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Father from Afar:
Wilhelm Loehe and Concordia
Theological Seminary in Fort Wayne

James L. Schaaf

It is a special pleasure for this student of history to be writing
about Wilhelm Loche' in the pages of the Concordia Theological
Quarterly? 1t is not just because Loche's relationship to the
American church was the subject of the author’s doctoral studies®
nor that he was asked as his first major translating project to render
Three Books About the Church into English.* The thing, in fact, that
gives him the most pleasure in addressing this subject is that
Concordia Theological Seminary in Fort Wayne and the author’s
home in Columbus, now called Trinity Lutheran Seminary, share a
great deal of common heritage and similar history back in the first
half of the nineteenth century. Had things turned out differently,
indeed, there might have been only one Lutheran seminary in this
part of the American Midwest.

The intention, however, in the article at hand, in this anniversary
year of Concordia Theological Seminary, is to deal with Wilhelm
Loehe and his relationship to this school in particular. His name is
emblazoned prominently on one of its buildings, and most of its
students and graduates know his story quite well. Worthy, for
example, of much respect is a booklet to be found in the bookstore
of the seminary, in which the alumnus Richard Stuckwisch draws a
portrait of Wilhelm Loehe and his significance for the congregation
which he served, the missionary endeavor which he initiated, and the
service rendered by the female diaconate which he established.’

Here specifically the intention is to speak of three things. 1he
essay will firstly, then, retell the story of how Wilhelm Loche, a
man who never in his lifetime even saw the ocean, became interest-
ed in far-away America and how he began assisting the Lutherans
living here. A second section will deal with what went wrong with
Loehe’s original plans for America and how he had to revise his
relationship with the Lutheran churches here. The author, finally,
will try to give some idea of Loehe’s relationship with Concordia
Theological Seminary and discuss why he deserves to be honored as
one of its founding fathers.
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Born on February 21, 1808, in the Bavarian (more precisely,
Franconian) city of Fiirth, Wilhelm Loche spent his boyhood and
received his initial schooling there and in nearby Nuremberg. Left
fatherless at the age of eight, he showed an early interest in the
church and undertook the study of theology at the University of
Erlangen in 1826. All of his theological studies, with the exception
of one semester, which he spent in Berlin, were taken at Erlangen
and upon their completion he was ordained in 1831. For the next
five years he served as vicar or administrator in several congrega-
tions in Franconia until a permanent pastorate became available for
him. It was thus in 1836 that he came to the tiny farming communi-
ty of Neuendettelsau where he was to serve as parish pastor until his
death thirty-five years later. Although he four times sought more
prestigious pastorates in large cities, by the time the first decade in
Neuendettelsau had gone by he had fallen so in love with this “quiet
wilderness” that he was happy to remain there and turn that
community into a center of Christian love and missionary endeavor.®
Today the visitor to Neuendettelsau finds large hospitals, homes for
the mentally retarded and unwed mothers, hospices, workshops for
the preparation of paraments and communion-wafers, a deaconess-
motherhouse, a publishing house, a bookstore, and a theological
school (and almost all of these institutions can trace their founding
directly back to Loehe). During Loche’s lifetime Neuendettelsau
became a spot from which sprang an evangelical pietistic spirit that
profoundly influenced the Lutheran Church in Bavaria, and that
same sort of spirit can still be felt there today.

During the thirty-five years of Loehe’s ministry there, the village
pastor of Neuendettelsau initiated many projects that eventually
touched the lives of Christians not only in his native Germany, but
also in far-off corners of the world. Until only a decade ago, the
missionary seminary that he founded there—originally to supply men
for the pastorless Lutheran immigrants in America—was still in
operation, preparing students to go as missionaries to South America,
Papua New Guinea, and other spots in the world where the gospel
is needed.” The needs of suffering people close at hand induced
Loehe to establish a Lutheran order for the female diaconate, and his
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pen proliferated writings that have shaped the thinking of generations
of readers. At the time of his death on January 2, 1872, just short
of his sixty-fourth birthday, worn out from his years of work in
spreading the gospel, he was most remembered simply as “a tool in
the hand of the Lord.™®

Aside from the usual work of a village pastor in the early years
of the nineteenth century, which undoubtedly kept him very busy,
Loche became captivated by a vision of the plight of his fellow
Germans who had left their homeland to emigrate to the New World,
and he felt compelled to undertake the task of doing whatever he
could to serve them in their spiritual need. Loehe’s initial exposure
to this task, which was to occupy a great deal of his time and
attention for the next decade and a half, came quite indirectly, and
one could perhaps say quite providentially. Friedrich C. D.
Wyneken, a Lutheran pastor who had come to America in 1838 and
affiliated with the Ministerium of Pennsylvania, had been sent by
that body as a traveling missionary to Indiana in order to gather in
the scattered Germans and had located in Fort Wayne.” Wyneken
noted the obvious fact that perhaps the greatest difficulty confronting
the church in America was the lack of an adequate supply of pastors.
Particularly was this a problem in the West—Ohio and Indiana were
still considered the West at the time—where an increasing number
of German immigrants were beginning to settle. And he determined
to make that need known to his fellow believers back in Germany.

The means which Wyneken chose to publicize the need (or the
“distress,” as the common English translation has it'°) of the German
Lutherans in America was a tract that he wrote and had published
in Germany early in 1840 by the mission society in Stade, a city
near Hamburg.!! By a rather circuitous route this treatise found its
way into the hands of Wilhelm Loehe late in 1840."> Moved by the
plight of his fellow countrymen in the New World, Loche deter-
mined to spread the message to a wider audience and prepared an
article for publication in the Sonntags-Blatt, a weekly newspaper
published in near-by Nordlingen by a friend and fellow pastor,
Johann Friedrich Wucherer, who was subsequently to become his
closest associate in the task of assisting the American church.
Loehe’s address to the readers of the Sonntags-Blatt has become a
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classic among missionary appeals:

Our brethren are living in the wilderness of North Ameri-
ca—without food for their souls. We sit on our hands and
forget to help them. So much more eagerly do the followers
of the pope and the adherents of the sects approach them.
And their love appears holy; they do not turn away from
those who are suffering. To thirsty men the muddy, impure,
unhealthy water always seems preferable to death from
thirst. Shall we not help? Shall we simply look on while
our brethren in the faith are led astray because of a lack of
shepherds, merely observe while the evangelical church in
North America disintegrates? Shame on us if we here do
not do what we can! Will we support our church’s missions
among the heathen, yet let already established congregations
go under? Shall we let thousands starve while we devote so
much attention to win individuals? We pray that the Lord
will gather one holy church among the heathen, and are we
then to let established congregations fall prey to this
temptation? We forget those who are so near to us while
we stretch out to those who still serve idols. We should not
do one and forget the other! Up, brethren, let us help as
much as we are able!"

Readers of the Sonntags-Blatt, to which Loehe regularly contribut-
ed articles, were accustomed to appeals for funds for charitable and
missionary projects, and they responded generously to this one.
Within a few months after the publication of Loche’s appeal, a
substantial amount of money had been collected and one volunteer
had come forward to offer his services to the American mission-
field. Adam Emst, an unlikely candidate for the task, was a
journeyman shoemaker who possessed a great deal of enthusiasm
and dedication but who had had no education or training that would
equip him for a ministry among the American churches. After being
discouraged by another missionary organization to which he had
applied, Emst came to Loche, who thereupon made a decision that
was to have far-reaching consequences.

Loehe shared the opinion that Emst did not possess the necessary
qualifications for the ministry, but he determined to offer him some
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basic instruction that would equip him to function among the
German Lutherans in America as a schoolteacher, for which there
was also an urgent need. A few months later Georg Burger, who
previously had been occupied as a weaver of the heavy loden fabric
that makes indestructible coats, joined Emst as a second volunteer.
By mid-1842 the two men, who had been taken into Loeche’s
parsonage and instructed by him, were ready to depart and were
given lengthy final instructions by Loche and his associates." They
were told, in essence, that they were to remember that they were and
were to remain simple artisans. They were to obtain work in
America and wait until the Lord opened a door for them. Their
primary task was to conduct German schools, where it was self-
evident that they were to offer religious instruction as well as
education in the usual school subjects. Only in the event they came
to a place where no Lutheran pastor was carrying on a ministry were
they to seek ordination and then only from an Evangelical Lutheran
synod on the basis of all the symbolical books of the church. “It is
better,” wrote Loehe (in words which may sound like damning with
faint praise, but which were understood by him and them alike as a
commission to serve wherever they were able), “that the poor sheep
be led to the green pastures and the still waters by you than by no
one at all."™"?

When Emst and Burger arrived in New York they were forced to
reconsider their abilities, the instructions given them, and how these
related to the tasks to be accomplished in America. Advice from
men in New York convinced them that their chances of finding
employment as schoolteachers among the Germans in the West were
not good. They were, however, encouraged to get more training and
prepare themselves for the office of the ministry. They were
introduced to Pastor Friedrich Winkler of Newark, New Jersey, who
was just preparing to leave his congregation there to accept a call as
professor of the theological seminary of the Joint Synod of Ohio in
Columbus. Ernst and Burger chose to follow him there and enroll
as students of theology in the seminary in Columbus.

These two students, as well as six more sent from Neuendettelsau
during the next two years, were gratefully received by the Ohio
Synod, which was struggling with its problem of ministering to
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increasing numbers of members with a limited number of clergy.
Loche had not been totally unacquainted with the seminary in
Columbus before this time. When Wyneken had made a trip back
to Germany, he had visited Neuendettelsavr and had spoken with
Loche, Emst, and Burger about the conditions in America and had
mentioned the seminary in Columbus as one that might easily
become one of the outstanding theological institutions in America if
only assistance in the form of books, students, and perhaps even
professors could be supplied from Germany.'* When the contact
with the seminary in Columbus was initiated by Ernst and Burger,
the Ohio Synod entered into correspondence with Loche. A formal
request from a synodical committee was sent to Loche, asking for
more such well-trained men as Emst and Burger. Although Loche
may have considered them ill-prepared for the ministerial office,
their education far surpassed what most of the seminarians in
America had enjoyed; for, as the committee reported, “so many of
those born here must be accepted [into the seminary] without the
slightest schooling.”™” Another way of helping would be to send
books:

What we also need very urgently are books, the right sort of
books. The seminary has hardly the beginnings of a library.
How many German brethren in the faith who can assist us
in no other way may be able to in this way! Is not Germa-
ny the land of all literature? And how may our church
preserve her truth here, if her preachers do not know
German literature?'®

Loche eagerly accepted both challenges. In order to initiate a
response to the appeal from America, he and some of his friends
held a meeting in Nuremberg in February of 1843 to discuss the
action they might take. From that gathering came the eventual
organization of a missionary society,'” but the more immediate
response was a decision to supply suitable theological books for the
seminary library, to send more men like Emst and Burger to
Columbus, and to initiate the publication of a monthly newspaper in
order to disseminate information about the church in America and
obtain money for these activities. This was the Kirchliche Mittheil-
ungen aus und idber Nord-Amerika, which began publication the next
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month.

Immediate attention was given to collecting books for the
seminary library. Within six months more than one thousand
volumes had been collected and dispatched to America; and when
men later were sent to Columbus, they generally took a shipment of
books with them for the seminary library. It appears that, between
1842 and 1845, there were at least eight men, in addition to Emst
and Burger, sent by Loehe who found their way into the ministerium
of the Ohio Synod, some of them able to bypass the seminary in
Columbus and enter directly into the ordained ministry on the
strength of the training they had received in their homeland. The
books which these Nothelfer (emergency helpers), as Loehe called
them, brought with them were undoubtedly as welcome at the
seminary as the men themselves.

As much as Loeche was concerned about serving the emigrant
Germans in the New World, his real heart’s desire was that he might
establish a Christian missionary approach to the American Indians.?
Although one of his friends had proposed that the seminary in
Columbus be connected with a special Indian missionary seminary
that would prepare men specifically for work among the Indians,
Loche believed that a better method would be to supply congrega-
tions near Indian settlements with capable preachers who would have
a responsibility both to their congregations and to the Indians.' By
the 1840s, however, there were so few Indians left in Ohio that other
fields seemed whiter unto the harvest. When one of the students
sent by Loehe was assigned by the seminary to serve a congregation
in Monroe, Michigan, Loehe’s interest became directed toward that
territory with its substantial population of Indians and vast arcas
unpopulated by Europeans. Before long, a scheme was developed
of enlisting emigrants, together with a pastor, who would form a
German Lutheran colony in Michigan that would carry on a
missionary program among the nearby Indians. The first of such
settlements was Frankenmuth, settled by a number of colonists from
the Franconian village of RoBtal, not far from Neuendettelsau, under
the leadership of August Crimer, who was ordained in Germany
before the settlers embarked in April of 1845 for the voyage to the
New World. Initial missionary results were promising, three Indian
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converts being baptized on Christmas in 1846. Three additional
colonies of Germans were begun in the arca later, but after 1851,
when Crimer left his pastorate in Frankenmuth and the government
removed the Indians to reservations, the Lutheran Indian mission in
Michigan came to an unfortunate end.

IL

Meanwhile, however, back in Ohio tensions were growing within
the Ohio Synod. And the seminary in Columbus came to be the
focus of a conflict that was to divide the synod and result, among
other things, in the organization of a new synod and the founding of
a new seminary.

Even before the Ohio Synod came to Loche’s attention in 1842,
it had been having considerable difficulties with what later came to
be known as “American Lutheranism.” This was a movement, led
by a relatively small but quite vociferous and influential group of
men, that wanted to “Americanize” the Lutheran church on this side
of the ocean, by having it adopt many of the practices common in
other Protestant groups, such as camp meetings, non-liturgical
worship, revivals, and other methods comprehended under the
general heading of “new measures.” The lines of battle came to be
drawn over the use of English or German as the medium of
instruction in the seminary. It was clear to all that some English
would have to be used in congregations; but, for the sake of
preserving and promulgating Lutheran doctrine within the synod,
theological instruction at the seminary would have to be given in
German to those students preparing themselves to be Lutheran
pastors. (One must remember that at this time there was very little
Lutheran literature available in English; the Book of Concord, for
example, would not be rendered into English until 1851.) In fact, in
1840 a group of pastors who desired more use of the English
language had already withdrawn from the Ohio Synod and formed
a rival synod in the area, simply adding to the intransigence of the
majority of the synod that supported the use of German.

Naturally, the men sent by Loche who had recently arrived in
America favored the German element in the synod. They had been
sent for the express purpose of preserving a German Lutheran church
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in the New World, and they became convinced that, when one
abandons the German language, he also gives up genuine Lutheran-
ism.” It was thus easy for them to take sides in the controversy in
the Ohio Synod, perhaps without giving much thought to the
consequences of their stand.

The situation at the seminary in Columbus had become acute
when Friedrich Winkler arrived and joined Charles F. Schaeffer as
the two-man faculty. Both men had come from outside the ranks of
the Ohio Synod. Winkler was born in Germany and came to
America already an ordained pastor; Schaeffer was born in America
and had been tutored in theology by his pastor-father and other
clergy. The two men saw many things differently, and not the least
of their differences revolved around the linguistic issue at the
seminary. Schaeffer believed that students would need to be made
capable of preaching and functioning in English where the circum-
stances demanded it; and consequently he wanted to maintain the
seminary as a bilingual institution, which it had been ever since its
establishment in 1830. Winkler, however, insisted that lectures in
the seminary be given only in German so that true Lutheranism
might be inculcated in the students. In addition to this fundamental
contrast in approach, there seem to have been personality differences
exacerbating the conflict between the two men, and the seminary
was soon in turmoil.

The seminary’s board of directors, which saw its responsibility as
making sure that theological instruction was carried out and that
money was solicited in order to pay the bills of the institution,
determined that both tasks were being compromised and therefore
action had to be taken. Late in 1843 the board called for the
resignations of both Schaeffer and Winkler. Schaeffer complied at
once and left the institution, but Winkler, apparently believing he
had more support in the synod, insisted that his call provided for a
six-month notice and refused to comply. Dissatisfied with this
arrangement, some students left the seminary and some congrega-
tions, feeling that their interest in providing an English-speaking
ministry was not being honored, refused to pay their pledges for the
operation of the institution. Unable to cope with the situation, the
board of the seminary urgently requested a special meeting of the
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Ohio Synod to deal with the problem. Until the special session,
scheduled to be held in Zanesville in June of 1844, Winkler was
permitted to continue temporarily at his post.

The special synodical meeting also gave Loehe’s men an opportu-
nity to bring up another matter that had been disturbing them. One
major item of dissatisfaction was the liturgy of holy communion
used in the Ohio Synod. The synod had authorized two liturgies, a
German one also used by the Ministerium of Pennsylvania and just
adopted by Ohio in 1842, and an English one that had been in use
since 1830. What was at issue was the formula for distributing the
sacrament. The English formula was simply this: “Take and eat;
this is the body of your Lord Jesus Christ. . ..” But the German
one added something. It said: “Jesus spricht: Nehmet hin und
esset. . . .”" To the men newly arrived from Germany this phraseolo-
gy sounded like the unionistic agenda of the Prussian Union** and
implicitly denied the Lutheran doctrine of the real presence.”

The Americans, who were less familiar the enforced union of
Lutheran and Reformed churches in Germany in 1817, saw nothing
wrong with the formula. But to Loche and his men it was an
important issue, in fact a church-dividing one. Loehe wrote to Ernst:

You were ordained by the Ohio Synod. When it assembles
and celebrates the Lord’s Supper it uses the words: Christ
says, etc. Professor Winkler holds that this is unobjection-
able, but you rightly consider it very objectionable. The
American Lutheran church dare not tear itself out of the
living and organic unity of the Lutheran church. . . . This is
my advice. Simply apply to the synod . . .; declare your
unalterable objections and attempt with all meekness and
with all emphasis to work that this false formula that
contradicts the church may be abandoned. 1f God gives you
success, then remain in the Ohio Synod; if not, the real
feelings of those men will have been clearly shown, and you
must either join a purer synod . . . or attempt to organize
your own synod.”*

The Ohio Synod hardly saw the situation with the formula of holy
communion in the same light. The question of the seminary was
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much more urgent, and, especially considering the difficulty and
expense of printing or obtaining service-books, the synod was not
minded to discard something it considered unobjectionable. Ernst
and Burger presented a petition to the convention in Zanesville to
delete the two offensive words, “Jesus spricht,” but the ministerium
voted to give the matter further study and postpone action until the
next regular meeting of the synod.”’

The synod could not postpone, however, the issue of the seminary.
The legal question centered in the proper interpretation of a
statement in the seminary’s constitution:

The principal lectures [Hauptlehrvortrdge] given in the
Seminary shall and must be delivered, unalterably in all
future times, in the German language.”

The previous convention had clarified the meaning of this provision
by reaffirming a decision made in 1839 when Schaeffer had been
called:

“Declaration—That this Synod not only considers it to be
constitutional to give instructions in the Seminary also
through the medium of the English language, which course
has indeed been heretofore observed, but also deems it to be
necessary and useful to appoint for this purpose a second
professor, who may meet this claim, on condition, however,
that the instructions given in the German language be not
thereby superseded.” All the lectures, accordingly, are
delivered in both languages in the Seminary, by which
course alone the claims made upon the Professors or
Teachers can be met.””

The synod now appointed a committee of twelve members to
review the actions of the board of the seminary in calling for the
resignations of the two professors and, after two days of deliberation
and another day of debate by the entire convention, the delegates
resolved by a vote of thirty-eight to ten, with Loehe’s men voting
with the majority, as follows:

That, according to the Constitution of the Seminary, the
German language is the only medium through which
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theological instruction must be given; but the same constitu-
tion authorizes the teaching of the English language theoreti-
cally and practically, so that the students may thereby be
enabled to preach in both languages where the wants of the
church require it.*°

Then the synod took the action of expressing the wish that Winkler
remain as professor of the seminary and taking steps to send out an
agent to collect the pledged funds from its congregations. This was
clearly a victory for the German element within the Ohio Synod, and
Loche, when he heard of it, rejoiced that *“the seminary in Columbus
has been saved for the Germans™' and dispatched liberal gifts to
Winkler to provide financial aid to students.®

The victory, however, was only a temporary one. The decision
was deplored editorially by the Lutheran Standard (the synod’s
official newspaper),”® a congregation publicly announced that
because of this action it no longer felt obliged to pay its pledge,™
and the English District of the synod passed an official resolution
regretting the action.” The agent sent out to collect subscriptions
encountered so much opposition that his activities had to be
suspended.”® Obviously the matter was going to become a subject
for debate again at the next synodical convention.

The board of the seminary was forced to take strong measures.
Once again it called for Winkler’s resignation, to take effect before
the coming convention, scheduled for May of 1845 in Lancaster.
This time Winkler did not protest and accepted a call to a congrega-
tion in Detroit. The board then proposed a complete reorganization
of the seminary, primarily separating the preparatory department
from the seminary proper.”” The language question would be solved
by this compromise:

As the Seminary is and shall remain German, the princi-
pal lectures (according to VI, Section 4. of the Constitution)
are to be given in the German language; all theological
students shall be required to learn the German language in
the College. But, in as much as the wants and welfare of
the Church require that ministers be so educated as to be
able to preach readily in the English language, all theologi-
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cal lectures shall be delivered also in the English language.

In order, however, to secure the doctrines of our church,
German textbooks only shall be used in all theological
lectures, until they appear in such English translations as
shall be sanctioned by the Synod; but in all the German
lectures the German textbooks shall, for all time to come, be
retained.®

The minority that voted against this compromise was insistent that
its objection be recorded in the minutes. All of the men sent by
Loehe who were eligible to vote joined in signing this statement:

The undersigned do hereby protest against all resolutions
and decisions of the Board of Directors that have been and
may be made in violation of the literal sense of the constitu-
tion of the Seminary and pray that this protest be added to
the synodical record.”

The Loeche men fared no better with their request to change the
liturgy of holy communion. Because this was a doctrinal matter, it
had to be decided by the ministerium, which ruled, by a vote of
seventeen to three, that "we deem it to be the duty of every member
of this Synod to use the liturgy recommended by this body; and that
the use of the words ‘Jesus saith’ be retained (‘remain in statu
quo")."*

Other things disturbed the Loehe men about the Ohio Synod. Its
failure to pledge all ordinands to the symbolical books, its practice
of licensing men as candidates and allowing them to perform
ministerial functions, and its toleration of pastors who served union-
congregations were also objectional practices; but the decisions on
the liturgy and the language at the seminary by themselves were
enough to show to their satisfaction, and to Loche himself, that they
had been mistaken in assuming the genuine Lutheran character of the
Ohio Synod. Even before the synod met at Lancaster and rejected
his proposal, Emst had been advised by Loehe:

If the licensure system is abandoned, the errors in the Lord’s
Supper and wherever else they may be found are changed
to conform with the correct practice of the church, if the
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seminary is supplied with teachers of the proper sort and
remains German in spirit and in truth, if ordination on the
basis of all the symbolical books is introduced and carried
out with you, Burger, and Saupert,”’ then such a step
forward will have occurred that we may praise God and
continue to hope for more. But if this cannot be, if the
petition in this matter does not pass, then you cannot accept
ordination from the hand of a church that is consciously
persisting in error. Then you must separate and form a
separate synod, not a branch. For you cannot be a branch
of such a tree. In case you must separate, it would be
simplest if you who have gone out from us would join
together with other committed friends who have gone out
from Germany and form one synod, whether you are near or
far from one another.*

This course of events is precisely what happened. In September
of 1845 twenty-two like-minded men gathered in Cleveland, eleven
of whom had been sent by Loehe, five of them having just arrived
threc months previously, thus after the meeting of the Ohio Synod
in Lancaster. Joining them, among others, were Friedrich Winkler,
the former professor of the seminary, and Wilhelm Sihler, a man
sent by the missionary society of Dresden who had consulted with
Loche before coming to America in 1844. In a rather unusual action
because of his outstanding qualifications (since he had studied at the
University of Berlin and had spent five years as a private tutor in
Germany), Sihler had been ordained by the Ohio Synod at the
special meeting of 1844 immediately upon application without
having to serve the usual probationary period.*

The purpose of the meeting in Cleveland was to separate from the
Ohio Synod and also to lay plans for the formation of a new
synodical organization that would be solidly Lutheran. The group
present authorized three of its number to explore the possibility of
uniting with the Saxon Lutherans in Missouri, who were then under
the leadership of C. F. W. Walther. The groundwork for such a
union had been laid even before the meeting of the Ohio Synod in
Lancaster when Emst had begun corresponding with Walther.
Although Walther could not accept Ernst’s invitation to participate
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in the conference in Cleveland, he had written Emst supporting the
plan for a new synod and expressing the desire of the men in
Missouri for an organic union of truly Lutheran congregations.*

The committee of three men journeyed to St. Louis in May of
1846, where the Loche men first met Walther face to face. It was
reported that Walther shed tears of joy when he first heard them
preach in St. Louis, so impressed was he by their sound Lutheran-
ism,* but the Ohioans were also impressed with the men from
Missouri. Loehe, informed by Emst of the developments, expressed
his approval of associating with the Missourians, especially now that
the autocratic rule of Martin Stephan had been repudiated. Earlier
Loche had written:

One recognizes that the scattered Saxons in Missouri have
been purified and strengthened through the fire of tribula-
tion, and certainly our hope is not in vain that our friends
over there may be able to unite completely with them in one
holy communion. In this way the work of the church there
will flourish that much more.*

The result of the meeting in St. Louis was the approval of a draft
of a synodical constitution. It became the basis for the formal
constitutional convention which opened six wecks later in Fort
Wayne on July 2, 1846.” All but one of the men originally sent by
Wilhelm Loche joined the new Evangelical Lutheran Synod of
Missouri, Ohio, and Other States.*®

IIL

By the time the new synod was organized in Fort Wayne in 1846,
the growing number of men volunteering for service in America was
beginning to cause Loehe some concern. Many of them were past
the normal age of schooling, and the urgent needs in America would
not permit them the luxury of receiving a long course of instruction.
Experience had taught Loche that simple schoolteachers were not
enough; men were needed in America who could serve as both
pastors and teachers.*

The work of preparing men in Germany was taking ever more
developed form. In February of 1846 a group of theological
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candidates, headed by Friedrich Bauer, joined together in Nuremberg
and dedicated their free time to training and examining the volun-
teers for America.™ Their efforts freed Loeche from the task of
personally instructing the Nothelfer and involved more men in the
American work.

The original plan of giving the American volunteers partial
training in Germany and then sending them to America where they
could obtain instruction on the spot was now, of course, brought to
an end by the severing of the connection with the seminary in
Columbus. The plan had proved its practicality, however, and Loche
felt that some type of continuation was advisable. Wilhelm Sihler
possessed the best education of any of the men whom Loehe knew
in America, and so he was the logical one to whom to turn.”' By
this time Sihler had become the pastor of St. Paul’s Lutheran Church
in Fort Wayne, which Friedrich Wyneken had formerly served.*
Sihler’s parish was also well situated in relation to the Indian
mission-field in Michigan which August Crimer was serving.* Fort
Wayne had a flourishing German congregation (the oldest in
Indiana) and a pastor qualified to be a teacher of theology, and it
promised to be an excellent site for a new seminary that would
prepare pastors who could serve the twofold task of gathering in the
German immigrants and bringing the gospel to the heathen Indians.
By February of 1846 Loche had already determined in this city to
“give (zer brethren in America a seminary for faithful shepherds of
souls.”

Now that the activity in Germany had been underway for some
time, it did not prove too difficult to found a seminary in Fort
Wayne. A sufficient sum of money was available, and Sihler was
able to obtain accommodations in the city and later purchase a large
tract of land on the outskirts of the town for the school.”* Loehe
promised to support one or two teachers and send books for the
library of the seminary.”* The books previously sent to the seminary
in Columbus were removed by Emst when he withdrew from the
Ohio Synod and were reportedly given to the library of the new
school.”

Although Sihler apparently had begun instructing students earlier,
beginning with a group of men present at the convention in Fort
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Wayne in June, the school dates its foundation, specifically, from
October 10, 1846.® On that day eleven students who had been sent
by Loehe arrived in Fort Wayne, along with four theological
candidates from Northern Germany who were intended to serve as
teachers.”® Of the four teachers, only Karl L. A. Wolter stayed at
the seminary in Fort Wayne, the others almost immediately accept-
ing calls to various congregations, leaving Sihler and Wolter to build
up the new institution,

Loeche intended the seminary in Fort Wayne to be primarily a
training school for Nothelfer that would serve as a supplement to
Bauer’s institution in Nuremberg, but it was also to serve as a
missionary institution for the instruction of men intending to serve
the Indians.”* He had considered sending Crimer from Frankenmuth
to be the second professor at the seminary but ultimately decided
that he was more valuable at his post in Michigan.' After Wolter
died of cholera, however, in 1849 at the age of thirty-one, Cramer
was unanimously elected two years later by the synod to replace
him. Because the need for pastors and teachers was greater than the
need for Indian missionaries, a special course for missionaries
unfortunately never came into being at the seminary, much to
Loehe's disappointment.

The question of the seminary’s future was broached at the
convention in Fort Wayne in July of 1846. Even before the
institution went into full operation, a proposal to close it was
entertained. Since 1839 the Saxons had operated a seminary at
Altenburg in Missouri, which Walther suggested be moved to Fort
Wayne and combined with the new school there. Action on the
matter, however, was postponed until the next convention in 1847,
at which time the proposal was defeated. Instead, the school in
Altenburg was moved to St. Louis and served as the “theoretical”
seminary of the Missouri Synod, while the institution in Fort Wayne
continued as the “practical” seminary.*

Loehe was critical of the proposal to merge the two schools and
rightly predicted its defeat,” but he saw it as “a sign and proof of
how seriously our Saxon brethren mean to unite.” The two types
of institutions had different tasks to perform. The task of the
theoretical seminary in St. Louis was to offer a “thorough, academic



64 CONCORDIA THEOLOGICAL QUARTERLY

education, as we intend to do in our German gymnasia and universi-
ties.”* On the other hand, Loehe wrote as follows of the practical
school:

. . . the seminary in Fort Wayne has the primary purpose of
preparing Nothelfer for the German brethren in the faith,
somewhat as up to now has been done among us in Fran-
conia, only with more and better attention to the conditions
there than was possible here in this country.®

For Loche there was no question about which type of school was
preferable. “In any case,” he wrote, “for the present circumstances
in North America the Nothelfer-institution is the most important.”™’

Loche was soon called upon to show his good will toward the
new Evangelical Lutheran Synod of Missouri Synod, Ohio, and
Other States. At the convention in Chicago on April 30, 1847, the
synod voted to ask Loche formally to transfer the title of the
seminary in Fort Wayne to it and, at the same time, to continue to
support the school financially because the new synod could not
afford to maintain it.* After consulting with Wucherer, his closest
associate, Loehe replied affirmatively to Walter’s official request and
determined to make a formal gift of the seminary to the Missouri
Synod.”® Three conditions, however, were attached by Loehe, to
which he hoped the synod would agree. The seminary (1.) was
always to serve only the Lutheran church, which is to say, a church
body accepting the entire Book of Concord, (2.) was to use nothing
but the German language in its instruction, and (3.) was not to alter
its character as a school for the speedy training of pastors for
German congregations. Loche’s major regret, however, was that the
school had not been able to carry out his intention of serving as a
training school for missionaries to the Indians. In his letter to
Walther turning over the seminary to the Missouri Synod, he clearly
expressed his disappointment:

You have already often heard of our concern, and Dr.
Sihler, the head of the seminary, has also taken it to heart.
We believe that the seminary should also serve to train
missionaries among the pagan aborigines of North America.
We would like to inform you that it would be extremely
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painful to us if you were to take an action that would affect
the support of so many friends of mission in Bavaria.
However, we have no doubt that you will also continue to
keep this point before your eyes and that this intention will
be faithfully executed.”

With his gift of the school to the Missouri Synod, Loche’s direct
control over the seminary in Fort Wayne came to an end, although
for most of the next decade students were still sent to it from the
missionary seminary in Nuremberg.” Funds continued to be
solicited by the missionary society that Loche had founded, and the
task of the missionary seminary in Nuremberg, which by then had
come under the aegis of the new missionary society, became solely
one of preparing men to go to America where they would enter the
seminary in Fort Wayne. With the two schools—one in Nuremberg
and one in Fort Wayne—firmly established and a functioning
missionary society in place, Loche no longer needed to be so
actively involved in supervising the endeavor on a day-by-day basis.
Although the chief focus of the Gesellschaft fiir innere Mission im
Sinne der lutherischen Kirche continued to be the support of the two
schools in Nuremberg and Fort Wayne, the readers of the Kirchliche
Mittheilungen aus und iber Nord-Amerika, which had become the
society’s journal, found that its reports about the seminary in Fort
Wayne were much more routine and less frequent than they had
been in the carly years of its existence.

Loehe also began to be occupied by other concerns. Ultimately
he severed his connection with the Missouri Synod and the seminary
in Fort Wayne when the Iowa Synod and its seminary were founded
in 1854, and for it he performed the same sort of service in sending
money and students that he had previously supplied to the seminaries
in Columbus and Fort Wayne. Today, in consequence, there are
three theological seminaries in America that can claim Wilhelm
Loehe, the pastor of the village of Neuendettelsau, as a “‘father from
afar.”
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