeugung, jondern fie befannten die ihnen aufgetragene Wahr-
Beit und den Gott der Walrheit.”

Auz diefemn Milien ijt, twie D. Wurm ausdfithet, dad lutherijfe Befennt-
i3 gegen den Nomanidmusd YHerborgegangen. Leider ift man fpéter bes
RKampfes miide geworden. D. Wurm fdreidt: ,PMan darf wohl fagen, dah
unter dem Eindrud der furditbaren Opfer, die bie Ionfeffionellen Kdmpfe
gefoftet Yatten, der Sampf um die Wahrheit in dbem Hodten Sinn, wie ihn
baz Neue Teftament und die Reformation meint, erlafhmte. Wie am Ende
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De3 Weltfriegd jener Pazifismus auffam, der alled bon der Gnade und
bemt guten Willen der Sieger erfvartete, der feinen Einfab mehr wagte, weil
bie Sinnlofigleit eined SLampfes um Ehre und Redt eined Volfes eriviefen
fdhien, fo gibt e3 auch einen geiftigen Pazifidnms, einen grundiabliden
LBerzidyt auf den Kampf um die Walhrheit, der mit dem Wort ,Tolerany’ feine
Miidigleit und feine Ungjt bemdntelt. . . . lnter bem Beidhen diefesd Pagzifid-
mud jtanden die udeinanderfebrungen der evangelifden Theologie im eige-
nen Lager und im BVerhdalinid zu den geiftigen Vorgdangen in Beit und Welt
big por furger Zeit.” Diefer Kampf ift nad) D. Wurm foieder aufzunehmen
gegent Die reformierte Rirdje. Er jdhreibt: ,Wenn aud) der Lefrunieridhied
gwifden Nutbherifder unbd reformierter Rirde fehr viel fleiner ijt als ber
gwifdhen der rimifden unbd der evangelijden Kirde, fo iff dodh aud) Hhier die
BWabrheitsfrage aufgetvorfen, und ed geht niht an, fie zu ignovieren.” Lei-
ber aber gibt Wurm hier feinen tweiferen flaren Pofaunenton, fonbern geigt
efer, ivie etioa bei aller Diffonang der Refre zivifden Luiherifden und Refor-
mietrten eine gegenfeitige Wchtung zivijdien beiden betvahrt mwerben fonne.
Und darin liegt Wurms Sdivade. Er felbft jhreibt: ,AI8 mir Prof.
Gtrathymann die Brofdiive jdhidte IMitffen fwir Heute lutherifd) oder refor=
miert fein?® {@rieb 1§ ihm pojtivendend guritd: ,Nein, wir miijfen e3 nidt
fein, abexr ivir biirfen e3 benen, die e8 nad) ihrer Hrdliden und perjonlicden
Fithrung fein mitffen, nidht bertwehren, e3 zu feim, und twir diirfen ihnen
paraud feinen Voriurf naden, al3 ftellten fie die SKonfeffion iiber bie
Sdrift.” Daf eine folde Stellung von Ja und Rein, Kampf und RNidt-
fompf mur Wirrivarr verurfachen muf, zeigt die Gefdjidte. Die beutjden
Theologen pofitiver Ridjtung befinden {id) allerdingd in einer merfiviirdigen
Stellung: fie wollen a3 Befenninid und wollen e3 audy nidgt, Kampf und
auch) Frieden. So fehr fat fid) der Krebdidhade bed lnionidmus bei ihnen
feftgefrefjen. ber aud) nod) effvad anbdered. Wie man in der Frage zum
PBelenniniz Hin und Yer {Gwanit, fo aud) in der Frage zur Sdrift.

Wir {dliegen, indem fwir bdad folgendbe iheologifhe Kuriofum aus
D. Burms Feder unfern Kefern unterbreiten: ,Eine mit den Pitieln Dder
Rogif geivonnene Sidjerung twar 3. B. die altorthoboge BVerbalinjpirations-
Tehre. @erade an ihrer verhangnidvollen Wirfung, an dem Jerjtdrungs-
progels, der mit durdy fie eingeleitel fourde, {ieht man, ivie ivenig {ich bdie
Rirde auf menfdlige Siderungen, feien jie dogmatifder, feien {ie redht=
Lidjer Art, verlaffen fann.” Wir fragen un3d: Warum diefer Hieb auf die
LBerbalinfpivation in einem Wrtifel, o e3 dod) darauf anfommt, dap der
Refpeft vor der Sdriftivahrheit gehoben mwerben foll2 Und ivelde ,ver=
hangnispolle Wirfung”, welder ,Jerftdrungdprogel” ift wohl in ber Ge-
{didhte Der Rirde burd) die Scjriftlehre von ber Werbalinfpiration je ein=-
geleitet fworben? Hier frdumt dod twohl D. Wurm, und ziwar find es
Fleifchestraunte, die er Hat. R A

Wahl bed erften deutiden methobiftijden Bifdofs, Bisher ftand die
Bijhofliche Methodiftentirde in Deutfdfand unter Bijdhof D. Niilfen, der zu
Genf in Der Schiveiz jeinen Bifdhofsfis hat. Run aber Hat fid) die Urbeit
Der PMethodiften in Deut{d@land {o ertveitert, daf im September diefed Jahres
Deut{dland in der Perfon Dr. F. H. Melled von Franffurt am Main feinen
eigenen Bifdof exhalten fat. Die Mitteilung findet fid in der A . L. K.Y
(Jahrg. 69, RNv. 40), bie Ddariiber beridtet: ,Die Bentralfonferenz ber
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Bifdoflidgen PMethodijtentirdge, bie vom 16. bis um 20. September in Frank-
furt am PMain tagte und aus firdenordnungdmiakig beftellien Wertretern
aller Deutfdhen Gemeindeverbinde zujammengefest fwar, Yat Dr. F. H. Oito
Melle (geboren 1875 in Thiivingen), den bidherigen Direffor desd Prediger=
feminars ber PWethodiftentivche in Franffurt am Main, gum Bijdof berufen.
Die Berhandlungen wurden bon Bifdof D. Niilfen geleitet, der in BVerbinbung
mit Bifdgof Wabe, Stodholm, Ylt-Prajident D. Lofthoufe bon der WMetho=
diftenfirdje in England und einigen deutjden Diftrifidjuperintendenten bie
Weihe und miseinfithrung desd neuen Bifdhofs vollzog. Die Gemeinden der
Methodiftenficde in Deutfdland {ind dbamif von dem Mitteleuropdifden
©prengel abgetrennt und in einen deutfdhen Sprengel ujammengefaht
foorden, Deffen Reitung und LVeaufjidhtigung nun in den Handen Bifdof
Dr. Melled mit bem Wohniik in Verlin liegt. Jbhm ift ein Sirdenvoritand
sur Seite gejtellt fworden. Die neue Regelung iff mit Juftimmung des
Reidhsfivgenminifteriums erfolgt. Dem Werf bder Methodiftenfirhe in
Ofterreid, Ungarn, Bulgarien, Jugoflawien, Jtalien und der Sdfveiz fteht
Bifdgof D. RNiilfen, ber zugleih dad Seniorat im Bifdfofsfollegivtm bex
Bifcgslichen Methodiftenticde innehat, mit dem Sib in Genf, 1 Rue des
Photographes, aud) jveiterhin por. Un die Stelle ded ausd feinem Wt ald
Direftor desd Predigerfeminard der Methodiftentirde in Franffurt am Main
fdeidenden Dr. F. . Otto Melle ift der bisherige Dozent am Prebdiger=
feminar, @uperintenbent Dr. . BW. Ernft Sommer, M. A., alg Direftor be-
tufen fworben.”

Nadgpem ber Wethodidmus in Deut{dland frither feitens der Regierung
mande Oppofition Jat erfahren miifienr, it er nun vom Reidh3firden=
minifterium alg gang und gar evangelifch und jomit aud) alsd Hrdenerijtens-
bereditigt anerfannt iworden. Der reformierte Cinfdlag ivie aud) der
Unionidmu3 diefer Kirdengemeinidhaft hat ihr dabei qute Dienfte geleiftet.

J. T M.

»Britder”, aber dod) feine Union! Yuf der Genfer Calvinfeier Yehnie
der bayrijde Bifcdhof D. Meifer eine duierlidhe Union mit den Reformierten
ab, begriifite fie aber Dennody als Britder. Einme felr feine Kritif folder
Stellung, fvie {ie Peifer eingenommen Hat, gibt Reftor D. Willforum in der
JFreifivde”, und feinem Urteil mup jeder befenninidtreue L[uiheraner gang
und gar beiftimumen. Wir lefen:

»Bei einer Calbinfeier in Genf hat RLandesbifdof Meifer von Bapern
eine Rede gefhalien, die grofesd Wuffehen erregt Hat und auf die aucdh fvir,
will's Gott, nod) uriidffommen iwerden. PWangel an JBeit und Raum
notigen uns, Heute nur gang furz folgendesd zu jagen: Landedbifof Meifexr
Tefnt eine Union mit der reformierten Sivche ab. Trohbem nennt er — und
er rebet im Namen und ald VWertreter ,der lutherifden SKirde Deutfdh=
landg’ — bdie Reformierten Britber’ und fagt, die Luiheraner in Deut{@land
Hatten getpuft, wad fie taten, .fwenn fie in den Hinter ungd liegenden Fahren
De3 Qampfes und der Nof fo oft mit den reformierfen Briidern ben Bruber-
namen getaufdt’ Hatten! Damit Haben diefe LQuiberaner gerade dad Gegen-
teil pon Dem getan, tvad Quiber in Marburg, auf den jie fih dodh berufen
und Pen fie fvegen feined WerHaltend bdort loben, getan fat. Luther Hat
bamals, am 12. Oftober 1529, an Joh. Agricola in Saalfeld gefdhrieben:
SlieBlich baten fie, dap twir fie wenigitend a8 Britber anerfennen
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jollten, unbd der Firit [Philipp von Heffen] drang jehr darauf; aber s
fornte ifnen nidf zugeftanben fverden.” Und vor feiner Wittenberger
Gemeinde beridhtete er auf der Kangel u. a.: ,. . . Denn wir Haben Gottesd
Wort und den Tert fitr uns, den jie nicht Haben. Darum fteht die Gache
in einer guten Hoffmung. F&b fage nidht, daf eine britderlide
Cintgleit fei, jonbern eine giitige, freundlide €intradt, dbaf fie freunbd-
lid) beit unsd fuden, wasd ihnen fehll, und wir wieder
ihnen Dienen. Wo ihr nun werdet fleifig bitten, tvird fie aud brii-
perlid*) foerden. (Waldh? 3, 321.) Und Luther wufte mwofl, wad er
tat unb fagte. Jhpm fwar gerade in Marburg gang deutlidy geivorden, dap
bie Reformierten nidht die Heilige Sdrift allein ald Glaubensnorm
annahmen, fondern in Glaubensjaden die Vernunft dreinredben Itefen. 1lnd
0 ift'3 bod) Yeute nody. €3 ift nidht wahr, bak die reformierte Rirdje ebenfo
tote Die lutherifdje ,eineé Rirdje ded Wortd* ware, fvie jet bon fithrenden
Lutheranern in Deutidland inuner iwieder bHifenilich befauptet wird. Diefe
Beurteilung der reformierten Sirdje Hat aber thren Grund darin, daf diefe
SQutheraner® {elbft nid)t mehr iwie Quifer auf dem unfehlbaren Wort der
Sdjrift jtejen. Ware die reformierte Rirche wirklid) eine ,Kirdge de3 Worts",
bann fvdre aud) fein Grund vorfhanden, die Union mit ihr abzulehnen und
Den Reformierten die Bruderhand zu veriveigern. E3 ift aber leider {o, dak
nidht, ivle LQuiher e3 bamald Yoifte, die Reformierten von den Luibheranern ge-
lernt Haben, fonbern bielmelr umgefehrt: Dder reformierte Geift ift in die
lutherifde Chriftenheit Deutjdhlands eingedrungen und jat ihre Stellung zur
Sdrift und zu den aus der S@rift gefdbpften Befenuiniffen eriveicdht und
jo bem @eifte der Union Tor und Tiir gedfinet. Dad ,Luthertum’ Deutfdh=
lands ift in feinen fithrenden PMannern von dem Grundjas der Neformation
Luthers ,Die Sdrift allein’ — abgefallen. Bei jolder Stellung ift der
Rampf gegen die lnion bon bornferein berloren, ja ift eitel Spiegelfedhterei.
1nd e3 toundert uns, dak {elbft dad Breslauer ,Lirdjenblatt’ dasd nidt jieht
und pon der Rede Meiferd in Genf urteilen Fann, fie jet ,ebenfo befenntinis-
treu al8 friedliebend’ geivefen! Yud) toir wiimfden bon Herzen mit Luther,
baf e3 gum Frieden mit den Reformierten formmen mbge; aber er fann nur
fommen, wenn bdie Reformierten ifren Jrrtum erfennen und bie lare
Sdrifttoahrheit annehmen. Die Wahrheit, dap ed audy in der reformierten
Kirde wahre Chriften gibt, die wm den Jrrium nidt iviffen, leugnen aud
foir nidgt. Uber ed Dient gur LVerivirrung der Getviffen, wenn moan diefe
Wahrheit in diefemt Bujammenfang vorbringt. PMit demfelben Recht fonnte
man darn aud) von der romifd-fatholifden Rirde ald einer ,Sdweftertirche’
teden und ifhr bie Bruderhand reidjen; denn aud dort find Chriften. — Bei
ben ftrengen Reformierten Yat itbrigens Meifer wenig Gegenliebe gefunben.
Sie bejduldigen ihn troB ber bargebotenen ,Bruderhand® ded lutherifdhen
Ronfeffionalismus’ und fragen, tas diejer eigentlidh wolle. So geht's den
SBriidenbauern’ auf ficdligem Sebiet!” J.T.M.

*) @©perrfab bon mir. — M. BW.
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