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Was Luther a Missionary?

Eugene W. Bunkowske

Gustav Warneck, in his Outline of a History of Protestant Missions
from the Reformation to the Present Time, with an Appendix concerning
Roman Catholic Missions, contends that Luther was not a man of mis-
sions in our sense of the word.! After all, Luther never founded a
modern-day missionary society. Instead of accompanying Ferdinand
Magellan, who was his contemporary, on a voyage to take the Gos-
pel around the world Luther stayed at home and devoted himself, of
all things, to the reformation of the church. However, reading aroundin
Luther’s works, especially his sermons and notes on the Psalms? and
in Werner Elert’s The Structure of Lutheranism? as well as looking
at Paul Peter’s article on “Luther’s Weltweiter Missionssinn™ in the
journal Lutherischer Rundblick* leads one to believe that most mod-
ern scholars have badly misrepresented Luther on missions. Johannes
von Walter (in my opinion) takes a more balanced view in his Die
Geschichte des Christentums where he says: “It is only a legend that
Luther failed to recognize the church’s missionary duty at the time
of the discoveries in America, Africa and the Orient.”?

Luther’s Theology of Missions

For Luther a theologically correct view of the world meant that
everything and every person should be in the service of the Lord Je-
sus Christ. From Colossians 1:23 and Mark 16:15 he concludes that
“the Gospel is not to be kept in a corner but should fill the whole
globe”;¢ from Psalm 117 that “‘the Gospel and Baptism must come
to the whole world”;? from Haggai 2:7 that “it will be a precious
treasure for all nations.”® Luther says God wants to bless “not two
or three nations but the whole world.”® Even though Luther cannot
believe that non-Christians long for the Gospel,'9 he does not doubt
that they are in need of it. For him the very promise of blessing for
the heathen “bears witness that all nations are under the curse and
power of the devil.”'! For Luther the words Welr (world) and Wort
(word) are key concepts in his worldwide sense of missions. Wort
is the vehicle by which the happy message is announced. Welr is the
place and object of the message.> According to Luther Noah traversed
“the entire world and preached everywhere, giving instructions con-
cerning the true worship of God.”!3
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Luther speaks of Abraham as “preaching publicly and building a
public chapel or altar”” Luther holds up Abraham as an example for
instructing especially his servants and also the neighboring Canaanites
concerning true religion. Abraham did not do this, according to Luther
“in some corner—for fear of the threats or the violence of the
heathen—-but in a public place in order that by his own example and
that of his people he might lead others to the knowledge of God and
to true forms of worship.”'* Luther goes on to say: “God even used
hunger to drive Abraham to Egypt, so that he might enlighten some
with a right understanding of God.” Then Luther applied this state-
ment to his own time by saying: “In such a miraculous way does God
act on earth sending apostles and preachers to the nations in the twin-
kling of an eye before they can think of it; nor do those who are sent
know whither they go.”!3

Paraphrasing Joseph’s conversation with his brothers after they
recognized him in Egypt, Luther says: ‘“Now you have recognized
God, and me too. And what I told you in your ears that same thing
it is proper for you to preach from the housetops (Matthew 10:27).
Proclaim such things to your father and to his entire retinue in the
same way that Christ demanded His disciples in Mark 16:15 to go
to all the world and preach the Gospel.” Luther goes on to say that
Joseph sent his brothers out saying, ‘“Rush out to say what you have
heard.” Then Luther added the admonition for his listeners and also
for us: “As soon as we have received God in His Son Jesus Christ,
the immediate consequences should be: go out now, be not quiet, so
that it will not be only you who become holy, but also the others around
you who are sustained.”’!®

Here Luther is speaking not only of evangelism and missions; he
is also leading us to understand that the history of the people of God
is as a whole the history of missions. Insofar as Israel’s history is
intimately tied up with the history of the Canaanites and Egyptians
it is a worldwide history of missions. For Luther, in the words of
P. T. Forsyth, *“The entire course of history is an all-
encompassing missionary movement.”!? Luther also underscored the
promise to Abraham that in him all the races of the world should
be blessed (Genesis 12:3) when he said:““Here comes the right prom-
ise which we should write with golden letters, and glorify and praise
in the languages of all lands. For this promise brings and offers eter-
nal treasures.” Luther adds: “But if, as the words clearly indicate,
this promise is to be extended to all nations or families of the earth,
who else, would we say has dispensed this blessing among all na-
tions except the Son of God, our Lord Jesus Christ?*!8
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The first part of Luther’s systematic approach to missions 18 a
description of the “kingdom.” Wherever he does this the world-wide
dimension of his sense of missions comes into view. According to
his exegesis of Psalm 8, the kingdom of Christ is “‘in all lands, and
yet in heaven. . .[It] is founded and regulated, namely, only through
the Word and Faith, without sword and armour.”** According to Luther
this kingdom is “not a temporal, transitory, earthly kingdom, ruled
with laws and regulations, but a spiritual, heavenly and eternal king-
dom that must be ruled without and above all laws, regulations and
outward means.’2° As such the kingdom, according to Luther, rerminds
us of the great missionary truth “that all the heathen should praise
God and become God’s people.’?! Here we see the extent to which
Luther’s sense of missions (missionary consciousness) is drawn from
his deep understanding of the “‘correct way of teaching.” As Luther
once said it when expounding Psalm 19:4:

The days and nights will declare the glory of God and the works
of His hands in the languages of all people and in all lands. . .This
was fulfilled as the apostles proclaimed the great deeds of God
in many tongues and it continues to be fulfilled in the whole world,

_ for the Gospel which was disseminated into various languages

through the apostles continues to resound in those same tongues

unto the ends of the world 22
At the same time Luther also recognized together with the psalm
writers that “In the wake of the preaching of the Word, Satan and
s0 many smart people, so many holy and powerful men—in fact the
whole world together with the gates of hell—would persecute the
Word.” Other obstacles, according to Luther, will be “‘the ingrati-
tude of the people, contempt and weariness with the Word.”23 Fur-
thf:rmore, according to Luther, it is so very hard for us “openly and
without fear to praise the mercy of God freely. . . for it is boldness
above boldness, strength above strength and courage above courage
to dare to speak in public and to confess the name of the Lord.” For
Luther there are various motivations for closing our lips: “Sometimes
the fear of danger, sometimes the hope of gain and often the advice
pf friends intervenes.”2* For Luther it is therefore clear why the Psalm-
ist in Psalm 51:15 says: “‘Lord, open Thou my lips, and grant that
I'may confidently cry out, teach and instruct others in what I have
learned, namely, that Thou alone art praiseworthy and glorious for-
ever, Thou who does? really justify the wicked.” In this way Luther
encourages us to continue in the work of missions, “‘So that we might
learp how’ ,great a thing it is to dare to speak of what we have ex-
perienced.”?% Although recognizing that not all would accept the wit-
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ness, Luther says: “Still some from among the nobility, kings, princes
and the wise of the world will join themselves to you and will accept
the Word. God will have His tithe from the mass of kingdoms and
peoples. . .God always converts a few through this doctrine of faith-
in spite of ail reason and opinions.’?¢ In order that this might happen
Luther developed a lively correspondence with several hundred princes
and nobles who ruled over the various political units of Europe.2?

The most important thing for Luther is that God will always sup-
ply a place in which the Word of God can be taught, aui so Luther’s
sense of missions knows no bounds. For the Lord, according to Luther,

will have a kingdom not merely in the Jewish people, but also
in the whole earth throughout the world. Christ will have His
baptistry, His chancel, from which He teaches, and His apostles
and teachers teach in cities and towns even if only one or two
believe. So Christ’s name and the altar on which the Sacrament
is celebrated remain. They will be extended in length as well as
in breadth so that Christ and His name will be found in every
extremity throughout the world 22
On the basis of Psalm 68:11 Luther says: “The Lord will give the
Word (Ausreden), so that there will be a great host of evangelists.”’2?
Luther continues: “‘this came to pass in the apostles and their suc-
cessors throughout the world. God blessed the world with a host of
these, dispatching them into all the world.**® Luther further speaks
of the apostles as “kings of these hosts. . . ,for they are the ones who
converted the whole world. Each one in his particular sphere of ac-
tion led his army to Christ.””3!

How can Luther say that apostles have “converted the whole world”?
Did he mean to say that the apostles had personally converted people
throughout the whole world? Some theologians have taken Scripture
in that way. Some have even believed that in the apostolic age the
Gospel was planted in the Americas. But this is not Luther’s view.
In his intepretation of Mark 16:14-20 Luther says, “The apostles did
not go to all the countries for no apostle came to us” (the Germans,
that is). And since America had just been discovered during Luther’s
time, he was well aware that, as he said it, ““Many islands have been
found even in our days where there are heathen to whom no one has
preached.’3? Luther therefore poses a question: “How could these
discoveries accord with Paul’s words in Romans 10:18 (quoted from
Psalm 19), ‘your preaching has gone out to all the world,’ although
it has not arrived in all the world?”

Luther’s answer is found in his exegesis of this psalm. He says that
“according to David’s word God'’s grace will in the future be preached
everywhere..; Hiskingdom will extend under all of heaven. . . : Christ
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will reign and rule all the lands that will believe in Christ and that
the holy Christian Church will be as broad as the world.”** Thus Luther
is speaking of the future and not limiting the preaching concerning
the grace of God to the apostolic era. Rather, Luther says, “The word
of the Gospel which the apostles preached. . .has run abroad in the
whole worid and still runs.”34 In his Ascension sermon Luther tells
us how he wishes that this matter should be understood:
Their message has gone out to all lands even though it has not
yet reached all the world. This going forth has begun and goes
into motion even though it has not been completed or accom-
plished. Rather it will be preached out to an ever greater extent,
in distance and breadth, until the last day. As soon as this mes-
sage is preached and heard and proclaimed in all the world, then
is the message complete and accomplished for all. Then will the
last day come to pass3>
Luther visualized it thus: the continual issuing forth of the message
was “‘throwing a stone into the water which makes waves, circles and
streaks around itself, and the waves push each other further and fur-
ther; one pushes the other, until they reach the shore.”” Or he com-
pares the divine message with a human one: “The message of the
emperor which has gone out from Nuremberg, or to Turkey, even
though it has not yet gotten there; in the same way are we 10 under-
stand the preaching of a the apostles as well.”3¢ Luther encapsules
it all by saying, “And so it has come, is coming and will come to
us too, who live at the end of earth; for we (the Germans) too live
on the sea.”%7

Luther and the Great Commission

Some scholars have attributed to Luther the opinion that the Great
Commission was only for the apostles. Some based this idea on
Luther’s interpretation of Psalm 82:4 in which he cited Mark 16:15,
“Go into all the world and preach the Gospel to all creatures,” but
added, “since then, however, no one has had this general apostolic
command.”’?® The context, however, shows that in this situation Luther
was distinguishing between “public preaching” and “‘street-corner
preaching.” Luther wanted to call to the attention of the “‘street-corner
preachers” that the call is holy and that the called preacher receives
a clear-cut office. He is called by a defined community to carry out
the ministry. With the apostles, from Luther’s point of view, it was
different because they were the pioneers who started the whole proc-
ess that set the ongoing waves of missions into progress. Because of
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this they had a general call to go “‘to all lands,” to “‘foreign houses,”
and there to preach to all peaple.

But this point in no way changed for Luther the all-encompassing
validity of Christ’s Great Commission. For Luther made only one
distinction between the call of the apostles and the call of their fol-
lowers. Thecall of the apostles was direct, the call of their disciples
mediated. Nevertheless, both were divine calls both as to their con-
tent and as to their power. Therefore, both the apostles and their fol-
lowers have the one call to preach Christ, or as Luther expressed it
in his interpretation of Psalm 45:14:

The Apostles teach about Christ. The Prophets teach about Him
too. The teachers, bishops, pastors and ministers who baptize,
who administer the Sacraments—all are led to Christ that they
may believe and serve in faith in our Lord Jesus Christ, each one
in his own way. . .So if I am a teacher of the Gospel, 1 do the
same thing that Paul and Peter did **
In fact, it has always been a common concept in Lutheranism that
all “legitimate ministers of the Gospel are true successors of the apos-
tles,” not by virtue of their person, but by virtue of their being men
whom the Lord Jesus Christ has “sent out”” as witnesses not only
in Jerusalem but also in all Judea, Samaria, and the uttermost parts
of the world.#°

Luther did not think of missions as being primarily individualized
or privatized. He thought of missions as pertaining to the church;
that is, he thought in terms of Christendom as a whole as well as
of the world of nations. He though of the people and the nations that
had not as yet heard the Gospel and so he saw the Gospel moving
from nation to nation, from ta ethne to0 ta ethne. Luther often spoke
of these groups of people as ‘“‘heathen.” Luther, like missionary
preachers of today, did not use that term in a negative sense but rath-
er he understood the word in the sense that Christ the Good Shep-
herd used it when he spoke about “the other sheep.”#! Or Luther spoke
about those whose invitation to the great wedding came later and who
were brought from the highways 42 In conformity with the Scriptures
Luther takes the word “‘heathen’ as referring primarily to non-Jews.
As a result, Luther can say that the Good News is meant for “‘us hea-
then” or that ‘‘accordingly the apostles came to the heathen.” Yet in
the same connection Luther continues: ““This has not yet been done.
The time is in progress, inasmuch as the servants are going into the
highways; the apostles made a beginning and are still calling us to-
gether.”** ,

Luther was not satisfied to preach only to Christians. He said, “It

is necessary always to proceed to those to whom no preaching has
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been done, in order that the number of Christians may be greater.””44
He pointed out that this obligation rests on all Christians when he said:
The Christians should also through the Word harvest much fruit
among all the Gentiles and should convert and save many, and
thus they shall devour around about them like a fire that is burn-
ing in the midst of dry wood or straw. The fire of the Holy Spir-
it, then, shall devour the Gentiles according to the flesh and
prepare a place everywhere for the Gospel and the kingdom of
Christ 4
Particularly in Luther’s time this obligation to do missionary work
confronted the prisoners of war among the Turks who, Luther said,
by their Christian conduct should “adorn and praise the Gospel and
the name of Christ’”” in Turkish surroundings. He said that by doing
this the prisoners of war would ‘“‘perhaps convert many.’4¢ Accord-
ing to Luther, indeed, every Christian in heathen surroundings, not
only the prisoners of war, should be a missionary. A Christian in such
circumstances “not only has the right and the power to teach God’s
Word but has the duty to do so on pain of losing his soul and of God’s
disfavor.”” For Luther when the Christian is at “a place where there
are no Christians he needs no other call than to be a Christian, called
and anointed by God from within. Here it 1s his duty to preach and
to teach the Gospel to erring heathen or non-Christians, because of
the duty of brotherly love even though no man calls him to do so.*4’
Lest, however, we suggest Luther is leaving the duty or obligation
to do mission work completely dependent on chance, it will be good
to listen to Luther at another time: “Now if all heathen are to praise
God. . .they must know Him and believe in Him. . . If they are to be-
lieve, they must first hear His Word. . . If they are to hear His Word,
then preachers must be sent to proclaim god’s Word to them.”48 In
concluding this section it is fitting to note how highly Luther thought
of missionary work among the heathen: “It is the best work of all
when the heathen are led out of idolatry to the knowledge of God.”#

Luther the Missionary in Action

The above citations from Luther’s writings have shown us what a
broad understanding the Reformer had of the propagation of the Gospel
in all the world. It remains now to show that he went on to translate
this sense of missions into action and that his contribution to world
missions is far from negligible. Luther himself spoke of this missionary
activity of his when someone objected that he, although only a preacher
in Wittenberg, was teaching in all the world through his books, and
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that he therefore was not staying within the bounds prescribed by his
congregational call. To this Luther retorted that “as a Doctor of Holy
Scripture. . .1 began, at the command of pope and emperor, to do
what such a doctor is sworn to do, expounding the Scriptures for all
the world and teaching everybody.”* In this passage it comes into
sharp focus how Luther and his contemporaries regarded their writ-
ings as a means of worldwide missions. Luther speaks of his task of
writing as “‘a divine office and work” even though many “do not see
how necessary and useful” (his writings) “are to the world.”5! In short
Luther’s writing activity is to be seen as part of his worldwide mis-
sionary activity.

This point is especially helpful for some of us who think particu-
larly of the worldwide influence of Luther’s translation of the Bible.
For his activity as an author comes to a peak in his work as exegete
(Hermeneur). Thanks to Luther’s translation of the German Bible,
the Apostle Paul’s longing pointed out in 2 Thessalonians 3:1, “that
the word of the Lord might spread quickly and become known in its
splendor,” became a reality not only in Germany but also in the di-
aspora, when Bible translations into all the European languages were
made with reference to Luther’s Germantranslation. As one who has
worked with Bible translation in Africa for several decades I can say
that the ever spreading circles of the influence of Luther’s Bible trans-
lation, in which content took precedence over form—cannot be too
strongly emphasized. In truth Martin Luther is the father of Bible
translations in the vernacular languages throughout the world. At the
time of the Reformation only 33 languages of the world had any part
of Scripture written in them. By 1982 some portion of the Scripture
was available in 1,763 languages; 279 languages had full Bibles, 551
additional languages had New Testaments, and 933 additional lan-
guages had a portion of Scripture.s?

Any honest look at Luther must take a clear-eyed view of the tremen-
dous influence of his writings, including 350 published works and
3,000 letters to people all over the globe3? As missionary writings
his Large and Small Catechism are paramount and remain effective
tools in missions even today. With the Catechism, *‘the jewel of the
common school,” as it was called, Luther introduced for the first time
a means of thorough instruction in church and school by which, ac-
cording to his words, “‘the heathen who want to be Christians are
taught and guided in what they should believe, know, do and leave
undone according to the Christian faith.”5* In this connection it is
noteworthy that the Small Catechism was first published not in book
form but in 40-by-24 inch posters or placards which were fixed on
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the walls in the homes and schools. These posters contained Luther’s
Moming and Evening Prayers, the Lord’s Prayer, the Ten Command-
ments, the Apostles’ Creed, ect. The missionary dimension of the
Small Catechism is shown in the fact that it was very quickly trans-
lated into Low German, Latin, Dutch, Frisian, Russian, Polish, Lithu-
anian, Wendish, and Prussian. In many of these languages it was the
first book ever published. The catechism was used in Austria, Hun-
gary, Bohemia, Moravia, Romania, Latvia, Estonia, Denmark, Nor-
way, Sweden, Finland, Iceland, Netherlands, Belgium, England,
France, and even Spain and Italy33

In addition, one has to mention Luther’s church and home postils
(books of prayer and sermons) which were read by emergency
preachers in various churches and were also read as devotional books
in countless Christian homes.>¢ With these two works Luther restored
the office of preaching to its rightful place in public worship and in
the communion liturgy. One can hardly overlook the missionary im-
pact of this step on the church for the subsequent centuries, both at
home and abroad. Johannes von Walter in his Geschichte des Christen-
tums noted that passages from Luther’s sermons and home devotions
encouraged countless Christians even down to his own day>’

In the third place, Luther’s many pamphlets should be mentioned.
As writings for instruction and edification they constituted a new tool
for missionary outreach. They were distributed by many colporteurs
and missionaries (A. G. Dickens calls such people “missionaries”
repeatedly) >® These pamphlets went out to families and cities and
countrysides and they were read by young and old. They were also
taken abroad by missionaries including the many students who came
from other countries to study at Wittenberg. These pamphlets were
translated into the languages of many other lands.>®

Then, too, Luther’s hymns cannot be overlooked. In these hymns
he invites people to worship in a totally new way. He propels them
to take part in the worship service in a manner unthinkable prior to
the Reformation. Among these hymns we find “May God Embrace
us with His Grace,” in which we find these phrases: “Let Jesus’ healing
power be revealed in richest measure, converting every nation.” “May
people everywhere be won to love and praise You truly.”$® The last
verse in “Dear Christians, One and All” reminds us of Christ’s Great
Commission in Matthew 28:20, “Teach them to observe everything
that I have taught you.” The last verse of this hymn reads: ‘““What
I on earth have done and taught guide all your life and teaching; so
shall the kingdom’s work be wrought and honored in your preach-
ing.”” In this verse “you” (du) stands for “every Christian.”$! In fact,
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it must be said that it was Luther’s Reformation that put the com-
munal song next to the church choir and therby broke the preponder-
ance of the standardized liturgy in a foreign language. The result was
that a rich stream of hymnody flowed into the home, the school, and
the church—into the life and hearts of the people. Luther opened the
way for the great hymns, including missions hymns, in the vernacu-
lar that we hold so dear today. Truly Luther in a real sense is the
father of the vernacular Christian hymnody which now exists around
the world 52

Luther’s missionary activity did not exhaust itself with his effec-
tiveness as an author. His sermons and speeches also had a great mis-
sionary impact. For his sermons were echoed by numerous preachers
who sat at the foot of his pulpit and attended his classes. No fewer
than 16,000 theological students enrolled at the University of Witten-
berg between 1520 and 1560. Like no other university, this one trained
missionaries for home and overseas services. The enrollment list at
Wittenberg shows that one-third of the students came from other
lands.%? This means that no fewer than 5000 students who had learned
from Luther’s sermons and lectures and from Luther’s successors went
out to spread Luther’s deep desire that all should be brought to a sav-
ing knowledge of Christ even to the very ends of the earth. What Luther
said about preaching in the quotation already mentioned, that it is
like a stone thrown into the water which creates many circles around
it, thus became a reality. For Luther preaching was always a message
taken from place to place just as Isaiah likened the word of the Gos-
pel to a stream in Isaiah 35:6. On the basis of this passage Luther
said: “Thus the prophet points out through this simile that the Word
will be preached richly and will be disseminated further and further
and that from the Church—that is, in a certain place—many others
will be drawn to the Word.’ ¢4

Luther’s confidence in the “‘endless dynamic of the Gospel” and
in the “corresponding movement of the church” likewise directed his
eyes toward the non-Christian people with whom he came in con-
tact. In this respect we should not think immediately of overseas peo-
ple. For Luther the hearers were the Jews of Germany and also the
Turks of the Balkans. Luther naturally had personal feelings about
the first of those groups. The way that he felt about the conversion
of the Jews at the beginning of his public activity is witnessed by his
energetic sense of missions; his confidence in the Gospel as the power
of holiness roused in him the hope that “if one deals in a kindly way
with the Jews and instructs them carefully from Holy Scripture, many
of them will become genuine Christians and turn again to the faith
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of their fathers, the prophets and patriarchs.”¢5 Luther even gives ad-
vice on how to lead a Jew “who is not tainted or obdurate”%¢ to Christ.
And in a writing to the esteemed Jesel, a Jew of Rossheim, “my good
friend,” Luther informs the Jews about a “booklet” that he would
like to write *“if God gives me time and room.” On this booklet Luther
pinned the hope that “he might win over some of the descendants
of the holy patriarchs and prophets and that he may lead them to the
Messiah promised to them.”¢” He closed this writing with the assur-
ance that he “wished the Jews all the best. . .for the sake of the cru-
cified Jew, whom no one is to take away from me.”*® This even in
1537, when this letter was written, Luther still sought to bring about
the conversion of the Jews even though he had long before experienced
how they had misunderstood his neighborly love and how they had
made use of his “benevolence” for their “impenitence.”’%® In another
place Luther said, ‘“We have a high regard for the Jewish people and
yet they are so arrogant and proud.”’® All of this proves again that
Luther craved to bring about a conversion of the Jews and that he
actually took measure to this end.

Luther also turned his sights continually back to the warlike Turks
who had constantly threatened the existence of Germany. At first he
turned against them in his polemical works On the War Against the
Turks, An Army Sermon Against the Turks, and An Exhortation to
Pray Against the Turks' However, it is noteworthy that Luther did
not preach a crusade against the Turks. For Luther the sword does
not serve Christ’s kingdom but only the transitory kingdoms of the
left in which the sword is used to create compulsory law and order.
In his writings Luther does not omit thoughts on missionary activi-
ties among the Muslims who were threatening the empire. These
thoughts have already been shared in the previous discussion on Luther
and the Great Commission. Luther’s attitude was a seed that soon
began to sprout. Primus Truber (1506-1586) and Baron Ungnad von
Sonegg (1493-1564) reached out from Wurttemberg to establish mis-
sions not only to the southern Slavs but also to the Turks. In 1559
the successful Slovenian translation of Stephan led a team of spiritu-
al and secular experts to say, among other things, that through 1t, “‘we
hope, the right Christian religion and the true saving Gospel will be
promoted throughout Turkey, that the heart and disposition of the Turks
will be renewed to the holy faith . . .and that in time our Savior Jesus
Christ will be made known throughout Turkey.”72 The matter did not
stop with the written report of 1559, for in 1561 Baron Ungnad is-
sued a csll for help to the German princes “in order that thus the
pure doctrine of the divine Word may also be brought into Turkey.”7?
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Elector August of Saxony, Count Christopher of Wurttemberg, and
others responded in a noteworthy manner to this call and to the calls
of book-printer Ambrosius Frohlich of Vienna and of the preacher
Blohovic. Count Ludwig of Wurttemberg sent the master valedictorian
of his class from Knittlingen to Morocco in 1583, so that he could
learn Arabic and become familiar with Islam. In such a manner Lud-
wig hoped that “‘our saving religion might be propagated among these
barbarian peoples.’™ The Scandinavian princes also followed
Luther’s good example. King Gustavus Vasa (1496-1560) started mis-
sion work among the Laplanders and translated the New Testament
into that language.” According to Elert, however, it was only during
the nineteenth century that the “‘definite breakthrough’’¢ of Luther’s
missionary orientation came into full fruition in the part of Christen-
dom that was named for him. This is all the more reason for us, who
are contemporary Lutherans and especially committed to the theo-
logical position that Luther held, to make Luther’s sense of missions
our own in imitation of some of the great nineteenth-century mis-
sionaries.

Endnotes

1. Gustave Warneck, Owline of a History of Protestant Missions from the Refocrmation to
the Present Time, with an Appendix concerning Roman Catholic Missions (New York,
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