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I Amerika

Lutheran Statistics. — From the News Bulletin of the National Lu-
theran Council we take the following, giving figures for the Lutheran
Church in America for the year ending December, 1937:

In a single year, from 1936 to 1937, the number of communing
members in the Lutheran churches of America was increased by almost
150,000, or 5 per cent. Today there are 2,884,477 communing Lutherans
in America. This is compared with 3,481,942 confirmed members (in-
creased by almost 140,000, or 4 per cent., over 1936) and 5,114,250 bap-
tized members (increased by more than 125,000, or 2.5 per cent., over
1926). The number of congregations decreased slightly, but the number
of pastors was increased by 159, there being at present 13,024 pastors
in America, serving 19,738 congregations. This may be interpreted as
a favorable development — indicating less duplication, increased effi-
ciency, and more adequate pastoral care. The number of church-schools
was increased by 1,500, or 7 per cent., but the proportionate increases
of church-school officers and teachers and church-school scholars, al-
though substantial, were decidedly smaller. In 1937 there were 24,589
schools served by 179,774 teachers for 2,090,983 scholars in the Lutheran
churches of America.

The second feature, before mentioned, of these 1937 statistics is
that there was indicated a creditable increase in general expenditures.
In a single year congregational expenses leaped from $34,186,294 to
$40,017,827, an increase of almost $6,000,000 or 18 per cent. The increase
was not caused simply by a rise in prosperity; in this case it must
indicate a greater stewardship, a heartier cooperation of church-members
toward the advancement of the Christian message, for these expendi-
tures provide church facilities that make possible that advancement.
This stewardship was evidenced also in contributions for benevolence,
which increased more than $850,000, or 11 per cent., in the single year,
making the total 1937 expenditure (congregation expense plus benevo-
lences) of the Lutheran churches in America $48,668,386. The value of
Church properties was increased by $16,000,000, or 5 per cent., as com-
pared with the 1937 figure of $370,757,229. A.

Conference of Lutheran Free Church. —The Lutheran Free Church,
one of the constituent members of the American Lutheran Conference,
held its annual convention in June at Thief River Falls, Minn. A report
in the News Bulletin of the National Lutheran Council says that nearly
five hundred delegates, of whom 102 were pastors, attended. The Rev.
T.O.Burndtvedt is president. The size of the body is somewhat indi-
cated by the number of pastors. The organization seeks to raise $125,000
for a building on the campus of Augsburg Seminary, Minneapolis. At the
time of the meeting $107,800 had either been donated or pledged. Dr.
Bernard N. Christensen was elected president of the Augsburg Seminary.
This church has a number of missionaries in China. A,
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Augustana Syned Meeling. — From the lengthy report appearing in
the Lutheran Companion on this year’s Augustana Synod meeting, held
in New York at the end of June, we take a few items that are of special
interest. Concerning the debate on the proposed congregational con-
stitution, presented again this year by the respective committee, we read:
“The controversial section which deadlocked the delegates assembled in
Omaha last year was accepted this year without revision. It stipulates
that ‘no person shall be received into membership, or retained as a mem-
ber, who is associated with an organization or movement inconsistent
with the Christian faith or which gives offense to the Church of God.”
We rejoice to see this statement, showing that the Augustana Synod
officially is opposing the Christless lodge.

The synod resolved “not only to give substantial aid to the sorely
tried Gossner Mission of the Lutheran Church in India but also, in
case of crisis, to assume responsibility for this field of 140,000 Christians,
which is in danger of being lost to the Lutheran Church.”

On the situation in China the report says, “Despite the ravages
and dangers of the war in China our mission in Honan has hitherto
been spared.”

Besides conducting Foreign Missions in India and in China, this body
has a mission-field in Africa, where the need of advancing the educa-
tional work is marked.

Pastor Carfelt, speaking on Home Missions, made the correct obser-
vation that “a large indebtedness is a great danger, as it is likely to crush
out the very life of the Church.” A.

“Union with Lutherans.— To the Editor: . . . There is a righteous
passion for reunion in the hearts of Christians today. If we are to look
beyond orthodoxy and the Old Catholic churches, why not turn to the
Lutherans for fellowship before other Protestants? The family resem-
blance to the world’s 70 millions of Lutherans quickens the imagination.
The one serious attempt at Anglo-Lutheran relations in the Conversa-
tions of 1935 with the Augustana Synod in the Midwest got nowhere
simply because that synod is Episcophobian (with good reasons) and
very pietistic theologically. Before we move on to the Presbyterians,
why not return to our German cousins via the United Lutheran Synod?
(Rev.) Norman Godfrey.” — The Living Church, July 6, 1938.

Mr. Clinchy Warns the Church to Stay Poor —and Free.—Few
Americans are better informed about relations among the various racial
and religious groups in our population than Everett R. Clinchy, executive
director of the National Conference of Jews and Christians. Mr. Clinchy
has just returned from a two months’ stay in Germany, Austria, and
other European countries. On the basis of his observations there he
offers this counsel to the American Church and synagog: Steadfastly
maintain the American separation of Church and State. While individual
church- and synagog-members should be politically active and respon-
sible citizens as a matter of course, the religious societies must be
non-political. Without doubt a degree of dependence upon subventions
of the States has created difficulties for the churches in some other
lands. . . . Watch lest the churches become too rich. Let the churches
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avoid such degree of entanglement with the status quo as to become
apologists for things as they are and neglect their prophetic function. . . .

Every one of these five items is worthy of an editorial, but particu-
larly arresting are the third and the last. Mr. Clinchy sees that only as
religion, free from dependence upon any political or economic system,
aggressively commits itself to the building of a just and therefore new
society, can it hope to escape the fate of becoming either the tool or the
victim of some kind of secular totalitarian order. One wonders to what
extent the National Conference of Jews and Christians, a largely middle-
class organization, will agree with such a description of the situation
confronting the churches. — The Christian Century, June 15.

“The Glorious Gospel of the Blessed God.” — From the sermon on
this text (1Tim.1:11) preached during the recent General Assembly of
the Presbyterian Church, North, by Dr.C. E. Macartney, a former Mod-
erator of that Church, we quote the following:

“Years ago a great Christian scholar, Dr. Franz Delitzsch of Leipzig
University, made this prediction. Speaking to his students, he said:
‘Young men, the battle is now raging around the Old Testament. Soon
it will pass into the New Testament field; it is already beginning. Finally
it will press forward to the citadel of your faith, the person of Jesus
Christ. There the last struggle will occur. I shall not be here then,
but some of you will. Be true to Christ, stand up for Him, preach
Christ, and Him crucified.”” . . .

“The crying need of the hour in the Protestant Church is a revival
of faith in the pulpits of her churches and in the students in her theo-
logical seminaries. An analysis of the views held by a representative
group of five hundred active ministers of the Presbyterian, Methodist,
Baptist, Lutheran, Episcopalian, Congregational, and Evangelical churches
reveals the following saddening and alarming facts: Of the five hundred
ministers in active service who were interrogated, thirteen per cent.
reject the distinguishing doctrine of the Christian Church, the Trinity;
forty-eight per cent. reject the Scriptural account of the creation of the
world by God; thirty-three per cent. no longer believe in the existence
of a devil, whose works Christ said He came to destroy; thirty-eight
per cent. do not believe in special revelation; forty-three per cent. reject
the plenary inspiration of the Scriptures; twenty-eight per cent. do not
believe that the Old Testament prophets were so inspired as to be able
to predict future events; fifty-five per cent. do not believe that the
Bible is wholly free from myth and legend; nineteen per cent. reject the
account of the Incarnation as related by St. Matthew and St.Luke, that
our Lord was born of the Virgin Mary; nineteen per cent. do not believe
that Jesus is equal with God; twenty-four per cent. reject the atonement
of Christ on the cross for the remission of sins; twelve per cent. reject
the resurrection of Christ as related in the gospels; thirty-four per cent.
no longer believe in the future punishment of the finally impenitent;
thirty-three per cent. do not believe in the resurrection of the body;
twenty-seven per cent. do not believe that our Lord will come again to
judge the quick and the dead; thirty-three per cent. reject the fall of
man from a state of original righteousness, as taught in the Old and in
the New Testament; fifty-one per cent. regard the two Protestant Sacra-
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ments, Baptism and the Lord’s Supper, as non-essential; and thirty-nine
per cent. think that well-disposed persons who love God and deal justly
should be received into the Church regardless of their beliefs concerning
the great doctrines of salvation.”

“This record of the ministers is bad enough. But more appalling is
the record of the unbelief prevailing among two hundred students of five
representative theological seminaries of the Protestant Church in
America. Thirty-five per cent. reject the Trinity; eighty-two per cent.
the devil; ninety-nine per cent. special revelation; ninety-one per cent.
plenary inspiration of the Scriptures; sixty-six per cent. prophecy in the
sense of prediction; ninety-five per cent. hold that the Bible is not free
from myth or legends; fifty-one per cent. reject the virgin birth of our
Lord; thirty-seven per cent. do not believe that Jesus was equal with
God; sixty-one per cent. do not believe in the atonement on the cross
for the sins of the world; thirty-one per cent. do not believe in the
resurrection of Jesus as related in the gospels; seventy-six per cent.
reject hell; sixty-nine per cent. do not believe in the resurrection of
man’s body after death; seventy per cent. reject the Fall; fifty-two
per cent. reject the second advent of Christ; seventy-eight per cent.
regard the Sacraments as non-essential, and eighty-five per cent. of these
theological students hold that persons well disposed toward God and man
should be taken into the Christian Church regardless of what they
believe about Christ and the way of salvation. . . .

“T was once asked to deliver the first lecture on a Foundation estab-
lished by a godly, believing man at an old Christian college. The terms
of the Foundation required a discourse on St.Paul’s conception of the
atonement. A minister’s widow who brought her two sons to the lecture
and who hopes and prays that one of them may be brought into the
ministry to testify to the great things of God wrote to me afterwards
that one of the faculty had said to her after the lecture, ‘There is not
a member of the faculty of this college who believes in the deity of Jesus,
in the inspiration of the Bible, the atonement, or that God answers
prayer.” With such a condition obtaining in our colleges, is it strange that
our theological seminaries should abound in unbelievers? And with so
many of the students in the seminaries unbelievers in the cardinal truths
of Christianity, is it strange that our pulpits resound with the echoes
of unbelief?”

The conclusion of the sermon: “To you who are strangers to the
message of Christ and the Gospel I now with joy proclaim it. This day
to you it is preached. It will meet all your needs; it will solve all your
problems; it will heal all your wounds; it will comfort all your sorrows;
it will take away the stain of all your sins. It is able to keep you from
falling and present you faultless before God in heaven. The time to
believe the Gospel is when you hear it preached to you. Now is the
accepted time. When the people of Antioch at Pisidia refused to listen
to Paul, he turned from them and went unto another city. ‘Seeing,’ he
said, ‘you put it from you and judge yourselves unworthy of everlasting
life, lo, we turn to the Gentiles’ Everlasting life is God’s great plan
and gift for you. Do not neglect so great a salvation. Do not judge
yourselves unworthy of it. Choose everlasting life!” E.
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“Dr. Frank Buchman Is Sixty.” — Under this heading the Lutheran
of June 29 brings a report of the celebration of Dr.Buchman’s sixtieth
birthday anniversary, from which we cull the following notes, which un-
doubtedly will interest our readers:

“On June 4 millions of people in fifty countries of the world cele-
brated the sixtieth birthday of Frank N.D. Buchman, D.D., a member of
the Allentown Conference of the Ministerium of Pennsylvania and
founder and leader of the world movement known as the Oxford Group.
Though the celebration covered a period of ten days, the climax was
reached when on June 4, 1,000 American leaders, educators, clergy, labor
leaders, farmers, students, and professional people engaged in a forty-
minute two-way telephone celebration with Dr.Buchman and a party
of intimate friends, including leaders of Church and State, gathered in
London, England. The Americans met in Town Hall, Stockbridge, Mass.,
and the party with Dr.Buchman were gathered in the large drawing-
room of Brown’s Hotel, Dover Street. Speeches and music, vocal and
instrumental, were amplified both in Stockbridge and London, and this
particular party concluded with the thousand gathered in America sing-
ing ‘Happy Birthday to You.’”

“At a dinner given June 1 in honor of Dr. Buchman in London by
the Countess of Antrim thousands of cablegrams were received from all
parts of the world. A cabled news-story from London appearing in the
New York Herald Tribune of June 2 stated that these messages ‘came
from Arabs, Jews, and Americans in Jerusalem, from British battleships
at sea, from Washington and American industrial plants, from Danish
farmers, Norwegian fishermen above the Arctic Circle, from Tokyo,
Berlin, Oxford, Burma, South Africa, and Sweden.’”

“In the America-England telephone celebration referred to Dr. Buch-
man said in part: “The fundamental crisis is moral. America must
rearm morally. This is our first and most urgent need. This takes
precedence over all search for security. . . . Moral recovery creates
not crisis, but confidence and unity in all phases of life. How can we
release this moral recovery to the nation? We need a power strong
enough to change human nature and build bridges between man and
man, faction and faction. This starts when every one admits his own
faults instead of spotlighting the other fellow’s.

“God alone can change human nature. That power active in a
minority can be the solvent of a country’s problem — one leader changed,
a nation’s thinking changed, a world at peace with itself.

“We have not yet tapped the great creative sources in the mind
of God. God has a plan, and the combined moral and spiritual forces of
America can find that plan. We can, we must, and we will generate a
moral and spiritual force that is powerful enough to remake America
and the world.” T.L.

Barthianism and the Word of God.— Writing on this subject, Rev.
David S.Clark, D.D., has some remarks which we trust will prove
enlightening.

“According to Barthianism the Scriptures are not the word of God;
for the Scriptures are written, and whatever is written is human,
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and whatever is human is imperfect. This is the paradox, or contra-
diction, that looms large in the mind of Barth. But if the written Scrip-
tures, even as they come from the hands of prophets and apostles, or
even the Logia of Christ, are not the word of God, what is? Is there
any word of God in the world, and if so, where can we find it?

“Now, Barthianism is willing to admit that the Scriptures are very
necessary and that the word of God proceeds from the Scriptures, though
the Scriptures themselves are not the word of God. What, then, is the
Barthian word of God?

“Briefly stated, the new cult [?] teaches that the word of God is the
spiritual impression or influence made by the agency of the Holy Spirit
on the mind of the man as he reads the Scriptures. It is sort of an
invisible, intangible, indefinite, psychological something which grips the
mind while it uses the Scriptures as means or medium of instruction
and inspiration. It is this that is put in the place of the written word.
But God might use anything to impress the mind with spiritual lessons;
His providence and power are unlimited, and He works with means or
without means, when and where and how He will. Some distinction
must be drawn between the providential operation and the word of
God as such. We had a friend who declared that she was converted
by the ringing of the church-bells. In the Barthian view the church-
bells were as much the word of God as the Scriptures.”

Criticizing the position of Barthianism, Dr. Clark correctly says that
in hundreds of places the New Testament refers to what is written as
carrying the revelation and authority of God. A.

Christian Education Stressed by a Modernist. —In the Christian
Century of June 1 a lengthy editorial, written undoubtedly by the
editor-in-chief, Charles Clayton Morrison, is printed which has the title
“While the Church Waits.” Several paragraphs appear here dealing with
the problem of the education of our youth, and they are so important
and so much to the point that we print them in full. It is amazing what
conclusions this Modernist arrives at, conclusions which he here in clear
language places before the public, and one feels this man ought to be in
cordial sympathy with our efforts to maintain our richly blessed Chris-
tian day-schools. We now submit his words, asking our readers to
ponder them:

“Space forbids, and the magnitude of the problem makes impossible,
more than a passing mention of the third structural task to which a
waiting Church must devote itself if it hopes to survive the present
interim between two epochs. Religious education, which may be defined
as the Church propagating itself, was long since abandoned by the
Protestant churches and the whole of education given over to secular
control. It is the completely secular character of education which is
more responsible than any other single cause for the alienation of
modern culture from the Christian faith. For more than fifty years
virtually no effort has been made by Protestantism to propagate itself,
save by evangelism, which is far less fruitful than is usually imagined,
while such fruit as it bears is thin and juiceless when compared with
that of a sound educational procedure.
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“By its neglect of the educational process Protestantism has allowed
at least three generations of its youth to grow up without any serious
participation in the Christian faith. Its children are falling between the
two stools of secularism on one hand and Roman Catholicism on the
other. The problem of Christian education must be attacked by the
Church in almost complete disregard of the existing Sunday-school
system and of the so-called scientific type of religious education, which
is an adaptation of the prevailing secular system to religion. Both of
these are pathetically unable to impart the Christian faith to the Church’s
youth. One thing is clear, and that is that Protestantism must assume
its obligation in this field in terms far more formidable than perhaps any
of us now envisage. We must think in terms of an expressive and
adequate educational institution, manned and controlled by the Church
and operating in such a manner as to mold the Church’s children into
intelligent and loyal members of the Christian community.”

Dr. Morrison of course speaks of the Sunday-schools as he knows
them; his generalization may be too sweeping. But that on the whole
he correctly describes conditions must be granted. What a rebuke his
words contain for all those of us who are lukewarm in their support of
our Christian day-schools! A,

The Church of Rome and Masonry. —From an article in Brazil:
The Church and the New Constitution published in the Commonweal
of May 27, 1938, we quote the following:

“The reign of Pedro II, lasting over half a century, was a period of
significant economic and social development. But it was also a time of
grave trial and imminent peril to the Brazilian Church. Ominous forces,
which had gained furtive footholds in the last decades of the old regime,
now emerged unashamed to shackle the vitality of Catholic life in high
places. Freemasonry, of the Grand Orient variety, and a laxity in
personal morality settled upon the clergy of the land.

“Specious professions of humanitarian altruism very probably al-
lured the greater number of the clerical members into the lodges. Itself
a product of eighteenth-century Liberalism, Freemasonry had allied
itself with the political and social ideals of the ‘Enlightenment.’ Political
and social reform advocated by the Masonic lodges seemed desirable
to large numbers of the Brazilian clergy.

“Whatever may be the validity of this explanation, by 1850 by far
the larger part of the clergy had joined Masonic lodges. And whatever
may have been the inducements held out to the clergy to become Masons,
it became obvious after the middle of the century, if it had not before,
that Masonry had adopted a policy that was antagonistic to the Church,
and especially to the Papacy.

“To the credit of large numbers of the clergy it must be admitted
that, when this anti-Catholic aspect of Masonry became obvious, many
severed their connection with the lodges. Many others, however, con-
tinued to retain their membership. This anomalous situation persisted
without serious challenge until 1870, when individual bishops began to
direct their priests to give up their Masonic connections.

“The half decade from 1870 to 1875 were years of trial for the
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Brazilian Church. The Masonic forces marshaled all their strength
against the reform movement within the Church which had been in-
augurated in 1870. Pressure at home and misrepresentation of the situ-
ation to the Holy See retarded the efforts of the reforming bishops to
effect the changes so ardently desired. It was not until 1875, when the
Masonic group in the government was forced out under the weight of
public disapproval, that the Church became in any tangible measure
free to carry out reform.” T. L.

A Tragedy of Religious Education. —Under this heading we read
in the Watchman-Examiner of August 11: “From the point of view of
nationalistic philosophy there has not appeared in recent literature
a more fascinating interpretation of human life than that written by
Lin Yutang in his book The Importance of Living.—In his latest book
Lin reveals that he has reverted to Confucianism, even though he is
the son of a Chinese Methodist preacher and was at one time preparing
for the ministry. . . .

“The tragedy of his career, however, is related in the section ‘Why
T Am a Pagan.’ ... As a young Chinese he was brought to this country
and found himself in the center of modernistic theology. There all that
in his childhood he had been taught to believe was esseniial to the
Christian conviction was openly questioned. He confesses, ‘Then, en-
rolling in a theological class and initiated into the holy of holies,
I learned that another article in the creed, the Virgin Birth, was open
to question, different deans in American theological seminaries holding
different views. It enraged me that Chinese believers should be required
to believe categorically in this article before they could be baptized, while
theologians of the same Church regarded it is an open question.’”

A tragedy indeed! A young Chinese Christian is brought from
a pagan couniry to a Christian country, attends a Christian theological
seminary, and the teachings imbibed there lead him back into pagandom!
Surely, judgment without mercy shall be passed upon these “theclogians”
through whose “theology” sheep of Christ are torn out of His arms
and delivered over to Satan. T. L.

IT, Xusland

Validity of Protestant Marriages in Quebec. — Mixed marriages of
Catholics and Protestants have had a hard time in Quebec for many
years, but a happier day is dawning for those who tangle the boundaries
of faith. Heretofore in Quebec, whose population is 85 per cent. Catholic,
the church courts have declared such marriages null and void unless
certain required promises were given by the non-Catholic participants
previous to the granting of a dispensation by the ecclesiastical authorities.
Such an annulment was invariably ratified by the civil courts, and the
concurrence of the civil judges was justified on the ground that “the
religious principles of old French law have been perpetuated in the
Canadian constitutions of 1774, 1791 and 1867.” Now a higher voice has
spoken. Recently in Montreal, Chief Justice Greenshields of Canada’s
Superior Court canceled an annulment granted by a Catholic judge
because “the minister (a Protestant) was incompetent to perform the
marriage and because of a technicality about witnesses.” The Chief
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Justice, himself an Anglican, gave as his reason for the decision: “Such
authority as the Church has in civil matters is given to it by the law
of the land, and the Church, and every church, is subservient to, and
in no sense dominates, the law. . . . Any Church may bless or curse
a marriage to its ecclesiastical heart’s content, but it does not in any
way affect the validity of the marriage.” —— The Lutheran

Tagung ded Cgefutiviomitees des Quiferifdien Weltfonvent3 vom 21, bis
sum 25, Mai 1938 in Uppiala. Hievitber beridhtet D. Hanns Lilje desd lange-
ren in der ,U. € L &.“ (Nr.28, Jahrg. 71) mit bejonderer Betonung der
drei Beratungdgegenjtinde in diefem [ahr. Wasd zunad)ft dad Hilfs-
et des Qonvents betrifft, {o wird died im fommenden Jahr ettwva 80,000
Dollars erfordern, und ziwar in BVerivendung fiir folde Bivede tvie die refor-
matorifde Betwegung in der Ufraine, die Fiirjorge der jungen Kirdjen auf dben
perjdjiedenen lutherijdjen Mijjionsfeldern ufw. Der nadfte KSonvent foll im
Mai 1940 in Philadelphia ftatifinden; und jollen die folgenden dret Haupt-
themata bejprodjen iwerden: ,Die lutherifde Kirche Heute. 1. Kirche, ‘Wort
und Saframent. 2. Die Kirdje und die Kirden. 3. Die Kirdje in der Welt.”
Diefe Themata jind in der gegenivdrtigen Jeit filriwahr von Widtigfeit und
follten nidyt bom rein afadentifchen, fondern vom biblijdh-prattijen Stand=-
punft aud behandelt werden, und ziwar jo, daf man zum farven BVerjtandnis
dariiber fomumt, wag bdie ver{djiedenen Rirdjen tun fonmen und miiffen, da-
mit e3 womdglid) zur redten Cinigfeit in der LKehre und
Prarid fommt Denn gerabe hier Hapert ed. D. Lilje felbjt gibt dies
3u, indem er die Sdjwierigfeiten der Umorganifation des Weltfonvents be-
fchreibt. Cr bemerft: ,€3 hat fid) im Verlauf der nun fajt 3ivanszigiah-
rigen Gejdjichte Des Weltfonventsd Herausdgejtellt, dafy er zur Durdfithrung
feiner weitgefpannten ufgaben einer fefteren verfaffungdmafgigen Grund-
[age bedarf, alg e3 bigher ber Fal fvar.” Das ift natiiclid) der Fall und
bedarf gar fehr der Betonung.

Uber ie etiva ift biefe Grundlage zu {daffen? D. Rilje fahrt fort:
»Aber die HPerausbilbung einer gemeinjamen Verfafjung ift fiir ben Jufam-
menjdjluf fo verjdjiedener Kircdjengebilde aus allen Teilen der Welt feine
leidjte Aufgabe. Denn die dupere Verfafjung der verfdhiedenen lutherifchen
Sirdjen ift auBerordentlid) berjdhieden und enthalt alle moglichen Formen
firdhlidger Organtfation, vom bifdoflichen Staatsfirdentum bis gur presby-
terial-fynodalen Freifivhe. . . . Die Jnjtangen, die einen Jujanumnenidhlup
der lutherijdjen Rirchen herbeifithren fonmnen, {ind aukerordentlid) verjdie-
Den; bdie eimen brauchen einen Parlamentdbefdlup, bdie anbdern bielleicht
nur die Ent{deidung ded leitenden Gremiums, ivieder anbere nur die Ju-
ftimmung der leitenden geiftlichen Spie. Mo viel widtiger ift ber Unter-
fchied im Lerftdndbnid der RKircdhengemeinidhaft, der viel jdhivieriger ift, als
jich ber Aupenijtehende flarmaden fann. Denn neben der Grofzilgigleit und
Weite Der fhtwedifdhen und einiger anbern mnordifden Kirdjen, die offiziel
Abendmahlsgemeinfchaft mit der Kirche bon England Haben, jteht ald duker=
fter Grengfall nad) der andern Seite die Entidloffenheit, aud) denjenigen
[utherifgen Sivchen die Wbendmahlagemeinidaft su verfagen, die ihrerfeitd
Nicdhtlutheraner sum Abendmall gulajfen. Der lofe Bujammenidlup geniigte
fiic die bigherige Hilf8arbeit villig und vermied eine Reife grumndidblicher
Sdyierigieiten. €3 Hat fih) aber eindeutig Gerausgeftellt, daf ber Luthe-
rifge Weltfonbent einer fefteren verfafjungdmifgigen Fumbierung bedarf,
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fvenn er f{eine finftige Wrbeit mit Dder erforderlidien Grofiziigigteit und
Yutoritdt tun will. Das Hat zu den BVerhandlungen iiber einen neuen Ber-
faffungBentiourf gefithrt, der bid zum Bufemmentritt ded nadften Weltfon-
pents, 1940, zur Annabhme gebradt fverden {oll.”

Ginerfeitsd freut man fid) itber die Offenbeit, mit der fi) D. Lilje Hier
iiber bie Differengen ausfpricht. Eine {ol freimiitige usfprade ift aller-
bings notig, foll e3 zur wirkliden Einigfeit im Weltlonbent fommen. Die
Sdjivierigfeit aber geft dod) eigentlid) tweiter, ald was blof bdie Verfaffung
betrifft. Lon der {Gwedifden Kircde 3. B. ift e3 nidht ,qrofziigig”, daf jie
mit der englifden Stlaatdfirde Wbenbmahldgemeinidaft pflegt, fondern fo
ettoad ift Yodverrat am lutherifden Befenntnuid und am
Wort Gottesd Ein folder Unionidnus Hat und Luibheranern Hierzu-
lande einft bie Sdyivedengemeinden im Often unferd Landed gefoftet. Gott
Petnahre ung por einer folden Grohsiigigleit, die tm Reidigottesdirieg dem
Feind die Hauptfeftungen in die Hanbde fpielt! Wo Lutheraner und Refor=
mierte gu einem Tifd gefen, dba bergreift man i) am Tid) ded HErin
und madt untvitcdige Konumunifanten. Die Differengen ziwifden den Kiv-
dengemeinfdaften betreffen im Grund die Lehre, und dariiber muf man ver-
hanbeln, und zwar fo, dah man fid) gegenfeitig verfteft. Gefdyieht dies,
fommt Gotted Wort zu feinem Redht, fo wird der RLuiherifde Weltfonvent
Gegen ftiften; anbdersd nidt. R

Die Aufgabe der lutherifdien Kirde. Aus cinem Artitel, den D. . Sajle
in der von ijm Yerausgegebenen ,Lutherifdien Nirdje” verdffentlicht Hat und
den bie ,Rirdlide Beitfdrift” bollftandig abdrudt, teilen tvir folgended mit:
~€8 qibt unter un3 viele Cinfame und Verzagte: Pfarrer, die auf ein-
famen Poften ftefen inmitten von Nirdhengebieten, tvo Heute felbjt das hin-
fallt, twag die Kivdge frither aud) durd) die Beiten bed [hlimmiten Verfalls
hinburdygerettet hat, der Wortlaut dber Heiligen Schrift und die Saframente
ve3 HCrrn; junge Theologen, die, bor unlosdbare Wufgaben gejtellt und in
fdwere Gemiffensfonilifte geworfen, gleid) am Unfang iHres UmtslebHens
bie Tiefe Der Werzagtheit fenmenlernen, in die Goil feine Diener zu allen
Beiten gefithrt Hat und der nur ein gang gefeftigter Glaude, nur ein gang
gereifter Charafter gemwadien ift; treue Chriften, die jicdh im Leben und im
Dienft ber Genteinde bemwahrt Haben und bdie ed YHeute erleben miiffen, iwie
ba3 Geridit, dbas iiber die gange Rirdje und ihre Werke ergelt, aud) ihre
Arbeit trifft. Uber aud) dort, wo die firdliden Berhaltnijfe nodh in Ord-
nung zu fein {deinen, ioiebiel einfame Sorge um bdie Kirde gibt es dal
Wer einen Paul Gerhardt Jeute [obt wegen feined tapferen Kampfed fiix
bpas Befenntnis, fiir die reine Rebre der Kirdje, der darf eined freudigen
Wiberhalld in den eifeften firdhlihen Rreifen geivip fein. Wer aber der
Peinung Ausdrud gibt, die Qefre, fiir die Paul Gerhardt und feine Ge-
finnung3genoffen gefampft Haben, fei iwirflih) bdie reime LRebhre der RKirdhe
gemefen, und fie fei Heute {o tvabr, ivie fie inr 17. Jahrhunbert tvar, twenn
fie aber Beute nidht mehr ftimmte, fonne fie aud) damald nidht ridhiig ge-
twefen feirt, der muf froh) fein, twenn er nur auf ein eifiged Sdiveigen ftopt.
Wer heute in Deutfdhland fiir das (utherifdie Vefenninid eintritt, iwie e3
pont Luther und Bezgel in feinem gangen Wabrhettdernft und mit feiner
ftrengen Ablefnung ded Jrrtums berftanden ivorden ift, Der jteht verein-
famt da. Das wiffen unfere KRefer und Ddiejemigen bor allem, die in der
Freifivche die Lafjt und Not diejer Lereinfamung gu tragen gelernt haben. . . .«
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»Wir toiffen, dap unfere Kirde eine Kirdhe der Siinder ift und daf die
Gitnden der andern Sirden {id) famtli) aud) bei unad finden. Wber mir
toiffen, daf Gott uns ein teured ECrbe anmvertraut Hat, nidit nur fiir uns,
fonbern fiir Die gange Chriftenheit auf Erden, und daf er uns einft am
Siingften @eridhte fragen oird, ob iwir mit unferm Pfunbe gefvudjert oder
ob foir e3 im Sdmeijtud) behalten Haben. €3 ift weder unferer Kirde
nod) irgenbdeiner andern damit gedient, fvenn ivir die Rehre unjerer Be-
fenntniffe in bem groBen IMeer Der Religionsmengerei untergehen lafjen,
das Yeute gange Konfeffionen 3u verfdlingen droht. €3 ift aud) feine Liebe,
ivenigftens feine driftliche, feine neuteftamentlide Riebe, twemn man, nur
um andern nidht fwehe gu tun, nidht mehr nad) Wahrheit und Jrrtum fragt.
DMan jollte jid) dodh) aud) einmal fragen, fvad der wahren Cinheit und dem
wahren Frieden der Kirche mehr gedient Hat, die Gleidgiiltigleit, die nicht
mehr nad) der reinen Rehre fragt, oder die ernjte, gemwifjenhafte Unterjdhei-
dung bon Wahrheit und Jrrtum! ,Sebet ben Fall', jo jagt €. F. W. Walther,
der Rirdjenbater der Miffourifynode, in einer Reformationdpredigt bom
Jahre 1876, ,al3 im 4. Jabhrhundert die Refhre von Chrifti Gottheit bon
Ariug angegriffen tourde, dak mweber Athanafius nod) irgend jemand gegen
diefe Berfalfdung gefampft Hatte; fepet ben Fall, ald im 5. Jahrhundert die
Refre bon der Belehrung ded Menjden allein durd) die Gnade bon Pelagius
angegriffen tourde, daf tweder Yuguftinus nod) irgend jemand dagegen ge-
tampft Hatte; febet den Fall, ald im 16. Jahrhundert durd) dbad Papittum
die gange Rehre Chrifti verfalfdht twar, daf tveder Luiher nod) irgend jemand
dagegen gefampft YHatte; feBet den Fall, ald zu Cnde de3 borigen Jahr-
hunbertd der Rationalidmus in die driftlige Kirde eindrang, dal niemand
dagegen gefampft Hatte: twofhl fodre da unendlid) biel Streit und Unfriede
mweniger in der Welt getvefen, aber tvo ivdre febt das reine Wort Gottes?
(Siehe Umerifanijd=Lutherijde Epiftelpojtille, S. 468.) ,Und fwenn ivir
Desdwegen aud) fermerhin mit unjerer gangen Kirdje feit Quither und ber
Sontordienformel bor den Menjden Sdhmad) tragen miiffen, tir iwollen es
gerne tun. Bielleidht ijt die Zeit nicht fern, wo fehr viele Chriftenmenichen,
die ung Heute nod) nidht verftehen, begreifen fwerden, daf died Fejtftehen ber
lutherifchen Rirdje, diefe cheinbare dogmatijdje Borniertheit ein Segen fiir
die gange CYriftenheit getwefen ift. . . .

@3 ift getwily fein Bufall, bak in Den berfchiedenjten Rirdjen die Fra-
gen der Gaframente, bor allem des Peiligen Abendmafls, in den WMittel-
puntt der firchlidhen und theologifhen Auseinanderfebungen zu treten be=
ginnen. Uber f{ollte nicht gerabe diefe Eniwidlung darauf Hindeuten, dap
die [utherifde Reformation nod) eine Sendung an die gange Chriftenheit hat?
€3 ift vielleidht eine der ganz gropen Yufgaben unferer Rirdje — eine unter
vielen Yufgaben —, daf fie in diefer Rage Luithers tiefes Werjtandnis des
Gaframents in feinem unlbsbaren Jujammenhang mit dem Worte Hed Eban-
gelium3 den Rirchen andern Vefenninifies verfiindet. Denn tvir meinen ja,
daB Ruther gerabe Dierin dad MNeue Teftament tiefer bverftanden Hat al3
andere Theologen. Freilid) fonnte dad erft dbann gefdehen, wenn bdie luthe-
tijche Rirche felbjt die vielfad) vergeffenen Lehren ihrer Reformation jid) neu
angeeignet hat und fwenn iwir alle e3 neu gelernt Yaben, mit bem tiefen Crnit
unferer Vater den HCrrn der Rirde zu bitten ,Daf wir dein Wort und
Gaframent rein befalten Hid an unfer End <. e.
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Brief Items.— It is estimated that there are 450 million Chinese
today. Among them, according to a censervative count, there are
450,000 Protestant Christians. The number of Protestant mission workers
is 5,753, who are working at 601 mission-stations. Of the appalling dark-
ness which still prevails in China, the following statement, which is
taken from the News Bulletin of the National Lutheran Council, gives
an idea: “In the 1,608 districts into which the country is divided there
are 293 with 146,500 villages entirely without any mission-work, and in
206 other districts with 103,000 villages there is very nearly no mission-
work.”

At the (alas, unionistic!) services held June 27 in the “Old Swedes
Church” at Wilmington, Del., the Episcopalians and Lutherans officiating
together, a facsimile impression of the Swedish translation of the Bible
printed in 1541, the first in the Swedish language, was presented to
the church mentioned. As is well known, this church now belongs to
the Episcopalians. The occasion was the celebration of the tercentenary
of the founding of New Sweden,

The religious press carries the information that on June 4 President
Quezon of the Philippine Islands vetoed a bill which provided for com-
pulsory religious instruction in the public schools of these islands. The
Catholic bishops are said to continue their propaganda for the enact-
ment of a measure which will introduce religious instruction in the
public schools, which would mean, of course, the teaching of the
Catholic religion.

A paragraph in the Lutheran says that at present one fourth of the
marriages in the United States are performed by justices of the peace.
Of 669 marriages which were studied, those solemnized by clergymen
lasted on an average 7.81 years, while those which took place in the
offices of justices of peace had an average length of 5.13 years. These
figures have their significance.

One of our exchanges reports that in the tervitory of the Loyalists
in Spain there is a great demand for the Bible. The same item states
that according to the decree of the Loyalist Ministry of Defense all
military heads have been ordered to grant all facilities to priests and
ministers of whatever faith for the unrestricted practise of their religicus
duties within the limits of camp life. There is no doubt that God’s
good purpose will be accomplished in spite of the frightful carnage
going on in poor bleeding Spain.

The U.L.C. lost 2 prominent church-worker through the death of
the Rev.Paul I. Morentz, missionary among the Jews. He was born in
Bessarabia in 1888, In 1907 he embraced Christianity and was baptized.
Immediately after his baptism he entered the theological seminary at
Chicago, from which he was graduated in 1910. His headquarters was
Philadelphia, where he worked among the Jews and from where he
regularly supplied other Jewish mission stations.

In the Lutheran we read that the Society of Jesus, or the Jesuits,
who have been welcomed back to Spain by Franco, are said to number
1,983 serving priests and teachers, more than 500,000 students in more

50
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than 12,000 schools, of which 15 are of university grade. In their
missions they publish 116 periodicals. They operate 170 orphanages,
33 hospitals, 7 leper stations, and 294 dispensaries besides many other
institutions.

Reviewing the excellent positive book of Prof. H. Sasse, of Germany,
Here We Stand, Dr.John Aberly of the Gettysburg Seminary of the
U.L.C, writing in the Lutheran, holds that one need not follow the
author “in his view that the Lutheran view is such that it dare not
risk fellowship with others.” Speaking of the specific doctrines of
Lutheranism, he says, “Whether, after all the facts are in, these differ-
ences will appear so great as to prevent fellowship is a question that
needs wider consideration. May the conclusions finally reached not
be those of Lausanne and Edinburgh — that while these do exist, they
are not sufficient to form a barrier against closer, if not even altar,
fellowship?” Prof. Aberly here speaks as a consistent unionist.

A friend of mine, still happily alive, was one day speaking to her
friend, the daughter of Karl Marx. The talk turned, as serious talk so
naturally turns, to religion. The daughter of Karl Marx said: “I was
brought up without any religion. I do not believe in God.” Then she
added a little wistfully, “But the other day in an old German book
T came across a German prayer, and if the God of that prayer exists,
I think I could believe in Him.”

“What was that prayer?” asked my friend. Then the daughter of
Karl Marx repeated slowly, in German, “Our Father.” —The Presby-
terian.

That the fight against Communism is not without its dangers can
be seen from this quotation from the Covenanter Witness: “The French-
Catholic government in the Canadian province of Quebec is so busy
seeking out Communism that it takes to itself the power to search
private homes without a warrant and confiscating whatever literature
its officers deem improper. The latest is the prohibition of the Baptist
Bible Society to circulate its edition of the Scriptures. In Sinclair
Lewis’s book It Can’t Happen Here we have Americans who object to
Fascism in the United States fleeing to Canada. But they had better
stay out of Quebec.”

From London comes the news that William Charles Willoughby died.
He was a London Mission Society missionary and had become an expert
in the Bantu language of Africa. For a number of years he taught
in this country at Hartford, Conn.

Strange to say, the Commonweal, representing the Roman Catholic
layman’s point of view, is said to be an opponent of General Franco
in Spain, thus taking a different stand from that of the great majority
of the Catholic clergy. It is said to have many followers in the ranks
of the Roman Catholic laity.

From the University of Chicago it is reported that Dr. Shirley Jack-
son Case, who for the last five years served as dean of the divinity
school and who taught in that school for more than twenty-five years,
has relinquished his positions in the divinity school because he has
reached the retiring age of sixty-five. A brilliant scholar and lecturer,
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he is known as an arch-Modernist. Perhaps in no work of his did his
modernistic prejudices become more evident than in the widely heralded
volume Jesus—a New Biography.

Opposing the view that a minister should refrain from praying at
“secular” occasions, a correspondent of the Christian Century writes:
“It seems to me that it is up to the minister to use the small opportunity
given him at such occasions . . . to make a definite impression for
real religion. If the minister has what it takes, this can be done. Let
the Church hold such small footholds as it has and advance from these
tiny positions into larger places in the life of the community and in the
hearts of men.” The writer forgets that “to everything there is a season,
and a time to every purpose under the heaven,” Eeccl. 3:1.

The council of the Episcopal diocese of Virginia, meeting in Rich-
mond, according to the Christian Century “adopted a canon forbidding
any minister of the Church to solemnize a marriage in the diocese unless
and until each contracting party presents a medical certificate from
a qualified physician indicating that he or she is free from any com-
municable venereal disease.” Another remarkable feature of this meeting
was a debate on the proposal that “the term of every rector shall be
limited to five years unless the congregation acts to prolong it.” The
motion was lost; but imagine the chuckle with which old-fashioned
Methodists must have read this indirect indorsement of their system.

According to one of our exchanges Catholic papers in the United
States admit that thousands of Roman Catholics living in Austria are
deserting their Church and adopting the new Nazi religion. “In the
first six weeks after annexation 46,000 individuals gave up their alle-
giance to the Church in Vienna alone. An average of 6,000 per week
leave the Church in the Vienna archdiocese.” If this away-from-Rome
movement meant that thousands now embrace the cause of the pure
Gospel, one could rejoice. As it is, these poor people are merely passing
from one darkness into another.

At the recent convention of the Augustana Synod held in New
York 26 candidates were ordained as ministers. One striking feature
of the method followed by the Augustana Synod in such cases is that,
while the doctrinal examination of the candidates is left to the theological
seminaries, the convention examines them as to their personal life
and religious experience.

Several months ago occurred the death of a well-known New
Testament scholar of Germany, Dr. Adolf Schlatter, who was surprisingly
active as an author, furnishing especially valuable commentaries on
New Testament books. Born 1852 at St. Gall, he was nearing the com-~
pletion of his eighty-sixth year at the time of his death. Though he
largely worked in Lutheran circles, he fundamentally was Reformed in
his theology. A feature of his work that deserves commendatory men-
tion is that he never lost sight of the practical aims which theology,
if it is not to degenerate into mere intellectualism, must have. It was
chiefly in Tuebingen where he served as professor and attracted many
students. On the whole he was conservative in his theological views.

A.





