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| BELIEVE
INTRODUCTION

St. Peter has told us, "Be ready at all times to answer anyone who
asks you to explain the hope you have in you" (1 Peter 3:15). The Faculty of
Concordia Seminary, St. Louis, is grateful for this opportunity to explain its
hope and to confess its faith. By means of this publication, entitled "I
Believe," it shares with the church at large the witness it makes daily
through teaching and preaching on the seminary campus.

Many have requested that the Faculty of our school state its faith
and present its position on controverted issues. After the “Report of the
Synodical President” was issued in September 1972, the Faculty announced
that it would “present to the Synod in the months ahead detailed evidence
of our own solid Lutheran convictions." Out of that decision issued a joint
statement by the faculty entitled, "A Witness To Our Faith," which is Part |
of this two-part publication and a companion piece to this booklet.

In the meantime the Council of Presidents met on ourcampus and
suggested a course of action to our faculty: "we encourage each of the
professors of Concordia Seminary, St. Louis, to assure the church of his
Biblical and confessional stance by setting forth (in writing), for use in
discussion forums, what is believed, taught and confessed, giving special
attention to the theological issues in controversy among us today such as
Law and Gospel; Holy Scripture, its purpose, authority, infallibility, unity,
and its interpretation; the relationship of the Gospel and Holy Scripture;
the canonical text; Old Testament prophecy; and original sin, that we
encourage these professors and the church to regard this exercise as an
opportunity to edify the church."

The Faculty accepted the suggestion of the Council of Presidents.
When each member of the Faculty had completed his confession, the
Faculty informed the Council of Presidents that its



individual statements were now ready for use in discussion forums. The
Council of Presidents then asked the faculty to supply each member of the
Council with a set of the individual confessions of faculty members.
Therefore the faculty resolved to send them to the Council of Presidents
and to make them available to the church at large.

It is important to keep a number of things in mind in reading the
individual confessions which follow.

1) The individual confessions were written to fulfill a request by the
Council of Presidents that each professor "assure the church of his Biblical
and confessional stance" in two ways, a) by stating what he believes,
teaches, and confesses, and b) by giving special attention to theological
issues in controversy among us today. The request explains the form of the
individual confessions. In most cases faculty members deal with
controverted issues as they make specific affirmations of their faith.
Because of their specific teaching responsibilities, not ail faculty members
are as conversant with ail the controverted issues to the same degree.

2) Faculty members followed no predetermined format in writing
their confessions. Therefore the individual confessions are as varied in
form as the personalities of the individual authors.

3) The individual confessions were written "for use in discussion
forums," as proposed by the Council of Presidents. They are intended to be
platforms for discussion, not exhaustive or comprehensive treatments of
articles of faith or theological issues. They are statements to begin
discussion, discourse, and dialog.

4) The individual confessions should be seen as companion
statements to the Faculty's common statement, "A Witness to Our Faith.”
Both statements, individual and corporate, are intended to complement
one another.

In resolving to publish their individual confessions along with their
joint affirmation, the Faculty stated: "We implore God the Holy Spirit to
bless this decision and to use these statements to edify the church in
serving as a basis for discussion forums, to reassure those who have
guestions about us, and to advance the process of fraternal conversation by
which the unity of the church is realized among us."



In the confessions that follow, | joyfully begin with my own. After
my confession and those of two other administrators the confessions of the
faculty follow in aiphabetical order. May these words of witness by those
called by the Church to teach, encourage your own faith. "And now |
commend you to God and to the word of his grace, which is able to build
you up and to give you the inheritance among all those who are
sanctified." (Acts 20:32)

John H. Tietjen,
President



John H. Tietjen
President

| believe in one God, the Almighty Father, Who sent His Son, Christ
Jesus, into His created world to free all mankind from slavery to evil for life
as His children and Who sent the Spirit of His Son finto the hearts of men
to enable us to call Him Father, to tive together in love as brothers, and to
receive the inheritance of eternal life which God gives His children.

God is at work in the world and present in my life to rescue and to
save. The mighty acts of redernption which God did in the history of His
servant people Israel and which He did in an ultimate and unique way
through His servant Son Jesus God continued to do in our world for us.
Nothing is more important than to proclaim the good news which is God's
power to save all who believe. Nothing is more crucial for the church in
our time than to recover a commitment to its mission of proclaiming God's
good news to the worid. Through the Gospel words we speak and the
sacramental actions we perform we are instruments by which God does for
others the mighty acts which He has done for us and for all who believe in
Christ.

God is mightily at work to save because He is our Father, the very
Source of our lives. He is Creator of the universe, Who has made me and
all creatures. The world and human life are not the result of accident or
chance but the product of God's purpose and plan. God made us to live
with Him and for Him.

From our very beginning we human beings have rebelled against
our Creator. From our first parents to the present generation we have
chosen to live without God, we have rebelled against His will, we have
failed to fulfill His purpose for our lives. We are in fact born dead in
trespasses and sins.

In His grace God did not give us up to the judgment we deserved,
nor did He abandon us to our bondage to evil and death. Out of His
infinite love God had mercy on a fallen and lost mankind. Out of all the
nations of the world He chose Abraham and his descendants to be His
servant-people through whom He would bring blessing to the world.
Among the people of Israel God sent His Son into the world, born by the
power of the Holy Spirit of a virgin mother, to reveal His grace and truth to
all mankind.



Through Jesus Christ God reconciled the world to Himself. By His
life, death, and resurrection Jesus Christ atoned for our sins and redeemed
us from our bondage to evil and death. By gaining the forgiveness of sins
for us Christ has made it possible for us to be in fellowship with God and
to live under Him in His kingdom. As a result of Christ's redeeming work
God has poured out His Spirit on all who believe in Christ and are
baptized in His name. Those upon whom God's Spirit comes are born
anew with God's own life and become living members of the Body of
Christ, the Church. God is mightily at work in their lives, enabling them to
do His will, empowering them to love, uniting them in the bond of peace,
and equipping them to be instruments of His grace and mercy. God
continues to do His saving work in their lives, forgiving sins, healing
diseases, transforming evilinto good. God will keep on doing His saving
work for them until Jesus Christ comes to earth again to bring history to an
end, to judge the living and the dead, and to enable those who are His own
to enjoy the resurrection of the dead and the life of the world to come.

The faith | am here affirming | have confessed in other words and in
different forms, sometimes more briefly, sometimes more completely, for
example in the ecumenical creeds and in the specifically Lutheran
confessions of the Book of Concord. | consider my present affirmation to be
in harmony with those creeds and confessions, which | have affirmed and
continue to affirm as a correct exposition of the doctrine of the Gospel
which is the content of the Sacred Scriptures. Whether it be confessed
briefly or at length, the doctrine of the Gospel is all important. In other
matters, such as how to interpret specific Biblical texts, questions about
authorship of Biblical books or the form of particular writings, hypotheses
about sources or dating of Biblical materials, there can be legitimate differ-
ences of opinion, so long as the position does not contradict the doctrine of
the Gospel.

| rejoice to affirm that in His grace and mercy God has cailed me by
the Gospel to faith in Jesus as Lord and to life together with Him in His
Church. In my baptism as an infant God claimed me as His own. Down
through the years of my life God has spoken His Word of Law and Promise
to me in a variety of ways and has shared His Life with me through the gift
of Christ's body and blood in the bread and wine of the Lord's Supper. My
Lord Jesus Christ has summoned me to follow in His steps as His disciple
and to serve as His undershepherd in the Holy Ministry of the Church.



By faith I affirm that the Sacred Scriptures are the same Word of Life
which God has spoken to me through the Word proclaimed and the
Sacraments administered. The Bible is the written Word of God as distinct
from the proclaimed Word or the Word in visible form or the incarnate
Word, our Lord Jesus Christ. Like proclamation and sacrament the Bible is
the Word of God because, as Luther said, it is the cradle of Christ. Since the
Scriptures were written by men in particular historical situations, the
Scriptures can be studied and researched like other human writings.
Though the ordinary Christianhears God speak through a simple reading
of the Bible, those who are called to teach the Bible may use whatever tools
of research are available to help ascertain the message of the Scriptures.
Historical and critical research can be helpful to the Bible interpreter. But
the Scriptures are more than the writings of mortal men in every word and
in all their parts they are the Word of God. They were written by in-
spiration of the Holy Spirit, and only those led by the Spirit can know their
truth. As God's Word they are the only rule and norm of faith and practice.
Their authority as God's Word must not be separated from their essential
content, which is Jesus Christ, the key which unlocks the meaning of the
Scriptures as a whole and of all their parts. Gospel and Scripture belong
together and must not be separated. Scripture is rule and norm for our
proclamation of the Gospel, and Scripture is rule and norm because its
content is the Gospel. Every use of the Scriptures must serve the purpose
for which God gave them to us which is to give us the wisdom that leads to
salvation through faith in Christ Jesus.



John S. Damm
Academic Dean
Associate Professor of Practical Theology
(Christian Education and Worship)

I consider it a privilege to be able to put into writing a simple and succinct
statement of my confession of faith. | do so realizing that any attempt to
put into a few words something so deep and so profound as the Christian
faith | confess is liable to misunderstanding. Some may feel | have not said
enough. Others will question why some things were stated and others
omitted.

When | awake in the morning I try to make my first conscious act a renewal
of my baptism signaling that the Old Adam in me should, by daily
contrition and repentance, be drowned and die with all my sins, and a new
man daily come forth and arise, who shall live before God in righteousness,
and walk in newness of life.

Each day in my work as a teacher of the church | try, with God's grace, to
be faithful to my ordination vow. | believe both the Old and New
Testaments to be the inspired word of God and the only infallible rule of
faith and practice. | accept the three Ecumenical Creeds as faithful
testimonies to the truth of Holy Scriptures and | reject all the errors which
they condemn. | believe the Symbolical Books of The Evangelical Lutheran
Church, as these are contained in the Book of Concord, to be a true and
correct exhibition of the Scriptural faith. | attempt to perform the duties of
my office in accordance with these Symbols. Insofar as | am able to do this |
acknowledge that it is the Lord's doing through the powers and grace of
his Holy Spirit.

In the following paragraphs | address myself to several topics which are
presently the focus of attention in our synod.

LAW/GOSPEL

As a Lutheran | think it is necessary to distinguish clearly between Law
and Gospel. The law commands and requires of us what we should and
should not do. It is concerned with our actions. It consists of demands. The
Gospel, on the other hand, does not command us to do something, or
demand what we should leave undone, nor does it require anything of us.
The Gospel does the exact opposite.



It calls us to receive what God in His graciousness has done for us in the
incarnation, life, death, and resurrection of His Son.

The Gospel is the power of God that gives us "new life." It is the Gospel
that makes us what we are, children of God. But this does not mean that
the Law is set aside. In reality the Law is indispensable. This is due not
only to the fact that the "justified" man is never only a "new" man, but
during his earthly life is also the "old" man and that as "old" man he lives
under the Law and is subject to its accusations and judgment. It is due also
to the fact that man's earthly tasks and his calling have been given to him
by God and are the bearers of the Law. The Law has a universal
significance.

I consider the ability to distinguish the Law from the Gospel as the mark of
genuine Lutheran theology, the work of an evangelical Christian as
distinguished from all others.

(This matter will be treated again in the section that follows.)
THE RELATIONSHIP OF THE GOSPEL TO THE HOLY SCRIPTURES

In attempting to show the relationship between the Gospel and Holy
Scriptures | acknowledge that I, a poor, miserable sinner, have been
justified before God by grace through faith. The gracious promise of the
forgiveness of sins for Christ's sake - this, and nothing but this, is the
Gospel. And the Holy Scriptures cannot be properly understood except in
the light of that Gospel. Consequently, the doctrine of justification is the
key which "alone opens the door to the whole Bible." This is a matter of
relationship. The relationship between the understanding of the Scriptures
and the doctrine of justification is clear: Christ is the essential content of the
Scriptures. For this reason Luther emphasized how necessary it is to
distinguish clearly between Law and Gospel. Of course, the Law belongs to
the Scriptures, and we cannot talk of the Scriptures without the Law. But
the Scriptures can only "instruct us to salvation" because it contains the
Gospel, the message of the forgiveness of sin for Christ's sake. Without this
Gospel, the Scriptures would be either an unintelligible history of religions,
or a revelation of the incomprehensible wrath of God. Only the witness to
Christ makes a Bible of the Bible. It is for this reason that the doctrine of the
sinner's justification for Christ's sake is truly the key to the whole
Scriptures. Only the person who has grasped



this doctrine, and through it has come to an understanding of the Gospel,
can comprehend the Scriptures, because he knows who it is who speaks in
it: this is no other God than the One who became man; the God who is
revealed in Christ, and only in Christ; the God who, if one seeks Him
outside of Christ or without Christ, is the Deus absconditus, the "hidden
God" who drives men to despair.

It is in this sense that | understand "the Lutheran isolation of the Gospel,"
that is the distinction between Law and Gospel and the placing of the
Gospel as that part of the divine revelation in which God opens His whole
heart, above the Law.

I recognize this as the correct understanding of the relationship of the
Gospel to the Holy Scriptures. | subscribe to our Symbolical explication of
this dogma. | attempt to apply it to every area of my classroom and parish
responsibility.

HOLY SCRIPTURES

I believe, teach, and confess that Holy Scriptures is God's Word, written
under the Holy Spirit. When | want to know what inspiration as the work
of the Holy Spirit is, | must ask myself what Jesus Christ Himself taught
about the Holy Spirit and his work concerning the preservation of divine
revelation. The passages of chapters 14 - 16 of the Gospel of St. John on the
Holy Spirit, the Paraclete are especially helpful. There the Biblical doctrine
of inspiration is discussed. There it becomes clear what the foremost task of
the Holy Spirit is bring to witness to Christ. He will be in the apostles (14:
17), their remembrance the Words of Jesus (14:26), bear witness to Christ
(15:26), guide them finto all the truths (16:13), and in all His Words He will
glorify Christ (16:14). And this is the same Spirit "who spoke by the
prophets" when they all - and this includes, according to the usage of the
Bible, all the holy writers of the Old Testament - did, as St. Peter puts it
(Acts 10:43), "bear witness that everyone who believes in Him receives
forgiveness of sins through His name."

This witness confirms the Lutheran conviction that Christ is the real
content of the entire Scriptures. The Bible is the book in which, frorn the
first to the last page, God the Father, speaking to all mankind, witnesses to
Christ through the Holy Spirit: "This is My beloved Son. Hear ye Him."



8ut the Bible itself does not inform us about the process of inspiration,
about the way or the various ways in which God gave His Word to the
Holy writers. This in no way casts doubt on the reliability of the Biblical
message or the writers. It is God Himself who speaks to us through them.

I believe that the great purpose of Holy Scriptures is to make us wise unto
salvation. The authority of Holy Scriptures rests precisely on the carrying
out of that purpose asthe Word judges, promises, and pardons. |
acknowledge Holy Scripture’s authority when | permit myself to be
judged, when | hear the promise and am pardoned by that Word. Faith has
no other sure foundation than the Saviour Himself, Who gives and
guarantees the promise and the pardon through His salvific activity. I
believe this foundation is secure enough to provide a basis for my faith in
the promise, and therefore in the authority of the Word of God.

THE LUTHERAN CHURCH AND OTHER CHURCHES

When | cheerfully place myself under the Symbolical Books of the
Lutheran Church | do so with the consciousness that they do not treat
lightly the differences between other Christians and the Lutheran church.
Obedience to the Word of God makes that clear.

But this does not force me to embrace a narrow separatism that ignores
genuine contacts with other churches. Narrow separatism is not an
essential characteristic of Lutheranism. | know of no church in
Christendom that can afford to be as open to other churches as the
Lutheran church.

I am confident that the Lutheran Church understands that its office of
teaching the Gospel and administering the Sacraments is an office
instituted by Jesus Christ; and that it is effectual by reason of the institution
and commandment of Christ, even if it is exercised by weak and sinful
men; that Christ the Lord, is really and personally present in the Word and
Sacraments of our Church, and that the communion of saints, the
fellowship of justified sinners, is built up in our midst by this Word and
Sacraments. And yet | realize that the church of God is not limited to our
confessional church, but rather embraces "men scattered throughout the
whole world, from the rising to the setting of the sun, who agree
concerning the Gospel, and have the same Christ, the same Holy Ghost, the
same Sacraments, no



matter whether they have human traditions that are the same or
dissimilar." (Apology VII & VIII, 10)

Thus the Lutheran Church has perhaps outstripped all other churches in
acknowledging that the true church of Christ is present in other
denominations too.

With this confessional stance, The Lutheran Church-Missouri Synod in its
Mission Affirmations and at its Milwaukee Convention has already
expressed its conviction that the local congregation of believers, as well as
groupings of believers in denominations, must be in mission to all parts of
the body of Christ, actively seeking to discover and recognize the unity
they have with other local communities and groupings and must
themselves be willing to be the object of mission from other parts of the
body in readiness to follow the Holy Spirit's guidance.

The doctrine of baptism and the doctrine of justification by grace through
faith must have the necessary result that we recognize as fellow Christians,
and as fellow members of the body of Christ, all those in whom the Holy
Spirit has created life and faith even as He has in us.

As Lutheran Christians we must then be ready to listen to and speak with
those who differ from us, and we must be ready to establish suitable
experiences which will make this possible, so that all who have been called
by God through faith in Christ will help each other to grow in Christ.

I believe that it is important to recognize the relationship which Christians
have with each other and to realize that it is based on the act of God by
which He has created saving faith in Christ through the work of the Holy
Spirit. When Lutherans attempt to understand the ways through which the
Holy Spirit has created faith, and when they are encouraged to articulate
those truths which they know, to which they have given assent and
through which they rest their confidence on Christ, then they will have the
opportunity to exercise the obligation placed on them to witness and to
listen to other Christians so that all may grow in faith.



Kenneth H. Breimeier
Dean of Students
Professor of Practical Theology (Counseling)

I believe in God the Father, Son and Holy Spirit.

God the Father is creator of all things that exist wherever they may be. He
made me and all men. The account of creation in Scripture is inspired,
accurate, true, and reliable. The account was not written to provide us with
answers to scientific questions. Because of the reliability of the Scriptures, it
is tempting to try to wring out of the creation description data which will
answer questions which we raise for other (good) purposes. It is important
to remember that the Scriptures were written for our learning about God
and His relation to us.

Man is the creature of God. Man is to glorify His Maker.

The Creator richly provides for the needs of His people, both those who
know Him and those who do not.

Man's relation to God was meant to be one of trust. Man was to do God's
will and in doing that will, receive all the good gifts which God has to
offer. Adam and Eve, however, eiected to break the relation God had
established. In rebelling against God and His will, they brought down
God's judgment on them. In terms of God's wrath at their disobedience,
they destroyed the beneficent Creator-creature relationship. The Scriptures
teach that through the rebellion of Adam and Eve, every man is guilty of
the same mistrust of God. Guilt is passed on from generation to generation.
We all share in the same desire to fight God ano go our own way. We
proclaim our doubt either about His very existence, or at the very least His
good will toward us. God could, we say, wipe out all sickness and
heartache if He's there and if He cares. That very assertion betrays our
childish anger toward our God.

There is little debate among Christians about the tenacity with which we
hang on to our nasty defiance of God. We seem determined to be sinners.
The depth of our determination suggests the depravity born in us. All of us
fight God; sin and its effects are observed in all ages, in all people. Children
are not innocent. This is a theological assertion. It is evident that rebellion
against God is transmitted from generation



to generation. The Scriptures, however, cannot be called on to answer the
improper and impossible scientific question of how that transmission
occurs.

The relation that man destroyed through his rebellion God re-established
through His Son Jesus Christ, who was born into this world of the Virgin
Mary, lived among us, and died, and rose on the third day. Through His
death and resurrection man is reconciled to God. Faith in Him counts for
righteousness. | believe that as He passed through death and into life
again, I, too, go from death to life in Him.

It is only through the Holy Spirit that faith can be worked in myheart. The
Holy Spirit comes to me through Word and Sacraments. The Holy
Scriptures are God's Word to me and all people. They were written over
the course of many years by men moved by the Holy Spirit. The Scriptures
are inspired by the Holy Spirit. They are true, reliable, and dependable. All
of Scripture is inspired, not just part of it. All of the words of Scripture are
inspired.

The term inerrancy has been introduced into our thinking about the
Scriptures. Valid Lutheran theology always insists on the Scriptures being
the norm for doctrine. Since the Scriptures themselves do not use the term
inerrant, or claim for themselves that they are "inerrant,” it would be well
not to use that term, but rather use those terms which the Scriptures use of
themselves, e. g., "inspired," written by men "moved by the Holy Spirit,"
"cannot be broken," true, "bear witness to the light that enlightens every
man,” “the gospel of God which He promised beforehand through His
prophets in the Holy Scriptures."

The Scriptures tell us what God wants us to know for our spiritual
well-being. The Scriptures are the source of our teaching. There is no other
source. The Scriptures are the norm. All teaching is to be judged by the
Scriptures. Lutherans affirm that the confessional statements as hamed in
Avrticle 1l of the Constitution of The Lutheran Church-Missouri Synod are a
correct interpretation of the Scriptures. Therefore | have piedged in my
ordination vow to be faithful to the Scriptures and to the Confessions of the
Lutheran Church, a pledge which I still uphold.

Since Holy Scripture is inspired by the Holy Spirit, it is vital that
interpreters take the words seriously. It will not do to make the



Word say what we want it to say. It is easy to come at the Word with biases
and preconceptions, including the idea of a "correct" interpretation which
we have somehow come to accept as correct although just how is veiled in
the past. The Holy Spirit works through the Word. As He has guided the
church in the past, He still guides those who search the Scripture for its
meaning, lay people and professional exegetes alike.

I and other members of the Lutheran church look at the Scriptures in terms
of Law and Gospel. Our guide is the conviction that Scripture speaks to us
in terms of God's will for us and His love for us in Jesus Christ.

Different methods can be used to study the Scriptures, including methods
that originated with men who do not come to the Scriptures with the
guides and presuppositions, and the faith, which Lutheran exegetes bring
to a study of the Scriptures.

In the creeds we confess our faith in the Father and the Son and the Holy
Spirit. Our faith in God comes from the testimony of the Scripture and
from the efficacy of the Sacraments, the Holy Spirit working through the
Word to create and strengthen our faith in God. It would not only be
wrong, especially from the Lutheran point of view, but also dangerous to
contend that faith first of all begins with faith in the Bible. Faith begins
with faith in God and His grace for us. We do have faith in the Bible, of
course. But we do not worship it. That would be idolatry. We have faith in
God, we worship God, and we rejoice in the Word He has given us so that
we may know Him as fully as He has revealed Himself to us.

By the Scriptures we mean those writings which the church has gathered
together into the canon, the books of the 0ld Testament and the books of
the New Testament.

In writing the books the authors made use of materials from other authors
and from oral transmissions. The writers left their own stamp on their
work; the individuality of the author is apparent. The assertion that a
writing may have existed in different form before the final manuscript does
not preclude the inspiration of the book by the Holy Spirit.

In this statement | have tried to cover as many of the points in con-



troversy within our church body as possible. | have, however, not covered
them all, and space and time has not permitted detailed discussion of those
I did touch on. My impression of the state of the controversy is that we
need to reaffirm the unity of the Body and our trust and mutual
dependence on all members of the Body. The Body cannot function well
when one part of it doubts the faithfulness and commitment of another
part and will not listen - really listen when the part of the Body in question
affirms again and again, and demonstrates again and again, its fidelity.
One wonders what it takes to change hearts. But | do not wonder too long.
God is alive and working minute after minute, day after day, year after
year. His presence is very real, His power is undiminished, and His grace
still is offered us. God is faithful. He wiil keep His people in the future as
He has in the past. Though we wound Him deeply, He still forgives us, for
the sake of His Son Jesus Christ.

Robert Bergt
Associate Professor of Practical Theology
(Worship and Choral Music)

Once again | take this opportunity with willingness and gladness to
reaffirm what | have said in my ordination vows;

"l believe the canonical books of the Old and the New Testament to be the
inspired Word of God and the only infallible rule of faith and practice."

"I accept the three Ecumenical Creeds - the Apostles’; the Nicene, and the
Athanasian - as faithfui testimonies to the truth of the Holy Scriptures, and
I reject all the errors which they condemn.”



"l believe that the Unaltered Augsburg Confession is a true exposition
of the Word of God and a correct exhibition of the doctrine of the
Evangelical Lutheran Church, and that the Apology of the Augsburg
Confession, the two Catechisms of Martin Luther, the Smalcald Articles,
and the Formula of Concord - as contained in the Book of Concord - are
also in agreement with this one Scriptural faith."

"l promise that | will perform the duties of my office in accordance
with these Confessions and that ail my teaching and my
administration of the Sacraments will be in conformity with the
Hoiy Scriptures and with the afore-mentioned Confessions."

"I promise to adorn the doctrine of our Savior with a holy life and
conversation." (The Lutheran Agenda, pp. 106-107)

Another way to make this confession and affirmation is to say that |
uphold Christian doctrine in the way the liturgy of the Church proclaims
it. This is the chief content of my teaching besides the music which | teach
and through which text and music | witness. | affirm what the liturgy does:

In the liturgy the Word of God is upheld and revered and held in
highest esteem. The doctrine of Christ is at the center of worship;
the Sacred Scriptures are read and their Law and Gospel
proclaimed. The liturgy puts God's Word to work in other ways.
There we baptize and distribute the Lord's precious body and
Blood. There we absolve and bless men, women, and children in
the name of God, Father, Son, and Holy Spirit.

When | fail to honor Christ by word or deed, by witness or
teaching, the church's worship offers me opportunity for
confession and absolution. As | confess my sinfulness and human
frailty to God and firmly trust in God's covenant of forgiveness, |
am forgiven, healed, made strong and inspired to go on living,
confessing, witnessing, and teaching according to the will of God.

Through the church's liturgy | am able to affirm that God is the
creator and sustainer of ail things. | am able to give Him



worship and adoration for His great miracies, attested to in the
Scriptures. | am able to join with the angels in deciaring God's glory
and to proclaim God's majesty with all saints, living and
triumphant.

The church's worship is Christocentric. Whether it be through Gloria
in Excelsis, Benedictus, or Magnificat, | affirm the incarnation of our
Lord Jesus Christ and the redemption which God accomplished
through Him.

Through the liturgy not only do | affirm the Holy Spirit to be God
but the Holy Spirit is present to achieve God's purposes in me. He
uses the means God has provided to share His grace. As God
Himself is the author of the Scriptures through men, so the Spirit
speaks through the Scriptures and through Scriptural hymns and
prayers to lead us into all truth.

Especially through the injunctions of the Scriptures the liturgy
places proper emphasis on godly living and on the church’s mission.
Its proclamation of the Gospel empowers us to do God's will.

As the liturgy grows, adapts, and changes with the times, so the
church must determine how to understand and apply the mysteries
of our faith to the changing world in which we live.

To put it as briefly as possible, | have learned from teaching and
praying the church's liturgy that. doxology and Gospel
proclamation are the purpose of my life.



Robert W. Bertram
Chairman of the Department of Systematic Theology,
Professor of Historical and Systernatic Theology

What could possibiy be so important about my faith that | should now
be asked to publish it like this "for use in discussion forums?" What is there
about my faith that is all that interesting? Certainly not the fact that this
faith is mine. That is hardly what makes it important. Then what does? Is it
the fact that, being a pastor and teacher, | am in a position to impose my
faith on others? True, that influence upon others, which is why | need to be
controlled by the church's ordination, does render what | believe a matter
of public concern. Still, all this only pushes the question back farther yet. If
what is important about my faith is that it might influence the faith of
others, then why is the faith of these others so important in the first place?
Why is the faith of any Christian important?

If Jesus our Lord could say to His converts, "Great is your faith,” what
was it about their faith that was great? How could He say about their faith
that that was the thing which "made you well" or "saved you"? Why do we
say of our own faith that it is that and that alone, quite independently of
the good things our faith does, which endears us to God?

What is so great about faith? Is it the fact that our faith is not our own
doing but God's, by grace alone? But that is not unique with faith; that
much is true also of our loving, our forgiving and all the other gifts of the
Spirit we receive. If that has been our big reason for extolling faith, namely
that it is the work of God, then no wonder we sometimes sound so
Reformed, emphasizing sola gratia in a way which deemphasizes sola fide.
Uniess the Augshburg Confession is mistaken, the only way truly to say sola
gratia is to say sola fide.

Why is faith special? Is it because faith believes what God says and that
way is sure of being right? Of course, that is what faith believes, God's
Word, and His Word is always right. But merely agreeing with Him does
not make us right. For one of the things God says is that we are all wrong.
"None is righteous, no, not one; no one understands.” "All men are liars." It
is tempting to want to disprove that judgment upon us - of all things, by
agreeing with it. For then wouldn't we at least be right about that: about
how wrong we are? But God does not fail for tricks like that. Nor is He
impressed with how right we are



about Bible history. So what if | do believe (as | do) that the Israelites
crossed the Red Sea dry-shod or that Jesus was born of a virgin or that He
rose from the dead? That much, says God with a shrug, the devils also
believe. So then that could hardly be what distinguishes faith as great,
namely, how right it makes us to believe what God says.

But there is one thing which God says, one Word of His, which is
different: not His word as law but His Word as promise. That promissory
Word does change us from wrong to right if and as we believe it. That,
finally, is what is great about faith: in our faith God’s-promise comes true.
He promises to forgive us, but only in trusting that promise do we get
forgiven. If His promise goes unbelieved, it goes unfulfilled. A man can
promise with all his heart that he loves his wife, but if she disbelieves him,
she is not getting loved; his promise is thwarted. With God's other Word,
His judging Word, faith makes no such difference. His judgment that we
are sinners applies whether we believe it or not. But not so with His
promise. That depends on being believed. Not that faith creates the
promise. The promise is not something subjective, man-made. The promise
is as real as God and it simply stands independently, the way a man's
Baptism does or the Body and Blood in Christ's Supper, whether it is
accepted or denied. But if it is denied, it stands as judgment and no longer
as promise. Still, its original purpose is promise, and the promise is meant
to be enjoyed. That is what faith is, enjoying the promise.

The one trouble with faith is not that it isn’t great but that it is so scarce
even in the staunchest believers. But isn't that a criticism of us? It is. Then
does judgment have the last word after all? Not really. The dear God, bless
Him, takes our scarce faith and “reckons it to [us] for righteousness.” Not
that our faith isn't already righteous or that God first has to pretend that it
is righteous. Our faith, what there is of it, is indeed righteous. The trouble
is, our tiny faith is more than outweighed by its opposite, our unfaith -- for
example, our worry, which Jesus equates with faithlessness and, in turn,
with hatred of God. Yet God "reckons" that tiny faith to me, to all of me,
including the unbelieving me, as wall-to-wall righteousness. Which is
enough righteousness for a man to tive off of for the rest of his life. That is,
forever. God treats believing sinners as whole righteous persons, but
propter fidem. Because of our faith, timid and paltry though it is, God is
delighted with us whole and entire. But why? Ah, there at last is the
guestion by which all theology



and all theologians are to be tested for their biblicalness. Why does God
count us meagre believers as altogether right when in fact we are still
desperately wrong? What is it about our faith, even our faltering faith,
which prompts Him to pay us such sweeping compliments?

The reason, quite simply, is the one whom our faith is faith in, Jesus the
Christ. Either He is the Christ, and in that case our faith in Him is
vindicated. Or He is not the Christ, and then are we of all men the most
miserable. If it should turn out at the end of history, in The Last Analysis,
that Jesus is not Lord after all, then our faith in Him, no matter how
sincere, will be exposed as the very opposite of "great.”

It will be an everlasting reproach to us. All the more so with public
teachers and pastors like me, who have in addition led others into this
same faith, including our own families. Yet trust Him we do, as the Christ
of God and our very Lord, and stake our lives on Him. Because it is in Him
that we believe, and not for any other reason, we dare therefore to hope
that God finds our poor faith, finds us ourselves, a joy to behold.

This Jesus, whom we believe to be the only-begotten Son of God, is the
only man among us who has been truly right. But He has been right for us,
in our stead and on our behalf, even to the point of being made wrong for
us - He who knew no wrong. Because He is for us, we believe that the One
whom He called God is the only God there is and, being the Father of
Jesus, is therefore a Father to us as well. Though we do not deny that there
are other spirits, even spirits who may heal and who impel men to
superhuman activity, we do believe that that Spirit by whom the risen
Christ and His Father have spirited the Christian community is the only
Spirit deserving of the title "Holy."

Because Christ Jesus is "for us men and for our salvation,” we do by
believing in Him so identify with Him that we take His death to be our
death and His resurrection our resurrection. And we believe that God
concurs in that identification and will see it through. Believing this, we are
liberated as never before to take also the criticism of God's law, Killing
though that is, and actually have found such dying profitable for living.
We call that the "joy of repentance” or "the dear holy cross."



In fact, since Jesus Christ is pro nobis, for us, we who believe in Him
(though we are originafly from many different races and traditions) now
take on the very history out of which He came, the history of an obscure
and oppressed people, arid take the Scriptures which explain that history.
That is, we now take that history, though it does not appear to be ours, as
having happened for us, and the Word of God which is there recorded as
having been recorded for us. All this, again, for one reason only: the great
promise which that biblical history shows is finally kept, for us and for all
nations, by Jesus Christ. Accordingly, all biblical history, even the history
of God's law, is subordinated to and real in the light of God's-promise-
kept, Jesus our Lord. Our one rule for doing that is the writings of Jesus'
own apostles who, like the prophets before them, were inspired by the
Spirit of God but who, unlike the prophets, now recorded the history of a
new covenant, rendering the prior covenant "old."

It is into that New Covenant and its ongoing history that we believe
ourselves authorized to invite all the peoples of the world, who, since
Christ was Brother to them, are our brothers as well. Because of our faith,
seeing that it is faith in Him, we are confident that none of all those who
believe in Him will be put to shame when He comes back.

Herbert J. A. Bouman
Professor of Systematic Theology

As one who is unreservedly committed to the Sacred Scriptures as the
inspired, "pure, infallible, and unalterable Word of God" (Book of Concord,
Tappert Edition, p. 8) and "the only rule and norm according to